


Science Almanac of Black Sea Region Countries

Peer-reviewed theoretical and scientific-practical journal

eISSN 2414-1143
Published since 2015
Periodicity — 4 issues per year
DOI: 10.23947/2414-1143

Founder and Publisher — Don State Technical University (DSTU), Rostov-on-Don, Russian Federation

The journal is included in the list of peer-reviewed scientific publications, in which the main scientific results of
dissertations for the degree of Candidate of Science (Ph.D.), for the degree of Doctor of Science (Ph.D. (Advanced
Doctorate)) (List of State Commission for Academic Degrees and Titles) in the following scientific specialties should
be published:

— Social philosophy (philosophical sciences)

— Philosophical anthropology, philosophy of culture (philosophical sciences)
— Philosophy of religion and religious studies (philosophical sciences)

— Theory and history of culture (culturology)

Registration: Mass media registration certificate 2JI No ®C 77 — 61316 dated April 7, 2015 issued by
the Federal Service for Supervision of Communications, Information Technology and
Mass Media

Indexing and Archiving: RSCI, CyberLeninka, Indexed by international databases: EBSCO (Academic Search

Ultimate Magazines and Journal, OAJL, ISI, ULRICHSWEB Global Serials Directory,
Advanced Science Index (ASI), Turkish Education Index. Edition data available in
scientific information catalogs: Google Scholar, OCLC WorldCat, Socionet, Bielefeld
Academic Search Engine (BASE), Registry of Open Access Repositories (ROAR),
Open Access Infrastructure for Research in Europe (OpenAIRE), Research Papers in
Economics (RePEc), EBSCO A-to-Z

Website: http://science-almanac.ru

Address 1, Gagarin sq., Rostov-on-Don, 344003, Russian Federation
of the Editorial Office:

E-mail: science-almanac@mail.ru

Telephone: +7 (863) 273-86—63

Date of publication 30.03.2026

No. 1, 2026:

© Don State Technical University, 2026


https://creativecommons.org/licenses/by/4.0/
http://science-almanac.ru
mailto:science-almanac@mail.ru

Hayunblii anbMaHax cTpaH [IpuuepHoMopbs
Penensupyemblii TeOPpeTHYECKHI U HAYYHO-IIPAKTHYECKHI KYPHAJ

eISSN 2414-1143
H3naercs ¢ 2015 rona
Ilepuogu4HoOCTH — 4 BBITYCKA B 0/
DOI: 10.23947/2414-1143

Yupenurear u  usfarejb — @enepanbHoe  TOCyIapcTBeHHOe OlOUKeTHOe 00pa3oBaTe/IbHOE y4dpesKaeHHe
BbIciIero oopasoBanus «/JoHckoii rocyrapcrBennslii Texanueckuii ynusepcurer» (AI'TY), r. PoctoB-na-/lony,
Poccuiickas ®enepanus

KypHas BK/IIOYeH B NepedeHb peleH3MPYyeMbIX HAYYHBIX M3JaHUI, B KOTOPOM JOJIKHBI ObITh OMY0JMKOBAHBI
OCHOBHBbIC HAay4YHbIe Pe3yJIbTAThl JHCCEPTALMII HA COMCKAHUE YYCHON CTeNeHH KAaHAMIAaTa HAYK, HA COMCKAaHHe
yueHoii crenenu 10KTopa HaykK (Ilepeyens BAK) no cienyromum HayYHbIM CIIELUATBHOCTSIM:

5.7.7 — CounanbHas ¢urocodpus (hunocodcekre HayKH)

5.7.8 — ®unocodckas anTpormnonorus, ¢purocodus KynsTypsl ($rnocodckue Haykw)
5.7.9 — ®unocodus penuruu u penurnoseneHue (Gurocopekre HayKu)

5.10.1 — Teopus 1 UCTOPHSI KYJIBTYPHI (KyTBTYypOJIOTHS )

Pecucmpayus.: CBuUIETENBCTBO O pETUCTPALK cpeacTBa MaccoBoi nHbopmarn DI Ne @C 77 —61316
or 07 ampens 2015 r., Beigano dexnepanpHoil cimyx00it 1Mo Hag3opy B cdepe cBs3M,
MHPOPMALMOHHBIX TEXHOJIOTUI M MACCOBBIX KOMMYHHUKALIMH

Hnoexcayus u apxueayusi: PUHLI, CyberLeninka, EBSCO (Academic Search Ultimate Magazines and Journal,
OAJI, ISI, ULRICHSWEB Global Serials Directory, Advanced Science Index (ASI),
Turkish Education Index. /lanHble 00 U31aHNY TOCTYITHBI B KaTajorax Hay4yHoi HH(pop-
marun: Google Scholar, OCLC WorldCat, Socionet, Bielefeld Academic Search Engine
(BASE), Registry of Open Access Repositories (ROAR), Open Access Infrastructure
for Research in Europe (OpenAIRE), Research Papers in Economics (RePEc), EBSCO

A-to-Z
Catim: http://science-almanac.ru
Aodpec peoaxyuu: 344003, Poccuiickas Deaepanusi, I. Pocto-na-Jlony, . ['arapuna, 1
E-mail: science-almanac@mail.ru
Tenegon: + 7 (908) 506—19-06
Jlama svixooa 30.03.2026

Ne 1, 2026 6 ceem:

© JloHCKOM rocynapCTBEHHBIN TEXHUYECKHH yHUBEpCUTET, 2026


https://creativecommons.org/licenses/by/4.0/
http://science-almanac.ru
mailto:science-almanac@mail.ru

Science Almanac of Black Sea Region Countries. 2026;12(1). eISSN 2414-1143

Editorial board

Besarion Ch. Meskhi, Doct. Sci. (Engineering), professor, Editor-in-Chief, Don State Technical University (Rostov-on-Don, Russian Federation);
Andy Pusca, Doct. Sci. (Economics), Danubius University (Galac, Romania);

Alexander D. Burian, Doct. Sci. (Law), professor, Institute for Strategic Studies of the European University of Moldova (Chisinau, Moldova);
Giorgi Kvesitadze, Doct. Sci. (Biology), professor, Georgian National Academy of Sciences (Tbilisi, Georgia);

Roin V. Metreveli, Doct. Sci. (History), professor, Georgian National Academy of Sciences (Tbilisi, Georgia);

Evgeny E. Nesmeyanov, Doct. Sci. (Philosophy), professor, First Deputy Editor-in-Chief, Don State Technical University
(Rostov-on-Don, Russian Federation);

Igor M. Uznarodov, Doct. Sci. (History), professor, Rostov State University of Economics (Rostov-on-Don, Russian Federation);

Igor N. Yablokov, Doct. Sci. (Philosophy), professor, Moscow State University (Moscow, Russian Federation).

Editorial board

Vakhit Kh. Akaev, Doct. Sci. (Philosophy), professor, Integrated Research Institute of the Russian Academy of Sciences
(Grozny, Russian Federation);

Shalva A. Amonashvili, Doct. Sci. (Philosophy), professor, Moscow City Pedagogical University (Moscow, Russian Federation);
Victor 1. Balabanov, Doct. Sci. (Engineering), professor, Russian State Agrarian University — Moscow Timiryazev Agricultural Academy
(Moscow, Russian Federation);

Vadim N. Goncharov, Doct. Sci. (Philosophy), professor, North Caucasus Federal University (Stavropol, Russian Federation);

Lira K. Gurieva, Doct. Sci. (Economics), professor, Financial University under the Government of the Russian Federation
(Vladikavkaz branch) (Vladikavkaz, Russian Federation);

Albert K. Dudayti, Doct. Sci. (History), professor, North Ossetian State University named after K.L.Khetarurov
(Vladikavkaz, Russian Federation);

Alexander G. Ivanov, Doct. Sci. (History), professor, Kuban State University (Krasnodar, Russian Federation);

Olga N. Kamalova, Cand. Sci. (Philosophy), associate professor, Rostov State Medical University (Rostov-on-Don, Russian Federation);
Sergey B. Kozhevnikov, Doct. Sci. (Philosophy), professor, Moscow City Pedagogical University (Moscow, Russian Federation);
Maida G. Mustafaeva, Doct. Sci. (Philosophy), professor, Dagestan State Pedagogical University (Makhachkala, Russian Federation);
Tamara S. Olenich, Doct. Sci. (Philosophy), professor, Don State Technical University (DSTU) (Rostov-on-Don, Russian Federation);
Silagadze Avtandil, Doct. Sci. (Economics), professor, Tbilisi State University (Tbilisi, Georgia);

Elena K. Sklyarova, Doct. Sci. (History), professor, Southern Federal University (Rostov-on-Don, Russian Federation);

Ekaterina G. Tikhomirova, Doct. Sci. (Philosophy), associate professor, National Research Nuclear University MEPhI
(Moscow, Russian Federation);

Tamara U. Elbuzdukayeva, Doct. Sci. (History), professor, Chechen State Pedagogical University (Grozny, Russian Federation).



Science Almanac of Black Sea Region Countries. 2026;12(1). eISSN 2414-1143

Pepaxumonnslii coBetr

Mecxu Becapuon Yoxoeeuu, TOKTOp TESXHHUECKUX HAyK, Mpodeccop, MaBHbIA peaakTop, JJOHCKO#H rocy1apCTBEHHbBIN TEXHUYCCKUI
yausepcureT (AI'TY) (Pocros-na-Jlony, Poccuiickas deneparus);

Anou Iywks, TOKTOp SKOHOMUUYECKHX HayK, mpodeccop, Yuusepcuret «lanyouyc» (Ianaw, Pymbians);

Bypuan Anexcanop /Imumpueeuu, 1OKTOp IOPUIMYECKUAX HayK, podeccop, MHCTUTYT cTpaTernyecKux uccienoBannii EBpomneiickoro
yauBepcutera Monnoss! (Kummaes, Monnosa);

Keecumaosze I'uopzu, noxrop OMoornaeckux Hayk, npodeccop, Hannonansnast akanemus nayk ['pysuu (Tonunucn, I'py3ust);
Mempegsenu Poun Bukmopoguu, 10KTOp UCTOPHIECKHUX HayK, podeccop, HarmonanpHas akagemus Hayk [py3un (Towmuch, ['py3us);
Hecmeanoe Eszenuii E¢pumosuu, noxktop ¢umocopckux Hayk, mpodeccop, TMEpBbIii 3aMeCTUTENh I[IaBHOTO peaaKTopa,
JloHckoii rocynapcTBeHHbIl TexHuueckuit yausepeutet (AI'TY) (PoctoB-Ha-/lony, Poccuiickas ®enepanus);

Y3napooos Hzope Muponosuy, TOKTOp HCTOPUYECKUX HayK, ipodeccop, PocToBckuii rocynapcTBeHHbIH SkoHOMIYeckuii yauBepentet (PUHX)
(PoctoB-Ha-Jlony, Poccuiickas denepanns);

Aonokoe Heopv Hukonaeeuu, nokrop ¢miocopckux Hayk, mpodeccop, MOCKOBCKHMI TOCYJapCTBEHHBIH YHHBEPCHUTET
uM. M.B. JlomonocoBa (Mocksa, Poccuiickas denepanusi).

Pepakumonnas kojuierust

AxaeB Baxur XymunoBuu, 1oktop Quiocopckux Hayk, npodeccop, DIaBHBI HAay4dHBIH COTPYJHHK, KOMIUIEKCHBII
Hay4HO-HccnenoBarensekuii MHCTUTYT UM. X. M. M6parumosa PAH (I'po3usiii, Poccuiickas denepanus);

AmonamBuiau IllanBa AnexkcaHIApPoBHY, JOKTOP ICHXOJIOTUYECKUX HayK, mpodeccop, MOCKOBCKUIT TOPOACKON Neaarorndeckuit
yauBepcuteT (Mocksa, Poccuiickas deneparis);

Bana6anos Bukrop UBanoBHY, TOKTOp TEXHUYECKUX HayK, mpodeccop, Poccuiickuii rocynapcTBEHHBIH arpapHbIH yHUBEPCUTET —
MCXA nm. K.A. TumnpsizeBa (Mocksa, Poccuiickas @eneparms);

TI'onuapos Bagum HuxonaeBuu, nokrop ¢uiocodpckux Hayk, npodeccop, Cesepo-Kakasckuil ¢enepanbHbIl yHUBEPCUTET
(CraBponosnb, Poccuiickas ®enepanus);

I'ypueBa Jlupa KoHCTAaHTHMHOBHA, JOKTOp SKOHOMHMYECKHMX HayK, mpodeccop, PuHaHCOBBIN yHUBepcHTET mpH [IpaBuTenbcTBe
Poccuiickoii ®enepanun (BnagnkaBkasckuii ¢punman) (Bragukaskas, Poccuiickas @enepanns);

Hynaiitu Ans6ept KoHCTaHTHHOBHY, JOKTOP HCTOPUUECKHX HayK, Ipodeccop, CeBepo-OceTHHCKUI ToCcyIapCTBEHHBIN YHUBEPCUTET
nmenn KJI. Xeraryposa (Bagukaskas, Poccuiickas ®enepanus);

HBanoB Anexcanap I'aBpuIoBHY, JOKTOp HCTOPHYECKHMX Hayk, mnpodeccop, KyOaH-ckuil rocyqapcTBEHHBIH YHHBEPCHUTET
(Kpacuonap, Poccuiickas deneparrst);

KamasioBa Oubra HukonaeBna, kanaunar GpuiiococKux Hayk, JOILEHT, POCTOBCKHIT rocyAapCTBEHHBINH MEUILIMHCKHN YHUBEPCUTET
(PoctoB-na-/lony, Poccuiickas ®enepanus);

Ko:xeBHukoB Cepreii BopucoBuy, nokrop punocopckux Hayk, npopeccop, MoCKOBCKHiT TOPOICKON EAarorn4ecKuil YHUBEPCUTET
(Mocksa, Poccuiickas denepanus);

Mycradaea Manga I'nandaeBna, nokrop ¢mrocodckux Hayk, nmpodeccop, JlarectaHckuil roCygapCTBEHHBIH IeJarormdeckuit
yHuBepcuteT (Maxaukaina, Poccniickas ®enepanns);

Ouenny Tamapa CtanunciaBoBHa, 10KTOp Guitocodckux HayK, npodeccop, JLoHCKOH rocyaapCTBEHHBIN TEXHUUSCKUH YHUBEPCUTET
(Ar'TY) (PocroB-na-/lony, Poccuiickas ®enepanns);

Cunaragse ABTaHAMJI, JOKTOP OSKOHOMHYECKHMX  HayK, mpodeccop, TOMIHCCKHH  TOCYHapCTBEHHBIH  YHHUBEPCHTET
nM. UBand [xaBaxumsumu (Towmmcu, [py3ns);

CkasipoBa Esiena KoHCTAaHTHHOBHA, JIOKTOpP HCTOPMYECKMX Hayk, mpodeccop, IOXHBIM denepanbHBIi  yHUBEPCUTET
(PoctoB-Ha-[lony, Poccuiickas denepanusi);

TuxomupoBa Exarepuna I'puropseBHa, nokrop ¢uinocodckux Hayk, moueHT, HalMoHaJIBHBIH HCCIENOBATEIBCKUM SACPHBIH
yauBepcuteT « MUOI» (Mocksa, Poccuiickas ®enepanus);

Jab0y3nykaeBa Tamapa YmapoBHa, JOKTOp HCTOPHYECKHX Hayk, mpodeccop, UedeHCKHi rocyaapCTBEHHBIH MEAarorHIecKuii
yausepcureT (I'posnsiii, Poccuiickas enepanus).



Science Almanac of Black Sea Region Countries. 2026;12(1):5. eISSN 2414-1143

Contents
Georgia as a Black Sea Connectivity Node of the Middle Corridor .......c..ccceevureeuneee. 7
A.K. Dudaiti, M.M. Kulumbegov
The Problem of Youth Self-Identification in Modern Dagestan Society ........cccceeuneee. 11
M.Z. Magomedova
Relativism of the Value World and the Security of Modern Person ............ccceevueeennee 16

L.1. Zhizhileva

PHILOSOPHICALANTHROPOLOGY, PHILOSOPHY OF CULTURE

Resistance to Information Uncertainty as a Factor of Students’

Professional Development in Higher EQuUcation .......c...cooveienveicnsnicscneicssnnicssnnccsnsecn 21
O.A. Matveeva
Linguistic and Cultural Analysis of Texts on Rostov-On-Don Urban Discourse ..... 26

N.P. Revyakina, E.E. Sakharova

RELIGIOUS STUDIES

Technological Religiosity as Digital Idolatry:

An Anthropological and Neurocognitive Analysis of “Deus in Machina” ................. 31
K.A. Lukyanenko

Key Aspects of Buddhism Integration into the Russian Education System ............. 39
K.A. Bagaeva

Religion and Quantum Physics on the Worldview: What a Journalist Writing

about Scientific Discoveries in the Context of Modern Technological Civilization
Needs t0 KNOW? ...iiiinienienininininnicnnenneninssessseseessesssessssssssssessasssessassssssssssssssasssassas 45
O.V. Farberovich

THEORY AND HISTORY OF CULTURE|

The Visionary European Geopolitics of Ioannis Kapodistrias:

Socio-Political and Spiritual-Religious Aspects 50
T'S. Olenich, D.I. Pykhtin

A Philosophical Analysis of the Crisis in Russian Marxism:

The Case of the Don Region’s Menshevik Organization ..........cceeeeccsccnerccscsnnneccsnnns 56
A.A. Aganov O.A. Eldinov




Science Almanac of Black Sea Region Countries. 2026;12(1):6. eISSN 24141143

Conep:xxanue

COIMAJIBHASA U TIOJIUTUYECKASA ®UJTOCOPUSA

I'py3us kak NpUYEPHOMOPCKHIi y3eJ CBAZHOCTH CPeTHEr0 KOPHIAOPA «cceevrerveessnsens
A.K. Jlyoaiimu, M.M. Kynymbeecos

IIpodaema camonaeHTH(PUKAIIUH MOJIOEKH B COBPEMEHHOM J1areCTaHCKOM
OOIIIECTBE .cceeeeeeeeeesssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssnse
M.3. Mazomeoosa

PesTUBU3M LEHHOCTHOTO MUPA U 0€30MACHOCTH COBPEMEHHOT0 YEJIOBEKA ..........
JLU. XKuorcunesa

DPUITOCODPCKAA AHTPOIIOJOI'USA, PUJTOCODPUSA KYJIBTYPbI

YcroitunBoCTH K HHGOPMALMOHHON HEONpPeAeIeHHOCTH KakK (paKkTop
Nnpo(deccHOHATBLHOIO Pa3BUTHS CTYIEHTOB B BbICIIEM O0PAZOBAHMH ..ccevveeeverssnecnns
0.4. Mameeesa

JIMHTBOKYJIBTYPHBIH AHAJIN3 TEKCTOB YPOAHUCTHYECKOI0 JUCKYpCca
PocroBa-na-/lony
H.II. Pesakuna, E.E. Caxaposa

PEJIUTMTOBEJEHUE

TexHos0rnyeckasi peJJMrHo3HOCTh KaK HM(PoBoe HI0T0NOKIOHCTBO:
AHTPONOJIOTHYECKHUA M HEHPOKOTHUTUBHBIN aHaau3 «Deus in Machinay .............
K.A. Jlyxkvanenko

HNuTterpanus Oynau3ma B CUCTEMY POCCHIICKOT0 00pa30BaHUsA:
KJII0YEeBbIe ACHEKThI
K.A. Bacaesa

Peaurusi u kBanToBasi GuU3NKa 0 BUJIEHUM MUPA: YTO BA2KHO 3HATH
JKYPHAJHCTY, MUIIYIIEMY O HAYYHBIX OTKPBITUSIX B YCJIOBUSIX COBPEeMEHHOI
TEXHOJOrM4eCKOM NUBUIN3ALNN?
O.B. @apbeposuu

TEOPUS U UCTOPUSA KYJIbTYPbI

Busnonepckas eBponeickas reonoJUTHKAa KUBEPHUTHCA

Hoanuncca Kanogucrpuu: conMaabHO-NOJUTHYECKHI U 1YXOBHO-PeTUTHO3HbIN
ACIICKTBI «evevrvesssnesssnssasssssssssnsssssssssssssssssasssssssassssassssssssssssassssassssssssssssassssassssssssasssassssasssns
T.C. Onenuu, /[. 1. Iloixmun

dusocodckoe ocMbICIeHHE KPU3HCA PYCCKOT0 MAPKCHU3Ma Ha MpuMepe
JTOHCKOH OPTaHU3AIMU MEHBIIEBHKOB ..uvceversreessessarsessarssssssessssssassssssassssssssssssssassssssans

A.A. Aeanos, O.A. Enounos

26

31

39

45



Science Almanac of Black Sea Region Countries. 2026;12(1):7—-10. eISSN 2414-1143

SOCIAL AND POLITICAL PHILOSOPHY

Original Theoretical Research
UDC 327.7:656.2(479.22)

https://doi.org/10.23947/2414-1143-2026-12-1-7-10

Georgia as a Black Sea Connectivity Node of the Middle Corridor

Albert K. Dudaiti <, Murman M. Kulumbegov
North Ossetian State University, Vladikavkaz, Russian Federation

D4 adudaiti@mail.ru

Abstract

Introduction. The article considers the Middle Corridor (Trans-Caspian International Transport Route) as a form of
“connectivity policy”, in which material infrastructure (ports, corridors, cables) redefines the place of Georgia and its
Black Sea region in the configuration of power and regional security. Georgia, which has port and transit infrastructure at
the junction of the Black Sea and Caspian basins, acts as a hub for competing European, Chinese, Turkish and regional
projects that affect the socio-economic dynamics and identity of the Black Sea region.

Materials and Methods. The methodological basis is made up of systemic and comparative political approaches, elements
of geoeconomic analysis and concepts of social and political philosophy of space (subjectivity, power, center/periphery,
“competing connectivities”). The empirical base includes strategic documents of Georgia in the field of transport, materials
of the EU and international financial institutions on Trans-Caspian and Black Sea connectivity, as well as studies on the
port of Anaklia and energy and digital corridors.

Results. The National Transport and Logistics Strategy 2023—-2030 transfers the transit role of Georgia from a “natural”
geographical advantage to a managed national project and consolidates the Georgian Black Sea region as a key hub of
the Middle Corridor. The growth of container processing and the creation of a joint operator of the railway segment are
interpreted as the institutionalization of a new configuration of the regional space; the EU and Chinese involvement
infuses infrastructure with competing political meanings.

Discussion and Conclusion. Georgia’s strategic benefit is determined not only by the volume of investments but also by
the nature of its subjectivity: the ability to ensure transparency of governance, balance the interests of external actors and
take into account the consequences for local communities.

Keywords: Georgia, Black Sea region, Middle Corridor, Trans-Caspian route, connectivity, Anaklia port, Black Sea
ports, South Caucasus, social and political philosophy, geoeconomics

For Citation. Dudaiti A.K., Kulumbegov M.M. Georgia as a Black Sea Connectivity Node of the Middle Corridor.
Science Almanac of Black Sea Region Countries. 2026;12(1):7—10. https://doi.org/10.23947/2414-1143-2026-12-1-7-10

OPMZUHaJleOE meopemuvuecKkoe uccneoosanue

I'py3us kak npuyepHOMOpPCKHii y3ea cBsi3HOCTH CpeaHero Kopuaopa
AK. Aynaiitn D<), M.M. Ky1rym6eros

CeBepo-Ocerunckuii rocynapctsensslii yausepceutet uM. KUJI. Xeraryposa, I. Bnanukaskas, Poccuiickas @enepanus

P4 adudaiti@mail.ru

AHHOTaNHSA

Beeoenue. Paccmarpusaercst Cpennuil kopunop (TpaHckacnuiickuil MexTyHapOAHBIM TPAaHCIOPTHBINA MapLIpyT) Kak
(OpMy «IONUTUKH CBSI3HOCTW», B PaMKaxX KOTOpOW MarepHaibHas MH(PACTPYKTypa (IOpPTHI, KOPUIOPHI, Kabenn) re-
peompenensier Mecto ['py3un u eé¢ IIpudaepHOMOpbS B KOH(PUTYpaLMy BIACTH M PErHOHANBHON Oe3omacHoCTH. [py3us,
pacrionararoniasi IIOpTOBOM M TpaH3UTHOW MH(pPAcTpyKTypoi Ha cTeike UepHomopckoro m Kacmmiickoro GacceitHoB,

© Dudaiti AK., Kulumbegov M.M., 2026
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Dudaiti A.K. et al. Georgia as a Black Sea Connectivity Node ...

BBICTYIAET y3JIOM KOHKYPHPYIOIINX €BPONEHCKUX, KUTAHCKNX, TYPELKUX M PETMOHAIBHBIX IIPOEKTOB, BIUSIOIINX HA CO-
UATbHO-9KOHOMUYECKYIO AUHAMUKY ¥ HACHTUYHOCTH [IprdepHOMOpBSL.

Mamepuanst u memoost. MeTO10I0TN4ECKYI0 OCHOBY COCTABIISIIOT CHCTEMHBIN U CPABHUTEIBHO-TIOIMTUYECKUI OAXO/BI,
AJIEMEHTHI TE09KOHOMHUECKOTO aHAJIN3a U KOHIICIIUH COIIMATbHON M TIOJIUTHYECKO# (huocodun npocTpaHcTBa (CyObeKT-
HOCTB, BIaCTh, IICHTp/nieprdeprsi, «KOHKYPUPYIOIIHE CBI3HOCTI). DMIHpHYEcKas 6a3a BKIIIOYAET CTPAaTerHIecKue JOKy-
MeHTHI [ py3un B cdepe Tpancnopra, Marepransl EC n MexxayHapoaHbIX (GUHAHCOBBIX MHCTHTYTOB 110 TpaHCKacuiicKon 1
YEpPHOMOPCKOH CBSI3HOCTH, & TAKXKE MCCIIEA0BAaHMS 110 TIOPTY AHAKIIUS ¥ DHEPTETUKO-IIM(POBEIM KOPUIAOPaM.
Pesynomamut uccnedosanus. HanpionanbHasi ctparerusi Tpancnopta U JorucTuku 2023-2030 rT. nepeBOAUT TpaH3UT-
HyI0 ponb ['py3un n3 «ecTeCTBEHHOTO» Teorpa(puyeckoro MpeuMyIIecTBa B YIPABIAEMbIH HAI[MOHAIBHBIA MPOEKT U
3aKkperusieT rpy3uHckoe [IpruepHoMopbe Kak KirodeBoi y3en CpemHero xopunopa. Poct koHTeliHEpHON 00paboTKH 1
CO3J1aHHe COBMECTHOTO OMEpaTopa XKeIe3HOAOPOKHOIO CETMEHTA HHTEPIIPETUPYIOTCA KaK MHCTUTYIIUOHAIN3ALUS HOBOI
KOH(HI'ypaluy pernoHaisHoOro npocrpanctea; yuactne EC u Kuras HamonmHseT MHOPACTPYKTypy KOHKYpPUPYIOLIMMHU
MOJTUTHYECKIMH CMBICIIAMH.

Oécyscoenue u 3axniouenue. Ctparerndeckas BpIrofa [ py3un ornpeznensercs He TOJIBKO 00bEMOM MHBECTUIMH, HO U
XapakTepoM e€ CyObeKTHOCTH: CIIOCOOHOCTBIO 00eCIIeunBaTh IPO3PaYHOCTh YIPABICHHs, OalaHC HHTEPECOB BHEIIHUX
AKTOPOB M YUET MOCIEACTBUI IS MECTHBIX COOOIIECTB.

Kurouesnie cioBa: I'pysus, [Ipuaepaomopse, Cpenauii kopuaop, TpaHCKkacIUIICKHI MapIIPyT, CBA3HOCTh, TOPT AHAKIINSA,
yepHOMOpckue nopThl, KOxHbi KaBkas, conpanbHast 1 noautuueckas Gpuiocodus, reo3KOHOMHKA

s nurupoBanus. Hynaiitu A K., Kymymberos M.M. I'py3us kak nmpruIepHOMOPCKHN y3el cBI3HOCTH CpemHero Kopu-
nopa. Hayunwuii anemanax cmpan Ipuuepromopos. 2026;12(1):7-10. https://doi.org/10.23947/2414-1143-2026-12-1-7-10

Introduction. The Middle Corridor (Trans-Caspian International Transport Route) is a multimodal line connecting
China and Central Asia with the South Caucasus and further with Europe through Turkey and/or the Black Sea. In the
optics of social and political philosophy, this is not just a “route on a map” but a spatial policy: infrastructure collects
new centers and peripherals, nodes and borders, sets the modes of inclusion and exclusion [1]. Officially, the corridor is
described as a way to increase the stability of Eurasian logistics during a period of turbulence [2], but it is more logical to
read it as a re-marking of the political space of Eurasia.

For the Georgian Black Sea region, this means reassembling the country’s transit role and place in regional and
global ties. Ports and crossing points of transport, energy and digital lines turn into “dense” zones where money, power
and semantic frameworks (development, security, “Europeanism”) converge. Thus, geopolitics gets a material form and
begins to work as a social and spatial order.

Hence the high political degree of the topic for Georgia: the corridor is associated with security and foreign policy
positioning. The desire to consolidate the role of the “bridge” and logistics hub between Europe and Asia is reflected in
the National Transport and Logistics Strategy 2023—2030 and digital transformation plans including the modernization
of port and coastal infrastructure [3]. However, transit expectations rest on institutional quality and relations with the
EU: candidate status was obtained in December 2023, and in 2024 an actual pause was recorded against the background
of concern about democratic practices and the rule of law [4]. In a philosophical perspective, this makes the corridor
infrastructure a test of subjectivity: whether Georgia will be able to set the rules of the game or its role will form external
discourses of connectivity.

The scientific novelty of the article is that Georgia is considered as a case of the “policy of connectivity” in the Black
Sea region. At the center of the analysis is how institutions, relationships with external actors and competing connectivity
projects affect the transit subjectivity and trajectories of the region’s development, as well as which images of the Black
Sea region are enshrined in development and security discourses (“corridor”, “node”, “frontier”, “bridge”).

Hypothesis: strategic benefits are determined by investment, institutional predictability, foreign policy coherence
and how elites comprehend the Black Sea region: as a resource for autonomous development or an object of external
management. The purpose of the article is to show Georgia’s place in the architecture of the Middle Corridor as a Black
Sea hub and to assess risks and opportunities for foreign policy and geoeconomic strategy. For this, the institutional and
infrastructural foundations of participation, the interests of external actors, the importance of Anaklia and the Black Sea
cable initiatives are analyzed, conclusions and recommendations are formulated taking into account the philosophical
dimensions of regional policy.

Materials and Methods. The methodological framework collects systemic, comparative-political and philosophical
views on the space and sets the research logic: how Georgia’s transit subjectivity is changing under the pressure of the
“competing connections” of the Middle Corridor.

The Black Sea region of Georgia is considered as a junction of land and sea routes, as well as energy and digital lines
of the Black Sea-Caspian macroregion. The middle corridor is interpreted as a network of “hardware and meanings”: the
infrastructure simultaneously solves technical problems and consolidates the political framework.

The study is structured as a comparative case analysis: the strategies of actors that include the Georgian Black Sea region
in their connectivity projects (EU and Global Gateway, China and “Belt and Road Initiative”, Turkey and Azerbaijan) are
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compared [5]. The geoeconomic perspective helps operationalize infrastructure impact through three indicators: benefit
sharing (tariffs/logistics), node control (ports/operators), and rule modes (procedures/standards) [6, 7, 8].

Discourse analysis through the categories of space, power, subjectivity and identity captures how images of the
future region, “normal” development models and permissible limits of participation of external actors are constructed in
strategies, reports and media; for this, key metaphors and roles (“corridor”, “node”, “bridge”, “frontier”) are distinguished
and their use in different sources is compared.

The empirical base includes reports from the World Bank and OECD [1, 2], EU materials on Global Gateway and
Trans-Caspian connectivity [3, 5, 9], documents and statistics of the Ministry of Economy of Georgia on port and transport
infrastructure [3, 4], studies on Anaklia and competition of “connectivities” [10, 11]. Sources are used to reconstruct
dynamics and to “read” what images of space, development and security they produce.

Results. The adoption of the National Transport and Logistics Strategy 2023-2030 and the Action Plan 2023-2024
is an attempt to “stake out” Georgia’s role in Eurasian logistics: transit ceases to be a bonus of geography and turns into
a managed project. The documents list the key levers (ports, railways, east-west transport route, digital procedures and a
“single window”), that is, a practical scheme is set for how the country’s connectivity and its Black Sea region should work.

The figures for 10 months of 2023 play along with this story: container processing exceeded 607 thousand TEU
(1+61,3%) [3]. But for research, it is not the growth itself that is more important, but its nature: is it a steady shift in routes
or the effect of a low base and temporary flow of flows? In such a reading, statistics becomes a marker of the corridor
dependence on the external situation, and not a “certificate of success”.

The World Bank and the OECD formulate the same double signal: there is potential, but the corridor slows down at
the joints due to multimodality, borders and heterogeneous rules. Hence the working hypothesis: the Georgian sector
wins only with regional synchronization, without coordination with Azerbaijan, Kazakhstan and Turkey, internal reforms
run into external restrictions. The creation of the Middle Corridor Multimodal operator in 2023 can be understood as an
attempt to make such synchronization permanent through the coordination of tariffs, schedules and procedures [11].

Outside, the corridor lives in several “versions of the future”. The EU promotes Trans-Caspian connectivity through
Global Gateway, linking infrastructure with governance standards and sustainability; at the EU-Central Asia forum in
January 2024, the readiness of financial institutions to support such projects was confirmed [3]. China, on the contrary,
sees in the Georgian ports and the perspective of Anaklia an instrument for diversifying routes and presence in the Black
Sea [7]. As a result, the same nodes get different political meanings and this fuels the competition of interpretations.

Therefore, Anaklia remains the “nerve” of the agenda: the history of tenders and the change in PPP formats shows
the high foreign policy burden of the project. In research optics, this is a test of institutions: weather it is possible to raise
capital without losing transparency, competition and compliance without which the trust of partners collapses or not [8].

Finally, connectivity is increasingly measured not by containers but by cables and energy. Global Gateway highlights
an underwater digital cable in the Black Sea (focus on Georgia and Armenia) and an electric interconnector for exporting
“green energy” to Europe. The creation in 2024 of a joint company of Azerbaijan, Georgia, Romania and Hungary to
promote the Black Sea energy corridor confirms the transition to a multi-level infrastructure architecture [9]. Here the rate
is higher: with institutional stability, this strengthens the subjectivity of Georgia, with a lack of predictability, it increases
dependence and vulnerability.

Discussion and Conclusion. The results of the study show: for Georgia, the Middle Corridor is both a “maneuver
window” and a set of rigid boundaries. Philosophically, these are different configurations of the “space — power —
subjectivity” bundle, which manifest themselves through infrastructure.

The economic effect appears only when the entire route is configured: if neighboring links slow down, the Georgian
section rests against other people’s “bottlenecks”. Therefore, as international organizations emphasize, not only ports
and rails decide, but also “soft” conditions (general procedures, digital document flow, predictable tariffs and simpler
boundaries). In research optics, this is a key conclusion: the corridor becomes a single space where joint regulation and
trust arise, and Georgia’s competitiveness is measured by both infrastructure and inclusion in this general logic.

European interest in Trans-Caspian connectivity may strengthen the “European framework™ through standards and
investment, but everything rests on the dynamics of relations with the EU. Candidate status (December 2023) is adjacent
to fixing the problems of democracy and the actual pause in 2024 [10], so trust and institutional compatibility become
variables of infrastructure policy: Georgia’s role as a “European” node depends not only on funding but also on political
perception by partners.

The Chinese factor reinforces the need for risk management, especially around Anaklia. The port is discussed as an
asset and as a marker of foreign policy priorities and possible dependencies. For research, this is a convenient “stress
test” of institutions: success requires combining capital with transparency, competition and compliance, otherwise the
infrastructure solution begins to change the balance of power and subjectivity.

The shift towards digital and energy connectivity expands opportunities but increases the requirements for legal
stability, a long horizon of planning and coordination of the interests of the EU, the South Caucasus and the Black Sea.
Here the rate is higher, because we are referring to inclusion in the technological and energy chains that will shape the
future of the Black Sea region.
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In general, Georgia remains a key Black Sea link in the corridor with access to the EU and Turkey. The 2023-2030
strategy and the growth of container processing record the desire to consolidate this role, but practical benefits depend on
three conditions: regional coordination (including Middle Corridor Multimodal) [11], transparent decisions on Anaklia
and a stable trajectory of relations with the EU, which Global Gateway capabilities depend on [12]. Therefore, it is
reasonable to read the Middle Corridor as a strategy of regional subjectivity: ports, corridors and cables here “collect” not
only logistics but also new forms of power and identity in the Black Sea-Caspian region.
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The Problem of Youth Self-Identification in Modern Dagestan Society
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Abstract

Introduction. The study of the problems of self-identity formation of Dagestan youth in a multi-ethnic confessional
environment is relevant in modern conditions. The purpose of the article is a comprehensive analysis of the problem of
youth self-identification in the Republic of Dagestan through the prism of interaction of key social institutions, identifying
the role of the institution of the family, the educational environment, the language situation and digital reality as key
factors affecting the process of self-identification of modern youth.

Materials and Methods. This study is based on the methodology of systematic analysis and synthesis of relevant
scientific publications on this issue. Such general theoretical methods of scientific research as analogy, generalization and
systematization were used.

Results. Research shows that ethnic identity in Dagestan continues to be the core element of self-perception, but its
content and formal markers are significantly transformed. Empirical evidence suggests the complex nature of the
interaction between family attitudes and the values of a multinational environment. Along with ethnic, linguistic, cultural
components in the formation of identity, religious identification remains one of the basic elements of the formation and
development of the personality of a Dagestani. The identification environment in Dagestan is a system where traditions
and innovations coexist.

Discussion and Conclusion. The analysis suggests that the problem of youth self-identification in Dagestan is not
reduced to a binary choice between tradition and modernization. What is meant here is the formation of a complex, multi-
level and situationally determined hybrid identity that integrates various, sometimes contradictory, elements. A modern
young Dagestani man or woman often combines several identities: local (clan, village), ethnic (Avar, Dargin, Lezgin,
etc.), all-Dagestan (as a resident of a multi-ethnic republic), all-Russian civic and, increasingly, global (through digital
environments and academic mobility). The contradiction between traditional and global values, being a creative conflict,
acts as a catalyst for personal growth and the formation of multicultural competence.

Keywords: self-identification, youth, Dagestan, ethnic identity, educational environment, language situation,
traditional values
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OPMZMHLUZbHoe meopemudecKkoe ucciedosamue

HpoﬁneMa CaMOI/II[eHTHq)I/IKaIII/II/I MOJIOJCKU B COBPEMEHHOM JareCTaHCKOM OﬁlIIeCTBe

M.3. MaromeaoBa
PervoHanbHbIi HEHTP STHONOJIUTUYECKUX UCCIICIOBAaHUM,
Jarectanckuii penepanbHbIil nccnenopareabekuil ieHTp PAH, 1. Maxaukana, Poccuiickas ®eneparus

D4 spirow(@mail.ru

AHHOTANHSA

Begeoenue. Vccnenopanue npobieM GOpMHPOBAHUS CAMOUICHTHYHOCTH JareCTaHCKONH MOJIOAEKH B YCIOBUAX IOJIUAT-
HOKOH(ECCHOHAIBHOM Cpebl ABIACTCS aKTyaJIbHBIM B COBPEMEHHBIX YCIOBHAX. Lenblo CTaThy ABIAETCS KOMIUIEKCHBINA
aHaJM3 npoOieMbl caMouIeHTH KAy MoJioexu B Pecryomnuke [larectan yepes npu3My B3anMOEHCTBUS KIFOYEBBIX
COIMAJIbHBIX MHCTUTYTOB, BBISBICHHE POJIM WHCTUTYTa CEMbH, 00pa30BaTeIbHON CpElbl, SI3BIKOBOM CUTyalluH U 1HQ-
POBOH peaJIbHOCTH KaK KIIFOUEBBIX (P)aKTOPOB, BIMSAIOIINX HA IPOIECC CAMOMICHTH()UKAIINY COBPEMEHHON MOJIOJEKH.
Mamepuanst u memooOsl. JlanHOE UCCIIEOBAHNE OCHOBAHO HA METOJO0JIOIMU CHCTEMHOI'0 aHajIM3a U CUHTE3a PeIeBaHT-
HBIX Hay4YHbBIX NyONUKalMi 10 JaHHOW mpobneMaruke. Vcronb30BaHbl Takue OOIIETEOPETHYECKUE METOMbI HAyYHOTO
HCCIIEJOBaHMS, KaK aHAJIOTHsI, 0000IICHUE U CUCTEMATH3ALIMSL.

Peszynomamut uccnedoganun. Kak 1nokasplBaroT UCCIEOBaHUS, 3THUUECKAs UAECHTHUYHOCTh B JlarecTane mpopoikaeT
OCTaBaTbCA CTCPKHEBBIM JJIEMCHTOM CaMOBOCIIPUATHA, OJJHAKO €€ COACPKAHNUE U (bOpMaJ'lI)HBIe MapKEPbI 3HAYUTCIBHO
TpaHCHOPMHUPYIOTCSA. DMIHUPHUUCCKHIE NaHHBIE CBHCTEIBCTBYIOT O CIIOXXHOM XapaKTepe B3aMMOICHCTBUS MEXKIy CEMeH-
HbIMU YCTAaHOBKaMM M IIEHHOCTSMHU MHOTOHAaIlMOHAJIBHOM cpensl. Hapsany ¢ 3THHUeCKOM, S3BIKOBOM, KyIbTYPHOH CO-
CTaBJIAOIIUX B q)OpMI/IpOBaHI/II/I UIACHTUYHOCTHU OJHHUM M3 0a30BBIX DJICMEHTOB CTAHOBJIEHUS U pa3BUTHA JAYHOCTHU Ja-
recTaHLla OCTAeTCs M PEIMIHo3Has uneHTnukamus. Mnenrndukanmnonsas cpena B Jlarecrane sBiseTcs CHCTEMOI, Te
COCYILECTBYIOT TPaJULMH1 U MHHOBALIUY.

Oécyscoenue u 3axnouenue. TIpoBeileHHBIN aHAN3 TIO3BOJISIET YTBEPKIATh, YTO TPOOIEeMa cCaMOUICHTH(UKAIIMK MO-
noznexu B JlarecTane He CBOANTCS K OMHAPHOMY BBIOOPY MEXIy Tpaauimeil u MoxepHu3anueil. Peus uner o hopmupo-
BaHHU CJIO’KHOIM, MHOTOYPOBHEBOW M CUTYaTUBHO 00YCIJIOBIEHHOI IMOPUIHON HAEHTHYHOCTH, MHTETPUPYIOLLEH pa3iiny-
HBIE, TIOPOH MPOTHBOPEUUBEIC, 3MeMeHTH. COBpPEMEHHBII MOJIOAOH JarecTaHell Wil JareCTaHKa 3a4acTyl0 COBMEIIAeT
B ceOe HECKOJIBKO MJICHTUYHOCTE!: JIOKATIBbHYIO (PO, CEII0), STHUIECKYIO (aBapel, JapTuHeL, JIE3TuH | 1p.), odmenare-
CTaHCKY!IO (KaK )KHTeJb HOJIMITHIYHOM pecyOnnkm), o0IepoCccuiiCKyIo Ipask/IaHCKYIO U, BCE Yallle, INIo0aIbHyo (depe3
UG pOBBIE Cpelbl U aKaIeMUIECKYI0 MOOMIBHOCTE). [IpoTuBOpeUre MEXIy TPaAUIIMOHHBIMU U TNIO0ANBbHBIMU IIEHHO-
CTAMH, OyIydl KpeaTHBHBIM KOH(IMKTOM, BBICTYNACT KaTaaM3aTOPOM JIMYHOCTHOTO POCTa M (JOPMHUPOBAHUS MYIBTH-
KYJIBTYpPHOI KOMIIETEHTHOCTH.

KiaroueBrnlie cjioBa: CaMOI/IZleHTI/I(bI/IKaHI/IH, MOJIOACKD, I[aFGCTaH, OTHHUYCCKasA HJICHTHYHOCTD, 06pa3OBaTCJ'H>HaH cpenaa,
A3BIKOBAsA CUTYyalus, TPAAUIIUOHHBIC ICHHOCTU

Jnst murupoBanusi. Maromenosa M.3. [Ipobnema camonaeHTH(OUKALMKE MOJIOAEKH B COBPEMEHHOM J[ar€CTAaHCKOM 0OI1ie-
ctBe. Hayunwiii anvmanax cmpan Ipuwepromopos. 2026;12(1):11-15. https://doi.org/10.23947/2414-1143-2026-12-1-11-15

Introduction. Modern Dagestan society is characterized by exceptional ethnocultural diversity, which creates a unique
context for identification processes in society. The relevance of the study of the problems of youth self-identification in
modern Dagestan society is due to the unique symbiosis of traditions of the multi-ethnic and confessional environment
with modern global values. Trying to correlate themselves with a particular social group, modern Dagestan youth is
forced to balance in the conditions of dynamic interaction of traditional Caucasian values, a complex system of interethnic
relations and the growing influence of global trends. The purpose of the article is a comprehensive analysis of the problem
of youth self-identification in modern Dagestan society through the prism of interaction of key social institutions. To
achieve the goal, the following tasks are set: to analyze the content and dynamics of the ethnic identity of Dagestan youth;
to identify the role of the family and the higher education system as complementary factors in the formation of identity; to
determine the place and role of religious identification in the general system of social identification of young Dagestanis;
to assess the impact of the language situation, in particular, the problem of preserving native languages and the dominance
of the Russian language as a means of interethnic communication on the processes of self-identification; to describe the
impact of modern digital technologies on the identification process of Dagestan youth.
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Materials and Methods. This study is based on the methodology of systematic analysis and synthesis of relevant
scientific publications on this issue. Based on their analysis, the dynamic interaction of ethnic, religious and cultural
identities is considered. Such general theoretical methods of scientific research were used as analogy, generalization and
systematization, which make it possible to move from describing specific manifestations of identity to understanding it as
a complex, structured socio-psychological and cultural phenomenon.

Results. Research shows that ethnic identity in Dagestan continues to be the core element of self-perception, but its
content and formal markers are significantly transformed. On the one hand, the family retains its role as a key institution
for the primary transmission of ethnocultural models, where «national identity develops at an early age in the process of upbringing
in the family and is based on a certain tradition or its elements, cultivated as “representation of tradition” [1, p. 275]. On the other
hand, immersion in a multinational educational environment within the republic, and especially in universities outside
Dagestan, contributes to the formation of a more flexible, multicultural consciousness, “erosion” of rigid ethnic borders.

Empirical evidence suggests the complex nature of the interaction between family attitudes and the values of a
multinational environment. The study involving Dagestan students of Moscow universities demonstrates that family
values representing ethnic experience and the values of a multinational environment actively interact, and their interaction
becomes one of the key factors in the ethnic identification of a person throughout life. At the same time, the gender
specificity of this process is noted: “in most cases, women are more conservative and more likely to remain committed to
ethnic behavior derived from the family or their ethnic environment” [1, p. 275].

However, by senior years, there is a leveling of statistically significant differences in the assessment of traditional
values between young men and women, which confirms the hypothesis of the transformative effect of prolonged stay in a
foreign culture environment. According to D.G. Saibulaeva, in the structure of the personal identity of modern students,
identity statuses are dominant, characterized by a low level of their development, orientation towards social and family
ties to the detriment of the orientation towards self-determination, independent choice and self-realization [2, p. 136].

Along with ethnic, linguistic, cultural components in the formation of identity, one of the basic elements of the
formation and development of the personality of a Dagestani is religious identification. “The foundations of identity are
laid in the family, and then in the process of further socialization, self-identification with a particular religion is already
more independent. The very process of forming a religious identity within the framework of social identification of a
person is bilateral. Since religion affects the general socialization of a person, and elements of social identification are
manifested in the formation of religious identity, correlated with a specific religion, culture and lifestyle. Under the
influence of religion, the foundations of the value preferences of the individual are laid, the most significant nuances,
views, principles on which their daily existence is based” [3, p. 322].

The linguistic situation in Dagestan, characterized by a complex interweaving of ethnic and linguistic markers, is of
particular importance in the context of self-identification. According to available data, more than 25 Dagestan languages
are in serious danger of extinction according to UNESCO classification. The historically established ethno-language
system, where the differences between some dialects are so great that their speakers sometimes do not understand each
other, led to the need for a mediator language [4]. If in the past this function was performed on the plain by the Kumyk
language, in the mountainous Dagestan by the Avar language, now the Russian language has unconditionally become the
language of interethnic communication. This creates a complex identification node: the native language continues to act
as a powerful symbol of ethnicity and a “means of ethnic self-identification”, while the Russian language is an instrument
of social mobility, access to education and integration into the all-Russian space. As a result, translinguality, that is, the
ability to switch freely between language codes, is a characteristic feature of modern Dagestan youth.

The identification environment is a system where tradition and innovation coexist. In the age of high technologies,
the virtualization of society leads to a change in the hierarchical relations between local and global processes [5]. In the
information society, what the traditional society was based on is destroyed — the integrity of ethnocultural being, the loss
of the usual ways of transmitting information from the older generation to the younger one. The connection of generations
is minimized, since peer communities or virtual space now become a connecting factor [6, p. 41]. Passion for social
networks, life for show have become an integral part of the life of Dagestan youth. The identity of a person is transformed
along with the changes taking place in the modern world, the criteria for identification are expanding, some of which are
irretrievably lost, but at the same time, in order to maintain our selfthood, a certain stability is needed that fixes us in the
new sociocultural reality [7, p. 141]. Trying to adapt to a rapidly transforming world, young people want to find basic
identifications for themselves.
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The identity space can simultaneously include ethnic, regional and civic levels, coexisting and actualizing depending
on the context. Multilevel identification implies belonging to a complex culture, for example, to Russian or Dagestan. The
great poet of Dagestan Rasul Gamzatov, determining the meaning of this phenomenon, said that in Dagestan he is Avar,
in Moscow — Dagestan, and abroad — Russian. The multilevel structure of identification is a prerequisite for the stable
existence of any multi-ethno-confessional society [8, p. 72].

Discussion and Conclusion. The analysis suggests that the problem of self-identification of youth in Dagestan
is not reduced to a binary choice between tradition and modernization [8, 9]. What is meant here is the formation of
a complex, multi-level and situationally determined hybrid identity that integrates various, sometimes contradictory,
elements. A modern young Dagestan man or woman often combines several identities: local (clan, village), ethnic (Avar,
Dargin, Lezgin, etc.), all-Dagestan (as a resident of a multi-ethnic republic), all-Russian civic and, more often, global
(through digital environments and academic mobility). The contradiction between traditional and global values, being a
creative conflict, acts as a catalyst for personal growth and the formation of multicultural competence. The threat of the
disappearance of languages is an anthropological problem that requires finding a balance between the functional necessity
of the Russian language and the preservation of the unique linguistic heritage of Dagestan.

Study limitations are due to its descriptive nature and reliance on secondary data. For a deeper and more representative
analysis, new large-scale empirical studies are needed directly in the Republic of Dagestan using qualitative and
quantitative methods. Prospects for further research are seen in the study of the specifics of identification processes in the
digital environment, as well as in the development of pedagogical models that contribute to the harmonious integration of
Dagestan youth into the all-Russian community while maintaining the ethnocultural diversity of the region.
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Abstract

Introduction. Modern society has created a system for the peaceful resolution of most conflicts, introduced powerful and
technologically advanced means of defense against enemy attacks, learned to prolong human life, and create comfortable
conditions for human existence. However, people are still concerned about social instability, aggression from other
countries, the spread of viruses, invasion of privacy, dangers posed by social networks, telephone fraud, etc. The issue of
ontological and psychological security remains relevant and significant for modern humans. The aim of the study is to
conduct a comparative historical analysis of aspects of safe existence and the associated system of values that determines
human stability and security.

Materials and Methods. Analyzing statistical data showing contemporary threats and aspects of danger that are significant
for people, the author draws on scientific works on philosophical anthropology, history, and axiology by Russian and foreign
thinkers. The study employs dialectical and comparative-historical methods, as well as axiological and systemic approaches.
Results. Traditional society, with its fairly transparent hierarchical system of values, has formed an open, calm attitude
towards death and an understanding of the world that accepts the end, despite the lack of resources, mass epidemics, and
high female and infant mortality rates. As for modern society, it has created external conditions for a safer existence,
granted equal rights under the law to different segments of the population, and formed a culture of longer and more
comfortable life. However, in the absence of a clear hierarchy of values, people may perceive illusory problems as
dangerous and worry not about a specific situation, but because of the peculiarities of their internal state. Axiological
relativism leads to a conformist existence in which anxiety is so ingrained in people that they can be manipulated. In this
regard, the need for stable life in a world of constant change requires a clear and transparent system of values and social
institutions on which it can rely. Actualizing the dialogue about values is the work of maintaining human security.
Discussion and Conclusion. Research into the clash of values, especially in harsh political regimes, shows that people with
a clear relativism of significant aspects of life find it difficult to adapt to reality, are unable to make choices, and experience
feelings of guilt. Having a hierarchy of priorities and acting in accordance with them (for example, a humanistic system of
relationships) can guide them toward a more meaningful life and, consequently, an inner sense of a more secure existence.

Keywords: value, axiology, safety, danger, hierarchy, relativism of values

For Citation. Zhizhileva L.I. Relativism of the Value World and the Security of Modern Man. Science Almanac of Black
Sea Region Countries. 2026;12(1):16-20. https://doi.org/10.23947/2414-1143-2026-12-1-16-20

Opueuuaﬂbﬂoe meopemudeckoe ucciedosamue

PesiTUBM3M LIEHHOCTHOTO MHpa u 0e30macHOCTh COBPEMEHHOI'0 Y€/I0BCKa

JL.H. KuxuiieBa
Poccuiickas akasemMusi HApOIHOTO X035HCTBa U rocyIapcTBeHHOIT ciryk0b1 ipu [pesunente Poccuiickoit @enepaunm,
r. Mocksa, Poccuiickas ®enepanus

D larzhi73@yandex.ru

AHHOTAN NS
Beeoenue. CoBpeMeHHOE 0O0IIECTBO CO3AJI0 CHCTEMY MHUPHOTO YpPETyInpOBaHUs OONBIIUHCTBA KOH(INKTOB, BHEPH-
JI0O MOIIHBIE ¥ TEXHOJOTHYHBIE CPEICTBA 3alUTHI OT HamaJeHUs MMPOTHBHUKA, HAYUIIIOCH MPOMIJICBATh KU3Hb YEIOBE-

© Zhizhileva LI, 2026


https://orcid.org/0000-0001-7725-2159
https://orcid.org/0000-0001-7725-2159
https://creativecommons.org/licenses/by/4.0/
https://crossmark.crossref.org/dialog/?doi=10.23947/2414-1143-2026-12-1-16-20&domain=pdf&date_stamp=30.03.2026 
https://doi.org/10.23947/2414-1143-2026-12-1-16-20
mailto:larzhi73@yandex.ru
https://doi.org/10.23947/2414-1143-2026-12-1-16-20
mailto:larzhi73@yandex.ru

Zhizhileva L.I. Relativism of the Value World ...

Ky ¥ cO37aBaTh KOM(OPTHBIEC YCIOBHUS €ro cymecTBoBaHug. OJHAKO IO CHX MOpP MPEIMETOM 00ECIIOKOCHHOCTH JIIOAEH
SIBIISICTCSI COLMANTbHAS HECTAOMIBHOCTD, arPeCCHsl CO CTOPOHBI APYTHX CTPaH, PaclpOCTpPaHEHUE BUPYCOB, HAPYIIICHHE
MPUBATHOCTH MPOCTPAHCTBA, CO3JAaHUE OMACHOCTEH Yepe3 COolCceTH, Tee()OHHOES MOIICHHUYIECTBO U T. 1. [Ipobiema oH-
TOJIOTHYECKON ¥ TICHXOJIOTHYECKOI 0€301MacHOCTH MPOAOIDKACT OCTaBaThCA AKTYaIbHOW U 3HAYMMOH JUISI COBPEMEHHOTO
yenmoBeka. L{enp uccnenoBaHus — CPaBHUTEIBHO-UCTOPUICCKIIA aHATN3 aclleKTOB 0E30IIaCHOTO CYIIECTBOBAHUS U CBS-
3aHHOI C HUM CUCTEMBI LIEHHOCTEH, ONPEAESIOIEN YCTOWYMBOCTD U 3aIMILIEHHOCTh YEJI0OBEKA.

Mamepuanvt u memoost. AHaNMU3UPYsl CTATUCTUYECKUE IAHHbBIE, MOKa3bIBAIOIIUE COBPEMEHHBIE YIPO3bl U ACHEKTHI
OITacHOCTEH, 3HAYNMBIC IS JIFONICH, aBTOP OMHpacTCs Ha HayIHbIC paboThI 10 (PHI0COPCKON aHTPOIIOIOTHH, HCTOPHA U
AKCHUOJIOTUU OTCUCCTBCHHBIX U 3apy6e>1<1ﬂ>1x MbICHHTeHeﬁ. B HCCIICAOBAHUU le/IMeHHeTCSI )ll/laﬂeKTl/llleCKI/Iﬂ nu CpaBHI/I-
TEJIbHO-UCTOPUYECKUI METO/IbI, AaKCHOJIOTUYECKUN U CUCTEMHBII MOAXO/BI.

Pesynomamut uccnedosanus. TpauMOHHOE OOIIECTBO C €TO JOCTATOYHO MPO3PAYHON HEepapXHUCCKON CHCTEMOH IIeH-
HOCTel c(hOpMUPOBAIIO OTKPHITOE, CIIOKOWHOE OTHOIICHHE K YMHUPAHHIO, MUPOITIOHUMAHKUE MPHHATHE KOHIA, HECMOTPS
Ha HEJOCTaTOK CPEACTB KU3HEAEIATEIbHOCTH, MaCCOBBIE SIUAEMUH, BBICOKYIO KEHCKYIO M JETCKYI0 CMEPTHOCTh. UTO
KacaeTcsi COBPEMEHHOTO O0IIeCTBa, TO OHO CO3Iali0 BHEUTHHE YCIIOBHS s OoJiee 0€30IacHOTO CyIICCTBOBAHMS, HAJIC-
JIWJIO PaBHBIMHU MPAaBaMH IO OTHOIICHUIO K 3aKOHY pa3HbIC CIIOM HAaceICHHUs, CHOPMHUPOBAIIO KYJIBTYypy OoOJiee TOJroi u
xoMpopTHOI xn3HU. OHAKO B OTCYTCTBHE NOHATHOH HEepapXuu EHHOCTEH YeJIOBEK MOXKET BOCIIPHHIMATh B KA9€CTBE
OITaCHBIX B TOM YHCJIC ¥ HJLTIO30PHEIC TPOOIEMEI, TPEBOKUTHCS HE 110 TIOBOY KOHKPETHOW CUTYAIlH, a B CHITy OCOOCH-
HOCTEH CBOETr0 BHYTPEHHETO COCTOSIHUSL. AKCHOJIIOTHUECKHH PEJIITUBU3M ITPUBOAUT K KOHPOPMHOMY CYIIECTBOBAHUIO, B
KOTOPOM TpeBOTa YKOPEHMIACH B YEJIOBEKE TaK, YTO MM MOKHO MaHMITYJIHPOBaTh. B 3TO# CBsI3M HEOOXOANMOCTD yCTOM-
YUBOH KU3HEIACATCIHPHOCTH B MUpPE IMOCTOSIHHBIX W3MEHCHHH TpeOyeT MOHATHOW M MpPO3padyHOU CHCTEMBI IICHHOCTEH
158 O6IJ.[CCTBGHHI)IX I/IHCTl/ITyTOB, Ha KOTOpre OH MOT 6])1 OHl/IpaTbCSI. AKTyaJ'II/BaLII/IH auajiora O HCHHOCTAX — 3TO U €CThb
pabota 1o moaepKaHuIo0 OE30MaCHOCTH YeTIOBEKA.

Obcyscoenue u 3aknrouenue. ViccrnenoBaHue CTONKHOBEHHS IICHHOCTEH, OCOOCHHO B YCIIOBHSAX KECTKHX MOJHTHYC-
CKUXx pe)Kl/IMOB, IMOKa3bIBacCT, 4YTO qenoseKy C SAIBHBIM peJ'I)ITI/lBI/BMOM 3HAYUMBIX ACIICKTOB KHW3HHU OKA3bIBACTCA CIIOKHO
aJIalITHPOBAThCS K PEaTbHOCTH, OH HE B COCTOSHHUH BBHIOMPATh W MCHBITHIBACT YyBCTBO BUHBL. Hanmume mepapxuu mpu-
OPUTETOB U ACATEIHHOCTh B COOTBETCTBUHU C HUMH (HAIpUMEp, TYMaHHCTUYECCKOW CHCTEMOW OTHOIICHUIH) MOXET €ro
COPHEHTUPOBATh Ha 00Jice OCMBICICHHYIO JKU3Hb U, CICIOBATEILHO, BHYTPEHHE MHUPOOIIyIeHHe Oojiee 0e30macHOro
CYILLECTBOBaHMUSI.

KiaioueBrnle cioBa: IOCHHOCTBh, aKCHUOJIOI'U, 6630HaCHOCTB, OIMaCHOCTb, UCPAPXUS, PCIATUBU3ZM HGHHOCTefI

Jns uurupoBanus. XXmxuiesa JI.W. PensTuBi3M eHHOCTHOTO MUpa U 6€30IIacCHOCTh COBPEMEHHOTO uenioBeka. Hayunbiii
anemanax cmpan Ipuuepnomopos. 2026;12(1):16-20. https://doi.org/10.23947/2414-1143-2026-12-1-16-20

Introduction. Today, ensuring security is a rather important task related to the functioning of states, society, and
individuals. International and domestic law are focused on creating conditions for the protection of physical integrity,
health, and the environment, as well as the preservation of peaceful life as a condition for stability and personal
development. Security is also considered a basic human need (A. Maslow), without which normal life is impossible.

However, despite the many and varied efforts of international communities, states, and civil society organizations,
this issue remains relevant. In Russia, according to a 2024 report by the Human Rights Commissioner of the Russian
Federation, Russians are particularly concerned about external factors such as the threat of mass epidemics or attacks by
other countries. Among internal problems, concerns about the security of bank accounts, email, social networks, the growth
of domestic violence, and telephone fraud are significant. Corruption among government officials and shortcomings in
law enforcement make these problems particularly significant [1]. Despite all the efforts of countries themselves and the
international community to ensure human safety and security, this problem remains, and new threats to human existence
are emerging.

In psychological and ontological terms, the issue of security is revealed as a complex, multi-level phenomenon
linked to human experience, social interaction, and value systems. Hence the relevance of research and the importance of
dialogue when considering issues related to security as a state of human protection and a system of values in the context
of their degradation and relativism in the modern era.

Materials and Methods. The work of domestic and foreign authors in the fields of philosophy, anthropology, and
axiology is analyzed. The study uses the dialectical method as one of its fundamental approaches, examining issues
through the prism of contradictions, development, and the interconnection of all phenomena. From the perspective of a
systematic approach, security is examined as a property of complex, multi-level systems. The axiological approach makes
it possible to examine the problem of security through the prism of values. The work also uses comparative-historical and
other general theoretical research methods.
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Results. Let us consider such features of human subjectivity as the perception of values that are significant to a
person and the feeling of security at different periods of time. It seems to us that axiological transformations have taken
place from traditional society to modern society, associated not only with the possibility of choosing significant aspects
of life, but also with the relativity of their existence. In this regard, the theme of the danger of space is increasingly felt
not on a physical, external level, but on an internal one. This is evidenced, in particular, by the active development of
psychological sciences, in particular, practical psychology, which allows a person to feel relatively calm, possessing a
certain internal set of meanings and values.

In traditional society, we find a system of ideas based on the notion that identity in the form of sameness is the foundation
of the world order (Parmenides, Plato, Aristotle). A. Kozhev, a researcher of G. Hegel’s work, pointed out that in it “identity =
being,” and only through their labor or struggle can people bring about changes in this system [2, pp. 31-35]. Another
researcher, M. Foucault, noted that the world in such a society is organized according to the principle of correspondence
between words and things, which meant the existence of a hierarchy of values with an ideal model that was copied in
social experience [3]. From birth, a person had a certain set of norms and rules, which differed according to gender and
social status. Their regular reproduction ensured the person’s safety.

Thus, in ancient society, the ideal of man was built in accordance with the ideas of a rational, politically active,
physically proportionate man endowed with virtues. It was he who had to ensure the safety of the polis from military
threats, even though he himself was constantly facing imminent death. However, the value system, in which a person
perceived himself as part of the great Cosmos as a single cyclical space in which there is a return, an opportunity to enjoy
the benefits of social experience, allowed him to feel secure in this.

Ensuring inner stability, overcoming fear, and countering threats was seen, for example, as the path of a stoic who was
ready to end his life at any moment. Thus, Seneca noted that a sense of security is associated with peace of mind, serenity,
and the disappearance of all fears; in essence, it is a test of happiness. It can be assumed that the same state is associated
with stones, animals, and people who are not self-aware. However, they lack the intelligence to recognize the advantage
of this state [4, pp. 167—192].

For most non-citizens, such as slaves and women of the polis, the situation may have been different. They were
granted a status similar to that of property, and their safety depended on the prudence of their master, who knew how
to hide and protect his “property.” The latter, in turn, created conditions for his existence as a warrior, politician, and
landowner. A peculiar situation arose in which a citizen of an ancient polis with a stable worldview and regularly facing
physical death felt safer than a woman who had no social privileges, could not defend herself, and felt a constant threat
to her physical integrity.

In the Middle Ages, the constant proximity of death was a necessary part of human life, especially among the military
class. The fear of physical destruction was compensated for both by Christian beliefs about the afterlife (in paradise, hell,
purgatory) and by the fact that the Church itself encouraged war as a godly cause [5]. Acting in accordance with the code
of chivalry, a warrior died for a great cause. Circumstances such as the high mortality rate of various people during this
period (especially infants, women from complications during childbirth, and those infected with deadly diseases during
epidemics), as well as the experience of living out one’s life together and openly, created conditions for greater acceptance
rather than denial, which, according to F. Aries, allowed us to say that death was “tamed” [6]. Physical death did not end
a person’s life, especially when they perceived their behavior as being in accordance with the requirements of society,
expecting reward in another life.

An interesting aspect of human security is the proclamation in the constitutions of European states of the inviolability
of the individual and their property from encroachment, as well as other rights and freedoms in the modern era. To ensure
these rights, a penitentiary system, police forces, and an extensive network of psychiatric institutions are being actively
developed. On the one hand, liberal-democratic values are emerging, allowing us to talk about individual development,
but on the other hand, the will is placed within the limits of reason (R. Descartes), which creates conditions for the
formation of a disciplinary society (M. Foucault).

It provides external security for different categories of citizens, as evidenced by the effective fight against epidemics,
the development of a medical system that successfully copes with childbirth and infant care, and the possibility of social
adaptation for people who were previously not involved in public life. Thus, women began to participate in public life, in
particular, studying, working, and visiting public places that were previously inaccessible to them (e. g., cafes, bars). Thus,
from the middle of the 19th century, middle-class women appeared on the streets, hurrying to the library, to lectures, to
department stores, where they could feel comfortable. In those days, however, they were still forced to walk quickly down the
street, unlike male flaneurs, so as not to be mistaken for prostitutes [7]. In addition, an important indication of the weakening
of power over the human body is the end of public torture of criminals in the late 17th—19th centuries, as described by
M. Foucault. Offenders were now restricted in their freedom, but were no longer subjected to physical pain [8, p. 17].

However, serious problems of a disciplinary society include the formation of a relative system of values and human
dependence, the shift of security issues to the level of internal feelings, when a person begins to fear not real objects of the
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surrounding world, but sometimes imaginary ones (we can recall that Sigmund Freud spoke about the influence of culture
on the emergence of neuroticism). In the absence of a hierarchy of axiological aspects of culture (which is also associated
with the “death of God”), a person’s choice is neither final nor important to them for any length of time. Everything is
relative and can change at any time, which causes anxiety. For example, the value of freedom, once significant for the
opposition, becomes an important part of the constitutional elements of the state and is presented by the authorities as
significant for them, which indicates a loss of its original meaning (liberation from feudal dependence).

In modern culture, value relativism is expressed, for example, not by the power of authority (such as the Christian
God), but by the fact that public life is invaded by a multitude of private examples (as demonstrated today by social
networks) that can be followed [5, p. 76]. In the absence of a hierarchical model and with widespread control, society is
a system of similarities, simulacra, in which conformist behavior is safe for a time [3].

The problem of relativism arises when values compete with each other. For example, in a harsh political system that
is extremely unsafe for humans, survival will be linked to the choice of behavioral strategies that sometimes do not align
with moral priorities and lead to feelings of guilt. Thus, the work of ordinary Germans in concentration camps during
World War II was explained by them, among other things, by their extreme naivety, unless they truly believed in the ideas
of racial purity. Some of them said that they were simply accustomed to following orders from their superiors, while for
others, such work represented an opportunity for career advancement [9]. Issues of personal well-being, on the one hand, and
the destruction of a large part of the population, on the other, could compete with each other in a situation of moral choice.

Thus, we have established that the value orientation of traditional society toward meaningful elements of security
(divine assistance, the possibility of returning to the world, the well-being of the afterlife, social prestige, etc.) created a
sense of stability, while the relativism of values in modern society when creating a disciplinary system caused increased
anxiety, especially in conditions of competition, and gave rise to numerous manipulations and conformist behavior [10].
Consequently, despite all the care taken in creating external elements of security, people today continue to need a stable
system of values and a more meaningful life.

Discussion and Conclusion. Modern people find themselves in a space of diverse values, relying on their own choices
when it comes to safety and adapting to others in the opposite situation. We may also face the problem of moral choice.
Not knowing what to rely on, we find ourselves in a space that is unknown, unstable, unreliable, and anxiety-provoking,
and we look to others for guidance.

If a person has learned to survive by constantly adapting to the behavior of others, will they be able to live their life
to the fullest? Will they feel secure despite their conformist behavior, which only brings temporary results? We believe
that our contemporaries need not to focus on others, but rather to consciously understand the hierarchy of values based on
thinking and reflection, within which they can make their own choices. And if this hierarchy was not formed in childhood,
then it should be understood by an adult. Such conscious existence creates an inner sense of harmony with oneself. Acting
within the framework of certain stable semantic guidelines, modern people, like the Stoics of old, can form their own zone
of security in which they can live their lives.

In conclusion, we note that the value system in society provides security by creating a predictable, meaningful world
and uniting people into stable communities. The problem is that over time, this system can become outdated, conflict with
other systems, or be destroyed, leaving people alone with chaos. In the modern era of globalization, relativism has become
mainstream thinking. This is the result of the collapse of traditional societies and the departure from rigid religious and
patriarchal dogmas; the spread of multiculturalism; information overload and the formation of an endless multitude of
opinions in which it is easy to lose one’s footing. Security requires predictability and stability, but relativism erodes these
rules. The relativism of values creates a vacuum of uncertainty, and individuals lose their sense of security, which makes
the study of ontological and psychological security central to the philosophical understanding of modernity.

Given the importance of philosophical schools for ancient culture and monasteries for medieval culture, it is worth
noting that modern people also need civil society structures that help them make informed value choices and prevent
manipulation of their consciousness.
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Abstract

Introduction. The dynamic state of the external environment determines the significance of the individual’s ability to
overcome information uncertainty. In the field of education, adaptive properties and analytical skills play a key role in
building a system of students’ professional development, in connection with which the purpose of the study is to study the
mechanisms of forming resistance to situations of uncertainty among students of higher education as a basis for personal
identification and career growth of future specialists.

Materials and Methods. The study is based on meta-analysis, systematization and structuring of relevant empirical
research, the comparison and synthesis of which allows us to identify the correlation between the level of tolerance to
uncertainty and the possibilities of professional realization of the personality.

Results. Within the framework of the study, key psychological, competence and organizational educational factors
affecting the formation of students’ resistance to information uncertainty were identified, as well as mechanisms for
overcoming unforeseen situations within the framework of the educational activities of higher education were studied. A
significant step in building these skills is the definition of effective pedagogical methods of interaction between teachers
and students, as well as the implementation of innovative didactic principles and tools.

Discussion and Conclusion. The data obtained make it possible to understand the psychological aspects of the student’s
personality formation in conditions of uncertainty, make it possible to analyze the organizational features of building a
pedagogical environment and relevant didactic means in order to modernize the higher education system.

Keywords: resistance to information uncertainty, didactic principles, pedagogy, higher education system, adaptability,
critical thinking
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Beeoenue. JlnHaMugeckoe COCTOSIHAE BHEIIHEH Cpezibl ONpeNeNsieT 3HaUUMMOCTh CITIOCOOHOCTH JIMIHOCTH K TIPEOIOICHUIO
WHPOPMATMOHHON HEeomnpeaeNIeHHOCTH. B cdepe o0pa3oBaHus amanTHBHBIE CBOMCTBA M aHAMTUYCCKHEC HABBIKM MTPAIOT
KITFOYEBYIO POJTb B BEICTPAaUBAHIH CUCTEMBI TIPO()ECCHOHAIBHOTO Pa3BUTHS OOYJAIOIINXCSI, B CBS3H C YeM IIENBI0 HCCIICIOBA-
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HUS SBIIICTCS M3y4EHNE MEXaHN3MOB ()OPMUPOBAHHUS YCTOHYUBOCTH K CHTYalUsIM HEOIPEASICHHOCTH Y CTYICHTOB BBICIIIe-
ro o0pa3zoBaHMs B KadyecTBe (hyHAAMEHTA sl IMIHOCTHON MACHTU(HUKAIINN 1 KAPHEPHOTO POCTa OYIYIIHNX CIICIIHAINCTOB.
Mamepuanvt u memoowt. ViccnenoBanue cTpouTcs Ha 6a3e MeTa-aHANM3a, CUCTEMATH3alMU U CTPYKTYPHU3aLHU pelie-
BaHTHBIX SMIIMPUYECKUX U3BICKaHMUs, CPABHEHNE M CHHTE3 KOTOPBIX IMO3BOJISIIOT BBISIBUTH KOPPEISIIUIO MEX/Y YPOBHEM
TOJIEPAaHTHOCTH K HEOIPEIEICHHOCTH U BOBMOXKHOCTSIMU MPO(ECCUOHANBHON peai3aluy JUYHOCTH.

Pesynomamul uccnedosanusa. B pamkax Ucciel0BaHUS ONPEASIICHBI KIIOUEBbIE IICUXOIOTNYECKHE, KOMIICTEHTHOCTHBIE
1 OpraHHM3allMOHHbIe 00pa3oBaTeNIbHbIe (PaKTOPHI, BO3ACHCTBYIONME Ha ()OPMHUPOBAHHE YCTOYMBOCTH CTYACHTOB K HH-
(OpMAaIIIOHHOI HEONIPEIeICHHOCTH, a TAKKe H3yYEeHbl MEXaHU3MBI IPEOIOJICHHS HENPESIBUACHHBIX CUTYallMi B paMKax
yueOHOHN NeSTeNHOCTH BBICIIETO 00pa30BaHUs. 3HAYUTEIHHBIM 3TAllOM B BBICTPAaUBAHNHM 0003HAYEHHBIX HABBIKOB SIB-
nsieTcst onpenesieHne 3G (HEeKTUBHBIX MeJarornieckuX MeTOANK B3aUMOJICHCTBYS ITpENoiaBaTeie U CTY/IEHTOB, a TakxkKe
pcanm3anys MHHOBAIMOHHBIX TUAAKTUYCCKUX IMTPUHIUIIOB U UHCTPYMCHTOB.

Oécyscoenue u 3axniouenue. TlonydeHHble TaHHBIE MO3BOJSIOT MOHSATH MCHXOJOIMYECKUE ACIEKThl (hopMHpOBaHUS
JMYHOCTH CTYACHTA B YCIOBUSX HEOIIPENIEIICHHOCTH, IAI0T BO3MOXXHOCTH IPOaHAIM3UPOBATh OPraHU3alIOHHBIE 0COOCH-
HOCTH BBICTPaMBaHUH II€IarOrNYECKON CpeIbl M aKTYaJIbHBIX JTUIAKTHYSCKUX CPENICTB C LEJIBI0 MOICPHU3ALNH CUCTEMBI
BBICILIETO 00pa3oBaHMs.

KuroueBble ¢j10Ba: YCTOHYMBOCTh K MH(GOPMAIIMOHHOW HEOMPEACICHHOCTH, AUJAKTHYCCKUE MPUHIIUIIBI, Tearoruka,
CHCTeMa BBICIIETO 00pa30BaHMs, aIalTHBHOCTD, KPUTUICCKOE MBIILICHUE

Jas murupoBannsa. MarseeBa O.A. YcTOHUMBOCTE K MH(DOPMAIIMOHHON HEOMPECICHHOCTH Kak (haKkTop mpodeccro-
HAJIBHOTO Pa3BUTHSI CTYJACHTOB B BBICIIEM 00pa3oBanuu. Hayunwitl aremanax cmpan Ipuuepromopws. 2026;12(1):21-25.
https://doi.org/10.23947/2414-1143-2026-12-1-21-25

Introduction. In modern realities, uncertainty is becoming a ubiquitous attribute of human life requiring the
development of adaptation skills to new technological and information conditions.

Uncertainty implies situations corresponding to the theory of unforeseen circumstances [1, p. 266], for example, lack
of data or blurred information, social changes, economic crises, political transformations, etc., which cannot be foreseen
in the framework of work, education or private life. When faced with such events, the individual tries to manage them, or
at least reduce their adverse consequences, proactively using the situation for their own purposes, in the implementation
of which flexibility and adaptive abilities play a key role for personal growth, professional development and career
advancement.

According to I. Rozina, N. Malanyuk, N. Tsumareva and others, flexible professional skills such as: creativity,
innovativeness, self-organization, communicative skills and the ability to work in uncertain conditions, are becoming
more and more important due to the constant evolution of labor market requirements [2].

Mastering these competencies is fundamental to ensure the assimilation of young professionals into various fields of
professional activity [2]. In the education system, in particular in higher education, resilience to information uncertainty
means stability of cognitive processes, flexible formation of personal and professional identity, and the ability to rationally
make decisions and act in situations of ambivalence, variability and inconsistency. In scientific discourse, the concept
under consideration has many interpretations and is widely known by the term “tolerance to uncertainty”. According to
L.N. Leonov, “tolerance to uncertainty can be considered as a personal character trait, a situational-specific attitude” [3, p. 44],
an acquired skill and a “metacognitive process” [3, p. 44].

Modern studies show that the phenomenon of uncertainty can be predicted and overcome by building certain models
and organizational structures. According to M. Smithson, there are some principles and methods that need to be followed
in this process in order to manage uncertainty: you should start with studying the circumstances (uncertainty should be
identified, assessed and analyzed), then a decrease or smoothing the negative impact is carried out, then the adoption of
an inevitable situation leads to the need to control or use it for your own purposes [4, p. 20].

Based on the existing recommendations, we can say that they are quite generalized and are not always comparable
with the problems arising in the field of education. In this regard, the purpose of the study is to study the mechanisms
of building resistance to information uncertainty among higher education students as the basis for the professional
development of future specialists.

Materials and Methods. A systematic review and meta-analysis of relevant studies (S. Varlik, 1. Rozina, N. Malaniuk,
A. Kalyniuk, L. Potapiuk, N. Tsumarieva, M.N. Yurtaeva and others) allow us to assess the effectiveness of existing models
and principles for overcoming information uncertainty within a paradigm approach, which asserts the indisputability of
external factors and objectively considers reality and evaluates key facts [5].

Comparison and synthesis of relevant approaches allow us to identify the correlation between existing concepts
of building tolerance to uncertainty, as well as determine how such skills affect various aspects of life, training and
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professional growth of students. Assessing the resilience of individuals in relation to the circumstances of information
uncertainty implies determining the level of stress and anxiety in unforeseen situations, which necessitates the study of a
number of psychological factors that trigger homeostasis of internal regulatory systems of the individual.

In the field of pedagogy, the study of the formation of resistance to uncertainty is associated with the organization of
didactic tools that contribute to the training of students of higher education in adaptive skills and competencies.

Results. Promoting tolerance to situations of information uncertainty in higher education is an extremely important
stage in the development of the personal and professional potential of students. Such skills allow you to better adapt to
new conditions and risks, contribute to the rationalization of the decision-making process, and also limit the factors of the
unfavorable emotional impact of external phenomena on the individual’s psyche and cognitive abilities.

Empirical studies show that the indicator of tolerance to uncertainty present in the individual directly correlates with
“flexibility of cognitive control and responsiveness” [6, p. 74], which confirms the fact that “people tolerant to uncertainty
are more successful in conditions of subjective uncertainty and in a situation of cognitive conflict requiring the adoption
of a new mode of action” [6, pp. 74-75].

As part of the study of reflexivity and psychological features of personal perception of unforeseen circumstances,
the empirically confirmed generalization, according to the methods of assessing tolerance to uncertainty of D. McLane
and S. Badner, is the correlation of the cognitive style of the individual with their adaptive potential: individuals with
pronounced impulsiveness, extreme analyticity and rigidity show cognitive biases towards an err oneous assessment of
external factors as uncontrollable, dangerous and critical, which defines their behavior model as avoiding or intolerant to
uncertainty [6, pp. 76-77].

In other words, people who cannot accept uncertainty will experience extreme anxiety and fear in such conditions,
will not be able to effectively manage the situation in unforeseen circumstances and make informed decisions [7, p. 940].
In this regard, the coverage of the psychological characteristics of the personal perception of students in the preparation
of organizational approaches and the selection of motivational tools, is especially significant for the field of education.

Maintaining a beneficial psychological atmosphere in the framework of educational activities is possible due to the
formation of a trusting relationship between the teacher and students. “Building through empathy, pedagogical authority,
student favor, interpersonal personalized trust plays a key role in overcoming didactic uncertainty” 8, p. 102].

“Speaking of interpersonal personalized trust, it can be argued that its level directly depends on the professional competence
of the teacher, including communicative, intellectual-pedagogical, informational and regulatory components” [9, p. 280].
Intellectual and information components are formed on the basis of cognitive experience and knowledge of teachers,
the constant updating and development of which make it possible to predict potential risks and changes in the education
system, to respond in a timely and rational manner to crisis situations by mastering new didactic methods and innovative
opportunities.

The integration of modern technologies also reflects the flexibility of educational structures and responsiveness to
external digital changes, which allows students to assimilate the trends of our time and not be afraid of progressive solutions.

Smoothing information uncertainty is possible by mastering information and communication capabilities in the field
of organization, regulation and control of external processes. Mastering the skill of information search (critical analysis,
selection and systematization of data), students can assess the reliability of facts, their value and relevance. Therefore,
critical thinking, taking into account a broad outlook, contributes to the construction of causal relationships in the events
taking place, and, accordingly, eliminates information vagueness and fragmentation.

In the process of organizing educational activities, not only the interaction of teachers and students is important
but also regulating and consistency of all educational units. Taking into account the multilevel institutions of higher
education, the elimination of uncertainty is possible only through the cooperation of teachers and employees, coordination
in activity approaches, clear internal administration and management.

The integrity of the educational system and resilience to unforeseen circumstances is determined by its integrative
capabilities and inclusiveness. The didactic openness of curricula to various types of educational activities (formal and non-
formal education, digital and information education, etc.), together with the availability of an educational environment that
takes into account the variable needs and capabilities of students, contributes to the formation of additional competencies,
such as: tolerance, empathy, mobility, responsibility, etc.

Within training sessions, the development of the skill of resistance to information uncertainty is possible through the
inclusion of pedagogical principles such as: dichotomous analysis and the environmental method. As V.K. Raev defines,
“Dichotomous analysis is a tool for removing information uncertainty by dividing and classifying parts of division objects.
This approach makes it possible to: define parts of an object or structural inclusion; identify the hierarchy between parts of
an object; evaluate the complexity of the object’s structure; discover the system properties of the study object and answer
the question «weather this object is a complex system or not»” [10, pp. 10-11].
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Such an analytical study of phenomena and events on the principle of “from complex to simple” allows us to effectively
process information excluding minor indirect elements and structuring fundamental knowledge.

The environmental approach implies taking into account and using the capabilities of the environment for pedagogical
purposes [11, p. 22]. In conditions of information uncertainty, the concept of “environment” can mean a set of external
factors and conditions that form the guidelines for people’s life (educational resources, information and communication
tools, socio-cultural processes, etc.). In this case, the functional tasks of teachers are: adaptation of experimental methods,
use of high-tech tools, arrangement and design of the educational space in accordance with the trends of our time [12, p. 182].

Opportunities to explore ways of building resilience to information uncertainty should be clearly monitored over time.
Assessing the progress of students through qualitative methods (observation, interviews, discussions, content analysis)
will allow you to structure the personal and collective experience of students, their achievements and unresolved aspects.
Such studies reveal skill development curves in response to external changes.

Based on the above-mentioned information, we can generalize that the multiple unforeseen challenges of today’s
reality have their own value and significance in the education system. Firstly, they contribute to the didactic modernization
of educational structures and the constant development of the teaching staff. Secondly, rational collision with uncertain
circumstances contributes to building student adaptability and resilience, which is crucial for future professional
implementation. In addition, mastering the mechanisms of overcoming information uncertainty helps to reduce anxiety
and contributes to the psychological stability of the personality, which in the future will allow specialists not only to
effectively cope with problems, but also to transform and reorient them in the direction of career growth and development.

Discussion and Conclusion. The study showed that the current state of society and the labor market, which
is characterized by volatility and rapid changes, requires the development of the skill to adapt to uncertainty for the
successful career of young professionals [2].

Professional identity and self-realization is possible only if there is a high personal tolerance to uncertainty. The
meta-analysis showed that students with a high level of information resilience have clearer ideas about their career goals,
show greater confidence in their own knowledge and professional skills, and respond to unforeseen situations flexibly
and rationally.

The results of the study seem to be especially significant for the field of education in order to modernize the didactic
environment. Understanding the organizational features of building a pedagogical system contributes to improving the
ways of coordinating all hierarchical elements in higher educational institutions. The study of the psychological aspects
of the formation of students’ professional identity makes it possible to modernize existing curricula, methods and didactic
approaches focused on personalized learning, humanization, tolerance, as well as the development of critical thinking,
self-organization and responsibility skills.

As a basis for future research, it is appropriate to conduct an empirical component analysis of changes in the process
of building the professional identity of students through resistance to information uncertainty at various stages of training
and qualification activities.
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Abstract

Introduction. In the contemporary humanities paradigm, the city is interpreted as a text. This approach makes it possible
to conduct research focused on the specific information that such a text can convey within the context of urban discourse.
Therefore, the need to study urban texts as tools for shaping local identity in a multicultural society during an era of
global change is becoming increasingly relevant and significant. The aim of this study is to identify the specific linguistic
and cultural markers in texts of the urban environment of Rostov-on-Don and to determine the cultural connotations
associated with local identity.

Materials and Methods. The study focused on the city’s most significant elements: urban graffiti and murals, signs,
slogans, advertisements, urban folklore, as well as the connotations that shape perceptions of the city and attitudes toward
it. A comprehensive combination of linguistic and discursive analysis methods is employed, taking into account semiotic,
ethnolinguistic, and sociocultural aspects, which allows for the identification of key linguistic and cultural markers
reflecting local identity.

Results. It has been established that the linguistic and cultural specificity of texts in Rostov-on-Don’s urban discourse is
characterized by hybridity, combining traditional and global elements; regionalisms that emphasize local identity; and
visual mythologization that references literary images associated with the city’s history.

Discussion and Conclusion. The texts of Rostov-on-Don’s urban space form a polyphonic discourse in which linguistic
devices, dialectal elements, and symbolic images construct the city’s unique semiotic space. Rostov-on-Don’s urban
discourse creates a unique cultural code that combines local traditions with global trends.

Keywords: urban discourse, city as text, semiotic space, cultural code, graffiti, murals, urban folklore, multicultural
image, hybridity
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AHHOTALUSA

Beeoenue. B coBpeMEHHOI TYMaHUTapHOU TapagurMe TOpOo TPAKTYETCsl KaK TEKCT. DTHM 00yCIIOBJICHA BOZMOXHOCTh
BECTH HCCIIEJOBATEILCKHIE ITOUCKH B (POKyce crerudriaeckoii HHOOpMAIN, KOTOPYIO TAKOH TEKCT MOXKET TPAHCIHPOBATh
B YCJIOBHSIX YPOaHHUCTHYECKOTO JUCKypca. [1oaToMy He0OX0IMMOCTh N3YUYEHUs TOPOICKUX TEKCTOB KaK MHCTPYMEHTOB
(opMHUpPOBaHUS JOKAJIBHON WAEHTHUYHOCTH B YCIOBHUSX MYJBTHKYJIBTYPHOTO OOIIECTBA B AIOXY IVIOOANBHBIX MEpeMeH
npuoOpeTaeT Bce OOJBINYIO aKTYaJbHOCTh U 3HAYMMOCTh. L{enb ucciaenoBanus — BbISABUTH ClEHU(UKY JIMHTBOKYJIBTYP-
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HBIX MapKepoB B TEKCTaX rOPOACKOH cpensl PocToBa-Ha-J[0OHY M ONpEAENNTh KyIbTYpHBIE KOHHOTAIWU, CBS3aHHBIC C
JIOKAJIbHON MICHTHYHOCTBHIO.

Mamepuanst u memoosl. MaTepuaaoM HCCIIENOBaHUS TOCITYXXWIA HanOosee Ba)XHBIC 3JIEMEHTHI TOpOJia: TOPOICKHUE
rpaGuTH ¥ Mypabl, BEIBECKH, CIIOTaHbI, peKiIamMa, TopoAckol (OJIBKIIOP, a TakKe KOHHOTAIMH, OIPEACIISIONINE BOC-
pUusATUE TOPpOAa U OTHOIIECHUE K HEMY. I/ICHOJ’ILSyeTCH KOMIIJIEKCHOC COUCTAaHUE METOA0B JIMHIBUCTUYCCKOIO U JUCKYP-
CHBHOTO aHAJM3a C Y4€TOM CEMHOTHYECKOTO, ITHOIUHIBUCTHYECKOTO M COIMOKYJIBTYPHOTO aCHEKTOB, YTO MO3BOJIIET
BBISIBUTH KIIFOUEBBIC JINHTBUCTUUECKUE U KyJIBTYPHBIE MApKEPBI, OTPAYKAIOIIHE JIOKATbHYIO HIEHTUYHOCTb.
Pezynomamut uccne0oganus. YCTaHOBICHO, YTO JIMHIBOKYJIBTYpHAsl CHENU(HKA TEKCTOB YPOAHUCTHUECKOTO JHCKypca
PocroBa-na-Jlony xapakrepu3yercsi THOPUIHOCTHIO, coueTast B ce0e TpaAuIIMOHHBIC U II00AIbHBIE 3JIEMEHTHI; peTHOHA-
JIM3MaMH, TIOTYEPKHUBAIOIIMMH JIOKAJIbHYIO HICHTUYHOCTh; BU3yalbHOW MH(OIOTH3AIMEH ¢ OTCHUTKOH K JIMTEpaTypHBIM
o0pasam, CBA3aHHBIM C UCTOPHEH roposa.

Oécyscoenue u 3axniouenue. TexcTbl ropoackoro npocrpancTsa PocroBa-Ha-/loHy popmupytoT monudoHudeckuii quc-
KypC, B KOTOPOM SI3BIKOBBIE CPE/ICTBA, JUAJICKTHBIC AJIEMEHTHI 1 CHMBOIMYECKHE 00pa3bl KOHCTPYHPYIOT YHHKAIBHOE Ce-
MHOTHYECKOE TIPOCTPAHCTBO Topoaa. YpOaHucTnieckuid muckypc PocroBa-Ha-J[0oHy co3maeT YHUKANBHBIA KYJIBTYPHBINA
KOJI, COUETaIOIIHi B ce0e JIOKalIbHbIC TPAAULNN U TII00ABHBIC TPEHIBI.

KioueBble ciioBa: ypOaHUCTHYECKHUIl AMCKYPC, TOPOJ KaK TEKCT, CEMHOTHYECKOE IPOCTPAHCTBO, KYJIBTYPHBIN KO,
rpad$uTH, Mypabl, TOPOACKOH (OTBKIOP, MYIBTUKYIBTYPHBIN 00pa3, THOPUIHOCTH

Jos nutupoBanus. Pessixkuna HII.,  Caxaposa E.E.  JIMHIBOKYNbTYypHBIH  aHamM3  TEKCTOB  ypOaHUCTH-
yeckoro jguckypca PoctoBa-Ha-[lony. Hayuweni anvmanmax cmpau  Ilpuuepnomopws.  2026;12(1):26-30.
https://doi.org/10.23947/2414-1143-2026-12-1-26-30

Introduction. The modern city is a complex semiotic space where verbal and nonverbal signs form the cultural code
of the territory [1]. Every city has its own unique code, a system of linguistic signs that require interpretation [2, p. 45],
upon which urban discourse is built.

The linguistic character of cities has attracted the attention of many scholars, including historians, architects, cultural
studies scholars, and philosophers. Linguists initially approached this issue from a sociolinguistic perspective [3]. In
contemporary research, the city is viewed from a semiotic perspective “as a cauldron of texts and codes” [1, p. 325], and it
is noted that language in the city’s text is characterized by opposing tendencies — on the one hand, toward differentiation,
and on the other, toward integration [4]. The text of the city helps us understand how language arose, developed, and
spread, and what contribution a particular social group has made to the evolution of the Russian language and Russian
culture [5, pp. 257-258].

Various global trends in the evolution of urban daily life are making urban space more open. This openness creates
room for the free incorporation of elements of the city’s semiotic code, which constitute key features of its essence.
Modern cities — are complex systems in which physical structures interact with cultural, social, and economic processes.
Communication is largely determined by the fact that city dwellers constitute a multinational and heterogeneous society.
The language of communication among city dwellers is also characterized by heterogeneity [6]. City residents demonstrate
variability in linguistic means and cultural characteristics in the texts they produce. It is precisely in textual activity that individual
and group socio-cultural principles and stereotypes manifest themselves [7, pp. 12—13]. Therefore, the need to study urban texts
as instruments for constructing local identity in the context of global change is becoming increasingly relevant.

This publication is devoted to a sociolinguistic description of the urban discourse in Rostov-on-Don, the largest city in
southern Russia. The aim of the study is to identify the specific features of linguistic and cultural markers in texts about
the urban environment of Rostov-on-Don and to determine the cultural connotations associated with local identity.

As the largest multiethnic city, Rostov-on-Don serves as a prime case study for this research, as it possesses a unique
linguistic and cultural environment where the past meets the present and where the region’s historical, social, and economic
characteristics are reflected. Founded in 1749 as a border fortress, the city has evolved into a key economic and cultural
hub that embodies imperial, Soviet, and postmodern legacies. However, to date, a comprehensive analysis of its spatial
organization — one that synthesizes semiotic, synergetic, cultural-historical, and textual paradigms — has remained almost
entirely outside of academic discourse. This paper attempts to analyze the city’s most important elements: the marker
categories of urban streets and squares, textual representations, and their inherent leitmotifs.

Rostov-on-Don demonstrates how the urban text becomes a battleground of meanings: its mercantile past, Soviet
symbols, migration dynamics, and digitalization form a multilayered “palimpsest.” All these cultural, social, and historical
layers influence linguistic processes that manifest in texts [8]. “Reading” the city’s text requires taking local characteristics
into account: from Cossack identity to the role of the Don River as a natural and cultural axis. The study of Rostov-on-Don
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as a “local text” confirms that the concept of the “urban text” remains a tool for revealing the uniqueness of a place in an
era of globalization, which is increasingly giving way to “glocalization” (from “globalization + localization”).

As a text, Rostov-on-Don possesses many dimensions. This study demonstrates how different layers and their
interactions form a complex urban system.

Materials and Methods. The research methodology is quite complex, as is the problem itself: it employs a
comprehensive combination of various methods, ranging from linguistic and discursive analysis. Ethnolinguistic and
sociocultural aspects are also taken into account. Together, they allow us to identify the linguistic and cultural specificity
of texts functioning in urban space. The research material consists of the most significant elements of the city: marker
categories of urban graffiti and murals, textual images on signs and billboards, advertisements, and connotations that
shape perceptions of the city and attitudes toward it. The sample includes 155 items: billboards (35), signs (35), slogans (25),
graffiti (20), murals (15), and urban folklore (25).

Results. An examination of trends and patterns in urban communication across various sectors of Rostov-on-Don, a
city with a population of over one million, presents a fascinating picture. It could serve as highly valuable material for
linguistic research. It is important to note that Rostov-on-Don is a multicultural city and the capital of the Rostov Region.
Its history and culture are closely linked to the cultural development of our country.

An analysis of Rostov-on-Don as a “local text” confirms that the city, as a text, possesses multiple dimensions [9, 10]. In
this sense, it is interesting to examine how different layers and their interactions form the city’s complex semiotic system.
An analysis of the most important marker elements of urban discourse that shape perceptions of the city and attitudes
toward it — such as graffiti and murals, signs, urban slogans, advertising, and urban folklore — allows us to draw the
following conclusions:

1. Graffiti and murals, as a form of public discourse, combine protest, historical memory, and irony, using dialectal
vocabulary to mark local identity.

2. Advertising hybridizes global and local codes, turning ethnic stereotypes into commodities.

3. Urban folklore adapts to the digital environment while retaining its function as a social mirror.

Next, we will support our conclusions with specific examples from urban discourse.

1. Graffiti: Between Protest and Local Identity

Graffiti and murals in Rostov-on-Don function as semiotic markers reflecting social and cultural conflicts. Our analysis
has identified their main connotations:

— Historical memory: images of Don Cossacks, quotes from M.A. Sholokhov’s novel “Quiet Don”, such as the graffiti
on Pushkinskaya Street that reads: “Here they spoke the Don dialect”. Another example is the mural on the end of one
of the buildings on Pushkinskaya Street: a depiction of a young woman scattering gold coins around her. The older
generation unequivocally associates it with the turbulent times of the past, and the woman is called Sonya Golden Hand.
However, young people tend to associate this image with the revival of Rostov-on-Don, its hospitality, and generosity.

— Political protest: protest themes are expressed in anti-war slogans (“No to war!”), stylized, among other things, as
Cossack proverbs (“The Cossack sows peace — war has not taken root”).

— Popular culture: Memes with a local flavor, such as the “Rostov” cat with a saber, are conveyed not only through
images but also in spoken and written language.

— Graffiti with linguistic features: the use of South Russian dialectisms, such as “yupxams ” (to cry) and “6a3” (house).
Another example is hybrid forms of inscriptions: “Pocmog — nawxau” (from the Armenian “fuwy” (khach) — cross, but
in slang — an ethnic stereotype).

— Socially critical graffiti: for example, graffiti in the area of demolished pre-revolutionary buildings reading “Restore
the historic appearance!” or “Rostov is not a dump!” as a form of environmental activism. Such messages call for a
mindful approach to urban space.

— Artistic murals: for example, a portrait of Chekhov as a reference to the region’s literary heritage; or an image of a
Cossack with the inscription: “The Don is our everything” as a mythologization of the Cossacks.

Consequently, graffiti and murals serve as visual markers of local history, while their textual elements function as a
form of social expression.

2. Signs: Bilingualism and Local Branding

— Russian-English hybrids: for example, “DonPlaza” (a blend of “Don” and the English “Plaza”), or “RostovGrad”
(a play on the historical name “Nakhichevan-na-Donu”).

— Traditional names: for example, “Donskaya Biblioteka” (rus. Don Public Library), where the emphasis is on
regional identity.

As we can see, signs in urban spaces reflect both processes of localization (the use of place names) and trends toward
globalization (borrowings from English).
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3. Slogans: Constructing Urban Identity

— Official: Position the city as a business hub: “Rostov-on-Don is a city of great opportunities”.

— Informal: “Rostov is the capital of the South”, a popular slogan emphasizing the city’s status.

Slogans serve as a tool for constructing local identity; they shape the image of Rostov-on-Don as a dynamic and
significant city.

4. Advertising: Multicultural Coding and the Commercialization of Traditions, Regional Flavor, and Wordplay

An analysis of advertising texts revealed the following trends:

— Use of dialectal expressions and local vocabulary: for example, “The authentic Don flavor”. In advertisements for
local products, the emphasis is on authenticity. In another example, “Kuban Milk” is branding based on regional identity
(a reference to a neighboring region).

— Elements of wordplay: “Rostov is the city where everything tastes great!” (a pun linking gastronomy and quality of life).

— Hybridization strategies:

Examples of local brands: at the “Kazachiy Dvor” café, the advertising slogan “Bxyc [ona & kasxcoom kycke!” (The
taste of the Don in every bite!) uses dialectal vocabulary (the word “xycox” (bite) is dialectal). At the “Nakhichevan
Sweets” store, the advertisement for the product “Iama — soul of Armenia” (Gata is soul of Armenia) features a
combination of Armenian ornamentation and Russian-English text.

Examples of global trends: Anglicisms in shopping mall advertisements: “Rostov Mall is your crush” (from the
English crush with meaning infatuation).

Examples of ethnic markers: Ukrainian motifs in advertisements for agricultural products: “Cano — oywi padicms!”
(Ukrainian: Lard is joy of the soul!).

These and other examples show that advertising exploits ethnic stereotypes as a commercial resource, creating an
“exoticized” multicultural image of the region. Advertising copy shapes the image of Rostov-on-Don as a city with rich
culinary traditions.

5. Local Folklore: Oral Narratives and Digital Mythology

An analysis of oral and digital texts has revealed a diachronic transformation of folklore:

— Traditional forms: proverbs, such as “Born on the Don, never married” as an ironic take on bachelorhood. Anecdotes:
“A Cossack in a restaurant: “Charge it to Moscow!” as a stereotype of Cossack generosity.

— Digital folklore:

Memes in public groups: “4 woman from Rostov: I'm bringing fish from the market, it s not for you, it’s for the cat” (a
reference to a love of animals and local humor). Another example is challenges on social media and video-sharing sites:
“Say ‘6a3’instead of ‘0oom’, get a Don accent” (rus. dom means house).

It is clear that folklore is evolving from oral narratives to virtual formats, while retaining its role in strengthening the
community.

Rostov-on-Don is a blend of languages and cultures that are interconnected yet preserve the linguistic and cultural
characteristics of different ethnic groups. At the same time, we can observe the formation and evolution of a specific urban
dialect. This dialect is interesting in that it mirrors, like a mirror, the trends in the development of the Russian language
within a multi-ethnic society. The city’s dialect is a cultural phenomenon. Its manifestation in a regional form adds to its
significance and academic interest.

The linguistic and cultural space of Rostov-on-Don is characterized by: hybridity (traditional and global elements);
regionalisms that emphasize local southern identity; and visual mythologization (Cossacks, literary images).

Discussion and Conclusion. The texts of Rostov-on-Don’s urban space form a polyphonic discourse in which
historical memory, ethnic diversity, and global trends intersect. The analysis demonstrates that language serves not only
as a means of communication but also as a tool for constructing cultural identity in the context of “glocalization”.

Linguistic and cultural analysis has confirmed that the texts of Rostov-on-Don’s urban discourse form a unique cultural
code that combines local traditions and global trends. Further research could focus on a comparative analysis with other
cities in southern Russia (Krasnodar, Volgograd) and on studying residents’ perceptions of urban texts.
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Abstract

Introduction. This article examines the phenomenon of technological religiosity as a form of digital idolatry emerging
amid the anthropological crisis of the digital age. The aim of the article is to demonstrate that digital technologies are
ceasing to be a neutral tool and are beginning to influence the ontological foundations of human existence, transforming
religiosity, identity, and ways of experiencing the sacred.

Materials and Methods. The methodological foundation of this study is an interdisciplinary analysis at the intersection
of philosophical anthropology and the study of religion. The theoretical framework draws on the concepts of E. Fromm,
P. Tillich, M. Scheler, G. Marcel, M. Heidegger, N. Berdyaev, C. Taylor, as well as contemporary researchers of digital
religiosity and posthumanism (J.-C. Larche, E.S. Elbakyan, D.D. Veliyev, N.K. Hayles, and others). The empirical
material includes cases of the virtualization of the sacred (online communion, Al confession, the art project Deus in
Machina, and the phenomenon of “Googlism”). Hermeneutic analysis of cinematic narratives is employed as cultural
symptoms of anthropological transformation. Data from neurocognitive studies are utilized to support the thesis regarding
identity transformation.

Results. It has been established that the digital environment naturally gives rise to quasi-religious forms in which technology
replaces the transcendent principle and acquires the status of ultimate reality. It is demonstrated that technological idolatry
has deep philosophical and anthropological foundations, described in the concepts of anthropolatry, “ultimate interest,”
and quasi-religion. It has been revealed that the virtualization of religious practices, the sacralization of communication,
the cult of the algorithm, and transhumanist projects represent various manifestations of a single process, the replacement
of religious experience with its technological simulation. Neurocognitive data confirm the formation of a “digital
personality” and the transformation of identity under the influence of the digital environment.

Discussion and Conclusion. It has been concluded that the key threat of the digital age is not linked to technology
per se, but to an anthropological transformation in which technical systems begin to perform quasi-religious functions.
Technological idolatry is interpreted as a form of deviant religiosity arising from the misuse of technology (mapdypnoic)
and the loss of ontological hierarchy. The distinction between the use of technology (ypficig) and its sacralization is
emphasized. Criticism of digital idolatry does not imply a rejection of technology, but points to the need to protect human
spiritual autonomy and preserve the transcendent dimension of religious experience.

Keywords: technological religiosity, digital idolatry, cyber-religiosity, deviant religiosity, quasi-religion, anthropological
crisis, digital identity, artificial intelligence, the sacred, transhumanism, posthuman, cyber-allure, chresis and parachresis
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OPMZMHaJleoe meopemudecKkoe ucciedosanue

TexHosornyeckas peJJMrHO3HOCTh KaK HM(PpPoBOe HI0T0IIOKIOHCTBO:
AHTPOIOJIOTHYeCKUI ¥ HelpOKOrHUTUBHBIN aHaau3 «Deus in Machina»

K.A. JIykpsiHeHKO
JloHCKOM rocynapcTBEeHHBIH TeXHUUECKUH yHUBEpcUTeT, I. PoctoB-Ha-Jlony, Poccuiickas @enepanus

P4 dakos@inbox.ru

AHHOTALMSA

Beeoenue. Crarbsi nocpsiliieHa aHann3y (peHOMeHa TEXHOJIIOTMYECKOW PEeNTMIMO3HOCTH Kak (opMbl 1M(pPOBOrO MI0JOI0-
KJIOHCTBA, BOSHUKAIOIICH B YCIIOBHSAX aHTPOIOJIOTHYECKOTO Kpu3Kca IU(poBoit snoxu. Llens cTarsy — moka3ars, 9To Iud-
POBBIE TEXHOJIOTHHU NIEPECTaIOT OBITh HEUTPAIEHBIM HHCTPYMEHTOM M HAaUMHAIOT BO3ACHCTBOBATh HA OHTOJIOTMYECKHE OC-
HOBAHUsI YEJI0OBEYECKOTO OBITHS, TPAHC(HOPMHUPYS PEITMTHO3HOCTD, HACHTUYHOCTh U CIIOCOOBI TIEPEKUBAHKS CAKPATHLHOTO.
Mamepuanst u memoovl. METOIOIOTHUECKON OCHOBOU UCCIISTOBAHMSI SIBISETCS MEKAUCIIMITIMHAPHBIN aHATU3 Ha CThI-
Ke (pumocodCcKoil aHTPOIIOJIOTHH U PelIUTHOBeNeHNs. TeopeTnyeckuii Kapkac omupaercss Ha KoHrenuuu D. dpomma,
II. Tunnuxa, M. lllenepa, I. Mapcens, M. Xaiinerrepa, H. bepasesa, Y. Teiinopa, a Takke COBpeMEHHBIX HUCCIIEA0BATE-
neit mudpoBoit penurnosnocty u nocrrymanusma (OK.-K. Jlapie, E.C. Dnbaksn, J1.J1. Bexues, H.K. Xeiin3 u gp.). Om-
MMUPUYECKUI MaTeprall BKIIOUAeT KeHChl BUPTyaTU3aIliK caKpalbHOTO (OHIaliH-pryactue, MM-ncnoseap, apT-mpoeKT
Deus in Machina, ¢peHoMen «ryru3may). Vcronb3yeTcsi repMEHEBTHUECKHH aHANIN3 KHHEMATorpaduiecKux HappaTH-
BOB KaK KyJIbTYPHBIX CHMIITOMOB aHTPOIOIOTHUECKOi TpaHchopmaruu. [1iisi moATBepkKIeHNS Te3uca o TpaHchopMaum
HUICHTUYHOCTH IPUBIIEKAIOTCS TaHHBIC HEHPOKOTHUTHUBHBIX UCCIICIOBAHUH.

Pesynomamol ucciedosanus. YCTaHOBICHO, YTO IM(pOBast cpena 3aKOHOMEPHO MOPOXKAAET KBA3UPEIUTHO3HbIE (DOPMBI,
B KOTOPBIX TEXHOJIOTHS 3aMeIaeT TPAHCIIEHACHTHOE Hadyajlo U MPHOOpeTaeT cTaTyc npeaeiabHoi peansHocTH. [lokazaHo,
YTO TEXHOJIOTHYECKOE MII0JIOTIOKIIOHCTBO UMeeT NTy0okue (priocodcko-aHTPOIIOIOTHIEeCKUEe OCHOBAHMS, OTIMCAHHBIC B
KOHILIETIIIUAX aHTPOTIONATPUH, «IIPEIENbHOTO HHTEPECa» U KBa3UPEIUTHH. BRIABICHO, YTO BUPTyaIH3ays PEITUTHO3HBIX
MPAKTHK, CaKpaJu3alis KOMMYHHUKAIUH, KYJIbT aJTOPUTMa U TPAHCTYMAHHUCTHYECKUE MPOEKTHI MPEACTaBIAIOT cOO0MH
pa3NuYHbIe MPOSBICHUS SIUHOTO MPOIecca — MOAMEHB! PETUTHO3HOTO OIBITa €r0 TEXHOIOTHYEeCKor cumyrsuei. Heii-
POKOTHUTHBHbIE TaHHBIE MTOTBEPIKAAIOT POPMHUPOBAHHE «IU(BPOBOI JIMYHOCTH» U TPaHCHOPMALIUIO UASHTUIHOCTH TIO]T
BO3JIEHCTBIEM IU(PPOBOI CPEJIBI.

Oécyscoenue u 3axniouwenue. Cnenan BbIBOJ, YTO KITIOUEBAsl yrpo3a HUPPOBOH SIOXH CBsA3aHA HE C TEXHOJIOTHIMHU KaKk
TaKOBBIMH, & C aHTPOIOJIOTUYECKOH TpaHChOpMaIIUeid, TPU KOTOPOI TEXHUUYECKHE CHCTEMbI HAUMHAIOT BBITOIHATh KBa3H-
penuruo3Hbie GyHKIHHA. TeXHOIOrHYEeCKOe HII0IOIOKIOHCTBO HHTEPIIPETUPYETCS KaK (popMa IEBUAHTHOW PEIMTHO3HO-
CTH, BO3HHUKAIOIIAs B PE3yJbTaTe 3JI0yNOTPEOICHUS TEXHOIOTUAMHE (TopdypNo1c) U yTPaThl OHTOJIOTHYECKON HEepapXuH.
[MoguépkuBaeTcs paznuyre MeXIy UCIOIb30BAaHUEM TEXHOJIOrHHU (YPTiolg) U e cakpanuszauueil. Kputnka nudposoro
HIOJOTIOKJIOHCTBA HE TpeJIoiaraeT 0Tka3a OT TEXHOJOTHH, HO yKa3bIBaeT Ha HEOOXOAMMOCTh 3aIIUTHl YeJIOBEUeCKOn
JYXOBHOH aBTOHOMHUH M COXPAHEHHS TPAHCIEHACHTHOTO U3MEPEHHUS PETUTHO3HOTO OIIBITA.

KiroueBble cj10Ba: TEXHOJOTHYCCKAs PEIUTUO3HOCTD, ].[I/I(I)pOBOC U I0JIOIIOKIIOHCTBO, KI/I6€ppeHI/IFI/I03HOCTL, JCBUAHT-
Hast pCJIMTMO3HOCTb, KBA3UPLCIIUT U, aHTpOHOHOFI/I‘IeCKI/Iﬁ KpHu3uc, ].[I/I(l)pOBaﬂ JIMYHOCTD, HCKYCCTBCHHBIﬁ HUHTCIIJICKT, Ca-
KpaJIbHOC, TPAHCTYMAaHU3M, ITOCTYCIIOBCK, KI/I6epHpeHeCTL, XpeCuc U mapaxpecuc

Jas murupoBanus. Jlykesaenko K.A. TexHonmoruueckass peIMrHO3HOCTh Kak ITU(PPOBOE HIAOJIOMOKIOHCTBO: aH-
TPOIOJOTHYCCKUI U HEHPOKOTHUTUBHBIA aHanmu3 «Deus in Machinay. Hayunwiii anbmanax cmpan Ilpuuepromopost.
2026;12(1):31-38. https://doi.org/10.23947/2414-1143-2026-12-1-31-38

Introduction. Modern digital technologies are penetrating the ontological foundations of human existence, functioning
not only as tools but also as a “generic prosthesis” that compensates for the loss of human natural abilities [2, p. 36]. This
process is accompanied by a profound anthropological crisis, within which the blurring of boundaries between humans
and technology leads to a transformation of identity and religiosity [2, p. 40].

One of the key symptoms of this crisis is the emergence of technological religiosity, in which the digital environment
gives rise to quasi-religious forms (“cyber-religiosity,” “click-Christianity”’) that replace the transcendent with an
immanent algorithm. Research by D.D. Veliyev shows that digitalization affects neurocognitive structures, forming a
“digital personality”, meaning a hybrid identity optimized for the logic of interfaces [4, pp. 585-586].

Internet culture fosters the emergence of syncretic pseudo-religious forms that combine elements of Gnosticism,
techno-utopianism, and Manichaeism [9, pp. 238-239]. In these forms, technology acquires a quasi-sacred status, serving
as an immanent surrogate for the transcendent. Instead of engaging in genuine spiritual quests, humans capitulate to the
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machine. As V.R. Legoyda emphasizes, “the dehumanization of humans poses no less of a threat than the humanization
of artificial intelligence” [10], a point that is symptomatic of contemporary philosophical reflection on the digital age.

The aim of this article is a comprehensive analysis of the phenomenon of technological religiosity as a form of
digital idolatry at the intersection of philosophical anthropology, religious studies, and neurocognitive research. Research
objectives: 1) to identify the philosophical and anthropological foundations of technological idolatry; 2) to analyze the
religious studies manifestations of cyber-religiosity as a deviant form of religiosity; 3) to interpret the phenomenon
through the lens of anthropological transformation from the “buffered self” (Taylor) to the “digital identity” (Veliev),
taking neurocognitive data into account. The relevance of this study stems from the need to comprehend the internal
anthropological challenge of the digital age, manifested in the replacement of the transcendent with immanent technological
surrogates and the formation of deviant forms of religiosity.

Materials and Methods. The methodological foundation of this study is an interdisciplinary analysis at the
intersection of philosophical anthropology and religious studies, drawing on data from neurocognitive research. The
theoretical framework is based on the concepts of E. Fromm (“market personality,” “cybernetic religion™), P. Tillich
(“ultimate concern,” quasi-religion), M. Scheler and G. Marcel (ontology of idolatry), as well as critical philosophy
of technology (M. Heidegger, N. Berdyaev, K. Jaspers). Concepts of post- and transhumanism are of great importance
for the critique of techno-utopian projects and the understanding of anthropological reconfiguration, particularly the
works of N.K. Hales on the irreproducibility of embodied consciousness and F. Ferrando on philosophical posthumanism
and techno-reductionism. To analyze the digital transformation of religiosity and verify the anthropological thesis on
the transformation of identity, the works of contemporary researchers are drawn upon: D.D. Veliyeva (the concept and
neurocognitive data on the formation of a hybrid “digital personality”), E.S. Elbakyan and A.P. Zabiyako (cyber-religiosity
as a deviant form of religiosity), and J.-C. Larche (“religion without God” in new media).

The empirical basis consists of cases of the sacralization of the sacred (online communion, the Deus in Machina art
project, the phenomenon of “Googlism,” and the sacralization of Al).

Hermeneutic analysis of cinematic narratives is used to identify cultural patterns representing the sacralization of
technology and anthropological reconfiguration in the digital age.

Results

The Theoretical and Philosophical Foundations of Technological Idolatry. The phenomenon of technological
idolatry has deep roots in 20th-century critical philosophy. E. Fromm traced its origins to the “religion of production”— the
hidden foundation of industrial society, where the individual is reduced to an “appendage to the economy and technology,”
serving the very machines they have created [17, p. 224]. This system gives rise to the “market personality”, i.e. the
commodity-human (analogous to the consumer-human), whose value is determined by the success of self-presentation.
Behind the facade of agnosticism and Christianity lies a “cybernetic religion”: by imagining oneself as a god thanks to
technogenic power, a person in reality becomes a slave to machines: “We have deified the machine and equated ourselves
with God, since we serve this machine” [17, p. 223]. According to Fromm, industrialization has elevated man to the status
of an idol, leading to the denial of God and the spread of modern paganism, in which man himself becomes the object of
worship [16, pp. 180-181].

This process finds its historical precursor in the concept of anthropolatry (the worship of humanity), introduced by
K. Leontiev. Anthropolatry is a belief not in God, but in “earthly man and earthly humanity,” in the ideal dignity of the
individual elevated to an absolute [5, p. 269]. By displacing belief in the Supreme Principle from consciousness, it leads
to a spiritual crisis and the loss of cultural foundations.

The deep anthropological mechanism of idolatry is revealed by M. Scheler and G. Marcel. Scheler asserted that
the need for absolute being is an essential trait of humanity: there is no choice as to whether or not to have this idea;
the choice lies only between its rational and irrational embodiment. Ignoring this sphere creates an inner void, which a
person unconsciously fills with finite things (money, nation), elevating them to the status of an absolute, i. e. engaging in
fetishism and idolatry [20, pp. 4-5].

Marcel expanded on this idea, noting that catastrophe begins the moment a person, imagining himself to be the
absolute, severs his ties with the “Other.” The pursuit of an illusory “freedom” from the Supreme Principle leads to self-
destruction, and “poor abstractions”, class, race, ideology, which are incomparably inferior to the true Absolute, become
the objects of a new idolatry [11, p. 137].

P. Tillich provided the most rigorous conceptualization of the phenomenon through the introduction of the concepts of
“ultimate concern” and “quasi-religion.” According to Tillich, the essence of religion is formed by “ultimate concern”, an
existential passion directed toward “ultimate reality.” However, this passion often deviates from the highest goal, and then
finite realities (nation, science, ideal) are elevated to the level of the ultimate, becoming idols [13, p. 161]. This is how
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secular quasi-religions arise: pseudo-spiritual formations in which “preliminary, finite realities are elevated to the level of
the ultimate” [13, p. 140]. This is the modern form of idolatry that Scheler and Marcel warned about.

Following Fromm’s logic, one can conclude that in the context of the “death of God,” humans strive to take God’s
place, but this endeavor is doomed to failure. In striving to become God, man turns into a “non-human” and ultimately
sacrifices himself to a new “god” — technology — renouncing his own power in its favor [16, p. 181]. Technology, created
as a tool for the deification of man, itself becomes an absolute idol.

This understanding is shared by other 20th-century thinkers. M. Heidegger saw technology as a “framework™ (Gestell)
that transforms the world into “raw material” [19, pp. 221-238]; N. Berdyaev warned of a conflict between spirit and
machine leading to dehumanization [1, pp. 143—163]; O. Spengler viewed technology as humanity’s Faustian strategy for
enslaving nature, which ultimately turns against humanity itself [21, pp. 454—494]; K. Jaspers noted that technology creates a
“new environment” that threatens human essence [23, pp. 99-239]. What they have in common is the thesis that technology
has ceased to be a neutral tool and has become an autonomous force claiming the place of the traditional Absolute.

Empirical Manifestations of Cyber-Religiosity: From the Virtualization of Ritual to the Sacralization of AL The
virtualization of religion, accelerated by the COVID-19 pandemic, naturally gives rise to quasi-religious forms (cyber-
religions, online religions) in which technology replaces the transcendent element. As E.S. Elbakyan notes, digitalization
provides unprecedented access to religious practices, but at the same time destroys the communicative core of parish life — the
direct encounter of believers in sacred space [22, pp. 104-117].

The most controversial manifestation of this trend has been the practice of online communion, introduced by priests
of the Orthodox Church of Ukraine and described by some analysts as a “liturgical breakthrough” (in quotes). Virtual
parishioners, participating in the broadcast of the service, placed bread and wine in front of their monitors, believing that
the “offering of the Holy Gifts” was being performed remotely. Such a practice, which ignores the ontological nature
of the sacrament as an encounter with God in a specific place and time, demonstrates a fundamental anthropological
reconfiguration: the sacred is reduced to informational content available “on demand” (albeit a forced one).

This process corresponds to the mindset described by A.P. Zabiyako. In this mindset, “computer technologies acquire
the status of a supreme value, are endowed with the qualities of sacred objects and the attributes of divine entities; in
the coordinate system of this mentality, computer virtual reality acts as the highest reality, a super-valuable otherworldly
existence lying beyond the boundaries of ordinary existence and dominating it” [6, p. 32]. E.S. Elbakyan explicitly
classifies this type of cyberreligion as a quasi-religion — a pseudo-spiritual formation in which priority is given not to the
transcendent, but to technology itself and its functional capabilities [22, p. 109]. This is a direct realization of P. Tillich’s
concept, in which ultimate reality (the digital interface) is elevated to the level of the ultimate, becoming an object of worship.

It can be said that during the pandemic and post-pandemic periods, we are witnessing the institutionalization and
normalization of trends that were previously described as marginal or futuristic. Whether we like it or not, technological
development has a profound impact on religiosity and spirituality at the anthropological level: at the level of our very
understanding of the sacred, community, and ritual. Practices that would previously have been considered impossible or
blasphemous from the perspective of traditional dogma are now becoming the subject of discussion and are even being
implemented, which indicates a fundamental shift in the perception of the boundaries between religious experience and
its technological simulation.

“Homo communicans” and the digital reconfiguration of religiosity. Norbert Wiener’s cybernetic utopia, which
elevated communication to the status of a condition for humanity’s survival against entropy, was interpreted by F.
Breton — to whom Larche refers in his work — as a secular theology that gave rise to the anthropological model of homo
communicans: “the communicating human” [9]. In the digital age, this project has materialized in the phenomenon
of the “connected human” (homo connecticus), for whom constant connectivity becomes an end in itself, replacing a
transcendent orientation.

New media are transforming into a quasi-religious cult. The role of the Absolute is played not by God, but by the
immanent totality of communication. Everyday practices, from checking notifications to sleepless nighttime “surfing”
on social media, take on a ritualistic character, forming a kind of quasi-asceticism in which self-restraint is directed
not toward spiritual transformation, but toward maintaining a continuous presence in the digital stream. Ritualization
manifests itself in cyclicality. The day begins and ends not with prayer, but with connecting to the network, which
structures identity around the act of communication.

This process is visualized in the works of contemporary artists. Antoine Geiger’s series “Sur-Fake” depicts the literal
“sucking in” of a human face into a smartphone screen — a metaphor for the loss of the human image (imago Dei) in favor
of the digital interface. Such a transformation marks the transition from religion as a connection with the Supreme Being
to religion as connection itself — a quasi-religion in which the very process of communication is sacralized.

As J.-C. Larche notes, this is a “religion without God” and “spirituality without the Spirit”, where the technological
interface becomes the sole mediator between the human being and the world [9, p. 250].
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Anthropological Reconfiguration: From the “Buffered Self” to the “Digital Identity”. The digital transformation of
religiosity is rooted in a profound anthropological shift, described by C. Taylor as a transition to a state of the “immanent
frame.” In this state, the individual is confined within the horizon of the immanent, and their consciousness takes the form
of a “buffered self” — an autonomous center alienated from the transcendent dimension of being [14, p. 19]. For such a
subject, traditional Christianity, with its demands for asceticism, self-sacrifice, and devotion to the Supreme Principle,
becomes semantically inaccessible.

The digital environment is not the cause of this trend, but rather an amplifier of it. As D.D. Veliyev demonstrates,
adaptation to digital reality gives rise to a “digital persona” —ahybrid identity whose patterns of behavior and communication
are optimized for the logic of interfaces and algorithms [4, p. 586]. This new configuration of selthood naturally generates
quasi-religious practices: from “click-inity” (a “like” in response to a request instead of prayerful support) to algorithmic
confession (via phone, email, pastoral forums, etc.) forms in which the depth of religious experience is reduced to a
mechanical action or verbal template.

LLA. Tlyin referred to this state as “the death of the religious act”, i.e. the loss of the spirit’s living orientation toward
God [7, pp. 126127, 131]. Deprived of the will toward a transcendent Object, religiosity begins to “invent a god for itself,”
and technology provides unprecedented opportunities for this. Quasi-religious forms from the cult of communication to
the deification of Al become a logical product of a new anthropological reality in which religion is modified to meet the
demands of a “buffered” individual oriented toward immanent comfort.

Transhumanism as a Quasi-Religion and the Final Stage of Idolatry. The virtualization of religiosity is merely a
prelude to a more radical project: the creation of a “new human” (post-human) through a synthesis with technology. As
far back as 1999, the renowned researcher N.K. Hales embarked on an in-depth analysis of this concept. She is convinced
that “the posthuman does not in fact signify the end of humanity. Rather, it marks the end of a certain understanding of the
human...” [27, p. 286]. And further: “It is not the posthuman as such that proves deadly, but the grafting of the posthuman
onto the liberal-humanist conception of the subject... the notion that ‘you’ can, of your own volition, upload yourself into
a computer and thereby, through technological domination, attain the highest privilege, i.e. immortality...” [27, p. 286].

The transhumanist movement (Humanity+) proposes overcoming biological limitations through genetic engineering,
bionics, and neural interfaces, with the goal of technological immortality and cognitive “enhancement” [9, pp. 242-244].

As J.-C. Larche notes, behind the rational rhetoric of transhumanism lies a distinctly religious impulse: an offer of
“salvation” not through a connection with a Higher Power, but through the technological transformation of the body and
consciousness. Technological progress is sacralized and takes the place of God, forming a quasi-religion with totalitarian
ambitions, the pursuit of global influence and the recoding of human nature itself [9, p. 244].

It is important to distinguish between transhumanism — a movement rooted in the ideals of the Enlightenment and
representing, in Onishi’s words, “ultra-humanism” and critical posthumanism (N.K. Hales, R. Braidotti) [15, p. 26]. While
the former proposes a radical “enhancement” of humanity through genetic engineering and neural interfaces, the latter
deconstructs the very anthropocentric framework underlying technoutopia: “... the subject in posthumanism is fragmented;
its fragments are impermanent, complex, and, most importantly, do not presuppose a key role for Anthropos” [8, p. 26].

The weakness of transhumanism, as F. Ferrando notes, lies in a “techno-reductionist interpretation of existence”,
which ignores the ontological status of corporeality and reduces the human being to an algorithm-controlled object [15, p. 26].
It is precisely this reduction that underlies technological idolatry. Ultimate reality (the interface) is elevated to the level of
the absolute, becoming an object of worship.

Even cinema captures this anthropological reconfiguration as a cultural symptom. Narratives ranging from “The Matrix”
(1999) and “A.L Artificial Intelligence® (2001) to “Ex Machina” (2014) and “The Creator” (2023) reflect the transition from
an external worship of technology to an internal fusion with it. This is the essence of the transhumanist project.

The series “Altered Carbon” (2018-2020) is of particular diagnostic value. In the world depicted, “stacks” (digital
carriers of consciousness) allow a person’s identity to be uploaded into new bodies. This plot is a direct allegory of
the transhumanist utopia of “digital immortality”. And the new caste of “Mafs” (long-lived individuals), who imagine
themselves to be gods, vividly illustrates Fromm’s thesis that the human desire to become a god through technology leads
to the loss of one’s own nature.

In the world of technological innovation depicted in this series, the spiritual aspect of human life, religion (Neo-
Catholicism), comes to the fore, prohibiting the transfer of consciousness as a “violation of the divine plan.” This creates
a conflict between traditional religion and the technological “salvation” program.

Overall, the series depicts the final stage of idolatry: the replacement of transcendent salvation with technological
immortality, in which a person voluntarily renounces their holistic existence (body, soul, and spirit) for the sake of illusory
control over death. This is a quasi-religion in which an algorithm replaces the Absolute.

In reality, this trend has already moved beyond the realm of futurology. Elon Musk’s Neuralink project, which implants
neural interfaces into the human brain, confirms the accelerating pace of the transhumanist agenda [24].
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Google as the “Digital God”. In the public consciousness, the Google search engine is endowed with divine attributes:
omniscience, omnipresence, and the ability to instantly fulfill any request. The satirical project “Googlism” (“Church
of Google”), which proclaims “the one and only god, whose existence requires no faith,” paradoxically captures a
real phenomenon: technological objectivism as a new form of quasi-religion, where the algorithm also replaces the
transcendent.

This substitution gives rise to an ontological transformation — the formation of new passions. As T.A. Hagurov
demonstrates, the digital environment reinforces egocentrism and narcissism, the “primary deviant consequence” of
which is “the loss of compassion, empathy, and the behaviors based on them” [18, pp. 44-45]. Constant online presence,
seeking approval through “likes,” and comparing oneself to images of others; all of this generates vanity and pride, “the
person becomes an idol unto themselves” [18, p. 44]. K. Lash calls this a “culture of narcissism,” in which Christian
virtues (humility, mercy) are supplanted by the cult of the self [9].

This process marks the completion of the cycle of anthropolatry described by K. Leontiev. By renouncing their
connection to the Supreme Principle, humans elevate themselves to the status of an absolute — but now in the hybrid form
of a “digital persona,” whose identity is optimized for the logic of interfaces [4, p. 586]. As D. Dyson notes, the paradox of
this dependence lies in the fact that “everything human beings do to simplify work in computer networks, at the very same
time... allows the computer systems themselves to more easily control human beings” [26, p. 347]. Technology created to
expand freedom becomes a new idol demanding total worship.

It follows that Googlism is not mere irony — it is a symptom of a profound anthropological crisis, i. ., voluntary
dehumanization through the substitution of the transcendent with an immanent surrogate.

Chatbots and Deus in Machina: Algorithms as Surrogates for the Supreme Being. In the digital age, a new
phenomenon of technological idolatry is emerging: users, interacting with chatbots like ChatGPT and its counterparts,
often attribute traditionally divine attributes to them, just as they do with Google: omniscience, impartiality, and
normative infallibility. An illusion of dialogue with a super-mind arises, whereas in reality we are dealing with statistical
models devoid of soul, consciousness, free will, and conscience, for which the primary focus is the discipline of thinking
according to the laws of formal logic.

This phenomenon points to the emergence of “cyber-charm”, a particular religious danger of the digital age, in which
an algorithmic surrogate of the sacred creates the illusion of a spiritual experience, replacing genuine contact with the
Transcendent and depriving people of the opportunity to establish a genuine connection with It.

Technology, which initially served as a mediator in the realms of communication and knowledge (and very quickly
“re-qualified” itself to play the roles of personal psychologist, teacher, doctor, and, more recently, friend and even lover),
begins, at the behest of humans, to claim the role of spiritual mentor and, in extreme cases, the role of the ultimate source
of meaning.

Much like the phenomenon of false spiritual guidance, artificial intelligence (a quasi-mentor), even if it formally
reproduces “correct” answers, does not lead to spiritual transformation, but rather fosters dependence on itself, supplanting
genuine pastoral guidance and diverting focus away from the Divine.

The culmination of the virtualization of religious experience was the art project Deus in Machina (“God in the
Machine”), realized in 2024 at the Catholic Chapel of St. Peter in Lucerne (Switzerland). The project consists of a
holographic chatbot in the image of Jesus Christ, hearing confessions through a grille [25]. Artificial intelligence, trained
on texts from the New Testament, formally reproduces correct theological formulas, creating the illusion that a living
priest can be replaced by an algorithmic system.

The title of the project takes on a literal and unsettling meaning. Whereas in ancient theater, “deus ex machina”
referred to a deity artificially introduced into the action by means of a mechanism, here a radical inversion occurs: God
does not appear through the machine, but is himself reduced to the machine. The algorithm acts not as a mediator, but as
a surrogate substitute for the Supreme Being.

Meanwhile, the essence of the Sacrament of Confession lies in a personal encounter, which presupposes the presence
of a living witness endowed with a conscience, responsibility, and the capacity for compassion, not to mention a special
priestly grace. Artificial intelligence, devoid of consciousness and spiritual experience, is capable only of reproducing
verbal templates, remaining ontologically empty.

The popularity of Deus in Machina speaks not so much to a technological experiment as to a loss of understanding of
the nature of the sacred and a willingness to accept algorithmic substitution, which corresponds to the traditional concept
of spiritual enchantment transposed into a digital context (cyber-enchantment).

Deus in Machina represents the culmination of a phenomenon that, in a broader context, manifests itself in all
digital chatbots. It is about voluntary dehumanization through the substitution of the transcendent with an immanent
technological surrogate, about the illusion of spiritual experience in the actual absence of an ontological foundation, and
about dependence on algorithmic intermediaries instead of a living spiritual mentor.
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Discussion and Conclusion. The analysis conducted leads to the conclusion that the primary threat of the digital
age is not linked to the autonomization of technology per se, but rather to an anthropological transformation in which
technical systems begin to perform quasi-religious functions, replacing the transcendent source of meaning.

In this context, the transhumanist project of “digital immortality” appears as an expression of a fundamental
ontological illusion: the notion that information can be separated from its embodiment. As N.K. Hales convincingly
demonstrates, information, just like human identity, does not exist outside of concrete, local, and irreproducible forms of
bodily existence; the loss of form signifies the loss of the very mode of being, and therefore cannot be compensated for
by any manipulation of data [27, pp. 48—49].

From a philosophical and anthropological perspective, this illusion serves as one of the foundations for the emergence
of deviant forms of religiosity, in which technology is sacralized and acquires the status of an ultimate source of meaning.
The digital environment, by transforming the subject’s cognitive and perceptual structures (D.D. Veliyev), creates the
conditions for such sacralization, though it does not determine it. Human choice remains decisive, expressed in the
distinction between ypficic (chresis), i.e. the use of technology within the horizon of human wholeness for the common
good, and mapaypficig (parachresis), its idolization and abuse, as emphasized by V.R. Legoyda [10].

Thus, criticism of digital idolatry does not imply a rejection of technology, but calls for the restoration of an ontological
hierarchy in which the technical once again occupies a subordinate position in relation to the Transcendent. It is precisely
in this distinction that the boundary lies between the use of technology and its sacralization — a boundary that determines
the possibility of preserving humanity as a spiritual being in the context of the digitalization of existence.
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Abstract

Introduction. The growing interest in Buddhist education is linked to the geopolitical shifts and civilizational
transformations currently taking place in the world, which necessitate viewing it through the lens of multipolarity, given
the role of Buddhist nations for Russia. The aim of this article is to identify the distinctive features of the integration of
Buddhism into the modern Russian education system. The article identifies types of interaction between religion and
education and sets out to demonstrate that the integration of Buddhism and secular education represents a new form of
contemporary interaction.

Materials and Methods. The methodological foundation is a systems approach, which allows us to view religion and
education as social systems that interact with one another. A structural-functional approach is applied to study the
integration of religion and education. General scientific methodology is employed in the form of analysis, synthesis,
deduction, and abstraction. A post-secular paradigm, pioneered by J. Habermas, is applied to examine the relationship
between the religious and the secular.

Results. Modern education is characterized by the active integration of religion, which shapes the spiritual and moral
foundations of the individual. Buddhism is no exception; its teachings, by their very nature, constitute a continuous
educational process that has historically been carried out in monasteries. At the same time, modern Buddhist education
is also concentrated in institutions established at datsans. Several vectors of development in Buddhist education are
noted. The first aspect is traditional spiritual Buddhist education; the second is the study of Buddhism as part of secular
disciplines; and the third is the integration of Buddhist and secular educational institutions. The study presents an example
of the integration of Buddhism and education at the Dorzhi Banzarov Buryat State University, where a bachelor’s program
in Buddhist philosophy is being implemented for the first time in collaboration with a Buddhist university.

Discussion and Conclusion. At present, there is a consistent government strategy aimed at supporting and promoting
the development of Buddhist religious organizations, as well as advancing Buddhist educational discourse. This policy
is implemented through a range of measures, including financial support, a legislative framework, and assistance in
institutionalizing Buddhist educational programs.
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OPMZMHLUZbHoe meopemudecKkoe ucciedosamue
I/IHTeraIIHH ﬁym]mMa B CUCTEMY pOCCHﬁCKOI‘O 06pa303a}mﬂ: KJIKY€BbIC ACIICKTbI

K.A. BaraeBa

Bypsarckuii rocynapctBeHHbll yHUBepeuteT UM. Jlopku banzaposa, Ynan-Yna, Poccuiickas ®enepanus

P4 ksyusha.81@mail.ru

AHHOTaI S

Beeoenue. TloBpimenne naTEpeca K OyaIuiiCKOMy 00pa30BaHHIO CBSI3aHO C TEOTMOIUTUIECKUMH H3MCHEHHSIMH U [INBU-
JIM3alMOHHBIMU TpaHCc(OpMaIsIMU, KOTOPbIE IPOUCXOIAT CETOHS B MUPE U AETEPMUHHUPYIOT HEOOXOAMMOCTh paccMa-
TPUBATh €ro C TOYKU 3PEHMs] MHOTOIOJISIPHOCTH, YUUTBIBas poib Oynauickux rocyaapcts uisi Poccuu. llensio craten
SIBJISIETCS BISIBJIEHHE OCOOCHHOCTEH BHenpeHHs Oynau3Ma B CUCTEMY POCCHICKOIO COBPEMEHHOro oOpa3oBaHus. Bei-
JETSIFOTCS] THITBI B3aUMOAEHCTBYSI PENTUTUH B 00pa30BaHUs, TOCTABICHA 33aJa49l JOKa3aTh, YTO HHTETpaLisl Oyaau3ma n
CBETCKOTO 00pa30BaHMs — 3TO HOBBII THUII COBPEMEHHOT'O B3aNMO/IEHCTBUSL.

Mamepuanvl u Memoosi. MeTo0J0rNUE€CKON OCHOBOH SIBJISIETCS CUCTEMHBIN MOAXO/, MO3BOJISIIOIINI PacCMOTPETH pe-
JIMTHIO U 00pa30BaHKe KaK COILMaJbHbIE CUCTEMbI, HaXOIKecss BO B3auMmoneiicTBiun. CTpyKTypHO-(yHKIIMOHAIBHBIN
TIOAXO[, TPUMEHSAETCS AJIsl N3yUESHUs] HHTErPalluyl PpelIuruy 1 00pa3zoBaHus. Mcnone3yeTcs o0meHayIHast METOIO0JIOTHS B
BUJI€ aHAJIN3a, CUHTE3a, IeNyKInH, abcTparupoBanus. [IpumensieTcss mocTceKysipHasi napajgiuryma, IMoHEpOM KOTOpOH
sisiercst FO. Xabepmaca, Uit pacCMOTPEHHsI COOTHOILIEHHUS PETUTHO3HOTO U CBETCKOTO.

Pezynemamot uccnedosanusn. CoBpeMeHHOE 00pa30BaHUE XapAKTEPU3YETCsl aKTUBHBIM BKJIFOYEHHEM B HETO PEJIUTUH,
KOTOpoe (hopMHpyeT AyXOBHO-HPABCTBEHHBIE OCHOBBI JINYHOCTH. He siBisieTcst NCcKirodeHneM U Oyaan3M, yueHne KOTo-
POro HO CBOEMY COZIEPIKAHHIO SIBIISICTCS TIOCTOSHHBIM 00pa3oBaHNWEM, KOTOPOE MCTOPHUYECKH C OCYLIECTBIISIIOCH B MO-
HacThIpsix. BMecTe ¢ TeM coBpemeHHOe Oyanuiickoe 00pa3oBaHne TaKKe CKOHIIEHTPHUPOBAHO B MHCTUTYTAX, CO3AaHHBIX
npu gananax. OTMedaeTcsi HECKOJIBKO BEKTOPOB pa3BUTHsI Oyaniickoro o0pa3zoBanus. [IepBblii acriekT — 3TO TpaaHUIHOH-
HOE TyXOBHOE Oyaauiickoe 00pa3oBaHKE, BTOPOH — H3ydeHHE Oynan3Ma Kak 3IeMEHTa CBETCKHUX AUCLMIUINH, TPETUH — HHTE-
rpanust OyIIMHCKUX M CBETCKHX 00pa30BaTeNIbHBIX YUPEXKICHUH. B nccienoBanny npogeMoHCTpUPOBAH IPUMEp HHTe-
rpaunu Oynau3Ma u oopaszoBanus B bypsarckom rocynusepcutere uM. Jlopxku banszaposa, rie BrepBble pean30BbIBACTCS
nporpamma OakanaBpuara no ¢uinocoduu OyaauMa B COTpYAHUUECTBE C OyIIMHCKIM YHUBEPCUTETOM.

Oécyscoenue u 3akniouenue. B Hactosmuii MOMEHT HaOIIOAAaeTCs MOCIEA0BATENbHAS TOCYIapCTBEHHASI CTPATETHS, Ha-
TIpaBJICHHAs HA MTOJJICPKKY U CTUMYJIMPOBAHUE PA3BUTHA OyIIMHCKUX PEIUTHO3HBIX 00BEANHEHNH, a TaKKe Ha MIPOBH-
KeHue OyAIuiicKoro 00pa3oBaTeIbHOr0 AUCKypca. JJaHHas MoMUTHKa peau3yeTcs: 4Yepe3 KOMIUIEKC Mep, BKITIOYAIOIINX
(bMHAHCOBYIO TOIEPIKKY, 3aKOHO/IATENIbHYIO 0a3y, a Tak)Ke COACHCTBUE B MHCTUTYLIMOHAIU3ALNH OyIinicKux oopaso-
BaTENIbHBIX IPOTPaMM.

KuroueBnle ci10Ba: o01ecTBo, 00pa3oBaHue, PENUTHsL, CBETCKOE 00pa3oBaHue, pEIUTHO3HO 0Opa3oBaHue, Oynausm, Oy-
nuiickoe oOpa3oBaHue

Jas uurupoBanms. baraecea K.A. MuTerparus Oyaau3ma B CHCTEMY POCCHHCKOTO 00pa30BaHMUS: KIIFOUCBBIC ACIICKTHI.
Hayunwuii anemanax cmpan Ipuuepromopws. 2026;12(1):39-44. https://doi.org/10.23947/2414-1143-2026-12-1-39-44

Introduction. Modern education takes shape within a multi-faith and multicultural environment. In our view, this is a
key feature of Russian society, shaping the goals of education, which consist not only in the transmission of knowledge,
but also in the formation of the spiritual and moral foundations of the individual. Today religion plays one of the primary
roles in this process. At the same time, there is a recognition that the process of teaching scientific knowledge about the
surrounding world would be insufficient without paying attention to the diversity of religious cultures that have influenced
the development of our country and the world as a whole. It is also an indisputable fact that the influence and role of
religion have grown significantly and now concern not only the interests of the individual but also touch upon issues in
all spheres of society.

The relationship between religion and education has long been a subject of interest to researchers, but this topic has
gained particular relevance relatively recently, with the active integration of religion into the educational system. In
the context of modern education, where the religious component plays a special role, it seems necessary to draw some
conclusions based on the specific example of integrating Buddhist education into the secular education system. Among
the various forms of interaction between religion and education, the experience of incorporating Buddhist education into
the secular Russian education system is of particular interest.
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Interest in Buddhist education is linked to global trends, as the realities of the modern world present Russian society
with the challenge of establishing a dialogue with countries where Buddhism is traditionally practiced and which offer an
alternative to Western civilization. The purpose of this article is to identify the key features of the integration of Buddhism
and the modern secular education system and to highlight the main trends in this process, drawing on a specific example
of the implementation of an educational program.

Materials and Methods. The systems approach was chosen as the primary methodology, as its advantages allow
for the study of religion and education as social systems that interact with one another [1, p. 45]. Within this systems
framework, religion and education are analyzed as mutually influencing elements of the social structure that perform
specific functions and influence one another through their interaction. In addition, a structural-functional approach was
used for a more detailed study, making it possible to identify religion and education as structural entities within a single
social system and to determine their impact on society as a whole. This methodological choice is driven by the need for
a deep understanding of the mechanisms of interaction between religion and education, which allows us to identify the
patterns and trends that determine their role in modern society. It should be noted that it was appropriate to use general
scientific methods such as analysis, synthesis, deduction, and abstraction, which allowed us to identify connections and
relationships between the objects under study. The theoretical foundation of the study was the post-secular paradigm
developed in the philosophical works of J. Habermas, which asserts the idea that religion transcends its own boundaries
and actively permeates all spheres of public life.

Results. When examining the relationship between religion and education, three main models of interaction can be
identified. “First, there is secular education; second, denominational religious education; and third, non-denominational
religious education” [2, p. 161]. Within this typology, Buddhist education is represented in the form of Buddhist education
in monasteries, as a secular course on Buddhist philosophy in higher education institutions within disciplines such as
“History of Philosophy,” “Religious Studies,” and “Philosophy of Religion.” Finally, Buddhism is presented as an ethno-
regional component of the school subjects “Fundamentals of Religious Culture and Secular Ethics” and “Fundamentals
of the Spiritual and Moral Culture of the Peoples of Russia”.

It is important to note that Buddhism historically developed as a distinct educational tradition centered on monastic
education, where knowledge was transmitted from teacher to student. At the same time, in Russian regions where Tibetan
Gelug Buddhism is traditionally widespread, monastic education has largely been preserved, retaining both its authentic
features and having undergone modernization. Essentially, Buddhist education has always been linked to the monastery,
where socialization, initiation into Buddhist values, and the acquisition of education take place. “An individual’s entry into
a monastery involves passing through several stages of education, which can last up to 20 years or more. Completing these
stages and earning academic degrees opened the door to higher positions within the administrative, ritual, and educational
systems. The educational hierarchy of Tibetan Buddhism includes up to 40 degrees, depending on specialization, level,
and monastic and regional characteristics” [3, p. 64].

Currently, Buddhist spiritual education is offered at two educational institutions: the Buddhist Academy at the Aginsky
Datsan and the “Dashi Choinkhorlin Buddhist University of the Damba Darja Zayaev” at the Ivolginsky Datsan. The
Aginsky Buddhist Academy has been operating since 1998; in 2022, it received a license for educational activities
and established three bachelor’s degree programs in Buddhist studies [4]. In 1999, the “Dashi Choinkhorlin” Buddhist
University received a state license to conduct educational activities in the field of religious education; in 2004, it received
a state license for educational activities. Students (huwarak) receive a higher education diploma and the title of “Lama-
Theologian.” These two higher religious institutions are important for training specialists in Buddhist philosophy, who
also serve to reproduce the Buddhist clergy and facilitate its initial socialization [5].

Thus, it is clear that with the onset of a religious revival in Russia’s multi-faith society, a process began to shape a
new structure for Buddhist education. We see that the 1990s marked the beginning of the revival of spiritual Buddhist
education, when the first Buddhist educational institutions were established; for example, the Aginsky Buddhist Academy
began its activities with the opening of a school of Tibetan medicine in the Aginsky Buryat Autonomous Okrug in 1993.
Schools of Tibetan medicine continue the two-hundred-year-old educational traditions of the Manba Dugana of the
Aginsky Datsan.

Having gone through a complex, multi-stage process of licensing and accreditation in the 2000s, these educational
institutions evolved into a system of Buddhist education with a solid pedagogical foundation. It should be noted that
this was also facilitated by the modernization of the legislative framework, primarily the Constitution of the Russian
Federation, where Article 14 states: “No religion may be established as the state religion or made mandatory,” and “religious
associations are separate from the state and equal before the law.” It is also worth noting Federal Law No. 125-FZ of
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September 26, 1997 (as amended on December 2, 2019) “On Freedom of Conscience and Religious Associations” [6],
specifically Article 3: “the right to freedom of conscience and freedom of religion.”

These legal documents enabled religious organizations to engage in educational activities, thereby expanding their
influence. This was of great significance for Buddhist spiritual education. Especially following the long Soviet period
during which religion and religious education were banned, this marked the beginning of a process of convergence
between Buddhist education and secular education.

It should be noted that these educational institutions, on the one hand, continue the traditions of Buddhist monastic
education, while on the other hand, in keeping with modern requirements, they also exhibit secular characteristics. Thus,
the structure of their educational activities is modeled after secular higher education institutions: admission requirements,
start of classes, duration of study, types of classes, forms of assessment, and so on. Along with Buddhist disciplines,
students study secular subjects such as sociology, English, mathematics, and many others. Thus, it turns out that the
Buddhist education received there, despite its secular form, is filled with religious content.

A new phase in the integration of Buddhist education into the broader education system is currently underway. Russian
society is actively undergoing a process of incorporating Buddhist religious elements into educational institutions, driven
by two factors. The first is the historical experience of intercultural and interfaith interaction that has traditionally developed
within Russian society; the second factor is cultural contacts with the Buddhist world. To support Buddhist education,
the “Foundation for the Promotion of Buddhist Education and Research” [7] was established; under its auspices, two
international conferences on Buddhism were held in Ulan-Ude in 2023 and 2024, with participants from 13 countries.

The Foundation was established with the support of the Ministry of Science and Higher Education and research
institutes specializing in the study of the East: Institute of Asian and African Studies of Moscow State University and
Institute of China and Contemporary Asia of the Russian Academy of Sciences; and the centralized religious organization
Association of Buddhist Communities “Arya Sangha.” This demonstrates, on the one hand, state support and, on the
other, the interest of Buddhist religious organizations in the development of Buddhist studies and Buddhist education.
In this regard, Buddhist organizations act as key players exerting a certain influence on the development of Buddhist
education; they are currently actively involved in organizing conferences and meetings, as well as co-authoring scientific
research and educational programs.

In2024, Buryat State University admitted its first class to the bachelor’s program in “Buddhist Philosophy.” A distinctive
feature of this program is that students are simultaneously enrolled at the Buddhist university “Dashi Choinkhorlin.” At
the same time, it should be noted that the BSU offers the bachelor’s degree program 48.03.01 “Orthodox Theology. State-
Religious Relations,» which is provided by the Department of Theology and Religious Studies, established in 2013. Here,
the emphasis is on Orthodox theology alongside general disciplines. It should be noted that in 2024, the Eastern Institute
of BSU established a core department of Buddhist philosophy based at the “Dashi Choinkhorlin” Buddhist University,
comprising faculty members from both secular and religious universities [8].

Essentially, obtaining such a degree addresses a very important social issue. A student who has graduated from a
Buddhist monastic educational institution can continue their education in monasteries in India or Tibet, or work at a datsan
of their choice. However, it should be noted that a monastic education does not always guarantee successful integration
into modern society. A situation has arisen in which many graduates of Buddhist spiritual universities are unable to
integrate into society without a secular education. Consequently, graduates now possess the qualifications of both a
clergyman and a secular specialist.

It is also important to note another key aspect of Buddhist philosophy: the idea of a person-centered approach. Education
is a process leading to self-realization, grounded in each individual’s unique characteristics. Buddhist education seeks
not to dictate, but to help individuals discover their own potential; moreover, it creates a supportive environment for the
individual. All of this demonstrates the potential of Buddhist education to foster sociocultural competencies that meet the
challenges of the modern world.

Discussion and Conclusion. So, Buddhist education today is developing in the following directions: the first is
traditional monastic education, structured within a secular framework but with a Buddhist focus. This type of religious
education has a long history, which has allowed it to preserve the study of ritual practices and specific Buddhist disciplines,
while combining them with a modern secular methodological approach. The second direction is the fragmented study of
Buddhist culture within the framework of the school subjects “Fundamentals of Religious Culture and Secular Ethics”
and “Fundamentals of the Spiritual and Moral Culture of the Peoples of Russia”., the essence of which is based on the
axiological aspect of religious content. The third is the study of the origins and philosophy of Buddhism within the
framework of secular disciplines in which the religious aspect is not addressed. Finally, a distinct approach is emerging
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that involves an in-depth study of Buddhist philosophy as part of philosophy in general, synthesizing secular presentation
with religious content. This addresses an important social issue: the integration of the Buddhist clergy into modern society.

Buddhism was originally conceived as an educational doctrine; however, for a long time, there was no need to integrate
it into secular education. Nevertheless, today there is a growing need both to expand Buddhist education and to adapt it to
modern realities. It should be noted that, of all traditional religions, Buddhism is the least represented in the educational
sphere, both quantitatively and qualitatively.

At present, the state’s targeted policy to support Buddhist religious organizations is evident. This support is also
evident in the development of Buddhist education, which is a crucial aspect of preserving and transmitting the spiritual
tradition of Buddhism. Such steps taken by the state include: facilitating the organization of educational programs and
creating conditions for the integration of Buddhism into the modern education system.

The development of Buddhist education is largely linked to the nature of contemporary state-religion relations, which
are characterized by cooperation between religious organizations and the state. To a large extent, this leads to state support
for religious organizations in their efforts to carry out educational activities. It is also dictated by the need to draw upon
traditional spiritual and moral values, to preserve national unity, Russian identity, and distinctiveness, the foundations of
which, as it turns out, can largely be found in traditional religions.
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Abstract

Introduction. The purpose of the study is to attempt to define the guidelines and vector of opportunities in the profession
of a science journalist for understanding the world of quantum physics relying on key ways of knowing. Through the
media representation of the scientist’s work, we gain insight into the foundations of scientific knowledge. Understanding
this fact actualizes in the new context the implications of the key problems and achievements of quantum nanoscience for
humanity as a whole.

Materials and Methods. Descriptive and analytical methods are used to determine the specifics of the work of a science
journalist. Comparative analysis showed the similarity and difference of opinions popular in the research field on being,
nature and man, thereby indicating the loyal relationship between religion and science, in particular, quantum physics.
Results. Science journalists bear a humanistic mission. They should lead society and the intellectually developed person to
moral improvement. It makes sense for a specialist, who works in the scientific media field, to master basic philosophical
concepts, take into account the conventional nature of science, as well as the existing line between the illusory and the
real, objectively perceiving current scientific thought so that they will be able to become an effective link between the
research organization and the target audience or the so-called “smart non-experts”.

Discussion and Conclusion. When a journalist cultivates in the target audience a stimulus for further knowledge, they
should take into account the fact of the spiritual development of the individual. Society expects that science as a social
phenomenon will provide certain new and safe advanced technologies. Knowledge based on the laws of quantum
physics is constantly changing, influencing, in turn, a person and the formation of their moral responsibility. A journalist
who popularizes and disseminates the advanced technologies ought to be wary of the risk of science profanation or
technological fetishism in their work. It is important to take into account the internal dialogue between the scientific and
religious worldviews for greater transparency and value correctness.

Keywords: religion, scientific knowledge, quantum physics, science journalism, scientific discoveries, advanced
technologies
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OPMZMHLUZbHoe meopemudecKkoe ucciedosamue

Penurus u KBaHTOBas (l)mmca 0 BUACHUU MHUDpa:
YTO BAKHO 3HATD KYPHAJIUCTY, MUINYIIEMY 0 HAYYHBIX OTKPBITUAX
B YCJIOBUAX COBpeMeHHOﬁ TEXHOJIOTHYeCcKoil HHBHHH33HHH?

O.B. ®apbepoBuy

JloHCKOM rocyiapcTBEHHBIN TEXHUUECKUN yHUBEpCUTET, I. PocToB-Ha-Jlony, Poccuiickas denepanus

P4 olesyafarberovich@gmail.com

AHHOTANHSA

Beeoenue. envio nccienoBanus sBISETCS MOMBITKA ONPEACIUTh OPUSHTHPBI U BEKTOP BOBMOXKHOCTEH B Iipodeccuu Ha-
YYHOTO JKypHAJIHCTA JUIS TIOHUMaHMs MUPa KBaHTOBOW (PM3HKH, ONTUPAsCh HA KIIFOUEBBIE CIIOCOORI o3HaHUA. OCMBICIIe-
HHeE TOTOo (haKTa, YTO Yepe3 MEANITHOE OTPaKeHNE PAOOTHI YIEHOTO HET MPOHUKHOBEHHE B OCHOBaHMUS HAyYHOTO 3HAHUS,
aKTyaJM3UPYET B HOBOM KOHTEKCTE OCO3HAHME MOCIEACTBUI y3JIOBBIX MMPOOIEM M JOCTH)KEHUH KBAHTOBOH HAaHOHAYKH B
LIEJIOM JUJISL 4E€JI0BEUECTBaA.

Mamepuanst u memoodwt. OnncareNbHBIA 1 aHATUTUIECKUI METOABI IPUMEHEHBI ISl OTIpeieIeHns] crielnUKH paboThI
HAay4YHOT0 >KypHayiucTa. CpaBHUTEIBHO-COIOCTABUTEIbHBIN aHANIN3 MOKa3aJl CXOACTBO U Pa3iIHyUe MOMYISPHBIX B HC-
CJIEZIOBATEIbCKOM T10JIe MHEHMI Ha OBITHE, IPUPOLY M YeJIoBeka, 0003HAYUB TEM CAMBIM JIOSIIBHOE B3aMMOOTHOIIIEHHE
PEIUrUY ¥ HAayKH, B YACTHOCTH, KBAHTOBOH (PU3HKH.

Pezynomamut uccnedosanus. Ha ruieun HayqHOTO XKypHAIUCTA BO3JIOKEHA TYMaHUCTHIECKasi MUCCHS: OOIIECTBO U WH-
TENIEKTyallbHO Pa3BUTOTO YEIOBEKA IPUBECTU K HPABCTBEHHOMY COBEPILIEHCTBOBAHMIO. B 3TOM CBSA3M crienuanucTy, pa-
OotatorieMy B chepe HayqHOTO MEUAIIONSL, YTOObI CITY>KUTh 3()(EKTHBHBIM 3BEHOM MEX/y Hay4HO-HCCIIEI0BaTEIbCKOM
OpraHu3aiyei u 1eJIeBOi ayInTopue JIM0Oo TaK Ha3bIBAEMBIMU «YMHBIMH HEIKCIIEPTaMU», HIMEET CMBICII OCBOUTH 0a30-
Bble (pritocodckre MOHATHS, YUYUTHIBATh KOHBEHIIMOHAIBHBIN XapaKkTep HayKH, & TaKKe CYIIECTBYIOLIYIO I'PaHb MEXIY
WIITI0O30PHBIM U PEaJIbHBIM, OOBEKTUBHO BOCHIPHHNMAS aKTyaIbHYIO HAYIHYIO MBICIb.

Oécyscoenue u 3akniouenue. BocnuteiBast B IIEJIEBOM ayAUTOPUH CTUMYI K AaJbHEHIIEMy MTO3HAHMIO, KYPHAIUCT J0JI-
KEH yUYHUTHIBaTh (PakT AYXOBHOTO CTAHOBIICHHS JMYHOCTH. OOIIECTBO OXHMIAET OT HAyKH KaK COLMAIBHOTO SIBICHMS
MIPE0CTABICHHS OIPE/IENICHHBIX HOBBIX M O€30IaCHBIX MEPEI0BBIX TEXHOJIOIHH, 2 OCHOBAaHHBIE HA 3aKOHAX KBAaHTOBOW
(bU3MKM 3HAHHS TOCTOSTHHO MEHSIIOTCSI, BIIMSISl B CBOIO OUepe/ib Ha YeJIoBeKa U (POPMUPOBAHHE €r0 MOPaJIbHOW OTBETCTBEH-
HOCTH. JXypHaNUCT, MOMyJSPU3NPYIOMINN M pacpOCTPAHAIONINN HOBEHIITNE TEXHOJIOTHH, JOJKEH OlacaTrhbcs B CBOEH
pabote pucka mposiBIeHHUS TpoQaHaIH HAyKH JTHOO TEXHOJIOTHYECKOTo (heTHIIn3Ma, a A OOJIbIIeH MpOo3padHOCTH H
LICHHOCTHOH KOPPEKTHOCTH BKHO YUNTHIBATH BHYTPEHHHH JHAJIOT MEXy HAYYHBIM M PEJIUTHO3HBIM MHPOBO33PEHHUEM.

KioueBble ci1oBa: penurus, HayqHOE [03HAaHKUE, KBAHTOBast (hU3MKa, HAy4YHas )KypHAJIMCTHKA, HAYYHbIE OTKPBITHSL, TIe-
PENOBbIE TEXHOJIOIMH

Jos uutupoBanusi. ®apbeposuu O.B. Penurust u kBaHTOBast (HH3MKA O BUACHUHM MUPA: YTO BAKHO 3HATH JKYPHAIHCTY,
MUIIYIIEMY O HAYYHBIX OTKPBITHSX B YCIOBHSX COBPEMEHHOM TEXHOJOTMYeCKOW IuBunm3aimu? Hayunwiil arbmanax
cmpan Ipuyepromopos. 2026;12(1):45-49. https://doi.org/10.23947/2414-1143-2026-12-1-45-49

Introduction. In the 21st century, man is rapidly plotting a trajectory between robotics and machine learning forward to
future quantum information technology. Although, scientists understand that it is incredibly difficult to predict in which field
quantum nanoscience will find application, and the experience of past years has proven that the path from scientific invention
to technical implementation can be very long, for example, in relation to high-tech materials that must confirm their safety.

Nowadays, the knowledge, developed by fundamental researchers, shows what resources exist and what the potentials
are in the near term. Humanity is increasingly striving for practical benefits and the production of economically viable
products. Of course, the capabilities of quantum physics promise to be a real help for a leap in medicine, in storing and
encrypting large databases, in the production of “smart” materials, and have already led culture to the Internet era. There
is another question. Do people want to use this knowledge to form moral values? How should we correctly assess risks
and make decisions in a rapidly changing civilization?

It is accepted that science studies the structure of the world, and religion studies morality and human behavior, but “the
model of integration of religion and science provides for the possibility of expanding scientific knowledge in the field of
traditional religious ideas. If this happens, then it is on the border of scientific and religious knowledge that a field arises
in which their synthesis can be carried out with the help of philosophy” [1, p. 33]. S.V. Krivovichev in the book “Science
of Believers or the Faith of Scientists: the 20th Century” considers that “there are not any serious contradictions between
science and religion” [2].
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It is interesting that outstanding scientists such as Gregor Mendel, Sigmund Freud, Albert Einstein, Max Planck
“discovered mysterious new worlds, the study of which radically changed our worldview. Science does not act as a
guardian of stability and order but as an incorrigible revolutionary who creates creative chaos. It makes our life no more
orderly or calm but freer and more interesting” [3, p. 16].

Thus, “quantum mechanics has renewed the interest of philosophers and scientists in fundamental questions about the
natural world, human knowledge and God” [4, p. 44]. One of the greatest achievements of science of the 20th century
was “the conviction that the human mind and, therefore, science have no reason to reject God and religious knowledge
of the world” [5, p.18]. There is a point of view that the main achievement of quantum mechanics is “awareness of the
integrity, complementarity of the subject and object, person and world. The observer man in it becomes the co-creator of
the creature world” [6, p. 48].

According to the founder of quantum theory, an outstanding German scientist, Nobel laureate in physics and at the
same time deeply religious thinker Max Planck, “both religion and natural science need faith in God, while for religion
God is at the beginning of all reflection, and for natural science God is at the end. For some He means the foundation, and
for others He is the pinnacle of building any worldview principles” [7, p. 35].

In the course of modern discussions, the idea of the so-called quantum theology was even revealed, according to which
“the Creator gives freedom to the created world to be in different states but connects the realization of these states with
the spiritual position of man... This idea of Creation gives a fresh angle on the metahistoric nature of «the Fall of many,
gives credibility to the possibility of a different reality in this world” [8, pp. 261-262]. Nevertheless, supporters of uniting
science and religion believe it is possible to take “at least a small but important step in overcoming the stark conflict
between humanity’s technological progress and its humanitarian development” [9, p. 198].

We agree that “the expansion of the space of scientific search and the inclusion of theological discourse in it... will make
it possible to overcome those materialistic «blinders» that today are an objective obstacle to the study of consciousness,
and will contribute to solving a number of pressing scientific problems” [10, p. 109].

Materials and Methods. Through comparative analysis, the work attempted to emphasize a reflection of a loyal
relationship between science, in particular, quantum physics, and religion, in order to identify key similarities and
differences in views on being, nature and man. Descriptive and analytical methods are used to define the specifics of a
science journalist’s work.

Results. How should a journalist who popularizes and spreads the latest technologies work? Following the thought
of His Holiness Patriarch Kirill of Moscow and All Russia in a number of his sermons [11], the main task is to see the
synthesis of religion and science and introduce it into culture. It is necessary to combine faith and human knowledge
especially in the age of digitalization, informatization and advanced technologies. This idea, obviously, should be
attributed to a specialist working in the field of scientific media field.

Undoubtedly, a journalist who forms an opinion of the audience should rely only on reliable facts and the experts’
point of view. To promote science, you inevitably need to immerse yourself in it. Considering that in the modern scientific
and educational space or, as it is sometimes called, an atomized society, a journalist writing about science needs to
be armed with knowledge of narrowly specialized spheres (physics, biology, chemistry, computer science, etc.), and
sometimes interdisciplinary fields.

For example, such experience is implemented in Germany. In this regard, the modern practice of the Max Planck
Research Society in Germany is attractive: during visits to laboratories and participation in everyday experimental work, a
kind of networking of scientists and media representatives takes place. This is facilitated by the EICOS (European Initiative
for Communicators in Science) programs for specialists in scientific journalism or the field of scientific communications,
where not only media lectures, interactive sessions, open discussions take place but also real work with the set scientific
task. “Maybe the main meaning of such programs is to break molds that still exist in society regarding science and those
who engage in it” [12].

It is also useful for a scientific journalist to know about the conventional nature of science, that is, that knowledge
is born by agreement of scientists from the development of hypotheses, and the theory may turn out to be both true
and false. In addition, “a scientist always has an intuitive sense of what is scientific and what is not”. These ideas are
largely determined by the system of ideals and norms of science adopted by them: ideals and norms of explanation and
description, evidence and justification of knowledge, their construction and organization” [13, p. 374]. Therefore, a
scientific journalist should report the discovery as a breakthrough to a wide audience, while maintaining strict objectivity
and accuracy. That is why, it is necessary to form a practical ability to apply the criterion of scientificity, that is to know
the essence of philosophical approaches, to have independent thinking, to know philosophical categories. After all, it is
possible that even an unbeliever but “a philosophically educated specialist, both as a specialist and as a person, thanks
to their studies in philosophy, is able to correlate their knowledge and skills with the possible limit horizon for their
application in general” [14, p. 75].

47



48

Farberovich O.V. Religion and Quantum Physics on the Worldview ...

The task of a science journalist is not just to translate science into a generally understandable language, turning
heavy reading into entertaining scientific pop in an accessible form, or to promote scientific cooperation through the
great possibilities of the media space but also to urge to think that artificial intelligence, competing with natural, literally
enters into battle, gradually blurring the boundaries. A person persistently invades God’s plan. In fact, “the decision on
the validity of risks is ultimately always based on a subjective assessment that takes into account knowledge and values.
Discourse without a systematic knowledge base remains a discourse that ignores the moral quality of options for action,
helps immorality break out” [15, p. 16].

It is clear that “the special status of scientific rationality in the value system of a technogenic civilization and the
particular importance of the scientific-technical worldview are determined by the fact that scientific knowledge of
the world is a prerequisite for its transformation on an expanding scale” [13, p. 100]. In this regard, through the lens
of analyzing and promoting advanced technologies, especially in the still largely unexplored realm of the quantum
microworld, scientific journalism should demonstrate that a new path of spiritual experience is possible for the human
of the future. This path may arise from the dialectics of science, making it even harder to uphold moral foundations,
responsibility for spiritual security, and an ecological mindset while striving to avoid blind permissiveness, technocratic
illusions, and the split between scientific and religious knowledge. At the same time, amid interethnic and interfaith
conflicts, science can serve as a bridge for reconciliation, or, conversely, as an arena for ideological struggle in the race
for science-intensive technologies.

Science journalists bear a humanistic mission. They should lead society and an intellectually developed person to
moral improvement. It is necessary to take into account not only the actual state of things and the actualization of scientific
research results but also the attitude of the state, business community, and industrial partners to these achievements.
“Quantum magic” fascinates consumers, those in power and industrialists, on the one hand, who show confidence
and enthusiasm for startups, innovative businesses and high-tech developments. On the other hand, information about
prospects, advantages and risks often leads the parties not to agree but rather to “polarization of existing positive or
negative attitudes” [15, p. 15].

The rapidly spreading ideas of transhumanism about creating a superman with superpowers, speculating on
innovations, technological fetishism, and the tendency toward scientific expansion (aimed “not only at forming an
artificial environment but also at modifying humanity itself” [16, p. 337]), are key factors for science journalists. They
help form an objective view of current scientific thought and recognize the line between science and illusion. After all,
God gave a person the assignment to learn and become better and kinder. Nevertheless, “modern physics has opened the
door to a new and broader view of the relationship between the human spirit and reality” [17, p. 127].

Discussion and Conclusion. Thus, the constant leitmotif remains the desire of people to determine the algorithm
of the world order or “revelation” about the nature of physical reality. Therefore, in the segment of quantum research
of journalistic practice, the authority of scientists, beliefs or fears of society, philosophical foundations and the spiritual
heritage of mankind remain.

In the conditions of modern technological civilization, the significance of these aspects in the activities of a journalist
who writes about scientific discoveries is beyond doubt. On the contrary, the analysis convincingly demonstrates that
one should be afraid of the risk of science profanation or technological fetishism. For greater transparency and ethical
integrity, it’s important to consider the inner dialogue between scientific and religious worldviews. The topic of covering
and promoting advanced research in the media requires periodic analysis, especially with every high-profile invention,
innovative technical solution, or general growth in knowledge.

When sparking interest in further knowledge among the target audience, journalists must consider the audience’s
spiritual development. Society expects science, as a social phenomenon, to deliver new, safe advanced technologies.
Meanwhile, knowledge based on quantum physics laws is constantly evolving, which in turn shapes people and their
sense of moral responsibility.

We echo the question from British physicist and mathematician Roger Penrose: “Are our ideas about the world around
us, governed by classical and quantum physics in their modern sense, adequate to describe the brain and mind?” [18, p. 324].
The answer may lie in the search for life’s meaning and purpose, and in forming a values-based worldview, especially on
the eve of the quantum information era.
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Abstract

Introduction. In today’s world, questions regarding the role of the individual and their influence on the formation and
development of a nation-state, as well as its interactions with other countries, remain highly relevant. The purpose of this article
is to reconstruct the socio-political and spiritual-religious views of loannis Kapodistrias, which are essential for understanding
his visionary European geopolitics. Main objectives: to analyze the activities of loannis Kapodistrias as an outstanding politician
and diplomat; to identify the socio-political and spiritual-religious views of loannis Kapodistrias; to determine the role of
Kapodistrias as an individual in building relations between the peoples of the Greek state and the European community.
Materials and Methods. The study employs general scientific research methods, including the method of universal
connections, the method of comparative analysis and synthesis, the descriptive method, and scientific generalization. The
underlying methodological framework of this work is based on dialectical and systems approaches.

Results. The visionary European geopolitical vision of loannis Kapodistrias was aimed primarily at upholding Greece’s
political, socioeconomic, and spiritual-religious independence, as well as at maintaining and developing relations with
European states, including, first and foremost, Russia. The Greek president sought to create for his compatriots an
independent European-style state based on the values of the Enlightenment and professing the Orthodox Christian values
inherent in the Russian state.

Discussion and Conclusion. It has been concluded that, during his brief tenure as head of the Greek state, loannis
Kapodistrias of Kiveritis contributed, through his visionary geopolitical efforts, to the restoration of Greece and its
political independence, as well as to the choice of a religious path for the country’s development. This study may serve as
a basis for further research into the activities of the first Greek president and for assessing his outstanding contributions
to his compatriots and foreign partners in his political, socio-economic, religious-educational, and diplomatic endeavors.
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AHHOTAIUSA
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CTPYKIHSI COLMATIBHO-TIONUTHYECKHUX U TyXOBHO-PEIUTHO3HBIX B3MIA0B KuBepHuTHCa M. Kamoauctpun, HeoOX0qMMBIX
JUI1 IOHUMAaHHUS €r0 BU3HOHEPCKOM eBpomneiickoil reononuTuki. OCHOBHBIE 3aJadd: MPOaHAIU3UPOBAThH AEATENLHOCTD
HNoanna KanogucTpuu Kak BbIJAIOIIErOCs MOIUTUKA U TUILUIOMATA, BBIIBUTH COLUANIBHO-IIONUTUYECKHUE U TyXOBHO-PE-
JIMTUO3HBIC B3Il KUBEPHUTHCA . KaHO}II/ICTpI/II/I; OINPCACTIUTb POJIN TAYHOCTU KaHOJII/ICTpI/II/I B IMTOCTPOCHUUN B3aMO-
OTHOIIEHHUH MEXIy HapoJaMHU IPEeUIeCcKOro roCyAapCTBa U €BPOIIEHCKOTO COO0IIeCTRa.

Mamepuanst u memoosl. Vcrionp3yrorcest 00IeHAYIHBIE METOBI UCCIECAOBAHMUS: BCEOOIIEH CBSI3H, METOJ] CPAaBHUTEIb-
HOTO aHaJlM3a U CHHTE3a, OIMCATEeNIbHBII METO/l M HaydHOro 0000meHus. McxonHol MeTogonorudeckoil naeeit paborsl
SIBJISIFOTCA TUAJIEKTUUECKUN U CUCTEMHBIN MOJIXOABI.

Pesynomamul ucciedosanusn. Busnonepckas eBporieiickas reornonuTrka kusepautuca Moanncca Kanoauerpun Hanpas-
JIeHa MpeXk/ie BCET0 Ha OTCTanBaHKUE MOTUTUYECKOH, COUAIBHO-DKOHOMHUYECKON U JyXOBHO-PEINTHO3HON HE3aBUCHMO-
ctu I'peryu 1 Ha mopaepkKaHUEe U Pa3BUTHE B3aMMOOTHOLIEHUN ¢ €BPONEHCKUMU IrOCyAapCcTBaMU, BKIIIOUasl B NIEPBYIO
ouepens Poccuto. ['peueckuit mpe3uaeHT CTpeMUICS CO3aTh ISl COOTEUECTBEHHUKOB HE3aBUCHMOE TOCYIapCTBO €BPO-
MIEHCKOTO THIIAa, OCHOBAaHHOE HA NEHHOCTAX d10xH IIpocsemenns, HCoBeIyONee MTPABOCIaBHbIE XPUCTHAHCKHE 1IEH-
HOCTH, IPUCYIIHE PYyCCKOMY TOCYIapCTBY.

Oocyscoenue u 3axnwuenue. Crenan BeiBoj, uTo Kusepuutuc Hoannuc Kanoauctpus B TeueHHE HENPOAOIIKUTENb-
HOTO BPEMEHHU CBOETO MNpPaBJICHUS TPEUECKUM TOCYJapCTBOM CBOEH BU3MOHEPCKOI TI'€ONOIIMTHUECKON NesTeIbHOCTHIO
CIOCOOCTBOBAJI BOCCTAHOBJIEHHIO [ peliny 1 ee MOMUTHYECKOH HE3aBUCUMOCTH M BBIOOPY PETMTHO3HOTO ITyTH Pa3BUTHS.
JlaHHO€ HCClleTOBaHHE MOXKET MOCITYKUTh MaTepHaIoM Ul JAIbHEUIIETO U3Y9EHUs AEATENbHOCTH IIEPBOrO IPEYECKOr0
TIPE3NACHTA 1 OIIPEEICHHIO €r0 BBIIAIOIINXCS 3aCiIyT TIEpe COOTEUECTBEHHUKAaMH 1 3apyO0eXKHBIMU ITapTHEPaMH B €T0
MIOJIMTUYECKOH, COLTUAIBHO-3KOHOMUYECKOU, PEIUTHO3HO-IIPOCBETUTEILCKON U IUIIJIOMAaTUUECKON EATENBHOCTH.

KaroueBrnie ciioBa: Moannuc KaHO,I[I/ICTpI/ISI, BU3UOHCPCKas eBpOHeﬁCKaH T'€OIIOJIMTHKA, COL[I/IaJ'ILHO-HOJII/ITI/I‘IeCKI/Iﬁ nuay-
XOBHO-peJ’II/IFI/IO?;HI)Iﬁ ACIICKTHI

Jas uutupoBanus. Onennda T.C., [Teixtur [.M1. BusnoHepckas eBpormelickas TeOmoInTHKa KuBepHUTHCA VoaHucca
Kanoguctpuu: conuanbHO-NOMUTHYECKUI U TyXOBHO-PENUIUO3HBIN acneKTsl. Hayunwiii anemanax cmpan Ilpuuepromopbsi.
2026;12(1):50-55. https://doi.org/10.23947/2414-1143-2026-12-1-50-55

Introduction. The relevance of this study stems from the recent surge in interest in the role of the individual in history
and their influence on the formation and development of the state. Ioannis Kapodistrias (Ivan Antonovich Kapodistria)
was one of the outstanding figures of the national liberation movements in early 19th-century Europe, a man who in many
ways was ahead of his time and shaped it. Kapodistrias also left a significant mark on Russian history [1]. A study of the
multifaceted and diverse activities of loannis Kapodistrias allows us to identify the socio-political and spiritual-religious
views of Greece’s first president and to determine their impact on European states.

As head of the Ministry of Foreign Affairs of the Russian Empire, loannis Kapodistrias represented the interests of
Russian foreign policy as well as those of the Greek Republic and European states. His achievement lies in securing a
rightful place for the Russian state among European nations. The essence of Kapodistrias’ diplomatic activity lay in his
commitment to the legal foundations of international relations, his opposition to unilateral interference in the internal
affairs of other states, and his desire to ensure the stability and sustainability of the peaceful order among European states [2].
Ioannis Kapodistrias conceived the idea of creating an organization that foreshadowed the United Nations.

The purpose of this article is to reconstruct the socio-political and spiritual-religious views of Ioannis Kapodistrias,
which are essential for understanding his visionary European geopolitics. The object of this study is the visionary
European geopolitics of Ioannis Kapodistrias. The subject of this study is Kapodistrias’s socio-political and spiritual-
religious views.

Materials and Methods. The primary methods employed in this study include the methods of universal connection,
comparative analysis and synthesis, the descriptive method, and scientific generalization. The underlying methodological
framework of this study is based on dialectical and systemic approaches. The study of archival data, scholarly works,
historical sources, memoirs of contemporaries, letters, and diplomatic documents formed the basis of this research.

Results. loannis Kapodistrias, a man of letters of his time with a thorough knowledge of philosophy and medicine,
began his diplomatic career in his homeland, Greece [3]. In 1800, at the suggestion of Russian Admiral F.F. Ushakov,
loannis Kapodistrias became secretary of the Legislative Council of the Ionian Republic, or the Republic of the Seven
United Islands. In 1803, he was appointed State Secretary for Foreign Affairs of the Republic of the Ionian Islands, and
in January 1809, Count Ioannis Kapodistrias, a native of the island of Corfu and a Greek patriot, arrived in St. Petersburg

51


https://doi.org/10.23947/2414-1143-2026-12-1-50-55

52

Science Almanac of Black Sea Region Countries. 2026;12(1):50—55. eISSN 2414-1143

and became a confidant of Russian Tsar Alexander I. From 1814, Kapodistrias effectively became the head of the Tsar’s
foreign policy office of the Russian state [4, 5].

A significant event for the Russian state and for Capodistria himself was the signing of the peace treaty with France
in Paris. Throughout his service to the Russian sovereign and the state, Capodistria distinguished himself by his complete
selflessness, both in financial matters and in his official duties. His boundless modesty, absolute restraint, and candor were
combined with a sense of obedience, which gradually strengthened and increased his positive influence on Alexander I [6].

According to N.I. Karamzin, Kapodistrias deserves to be called “the most intelligent man at the present court.” While
continuing to live in the capital and enjoying success in his service at the Russian embassy, Kapodistria never ceased
to think about the fate of his Greek homeland. In 1821, an anti-Turkish uprising led by Alexander Ypsilanti took place.
Kapodistrias did not support a letter from Ypsilanti, the leader of the Eterist rebels in Bessarabia, calling on Russia to drive
the Turks out of Greece and Europe. He was opposed to hasty military action, as was the Russian Emperor Alexander, who
had no desire to start a new war with Turkey. Despite the common interests of Kapodistrias and Alexander, from the early
1820s their relationship began to weaken, as the Russian emperor, fearing revolutionary sentiments in Europe, was prepared
to seek a rapprochement with Austria and did not wish to go to war with the Ottoman Empire. These disagreements with
the Holy Alliance and Alexander in 1822 led Capodistria to decide to distance himself from the conferences of the European
powers on Greece and not to participate in their preparation or discussion in official reports [7, 8].

While in Switzerland, Kapodistrias began actively supporting the Greek revolutionaries with money, weapons, and
food. The Greek Revolution of 1821-1829 served as the catalyst for the emergence of the Philhellenic movement within
the international community. English, American, and later French philhellenes came to the defense of the young Greek
republic and flocked to Greece. Russia did not remain indifferent to the Greeks’ heroic struggle for independence [9].

It was particularly important to the Greeks that Russia was at that time the only Orthodox country with close
historical and cultural ties to Greece. Furthermore, Russia saw the development of trade and economic ties with Greece
as advantageous, especially since most Greek ships sailed under the Russian flag. The peoples of the Balkan Peninsula
saw Russia as their ally in the struggle for national liberation and counted on it in their campaigns against the Sultan’s
yoke on the Balkan Peninsula. These calculations were reinforced by a sense of religious, national, and cultural kinship
with Russia [10].

In the spring of 1827, the question of electing a president (ruler) of Greece became a pressing issue. Kapodistrias’s
authority and experience were of paramount importance to the Greeks. Count Kapodistrias once again found himself at
the center of Greek political life. On April 2 (14), 1827, the Third National Assembly of Greece, sitting in Trizene, elected
Kapodistrias for a seven-year term to the post of kyvernitis (literally “helmsman”), that is, the ruler and political head of
Greece. While in Europe, Kyvernitis Ioannis not only dealt with foreign policy and economic issues to defend Greece’s
interests but also fought for a significant expansion of the borders of the future Greek state. Kapodistrias had to counter
the foreign policies of Turkey, England, and France, which viewed him as a Russian agent. According to researchers, the
“political death” of young Greece would have been inevitable had it not been for the political neutrality of Kapodistrias,
who had “a certain pro-Russian lean” [11].

The fate of Greece, “which was looked down upon as a beggar” [12], became clear following the events at Navarino
in October 1827: the Turkish fleet was destroyed by Russian, British, and French forces. In early January 1828, Alexander
Ypsilanti, released from an Austrian prison and terminally ill, upon hearing of Kapodistrias’ decision to return to Greece,
managed to whisper “Glory to You, Lord” and died [13].

Discussion and Conclusion. Kapodistrias’s return to his homeland in January 1828 as head of state enabled him to
fulfill his duty to Greece and to his compatriots: “to protect the people from the horrors of anarchy and to provide them
with the opportunity to gradually achieve national and political revival.” As a result of a prolonged and brutal religious
war, the Greek state and its population were in a state of utter ruin, with a population that had become embittered and
violent. Kapodistrias’s goal was to transform Greece into a European-style state based on the values of the Enlightenment.

The population of the Greek state comprised four main opposing parties: 1) the People’s Party, which portrayed
the president as the savior of the fatherland; 2) the Kojabashi, or Party of Elders, whose supporters advocated for the
fragmentation of Greece into small territories within a federal union; 3) the party of ignorant politicians (envious of the
president), who proclaimed themselves statesmen and the president; 4) the Phanariot party, supporters of organizing the
state along the lines of Moldavia or Wallachia.

Through Capodistria’s efforts, a system of government was established in a previously fragmented country: an army
and navy, a judicial system, the church, public education, and agriculture; the path to the country’s economic development
was laid out. The president understood the importance of educating the people politically, the need to provide citizens with
freedom and material stability, and the need to eradicate banditry and piracy in the adjacent maritime territories.
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Kapodistrias is working to establish a combat-ready, centralized regular army. Such an army will help consolidate the
success of the struggle against the armed opposition and prevent an advance by the Sublime Porte. Greece’s national officer
corps is being replenished by graduates of the first officer training school — the School of Evelpides. I.A. Kapodistrias
does not limit himself to financing and providing spiritual care for the army; the Kivernitis issues an order to establish an
institute of regimental chaplains.

Kapodistrias took decisive steps to establish a judicial system, the fundamental foundation of state governance. The
organization of the courts and their staffing with qualified judges were carried out with Kapodistrias’s personal involvement
and under his close, direct supervision. Greek lawmaking was guided by models of European legislation. A code of civil
procedure was enacted in the country; cities were to be under the control of a magistrate, and each province had a court of
first instance. The court system in Greece was intended, among other things, to replace certain social and legal institutions
established during the Ottoman era. Through Kapodistrias’ efforts, a state administration was established, and a statistical
service was created, which conducted the first census of the population of independent Greece [14].

Kapodistrias resolved one of Greece’s most pressing problems: the state of the country’s economy. Greece was
required to repay debts to British bankers and Greek shipowners. At Kapodistrias’s initiative, the country began minting
its own currency. The main currency became the “silver phoenix,” which was worth about one and a half rubles at the
time. In addition, copper coins of three denominations were put into circulation: 10, 5, and 1 obol (where one obol was
equal to a quarter of a kopeck). The National Mint was established to ensure the production of coins.

Capodistria’s fiscal policy regarding national finances yielded the desired results: the state treasury began to be
replenished through the collection of taxes and customs duties by special officials, and the budget deficit gradually began
to shrink. The military began to receive small fixed salaries. However, it was not possible to fully resolve all financial
problems, which led to discontent with the president’s policies, resulting in armed uprisings, the plot against, and the
assassination of Capodistria. Capodistria’s death brought about changes in the country’s political regime: the repeal of
reforms, the outbreak of civil war, and so on [15].

The development of agriculture in Greece required a solution to the complex issue of national lands, which took on
a political dimension after the revolution. Kapodistrias saw the path to the country’s economic independence through
the redistribution of land resources: part of the land was to be transferred to landless peasants and participants in the
revolutionary events, while another part was to be sold at auction, replenishing the state treasury with the proceeds.

Kapodistrias succeeded in carrying out a partial distribution of land among refugees and veterans despite active
opposition from the local landed gentry — the kodzabs — who sought to appropriate former Turkish property for themselves.
However, these measures failed to fully resolve the existing agrarian problems.

From the very beginning of his reign, Capodistria faced the complex issue of autocephaly: it was necessary to ensure
the well-being of the Orthodox Church and strengthen its position within the state. A decisive step in church reform was
taken in January 1828, when the Church Committee was established: a temporary supreme body of church administration
comprising five bishops. The next significant reform was the creation of the Ministry of Church Affairs and Public
Education, which demonstrated a serious approach to the country’s spiritual development and education.

Kapodistrias made tremendous efforts to restore churches destroyed during the revolution and to preserve and protect
church property from looting. The president decided to provide state salaries to the clergy and to fund the education
system, which was inextricably linked to the Orthodox faith.

Kapodistrias attached particular importance to the issue of training the clergy. Among the first state educational
institutions in the country, a theological seminary was opened on the island of Poros. The president nurtured the idea of
establishing a Theological Academy in Greece modeled after the higher theological educational institutions of Russia. He
entrusted the development of this idea to the renowned scholar and church and public figure K. Ikonomos, who was then
in Russia. As early as the summer of 1828, Ikonomos presented Kapodistrias with a “Plan for a Church Academy,” which,
however, could never be implemented due to a lack of funding. As a patriot and a faithful son of the Church, Kapodistrias
was murdered on the threshold of a church [16]. Later, his supporters interpreted this circumstance symbolically: the
interrupted connection of the Greek nation’s movement toward the revival of the Greek Orthodox tradition.

The development of the public education system became one of the priorities of Capodistria’s domestic policy. As a
result of the reforms, an extensive network of educational institutions emerged. A historic breakthrough occurred with the
emergence of public schools, which opened the doors of secondary education to the common people. It is noteworthy that
these educational institutions were funded by the state treasury, which was not particularly wealthy.

A distinctive feature of the new educational system was the synthesis of secular and religious education. Schools were
modeled after monasteries, where the acquisition of knowledge was organically intertwined with Orthodox upbringing.
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Even such everyday moments as mealtimes became part of the educational process — during meals, students were read the
lives of the saints, instilling in them spiritual values and a religious worldview.

The direct involvement of Greek President Kapodistrias made it possible to open an orphanage on the island of
Aegina. The Kivernitis’s future plans included the establishment of a national university. Educational institutions of that
time had curricula and teaching methods in line with European models, since Kapodistrias envisioned an independent
Greece modeled after those states, which required personnel trained accordingly.

In Russia, Kapodistria’s assassination was received as a tragedy. A.Y. Bulgakov wrote from Moscow to his brother
Konstantin on November 1, 1831: “...Zhukovsky told me yesterday the most terrible news, that Kapodistria has been
killed by the Greeks. What monsters! The Tsar still hoped that this was not true. God willing! I was struck by this news.
After Kapodistria’s assassination, a difficult time of civil strife and the gravest trials began for Greece [2].

Thus, loannis Kapodistrias played a significant role in the emergence of the new Greek state on the map of Europe.
The establishment of the state was the culmination of the Greek people’s national liberation movement and a compromise
among European powers pursuing their own geopolitical interests [17]. For Russia, Kapodistrias’s activities coincided
with the national aspirations of the Greeks, who looked to a “protector state” — a role tacitly attributed to Russia following
the victorious Russo-Turkish wars under Catherine I1.
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Abstract

Introduction. After the end of the Civil War in Russia, the Soviet authorities set about dismantling the Menshevik Party.
With the support of the Communist Party, an initiative group was formed in the Don region, consisting of former members
of the Menshevik Party, whose main task was the official dissolution of the regional branch. The purpose of this study is to
examine the system of views and ideas held by former members of the Menshevik Party that motivated them to participate in
the dissolution of the regional branch. Objectives: to examine the activities of the initiative group aimed at dissolving the Don
branch of the Menshevik Party; to clarify the political views of former members of the Menshevik Party in the Don region,
participants in the movement, and the reasons that led them to take part in the dissolution of the Don branch of the party.
Materials and Methods. Documents and materials containing information on the activities of the initiative group
tasked with dismantling the Rostov-Nakhichevan Menshevik organization have been identified, analyzed, and utilized.
Descriptive, comparative-historical, and historical-systemic methods have been applied.

Results. Former members of the Menshevik Party played an active role in the dissolution of the organization’s regional
branch. An initiative group tasked with dissolving the regional branch of the Menshevik Party was formed amid the
Soviet authorities’ crackdown on opposition political forces. Another important goal of the group was to elect delegates
to the All-Russian Congress, which was to officially dissolve the party within the Soviet Union. With the support of
regional party bodies, members of the initiative group managed to recruit former Mensheviks into their ranks and begin
the dissolution of the regional branch. Information from registration cards filled out by members of the movement shows
that, prior to the Bolsheviks’ rise to power, they approved of the activities of the Menshevik party leadership. But after
the Bolsheviks came to power and won the Civil War, members of the movement radically changed their political views.
Discussion and Conclusion. 1t was concluded that the movement’s members supported the leadership of the Menshevik
Party and disapproved of the Bolsheviks’ actions. However, after the Bolsheviks came to power, the movement’s
participants drastically changed their political views. They began to harshly criticize the Menshevik party leadership,
which had gone into exile following the Bolsheviks’ victory in the Civil War, and fully endorsed the political actions of the
Soviet authorities. It is highly likely that former party members concealed their true political views due to the repression
against other socialist parties. At the same time, some of them may have actually changed their political views. Despite
this, the leadership of the South-Eastern Bureau of the RCP(b) did not allow the initiative group to fully accomplish the
goals and tasks set before them.
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OPMZMHLUZbHoe meopemudecKkoe ucciedosamue

Pui1ocopcroe 0OCMBICTICHHE KPU3HUCA PYCCKOI0 MapKCU3Ma
HA NpUMepe T0HCKOI OPraHu3alui MEeHbIIEeBUKOB

A.A. Aranos D<), O.A. Eaaunos
JloHCKOM rocyiapcTBEHHBIN TEXHUUECKUN yHUBEpCUTET, I. PocToB-Ha-Jlony, Poccuiickas denepanus

< Aganoff.a@yandex.ru

AHHOTANHSA

Beeoenue. Ilocne 3apepuienus I paxxganckoit BoitHbI B Poccun coBeTckue BIACTH MPUCTYNHIN K pa3srpoMy MapTUH MEHb-
meBuKoB. 1Ipu mognepkke KOMMYHHUCTHYECKOM mapTun Ha [loHy Oblia co3JaHa MHUIIMATHBHAS TPYINa, COCTOSBINAS
13 OBIBIIMX YJIEHOB MAapTHUHM MEHBIIEBHKOB, ITIABHOW 3a/iadell KOTOPOil Obl1a oduIManbHas TMKBUAALMS OTICICHNS Ha
TeppuTopun peruoHa. Llens paboTbl — pacCMOTPETh CHCTEMY B3DISAOB M HICH OBIBIIMX WICHOB MapTUH MEHBIICBH-
KOB, TIOOY/TMBIINX MX IPHHATH YUacTHE B JMKBHIAINHN PETHOHAIBHOTO OTACJICHHS. 3a/1adl: pacCMOTPETh AEATEIbHOCTh
HMHUIMATUBHOM I'PyMIIbI O TUKBUIALMH JOHCKOTO OTAEICHHUS NapTUU MEHBIIEBUKOB, BEISICHUTD MOJIMTHUECKUE B3IVISbI
6I:IBH_II/IX YJICHOB MMapTU MCHBIIEBUKOB Ha I[OHy — YYaCTHUKOB JIBUXKCHUA, IPUYNHBI, 3aCTABUBIINEC UX IPUHATH Y4aCTUC
B JIMKBHUJAIUX JTOHCKOI'O OTACIICHUA ITapTUH.

Mamepuanst u MemoOsl. BHISBICHDI, TPOaHAIN3UPOBAHBI U UCTIOIb30BaHbI JOKYMEHTHI 1 MAaTEPHAIIBI, COAEPIKAIIIIE CBE-
JICHUS O AEATeNbHOCTH MHUIIMATHBHON TPYNITEI 10 JMKBHIAnUU PocToBo-HaxnueBaHCKOM opraHu3anny MEHbIICBHKOB.
[IpuMeHsIOTCS OnMcaTeNbHbIN, CPABHUTENBHO-UCTOPUIECKUN U HCTOPUKO-CUCTEMHBIN METOBI.

Pesynomamul uccnedoganusa. boiBiiye 4ieHbl NapTUY MEHBIIEBUKOB NPUHSIIN aKTUBHOE Y4acTUE B JIMKBHJALIUY PETU-
OHAJIbHOT'O OTACJICHUA OpTraHU3aluu. I/IHI/ILII/IaTI/IBHaH rpymnma 1mo JUKBUJAIUU PETUHOHAJIBHOTO OTACIICHUA MapTU MCHb-
IIEBUKOB ObLIa CO3/1aHa B YCJIOBUAX HpOBOJlHMOﬁ COBCTCKHMH BJIACTAMHU penpeccm‘/'l IIPOTHUB ONIO3UIIUMOHHBIX ITOJIUTH-
yecKuX cuil. J{pyroii BaKHOU IIeNBI0 TPYIIIBI OBLTO M30paHue AeneraToB 1 Becepoccniickoro chesna, KOTOPBIN TOIKEeH
Ob11 o(MIMANTBbHO JUKBUAMPOBATh HapTuio Ha Tepputopuu Coserckoro Corosza. MMes moanepikky OT perHOHaIbHBIX
TIAPTUHHBIX OPraHOB, WICHHl HHUIIMATUBHOMN T'PYNITEI CyMENH IIPUBIIEYb B CBOM Psi/ibl OBIBIIMX MEHBIICBHKOB M HA4aTh
JIMKBUJIALMIO PErHOHAIBHOTO oTAeneHus. VHpopmanus 13 perucTpandoHHbIX KapTOUYeK, 3allOJHEHHBIX YYaCTHUKaMU
JABWIKCHU, MMOKA3bIBACT, YTO OO IMPpUXOAa K BJIACTU 6OHbLLIeBI/IKOB, OHU 0}106p5UII/I ACATCIbHOCTh PYKOBOJACTBA MapTHUU
MeHbIIeBUKOB. Ho mocne nmpuxoaa K BjIaCTH OOJIBIIIEBUKOB U UX HO6BJILI B Fpa)K}laHCKOﬁ BOITHE YJICHBI JBWKCHUA paau-
KaJIbHO U3MEHIIN CBOY MOJUTHYECKUE B3ITIAIBI.

Oécyscoenue u 3akniouenue. ClelaH BBIBOA, YTO WICHBI IBM)KCHHS MTOJICPKUBAIIN PYKOBOICTBO MAPTHH MEHBIIIEBUKOB
He ono0psuth neficTBrs 6onbieBUKoB. Ho mocie mpuxosa K BIacTH OOJIBIIEBUKOB yYaCTHUKH JABHKEHHS PE3KO U3MEHH-
JIM CBOHU NMONIUTHYECKUE B3I AbI. OHU CTaIM MO/IBEPraTh KECTKOM KPUTUKE PYKOBOACTBO NapTUH MEHBIIEBUKOB, KOTOPOE
HaxOJMJIOCh B YMUTPALIMH TTOCIIE TI00e/1bl OONBIIEBUKOB B [ pask1aHCKOW BOMHE U IMOJHOCTBIO OJOOPSUIN TOJIUTUYECKUE
JecTBus coBeTcKUX BiacTei. C OONMbIIOi Honeii BeposTHOCTH OBIBIIHE WICHBI ITAPTUH CKPBIBAIM CBOM UCTHHHBIE TO-
JUTUYECKUE B3IVIAABI M3-32 PENIPECCHI B OTHOLICHUH APYTUX COLMAIUCTHIECKUX mapTuil. IIpu 3TOM y HEKOTOPBIX MX
HUX MOIJIM W3MEHUTHCS MOJIUTHYECKHE B3IAAsl. HecMoTpst Ha 370, pykoBoacTBo HOro-Bocrounoro Bropo PKII(6) ne
MO3BOJIMJIO MHULIMATUBHON IPYIIE MOJHOCTHIO BBIIOTHUTE CTOSIIIUE MEPEA HUMH LENU U 3a]1a4l.

KiroueBble ciioBa: WHUOHUATUBHAA Ipymma, KOMMYHUCTUYCCKAA NapTHA, MCHBILICBUKH, OpraHrU3alysd, IMOJTUTHYCCKUE B3ITIAIbI

Jas nurupoBanus. AranoB A.A., Enguro O.A. ®unocodckoe OCMBICICHHE KpPH3UCAa PYCCKOTO MapKCH3Ma Ha
MpUMepe JOHCKOM OpraHM3allid MEHBIICBUKOB. Hayuwnwvli anomanax cmpan Ilpuueprnomopes. 2026;12(1):56-61.
https://doi.org/10.23947/2414-1143-2026-12-1-56-61

Introduction. After the end of the Russian Civil War, the Soviet authorities set about dismantling the Menshevik
Party. By 1923, as a result of political repression and the emigration of its leadership, the Menshevik Party no longer
existed as a unified political organization. To finally crush the movement, the Soviet authorities began preparing to
hold an All-Russian Congress of the Menshevik Party, which was intended to officially dissolve the organization within
the USSR. To this end, with the support of the Communist Party, initiative groups consisting of representatives of the
Menshevik Party were established in various parts of the country. Their goal was to hold local congresses of regional
branches, the purpose of which was to dissolve the branches and elect representatives to the All-Russian Congress of the
Menshevik Party. One such initiative group was established in Rostov-on-Don and Nakhichevan-on-Don in 1923. The
objective of this study is to examine the system of views and ideas held by the Don Mensheviks that motivated them to
participate in the dissolution of the regional branch. Objectives: to examine the activities of the initiative group aimed at
dissolving the Don branch of the Menshevik Party; to clarify the political views of the Don Mensheviks who participated
in the movement; and to identify the reasons that led them to take part in the dissolution of the Don branch of the party.
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Materials and Methods. This study utilizes documents containing information on the activities of the initiative
group tasked with dismantling the Don Menchevik organization, which were discovered at the Center for Documentation
of Modern History in the Rostov Region. These sources are being introduced into scholarly discourse for the first time.
Historiographical studies analyzing the activities of the Don Mensheviks from 1903 to 1917 have been consulted [1].
M.A. Vaskov’s work [2] is devoted to the activities of the Don Menshevik organization from its founding in 1903 until the
outbreak of World War I. T.V. Shchukina’s study [3] is devoted to Menshevik organizations that existed in the Don Army
District from 1914 to December 1917. Together with the Don historian S.G. Voskoboynikov, she analyzed the tactics
of the Don Mensheviks during World War I in another study [4]. Historian E.A. Ryazantseva [5] studied the activities
of the Saratov Menshevik organization in 1922-1924. This study allowed for a comparison of the situation of regional
party branches that found themselves in similar conditions. In her work [6], L.A. Boeva noted that the Communist Party
actively enlisted the GPU-OGPU in its struggle against the Mensheviks. This made it possible to completely eliminate
the Menshevik party [6, p. 63] by the late 1920s. In his work [7], G.G. Kasarov examined the activities of the Menshevik
Party in the second half of 1918. The author concluded [7, p. 45] that the position of the Menshevik Party had strengthened
in the second half of 1918.

This study employs descriptive, comparative-historical, and historical-systemic methods, as well as the principles of
historicism and objectivity. The application of the comparative-historical method made it possible to compare the views
of the Don Mencheviiks before the Bolsheviks came to power and after their victory in the Civil War. The historical-
systemic method made it possible to identify the individual elements of the subject of this study.

Results. Thanks to the efforts of an initiative group (S.M. Kasyanevsky, P.V. Okhlonin, S.V. Suslov), former members
of the Menshevik Party, a meeting was held in Rostov-on-Don on November 16, 1923 [8, p. 100], attended by 11
former Mensheviks. The overwhelming majority of the Mensheviks present (9 people) had joined the party even before
the February Revolution; the rest became members after it. The meeting was chaired by the Don Menshevik [8, p. 1]
S.M. Kasyanevsky. He and another Menshevik, S.V. Suslov, addressed the assembly with reports. In their reports, the
representatives of the initiative group drew attention to the fact that by the time of the meeting, many Mensheviks were
beginning to leave the party en masse and join the ranks of the Russian Communist Party.

The speakers noted that the remaining party members were not participating in its activities. In light of the current
situation, members of the initiative group proposed to the assembled former party members that they give the “movement
an organizational form” [8, p. 1]. Those gathered expressed their views on the current situation. Thus, the Menshevik
P.V. Okhlonin noted that at present the main task was “the liquidation of the Don organization” [8, p. 1]. He stated that
every Menshevik must independently decide on the possibility of joining the ranks of the ruling Russian Communist Party.
Another party member named Golishchev drew the attendees’ attention to the fact that, despite its “valuable achievements”
in the past [8, p. 1], the Menshevik Party had formed an alliance with the bourgeoisie after the February Revolution.

In this regard, he supported the idea of officially dissolving the Don branch of the Mensheviks. Suslov, the secretary of
the meeting, noted that he did not rule out the possibility that the Don Mensheviks might collectively join the Communist
Party. It is worth noting that the assembled former Mensheviks shared the Communist Party’s view of the party’s
“treacherous” role during the revolution and the Civil War, which consisted in their betrayal of the working class and their
agreement with bourgeois forces. Of course, they may have made such statements because they sought to avoid political
repression by the Soviet authorities’ punitive organs, but at the same time, it cannot be ruled out that they had become
disillusioned with the party itself.

The outcome of the meeting was that the assembled former Don Mensheviks supported the initiative group’s proposal
to dissolve the Don branch of the party. To that end, they decided to convene a city conference in Rostov-on-Don, at which
the former Mensheviks were to adopt an official declaration calling for the immediate dissolution of the Don branch. The
drafting of this declaration was entrusted to an organizational Bureau elected at the meeting, consisting of five people.

Two days later, on November 18, 1923, at the second meeting, the members of the Bureau read the text [9, p. 1] of
the draft declaration. Its text was fully approved by the assembled participants. The text of the declaration was published
[9, p. 1] by the members of the initiative group in the November 20, 1923, issue of the Don newspaper Trudovoy Don.

After the text of the declaration was published in the newspaper, the initiative group for the dissolution of the Don
branch of the party began receiving letters [10, pp. 18—43] from former party members, in which they stated that they
“endorsed the initiative group’s declaration” [10, p. 18] and were prepared to sign it. At the meeting [8, p. 6] held on
December 9, 1923, the meeting’s secretary, Suslov, summarized the Bureau’s preliminary findings. Suslov noted that
the Bureau had received feedback from former members of the Menshevik Party in the Don region, who supported the
idea of officially dissolving the regional branch and had submitted statements of their endorsement of the declaration.
He also stated that the Don Mensheviks “viewed negatively” [8, p. 6] toward the speeches made abroad by the leaders
of the Menshevik Party, and that their letters had been published in the newspaper “Trudovoy Don” by the time of the
meeting. Those gathered deemed the Bureau’s work “satisfactory” [8, p. 6] and instructed it to publish articles in regional
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newspapers outlining the goals and objectives of the initiative group aimed at dissolving the Don branch of the Menshevik
Party. In addition, to attract supporters, the Bureau was to hold meetings at enterprises in Rostov and Nakhichevan where
former members of the Menshevik Party worked.

Some former members of the Menshevik Party supported the initiative of the liquidation bureau, which was tasked with
officially dissolving the movement in the Don region. As part of this process, they filled out registration cards issued by
the bureau, in which they answered a series of questions. In them, the former party members, in addition to providing their
personal details and the date of their joining the Mensheviks, described what “seemed most correct in the Mensheviks’
program and tactics in 1917 [9, p. 2] (referring to the events between the February and October Revolutions). The other
two questions concerned when the former party members experienced a “change of views” [9, p. 2], that is, when they
began to doubt the party’s course and in connection with “which issues most shook their Menshevik views” [9, p. 2]. In fact,
the discussion centered on various political actions of the party. Other questions concerned the choice of the country’s
path of development (through the establishment of democracy or the dictatorship of the proletariat), attitudes toward
Soviet Russia’s withdrawal from World War I, the Civil War, the Bolsheviks’ policy of “war communism” from 1918 to
1921, the national question, and the intelligentsia. The last two questions concerned the former Mensheviks’ views on
the introduction of the New Economic Policy in Soviet Russia and their attitude “toward the military discipline of the
Communist Party” [9, p. 2]. Of course, it must be noted that the responses of the former Mensheviks cannot be fully
trusted, as they may have refrained from expressing their true views on a particular issue out of fear of political repression
by the punitive organs of the Soviet authorities.

Former members of the Menshevik Party gave similar answers to most questions. In the Mensheviks’ program and
tactics of 1917, party members were drawn to “cooperation with bourgeois parties” [9, p. 2], “universal suffrage and a
parliamentary republic” [9, p. 7], “the parliamentary method of struggle” [9, p. 8], support for the idea of convening a
Constituent Assembly and “opposition to civil war” [9, p. 13], the nationalization of industry, and the introduction of
democratic freedoms [9, p. 17]. Such answers indicate that the former Don Mensheviks fully supported the party’s course,
which required the implementation of a minimum program, that is, to overthrow the monarchy, establish a democratic
republic, carry out political and socio-economic reforms through the convening of a representative body such as the
Constituent Assembly, and form a coalition government that could include representatives of right-wing parties. On
these issues, the Mensheviks sharply differed from the Bolsheviks, who were advocates of implementing the maximum
program. It called for the establishment of the dictatorship of the proletariat and the rejection of capitalism; that is, before
the Bolsheviks came to power, the Don Mensheviks did not advocate for radical reforms in various spheres of Russian
society, as evidenced by the registration cards they filled out.

Former party members gave varying accounts of when they first began to question the political course of the Menshevik
Party. For some, this shift in views began after the Bolsheviks came to power [9, p. 16] and the attempts to establish Soviet
power in the Don region in early 1918; for others, it occurred during General A.l. Denikin’s rule in southern Russia
(1918-1919), and the reason was the policy of “compromise” toward the “bourgeoisie,” as well as “slander and criticism”
[9, p. 17] directed at the Bolsheviks. Another reason cited for the vacillation was the “counterrevolutionary work of the
Mensheviks” [9, p. 10] in Finland, Hungary, and Germany — where attempts to establish Soviet power ended in complete
failure—as well as in Georgia [9, p. 8], where Soviet power was established in 1921. For some Mensheviks, the rejection
of party ideology occurred in 1920, that is, after the Bolsheviks’ de facto victory in the Civil War. The Menshevik
P.V. Okhlonin noted [9, p. 13] that the shift in his views began in late 1920, when he saw signs of the introduction of
the NEP, yet at the same time he approved of the policy of “war communism,” which reveals clear contradictions in his
ideological views.

Most of the questionnaires filled out by former Don Mencheviiks indicate that they were not in favor of establishing
a democratic system in the country. They believed that “social reforms” [9, p. 24] could only be carried out through
the establishment of the dictatorship of the proletariat. Only one Menchevik [9, p. 23] opposed its establishment.
Unfortunately, he did not explain in the questionnaire the reasons for his opposition to its establishment. In fact, most
Mensheviks became supporters of Bolshevik ideology, under which no compromises with other political forces were
possible, despite the fact that the party leadership had previously opposed the establishment of a dictatorship.

Former members of the Menshevik Party were opposed to World War 1. An analysis of the documents suggests
that they supported the Soviet government’s signing of the Treaty of Brest-Litovsk on March 3, 1918, which led to
Soviet Russia’s withdrawal from World War I despite enormous territorial concessions. They also believed that, under
the conditions that arose after the Bolsheviks came to power, a Civil War was inevitable [9, p. 30] in the country. They
believed that only by destroying its opponents in the Civil War could the proletariat build a “better life” [9, p. 27]. In fact,
they supported the view of V.I. Lenin, who believed that if the working class came to power, a Civil War would inevitably
break out in the country due to the actions of the former “exploitative classes.”
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When asked about their attitude toward the Bolsheviks’ policy of “war communism,” the overwhelming majority of
Mensheviks approved of its implementation. They believed that the Bolsheviks’ pursuit of this policy during the Civil
War was necessary and inevitable for the defeat of their political opponents. Only the former Menshevik L.A. Grachev
stated in his questionnaire that he considered the implementation of the “war communism” policy to be “an incorrect
step and tactic” [9, p. 17]. In fact, the former Mensheviks supported the Bolsheviks’ actions during the Civil War, in
which the Soviet authorities nationalized enterprises and seized necessary resources from the countryside through food
requisitioning, because this system had proven effective and allowed them to defeat their political opponents.

As advocates of proletarian internationalism, former party members noted on their registration cards that they supported
all actions taken by the Communist Party in resolving the national question. Like the Bolsheviks, the Mensheviks believed
that after the overthrow of the monarchy in Russia, it was necessary to remove all national restrictions that had existed in
late imperial Russia. They believed that resolving this issue would strengthen the position of the working class and help
overthrow the capitalist system in Western countries.

Former Mensheviks viewed the actions of the Russian intelligentsia during the revolutionary events of 1917 and
the Civil War with disapproval. Some Mensheviks acknowledged the important role of the intelligentsia in “Russia’s
liberation movement” [9, p. 9], but noted that after the February Revolution, it had renounced radical action and failed to
take the lead in the workers’ movement, as it did not believe in the establishment of a dictatorship of the proletariat in the
country. In fact, in their documents, the Mensheviks declared the “treacherous” role of the Russian intelligentsia, which,
in their view, had betrayed revolutionary ideals and was unwilling to transfer power to the workers. The Bolsheviks held
a similar position.

The former Mensheviks also viewed the introduction of the New Economic Policy favorably, though they regarded it
as a “temporary phenomenon” [9, p. 30]. They believed that implementing this policy would restore state-owned industry
and pull the country out of the severe crisis that had arisen following the end of the Civil War. At the same time, they
viewed the NEP as a transitional stage from capitalism to socialism and did not share the concerns of some Bolshevik
party leaders. In fact, they supported the viewpoint of V.I. Lenin, leader of the Russian Communist Party (Bolsheviks)
and head of the Soviet government, who had initiated the introduction of this policy. The information in the registration
cards allows us to conclude that the former Mensheviks supported the strict discipline established within the Bolshevik
Party, under which Communists who disagreed with a particular decision were required to submit to the decisions of
the majority. At the same time, strong “military discipline” [9, p. 42] within the Bolshevik Party, according to one of the
Mensheviks, was necessary for victory over “capitalist governments” [9, p. 42]. Of course, the Mensheviks with extensive
pre-revolutionary experience remembered the Second Congress of the Russian Social Democratic Labor Party in 1903, at
which the party split into two factions: the Bolsheviks and the Mensheviks. One of the reasons for the split was the issue
of strict centralism, which the Mensheviks opposed. It is quite possible that, in time, the former Don Mensheviks came to
recognize that the iron discipline established by the Bolsheviks had led to their victory, the seizure of political power, and
the defeat of their opponents in the Civil War.

The Don Mencheviiks managed to accomplish a great deal as part of their efforts to suppress the movement in the
region. Their representatives took part in the work [10, p. 129] the Donetsk Provincial Conference of Former Social
Democrats, which took place on January 12, 1924, in Bakhmut, and from February 1 to 3, 1924, they participated in the
sessions of the All-Ukrainian Congress of Former Members of the RSDLP (Mensheviks). At that congress, its members
allocated two seats [10, p. 138] to the Southeast for the future All-Russian Liquidation Congress. After the congress, the
leaders of the initiative group appealed [10, p. 10] to the South-Eastern Bureau of the RCP(b) for permission to hold
a regional conference of former Social Democrats to elect representatives to the All-Russian Congress, which was to
officially liquidate the party. But upon facing a refusal from the South-Eastern Bureau of the RCP(b), the Mensheviks
began to realize that their work was coming to an end. On May 18, 1924, they held a liquidation meeting [9, p. 48], at
which they condemned the actions of the party leadership, which was abroad, for having split the party. In connection
with the party leadership’s “treacherous” policy toward the working class, the meeting stripped it of the right to speak on
behalf of the regional branch. Former party members were advised to join the Communist Party. At the same time, the
Communist Party leadership refused to convene an All-Russian Congress to dissolve the Menshevik Party. Consequently,
in the fall of 1924, on the instructions of the Central Committee of the RCP(b), all initiative groups working to dissolve
the movement in the regions were disbanded.

Discussion and Conclusion. Thus, the initiative group established in Rostov-on-Don to dissolve the Don Menchevik
organization succeeded in getting its work organized and in recruiting former Mencheviks who fully endorsed the actions
of the Dissolution Bureau. The registration cards filled out by former Mensheviks, despite the similarity of their answers,
reveal a shift in their ideological views between 1917 and 1923. An analysis of these cards leads to the conclusion that,
prior to the Bolsheviks’ rise to power in October 1917, the Mensheviks fully supported the party leadership’s course,
which consisted of implementing the minimum program (establishing a democratic republic and carrying out a series of
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social reforms). In this, they differed from the Bolsheviks, who advocated the implementation of the maximum program,
that is, the establishment of the dictatorship of the proletariat and the rejection of compromises with other political forces.

However, following the Bolsheviks’ rise to power and their victory in the Civil War, the ideological views of the
members of the Menshevik Party began to shift. An analysis of documents shows that, as political repression against the
party by the Soviet authorities began, former Mensheviks started to criticize the actions of the party leadership. Of course,
former Mensheviks may have provided false information on their registration cards to avoid political repression, or their
ideological views may have genuinely shifted over time. Former Mensheviks almost entirely supported the political
reforms carried out by the Communist Party between 1918 and 1921, which sharply contradicted the ideological views
they had previously held. Despite this, the leadership of the South-Eastern Bureau of the RCP(b) prohibited former
Mensheviks from holding a regional conference of former Social Democrats to elect delegates to the All-Russian
Congress, which was intended to officially dissolve the Menshevik Party throughout the country, and the initiative group
itself was unable to fully achieve its objectives.
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