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In the development of modern society, organizational and ideological educational activities are important.
Successful realization of economic and social development is impossible without taking into account human fac-
tor, in particular skills and knowledge of people, their production experience. Therefore, cultural, economic and
everyday traditions are now gaining real significance, especially in different regional conditions. The increasing
interest in folk culture is determined not only by the needs of the spiritual sphere, but also by the practical condi-
tionality and vitality of folk labor traditions. This creates the need to study cultural and historical experience of
the people and their practical application. The range of problems related to labor traditions is very wide. Some of
them are important for the whole country, while others have regional specifics. Domestic researchers consider
labor traditions as a constantly operating element of folk culture, concentrating collective experience transmitted
from generation to generation. Under the influence of socio-economic and economic changes, some of them
become anachronism and die off, while others, transforming, retain their significance. Some of them are sec-
ondary forms generated by new production and living conditions, by both previous and new labor experience.

Key words: traditions, culture, ethnic processes, society, consciousness, education, values.

[B.H. Non4apoe, J1.A. TpoHuHa, E.A. Xoxnoea CounanbHo-dpunococgckMn aHanms TPyAoBbIX TPaAULIMA:
3THOKYJNbTYPHbIM acnekT uccrieaoBaHus|

B pasButumM COBpeMeEHHOro OOLleCcTBa BaXHOE 3HA4YeHWe WMEET OpraHuM3auuoHHas W WUAOEWHO-
BOCNUTaTENbHas AeATENbHOCTb. YCNelHasi peanu3aumns 3KOHOMUYECKOrO M COLManbHOro pasBUTUS HEBO3-
MOXHO 6e3 yyeTa yenoBeyeckoro ¢haktopa, B 4YaCTHOCTU HaBLIKOB M 3HaHWIA NoAen, UX NPOU3BOACTBEHHOIO
onbita. MNMoaToMy KynbTYpPHO-XO3AMCTBEHHbLIE N ObITOBbIE TPaAUUMM B HacTosiLLee BpeMsi obpeTatoT pearnbHyto
3Ha4YMMOCTb, OCOBEHHO B pasHbIX pervoHanbHbIX ycrnoBusix. Bce Gonee Bo3pacrtatowmii MHTEPEC K HApPOAHOM
KynbType onpegensieTcs He TonbKo NOTPebHOCTAMU cdepbl AYXOBHOM, HO U NPAKTUYECKOM 00YCNOBMEHHOCTLIO
N XXM3HEHHOCTbIO HAPOAHBLIX TPYAOBbLIX TpaaMUUii. TeMm cambliM CO30aeTcs HEOOXOAUMOCTb M3YYEHUS KynbTyp-
HO-MCTOPMYECKOro OMbITa Hapoda M ero NpakTU4eckoro npumMeHeHns. Kpyr npo6nem, cBsisaHHbIX C TPYOOBbIMM
TPaguumMamMu, oveHb WKMPOK. OOHM U3 HUX UMEIDT 3HAYEHWe Ons BCEW CTpaHbl, Apyrve xe obrnagatoT peruo-
HanbHoW cneundukon. OTeYeCTBEHHbIE MCCRea0BaTENU paccMaTpUBaloT TPYAOBbIE TpaAULMKN KaK NMOCTOSIHHO
OENCTBYIOLLMIA 31EMEHT HAapPOAHOW KyNbTypbl, KOHLEHTPUPYHOLLMIA KONMEKTUBHLINA ONbIT, NepeaaBaeMblii OT No-
KONeHUs K nokorenuto. MNoa BAUsHUEM COLMANbHO-3KOHOMUYECKMX N XO3ANCTBEHHBIX U3MEHEHUIA OOHU U3 HUX
CTaHOBATCS aHaXPOHW3MOM WM OTMUPAIOT, APYrue e, TPaHCHOPMUPYACh, COXPaHSAIOT CBOK 3HAYUMMOCTb. Heko-
TOpble U3 HUX NPEeACTaBNAlT COO0N BTOPUYHbIE POPMbI, MOPOXKAEHHbIE HOBBIMU MPON3BOACTBEHHLIMU U BbITO-
BbIMU YCINOBUAMMU, KaK MPEXHUM, TaK N HOBbIM TPYyOBbIM OMbITOM.

KnioyeBble crnoBa: Tpaguuum, KynbTypa, 3THUYECKME NPoLecChl, 06LLECTBO, CO3HAHWe, BOCNUTaHWe, LeH-
HOCTMW.
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The problem of the present existence of modern labor traditions should be considered
against the general background of the entire process of ethnocultural development of the
people. The solution of this problem is possible only with a detailed study of the whole range
of more private issues, taking into account the characteristics of life in certain regions.

Recently, a significant number of monographs and articles have been published on both
general problems of the development of traditions and especially labor traditions of Russians
living in various subjects of our State. Particular attention should be paid to the direction that
determines the labor traditions associated with agrarian development, which allow solving the
problems of modern agriculture. Without a doubt, this contributes to the study of the problems
of agrarian history. The most important, in this context, special attention is paid to the advisa-
bility of taking into account economic traditions in the practice of modern economic activity in
specific ethnic local conditions.

Labor traditions were also considered in the context of socio-cultural processes that de-
termine the development of different regions. Here there is a problem of the importance of
traditions in the historical perspective and the transfer of labor traditions in the process of
ethnocultural ties that determine... "human quality and the resulting ability of social subjects
to interact with the environment purposefully” [10, pp. 282-284], "complex interaction of vari-
ous types of social communication” [2, pp. 5-10].

A long and diverse study by ethnographers, historians, philosophers of the most difficult
problems of settlement and development of Russian regions, the development of the eco-
nomic activity of the Russian population allows us to summarize the achieved results and de-
termine the specific features of folk labor traditions in a specific region. At present, the prob-
lem of the connection between the traditions brought by immigrants with the process of set-
tling and the livelihood of new settlers, the practice of transferring them, adapting and trans-
forming them in new places is becoming extremely urgent.

Numerous ethnographic studies carried out recently indicate that over the course of the
16th-20th centuries immigrants in the Russian State were characterized by the preservation,
first of all, of common traditions inherent in the Russian people, manifested in economic ac-
tivity, families, customs and rites, in material and spiritual culture [7], noting "the influence of
Orthodoxy on the formation and design of Russian culture.” This contributed to the ethnic
consolidation of the Russian people, settled in the vast territories of the State in the European
part and in the Trans-Urals [11].

The disclosure of the practice of transferring traditions in the historical aspect, first of all,
forces us to turn to the processes manifested during migrations. The directions and features
of migrations of Russian immigrants were studied by various scientists throughout almost the
entire twentieth century. Resettlements were assessed as a permanent factor that in the past
determined, among other reasons, the agricultural development of the country. Researchers
took a differentiated approach to the orientation of popular movements, highlighting the stag-
es of settlement of various territories, movements within them and eviction to the neighboring
areas. Thus, the undulating nature of migrations was determined. Economic development of
the Russian regions took place gradually. As a result, the new settlers brought not only their
traditional cultural skills and ideas, but also the experience gained during the intermediate
stages of the resettlement movement. This suggests that the process of labor force genera-
tion in the new region is more intensive if it involves migrants from ecologically similar areas,
which bring corresponding traditions of production activities.

The problem of creating a permanent population in a new region is also associated with
the problem of attracting labor resources. So, for example, during the four centuries of migra-
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tions in the east of the country, beyond the Ural Mountains, a large permanent Russian popu-
lation was formed, called Siberians since ancient times. This name has become a kind of
ethnonym. The very penetration into the meaning of this concept already allows us to judge
the role of folk traditions and their features in Siberia. The concept of a Siberian accumulates
an idea of a person who is aware of his hereditary belonging to a certain territory, a heredi-
tary connection with the development and management of this territory, who knows the
wealth and complexity of the natural environment, who knows how to farm in its difficult con-
ditions, who finally understands his ethnicity to the Russians and at the same time the peculi-
arity of his situation.

It is known that modern ethnic processes lead to the leveling of ethnic and cultural dif-
ferences and to the widespread dissemination of elements of all-Russian culture. However,
even with a sharply increased inter-ethnic interaction, nevertheless, due to the special specif-
ics of local conditions, the originality of the spiritual appearance of the Siberian, and his eco-
nomic and everyday traditions, remain. In the process of forming a permanent population of
the region, only with sharing these traditions, the new settlers become Siberians, people who
have adopted the previously accumulated very specific local experience.

When settling the Russians in various natural zones of Siberia, they entered into con-
tacts with the local population, which had already established types of economic activity. With
the advent of the permanent Russian population, which brought with it an agricultural culture,
local territorial multisectoral complexes were created that covered a multi-ethnic population,
but had a general economic orientation. Various branches of agriculture in these complexes
were economically closely interconnected. The interrelation resulting from economic needs
was further maintained and developed. Significantly, in the process of work, inter-ethnic con-
tacts also strengthened personal relations, which were established not only in the field of
production, but also penetrated into the domestic sphere.

In the industrial life of the Russian population, hunting and fishing techniques, clothing,
summer and winter means of transportation, methods of procuring and storing provisions,
some types of industrial and residential buildings of the indigenous population, especially
adapted to local natural conditions, are preserved. These traditions reflect the synthesis of
cultural and industrial inter-ethnic ties. At the same time, it happens that from the Russian
population they again return to the indigenous inhabitants, who for some reason previously
lost them.

Studying the labor traditions of the Russian Siberians, it is first of all necessary to bear
in mind that the immigrants brought arable agriculture to Siberia, which since the 17th centu-
ry has become the main industry of the economy there. To date, scientists have traced in de-
tail how Russian farmers, moving from the Russian North, adapted their experience of land
use and agricultural equipment to the conditions of Siberia. As the agricultural Russian econ-
omy expanded, cultural traditions, both all-Russian and newly developed, spread over a wide
area. However, local features in traditions continued to maintain purely local significance.
They are to a certain extent retained to date and require detailed study. It is well known how
different in the past were the types of arable land tools among Siberian peasants, that is,
technical equipment in the areas of the three-field system and in the areas of long unused
agriculture. So, there are up to thirty types of plough design adapted to specific economic
conditions. It was also established that in different rural areas there were various methods of
cultivating fields depending on the quality of the soil.

In the conditions of modern machine technology, the principle of attitude to the land re-
quires a historically reasonable approach, taking into account the gained experience. This
applies particularly to the traditions that promote soil fertility. Studies of recent decades pro-
vide a lot of materials for this. For example, a certain geographical pattern is drawn to reduce
the number of steam treatments from the south, from the steppes to the forest-steppe strip of

5



ISSN 2414-1143
Hay4yHbIn anbmaHax ctpaH NMpuyepHomopbs. 2020. Tom 23. Ne 3

Siberia. Local customs differ in the use and preservation of hayfields, in the clearing of new
lands and their cultural status. There are examples of the modern use of local experience.
The combination of folk traditions of land cultivation with the capabilities of modern technolo-
gy allows us to develop techniques for noninversing plowing, which is used with great effi-
ciency in some areas of Siberia.

The maintenance of labor traditions is directly related to the phenomena of public order,
covering all residents of rural settlements. This refers to the traditions of collective implement
of one-time works, decisions on which were made at general rural gatherings. These tradi-
tions were widespread among Russians everywhere. Let us pay attention to the fact that col-
lective work was carried out without counting on material incentives. Collectivism contributed
to the introduction of the spirit of competition, the development of optimal methods of labor,
their consolidation and transfer to the younger generation. Such collective agricultural work of
peasants was of great importance in maintaining and strengthening labor skills.

Some positive popular labor traditions were organically redefined after the establish-
ment of Soviet power. On a new social basis, the traditions of socialist society began to de-
velop and become embodied in everyday life. Thus, the experience of collective gratuitous
labor was manifested in a new form at the communist subbotniks (voluntary unpaid work on
days off). At the subbotniks, which over time acquired a state scale and from episodic be-
came regular, the tradition of responsible attitude to work, concern for the well-being and
well-being of the whole country is entrenched in the tradition, in the consciousness.

In the early years of Soviet power, evenings of collective rest of women were organized,
to which they came with their needlework. The very form of such collective rest and work was
taken from the traditions of rural life. In the future, clubs of craftsmen, lovers of needlework
and craft, who unite at their place of residence in accordance with their interests, began to
operate in cities and villages. These clubs contribute to the development of folk art, the trans-
fer to the younger generation of ancient traditions of folk craftsmanship, which somehow de-
termine the socio-cultural development of society [6, pp. 123-128], contributing to... "the pro-
cesses of fundamental change... a cultural and civilizational picture of the world" [13, pp. 5-7],
the spiritual sphere of the social system [8, pp. 6-12].

In the labor education of the peasantry, the most significant was the transfer of experi-
ence from the elders to the younger in the process of joint labor. This is how children were
taught peasant labor in the family, as well as craftsmen taught their students. Currently, the
transfer of labor traditions has been reflected in the practice of school labor education. So, in
rural areas, high school students take part in work on farms and fields under the guidance of
experienced specialists.

The mass movement of workers for the deployment of socialist competition, which has
become an organic feature of the Soviet way of life, has acquired important national econom-
ic and ideological and educational significance. This movement develops one of the most
significant folk traditions of collectivism. Based on respect for skills, the ability to organize
work rationally, take initiative and sagacity, it calls for labor competition, taking place in an
environment of community and mutual help.

A significant role is preserved by the traditions of labor holidays and rites woven into the
annual rhythm of work. The functions of labor holidays are very diverse. Their essence lies in
creating an emotional effect that activates psychological readiness for work and contributes
to the most effective performance of work. In the festive atmosphere, the merits of the labor
traditions of the collective, everyday work and its significance for society are better under-
stood.

Modern labor holidays are traditionally timed to industrial cycles. They mark the begin-
ning and the end of work, the most responsible moments of the production process, out-
standing successes. The current holidays of the annual cycle have developed on the basis of
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traditional calendar holidays ("Conducts of Russian Winter," "Feast of Russian Birch"). They
reflect the transfer of the labor relay from one time of year to another, the exaltation of con-
scientious work for the benefit of society.

In the new labor rite, the important place is occupied by professional agrarian holidays
of all-Russian importance (Agricultural Workers Day, Machine Operators Day) and local ones
(dedication to bakers or livestock breeders, holidays of labor dynasties, honoring best work-
ers and veterans, which also reflect the popular custom of collective approval of conscien-
tious labor. The feature of local labor holidays is their close intertwining with personal-family.
Here, as though, traditions are united in two main areas of human life: industrial and family.

Thus, the statement of problem of labor traditions as a part of ethnic history and the his-
tory of culture inevitably leads to the need to study age-old economic experience in all its di-
versity, to analyze the reasons for the preservation of old traditions and the creation of condi-
tions for the development of new ones. The study of traditions in the historical aspect allows
not only to find the connection of times in the existence of certain phenomena, but also to
draw conclusions necessary for modern life. Thus, the historical experience of the livelihood
of immigrants in Siberia can be used in creating the most effective conditions for modern mi-
grants and extended to other regions. Thus, historical and ethnographic, and socio-
philosophical observations of a regional nature acquire general significance. On the other
hand, the phenomena characteristic of the country as a whole, under the influence of local
conditions, gain originality, without losing, in principle, their general essence, determine the
national character. The national character can be found by examining the national education
system [3, pp. 28-34]. It is necessary to organize upbringing and education systems based
on scientific study of forms, methods, directions and mechanisms of personal development
[9, pp. 15-18]. Dialogue and interaction of cultures provide... " promoting positive attitudes
towards cultural differences” [4, pp. 7-10].

The use of past experience makes modern practice immeasurably easier. This is the
main significance of socio-philosophical and historical-ethnographic studies that contribute to
the implementation of historical continuity [14]. Historical continuity as the highest value is
closely related to historical memory [16, pp. 41-47]. This ensures the proper level and quality
of the obtained cultural product, which promotes inter-ethnic communication and dialogue of
cultures [12], which determines modern sociality [1, pp. 168-177].

Attentive attitude to traditional cultural values contributes to the practical solution of
problems to increase the effectiveness of production activities, and hence the level of materi-
al and spiritual cultural life of the Russian people at the modern stage of social development.
"Culture is considered as the inner essence of human ideas..." [15, pp. 3-9]. "Culture is an
essential characteristic of the social sphere of society, it is inseparable from the social activity
of a person” [5, pp. 74-78].
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The essence and content of the armed conflict in Syria is considered through the prism of the concept
of a hybrid war. The main focus is on the analysis of various points of view on nature, goals, instruments of a
hybrid war, presented in the domestic and foreign literature. It is shown that in modern international conflicts,
the emphasis is increasingly shifting towards the integrated use of political, economic, information and other
non-military measures implemented with the support of the military force. The need to bring the defense
strategy of the Russian Federation in line with the challenges and threats of the information era, the devel-
opment of the Russian strategy for a hybrid war and a counter-hybrid war is justified. It is concluded that it is
important to understand the basic principles of an information-psychological war as well as the need for cor-
rect and successful use of sign and symbolic means within the framework of an information confrontation.

Key words: nonclassical war, information war, hybrid war, proxy war, “colour revolution”, “asymmet-
rical” war, civil war in Syria, armed conflict, humanitarian mission, special operations forces, cyber-attacks.

[M1.C. MenbHu4yk T'MbpuaHbIA XapakTep BOOpYXeHHoOro koHdgnukrta B Cupuinckon Apabekom Pecny6-
nuke]

PaccmatpuBaeTcs CyLLHOCTb N coaep)KaHue BOOPYXXEHHOro KoHGnukTa B Cupun yepes NpusmMmy KOH-
uenuun rubpmuaHon BonHbl. OCHOBHOE BHMMaHWe yaensaeTcsd aHanu3y pasfuyHbiX TOYeK 3peHUs Ha npupo-
ay, uenu, UHCTPYMEHTbI TMOpuaHON BOMHbI, NPEeACTaBIEHHbIX B OTEYECTBEHHOM U 3apybexxHon nutepaType.
lMokasaHo, YTO B COBPEMEHHbIX MEXAYHAPOAHbLIX KOH(IIMKTAX akLEeHT BCE Yallle CMeLLaeTCsl B CTOPOHY KOM-
MMEKCHOrO NPUMEHEHUS  MONMUTUYECKUX, SKOHOMWUYECKMX, MHPOPMALMOHHBIX W OPYrMX HEBOEHHbIX
Mep, peanuayembix C ONOpOoK Ha BOeHHYto cury. O6ocHOBbLIBAeTCA HEOOXOAUMOCTL NpuBeAeHNs1 06OPOHHOM
cTpaTternn PO B COOTBETCTBUE C BbI30BaMU M yrpo3amm MHOOPMAaLMOHHON 3MoXu, pas3paboTKn pOCCUMCKOM
cTpaTermm rmbpuaHoOM M KOHTPrubpuaHon BoOKMHbl. CaenaH BbIBOA4 O 3HAYMMOCTU MOHMMaHMSI OCHOBHbIX
NPUHUMNOB BeaeHUa MHEHOOPMaLMOHHO-NCUXONOMMYECKO BOWMHbLI, a Takke HeobxoauMOCTU MPaBUIbHOIO U
YCMNELLHOro UCMNONb30BaHUA 3HAKOBO-CMMBOJSIMYECKUX CPEACTB B pamkax MH(OPMaLMOHHOro npoTtuBobop-
cTBa.

KnioyeBble cnoBa: Heknaccuyeckass BoWHa, MHGOpMauMOHHasi BOWHa, rmbpugHasi BOMHA, MPOKCU-
BOMHA, «LBETHas PEBOMIOLMAY», «aCCUMETPUYHas» BOWHA, rpaxpaaHckas BovHa B Cupun, BOOPY>KEHHbIN
KOHIMKT, FyMaHUTapHasi MUCCUS, CUIbl CreLmnanbHbIX onepawnin, kKubepaTaku.

Pavel S. Melnichuk — Military University of the Ministry of Defense of the Russian Federation, Moscow, Rus-
sian Federation.

MenbHu4yyk MNasen CmaHucnasosuyd — BoeHHbIlU yHUsepcumem MuHucmepcmea 0bopoHb! Poccutickol ®e-
Oepauyuu, 2. Mocksa, Poccutickas ®edepayusi.

Studying the problem of sign and symbolic means and their role in the conduct of an
in-information-psychological war and the fight against terrorism, it should be recalled that
the use of armed forces to achieve certain goals by military means is a historical phenom-
enon. At all times, this was associated with wars, military or military-armed conflicts and
their specific content (an armed struggle). In order to achieve certain political objectives in
the war, including in the fight against terrorism, various means were used: economic, dip-
lomatic, armed forces, information-psychological and others, and their corresponding
forms of a struggle. Politicians often resorted to the use of military force as a result of mis-
takes and lack of success in the use of non-military means.
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Scientific and technical revolution, wide informatization of the whole life of modern
society led to fundamental changes in military affairs. Strategic guidelines of many world
powers, based on the so-called "concept of a total war,” are a thing of the past, since the
widespread use of modern powerful weapons will lead to the death of the world civilization.

Today, the world has entered into a series of wars of a new kind, which are aimed at
achieving goals without the use of military operations of large military formations, but using
new, unconventional forms of struggle.

The war in the modern period of development must be seen as a complex phenome-
non that unites various forms of a struggle and their integrated use (political, economic,
armed, information-psychological, and others), but at the same time an armed struggle
ceases to be an indispensable element of the war.

Back in ancient times, it was found that any goals of a war are always achieved easi-
er and with less loss, the cost of their forces and means, when the enemy loses the ability
to counter. This issue is solved, in the main way, in the struggle in the information area. If
one of the parties manages to destroy or seriously disrupt the enemy's information area
before moving to the war, then victory in it is guaranteed. About 500 years BC, the famous
Chinese philosopher and commander Sun Tzu wrote in his "Treatise on the art of war": "In
any war, as a rule, the best policy is to capture the State holistically: it is much easier to
destroy it. Capturing an enemy army is better than destroying it... To win a hundred victo-
ries in a hundred battles is not yet the limit of art. Conquering the enemy without a battle is
the crown of art” [7].

One of the main obligatory factors of various methods of a war was an information-
psychological component, now it always occurs with traditional forms of a war. This com-
ponent exists in the political, economic, diplomatic, and armed struggle. Moreover, the
scale of information and psychological impact in all the constituent forms of a struggle is
growing continuously. The information-psychological impact as a social phenomenon has
deep roots. Long ago the person noticed inexhaustible possibilities and the power of ver-
bal and visual influence in the process of interpersonal and group relations. As social evo-
lution progresses, information from the means of social interaction has developed first into
an instrument of influence on the social subject, and subsequently into a type of weapon
that can cause certain damage.

Analysis of the process of formation and development of the information-
psychological impact allows to distinguish certain stages in its evolution depending on the
development of means of information impact conditionally.

Originally there were attempts to change adequacy of perception of an objective pic-
ture (fight, battle, struggle). They were based, as a rule, on the oral and written spreading
of rumors, fairy tales, myths and also on the sending of necessary information by means of
graphic receptions: drawing, molding, sculpturing, etc. This is the first stage.

The second stage involved with the active use of printed sources of information from
isolated cases to their mass use. Prominent political and military figures as well as scien-
tists of this period, such as Hernan Cortés, Niccolo Machiavelli, Gustave Le Bon, Napole-
on Bonaparte, Carl von Clausewitz, Erich Ludendorff, Paul von Hindenburg and many oth-
ers made a significant contribution to the emergence of theoretical thought and the prac-
tice of the information-psychological impact.

The third stage (the mid-19th-20th centuries). Fundamental changes of methods
and forms of the information-psychological influence are associated with the discovery of
electricity as well as the invention of the telegraph (1849), the telephone (1876) and espe-
cially the radio (1895). Only after the appearance of the first telegraph lines information
agencies were created. They collected and disseminated the appeared information pri-
marily of a political, economic and military nature. This stage was marked by the use of
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photo information (the mid-19th century), and by the use of cinema with the beginning of
the 20th century.

The fourth stage. 70-80 of the 20th century, when the image transmission device
was invented, the introduction of television systems began, which by the 1980s had taken
the form of telecommunication systems. This new tool significantly changed the nature of
the information-psychological impact itself, made it possible to visualize, actualize infor-
mation impacts.

The fifth stage. With the introduction of personal electronic-computer tools and their
switching system, another breakthrough in the information-psychological impact occurs. A
new stage of the information-psychological impact is coming with the use of personal
computers and the global computer information and telecommunication network "Internet".

Thus, in the course of improvement of means of influence, there is a transformation
of means, and respectively of methods, ways and forms of the information-psychological
influence. They turn into a bloodless, nonlethal and latent defeat, causing significant and
hidden information damage.

At present, it is quite easy to enter the information sphere of any country, the infor-
mation sphere of its political and state institutions through the usual channels of infor-
mation dissemination such as television, radio, print media as well as the global computer
network of the Internet and to use them for the information-psychological impact. We can
see that the information-psychological impact has become the most important content of
the armed struggle, it performs specific functions in all methods of warfare.

Examples of the use of information weapons (electronic warfare equipment, high-
frequency generators, computer backdoors and viruses, shapeshifting programs, etc.)
known from the experience of recent local wars and various military conflicts gave a good
result. Special means of the information-psychological influence available in various
States, capable of creating holographic images in the atmosphere, imitators of voices and
sounds capable of making voice messages, giving them on behalf of heads of different
countries and disseminating them through electronic mass media, constantly modernized
and, according to experts, when exposed to people at 10 percent efficiency, they can
cause a state of panic in any, even the most well-united and organized team.

Thus, the information-psychological war (as well as countering terrorism) is an im-
portant tool for prevention, and in the event of a war, one of the elements of ensuring its
conduct. It can have a significant impact on the moral and psychological state of the popu-
lation and military personnel of the enemy, of neutral and friendly States, on the course
and outcome of the war as a whole.

The essence of the information-psychological influence should be understood as the
influence on the individual and public consciousness by military, propaganda, psychologi-
cal or other means, which causes the transformation of the psyche, contributes to declin-
ing morale, and forces to stop hostilities and resistance in the conditions of a modern war.

The purpose and result of the information-psychological impact is the restructuring of
the psyche of the target audience, the achievement of certain mental shifts and changes
affecting the behavior of the target audience.

The formation of an information-psychological war in the modern sense occurred dur-
ing the First World War and the revolutionary events caused by it. It is characteristic that
the first classical propaganda works, such as "Public Opinion" by W. Lippman (1922),
"Propaganda” by E. Bernays (1928) appeared precisely in the 1920s.

In 1937, the Institute for Propaganda Analysis was established in New York, within
the framework of which seven typical propaganda techniques were identified, also known
as the "propaganda code": name-calling, glittering generalities, transfer, testimonial, plain
folks, card stacking and bandwagon. Currently, these techniques continue to be widely
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used in the conduct of information-psychological wars. It should be said that tactics, meth-
ods, means and techniques of propaganda have not changed since that time. However,
new means of communication emerged that have greatly enhanced the effectiveness of
information-psychological weapons.

Thus, many scientists in their works, exploring the sign and symbolic means of con-
ducting an information-psychological war, revealed the essence of an information war (Elv-
ira Spirova in her hermeneutic circle [6], Valery Solovei in the book "Absolute Weapons"
[5], Elliot Aronson and Anthony Pratkanis [1], Gregory Gutner [3], Carl von Clausewitz [4]).

According to Jean Baudrillard, "all manipulation hypotheses are reversible in an infi-
nite closed system. After all, manipulation is a shaky causality, in which positive and nega-
tive positions generate and overlap each other with causality, in which there is no longer
either assets or liabilities." In his opinion, "television watches us, television alienates us,
television manipulates us, television informs us... At the same time, we remain hostages of
the analytical concept of media, the concept of an active and effective external agent, the
concept of "promising” information, in which the point of departure is the horizon of real
and meaning. None of this is in the television "picture." This picture offers nothing, which in
itself is only a screen or even only a miniature terminal, located actually in your head; the
screen is you, and television watches you, it transistorizes all your neurons and scrolls like
a mag-tape, the tape, but not the image" [2].

However, it is also true that people manipulate each other using words, which are the
main manipulative tool.

The sign is the main concept of semiotics. There are two main definitions of the sign,
with which different approaches to understanding the nature of the sign and its place in
cognition are associated. According to the first definition (the Swiss linguist Ferdinand de
Saussure), the sign is a dual entity, which is a unity of a plan of expression and a plan of
content. According to the second (the American philosopher Charles Sanders Peirce), the
sign is a material object that replaces or represents another object or phenomenon in hu-
man activity.

The Sossure sign in Foucault's interpretation acquires much wider meaning and im-
plied sense, perhaps more than what Sossure could expect, even resorting to semiotics.
The language becomes a discourse when it loses the ability to mark similarities and be-
comes one of the methods of naming in an objective form. Learning the language, Fou-
cault goes from archaic analysis of various flexions to the grammar of universals, because
the language was created and developed inseparably from ideology, it always contains
prejudiced attitude. The language of the Classical period is a reflection of the ideology of
this time. The same is true regarding other eras. Jacques Derrida develops Saussure's
idea of the sign, but does not agree with his main concept of the sign. The philosopher be-
lieves that the meaning in the sign is not full. For example, when someone talks about a
creature with four paws that barks, there is no definite acoustic image of a "dog" that would
coincide with some particular mental pattern of a "dog."” There is not only true "dog," so the
value cannot be completed in the sign. Moreover, acoustic and mental representations
vary among every person. Symbolic is the conscious use of a language as a sign system.
Writing, speaking, gestures, sign language, all this is based on symbolic. Symbolic repre-
sents culture, consciousness, mind as well as what is opposed to all this (nature, body,
subconscious). In symbolic, there is a phenomenological subject involved in creating
meaning.

The result of the further development of the sign theory was a linguistic turn. On the
one hand, the linguistic turn in philosophy began when self-representation became an infi-
nite reflection of the subject in many mirrors. This means that subjectivity has ceased to be
a simple relationship between itself and nature. The results of the linguistic turn in the
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West became visible in the growing popularity of Freud, Jung and Saussure at the turn of
the century as well as structuralist theories in the middle of the 20th century. Saussure
showed that this is a language, but not an individual, constructs subjectivity and culture.
Poststructuralists, in turn, continued his ideas and put forward the idea that interpretation
is always relative and subjective, and there is nothing outside the language.

When studying the works of Freud and Jung, psycholinguists came to the conclusion
that psychology was also involved in a linguistic turn. As scholars, Freud and Jung were
not interested in the language as a sign system relating to the world of things at all, but at
the same time were extremely interested in the language as images related to the psyche.

At the turn of the 20th and 21st centuries, in the understanding of the French philos-
opher Jean Baudrillard, "there is no more mirror between being and its reflection, between
the real and its concept. /.../ Real is made on the basis of miniature cells of matrices and
memory devices, management models and can be reproduced an unlimited number of
times" [2].

Speaking about sign and symbolic means of conducting an information-psychological
war, one cannot fail to touch on the issue of their widespread use in terrorism.

Terrorism must be defined before the topic could be considered. However, this issue
presents some complexity. Thus, Wilkins does not exaggerate when he writes that the
number of definitions of terrorism corresponds to the number of works devoted to this topic
[19, p. 2]. By 1984, Alex Schmidt had managed to collect 109 different definitions of terror-
ism [15, pp. 119-158]. The scientist writes that he cannot offer any single correct or true
definition of terrorism. Terrorism is an abstract phenomenon that has no entity to detect or
describe. In his opinion, the authors of works on terrorism spilled almost as much ink as
the blood of innocents was spilled by terrorists [14, 15]. The views of scientists on this is-
sue really vary greatly.

George Fletcher and Jeremy Waldron question the need to spend time searching for
the only correct definition. In the context of terrorism, Fletcher recalls the phrase of Potter
Stewart, a member of the US Supreme Court, about pornography: "I will find out when |
see" [9, 17]. As long as people understand and intuitively feel what is terrorism and what is
not, no definition of terrorism with a description of all its signs will be able to take root.

Any acts could not be attributed to terrorism only on the basis of simple criteria.
Fletcher explores the possibility of identifying eight variables of terrorism: cruelty, intent,
victims, criminals, convincing motive, organization, theatricality, and, finally, what the sci-
entist calls "neither guilt nor pity" among criminals. Turning to L. Wittgenstein's work on
family similarities, the scientist insists that the terrorist act does not have the necessary
signs or certain criteria. Similar actions can be both similar and different to each other.
There is no common denominator for all terrorist acts except perhaps theatricality [9].

The Oxford Dictionary provides the following definition of terrorism. It is cruelty and
humiliation, especially to achieve political objectives [11]. Interestingly, L. Trotsky also ex-
presses his opinion in his book "Terrorism and Communism": terrorism is cruelty aimed at
intimidating and, accordingly, achieving political objectives [16]. It is obvious, however, that
many actions in a conventional war also can be cruel and intimidating and they can pursue
certain political objectives. Many modern theorists use a huge number of inclusive defini-
tions of terrorism, which erase the distinction between it and other forms of political cruelty.
Their goal is to neutralize these differences, thus proving that terrorism is no worse than
any other form of cruelty that is accepted by the international community.

Many terrorists consider that the very concept of terrorism or at least its modern use
was deliberately fabricated so that it could serve the political interests of the strongest
powers in the international arena, in particular the United States. Thus, America's classifi-
cation of individuals, groups, organizations or countries as terrorist is biased and unjust
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[10]. This form of cruelty does not have a single significant sign that would distinguish it
from all the others that the United States or its allies have ever used. A similar opinion, for
example, is held by the American linguist Noam Chomsky [8]. If so, the moral assessment
of any use of force is based entirely on the fairness of its cause, and not on the means
used for these purposes.

There is also a question of what should be considered as terrorism, whether this is
exclusively a category of action or whether it includes cruel methods. Michael Waltzer in
his work "Just and Unjust Wars" provides a prime example of the strict definition of terror-
ism, which is referred to in all discussions on this topic. He writes that "terrorism (as op-
posed to guerrilla actions or political assassination) is a special form of political cruelty,
implying the deliberate, indiscriminate killing of unarmed non-combatants in order to
spread fear of deadly peril among the civilian population as a strategy for achieving politi-
cal objectives [18, p. 197; 203].

Anglo-American Liberal States, especially the United States and Great Britain, took a
firm public position against any manifestation of terrorism and launched a whole campaign
against this, sometimes very cruel. The culmination of all this was the "War against Terror-
ism" by the president of the United States George Bush. The rhetoric of heads of States,
deliberately blurred and uncertain, erases differences, perhaps inadvertently, but often in a
staged manner, and does not have any analytical accuracy. Western States and their
leaders use the term "terrorism" inconsistently when talking about cruelty against their citi-
zens, and they are probably very disingenuous in assessing their own actions. In their
speeches they do not share an assessment of the causes (their fairness and injustice) and
an assessment of the legitimacy of the means used to achieve their goals. None of these
well-known truths, however, can lead to the conclusion that condemnation of terrorism as
well as conversations about waging war are manifestations of hypocrisy from the West.

The threat of the terrorist organization ISIL introduced an ideology into the debate on
the nature of terrorism, the word that has rarely been raised in this context before. Theo-
rists, journalists and scientists began to argue about what values and beliefs motivate the
actions of terrorists. US Brigadier General Michael K. Nagata, commander of the US Spe-
cial Forces in the Middle East, admitted that "we did not destroy the idea, we do not even
understand what this idea is" [12, p. 186].

Al-Qaida and other terrorist organizations saw enormous potential in cyberspace for
propaganda purposes. And even pornography was not so bad when it was able to help to
attract new members to its ranks. Among the most conservative terrorists, the addiction to
watching such content has always been considered as a sin, but easy access to every-
thing in the Internet space allowed many Muslims to receive a kind of absolution of sins.
By visiting sites such as Quran.com or Islam.org, you receive a message from a clergy-
man who absolves you of all your sins. Since the early 1990s, Al-Qaida has established a
mechanism of lust and forgiveness for it. Members and leaders of the organization have
seen that many young people need guidance on what is good and how to eliminate vice
from their lives. In this, they saw a mechanism to attract new members to their ranks, who
should be convinced that Islam was mired in pornography, Western values and a thirst for
money. And the only solution was absolution of sins by studying a new version of Islam,
which was grown up by blood, struggle and battles, as the followers of the prophet Mu-
hammad did in the 17th century. This is one of humerous examples of how cyberspace
gradually became a kind of battlefield [13, pp. 24-25].

But for the first time, it was neither Al-Qaida nor ISIL that began to consider war in
cyberspace. These were the Palestinians during the second intifada. Mutual attacks in cy-
berspace gave rise to a kind of "electronic intifada," which continues to this day [13, p. 29].
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Thus, it can be concluded that it is important to understand the basic principles of an

information-psychological war as well as the need for correct and successful use of sign
and symbolic means in the framework of an information confrontation. Modern trends in
science have a pronounced anthropocentric character, which requires researchers to pay
more attention to the influence of the objects of these studies on a person, his psyche and
cognitive features of the world perception.
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The introduction of technology into education leads to a revision of the boundaries of knowledge: dis-
ciplines disappear, the "territories" of sciences are eroded, making room for (so to speak) "network re-
search." The hypothesis is put forward that the optimization of education is both a condition and a conse-
guence of an ideological shift. The content of the concept "optimization of education" in the context of the
development of digital technologies in education is considered, defining "optimization" as a technique. The
novelty of the research is presented by a comparative analysis of the development of the process of optimiz-
ing education in Russia and in Armenia. The relevance of this approach is due to the need to coordinate ef-
forts to develop the information society both in the format of bilateral relations between Russia and Armenia,
and within the Black Sea states. The authors rely on the analysis of the concepts of national developments,
which fix the prospects and goals of the development of information technologies and the information society
in Russia and Armenia. Having studied the strategic sectors and technological spheres of Armenia, it is con-
cluded that Armenia, being a regional leader in the development of information technologies, supplies most
of these developments to the USA and Canada, and a smaller part to Russia. The conclusion confirms the
hypothesis that the introduction of new digital technologies in the educational process carries certain risks
due, on the one hand, to the quality of educational services in the context of optimizing the educational pro-
cess, and on the other, to a radical change in the consciousness and thinking of a modern person with using
the same optimization.

Key words: Russia, Armenia, information society, optimization of education, digital science, digitaliza-
tion, information technologies.

[H.I". Kenebepda, A.B. AmaHecsiH UHcopmaLmMoHHoe o6lwecTBO U oNnTUMMU3aLmMsa o6pa3oBaHus B CO-
BpeMeHHbIX ycnoBusax: onbiT Poccun u ApmeHun|

BHegpeHne TexHuku B 06pasoBaHune NpuBOANT K NEPECMOTPY rpaHuUL, 3HaHUS: AUCLMMAMHBI UCYe3altoT,
pa3MbIBalOTCA «TEPPUTOPUN» HayK, OCBODOXAAA MECTO AN (ECNUM MOXHO TaK BbIpa3uTbCsl) «CETEBbIX UC-
cnepoBaHuny. BbiasuraeTtcs runoTesa o TOM, YTO ONTUMMU3ALNS 0Bpa3oBaHUs SBMSIETCS OLHOBPEMEHHO U
ycrnosuem, u cCreacTBMeM MUPOBO33PEHYECKoro casura. PaccmatpuBaloTcs cogepXaHue KoHuenTa «onTu-
Mu3aumsa obpas3oBaHMsS» B KOHTEKCTE pa3BMTUS LUPOBBIX TEXHONMOMM B 06pa3oBaHuK, onpeaensis «ontu-
MU3aLMIO» Kak TEXHUYECKUI npueM. HOBMU3HY MccneaoBaHWs NpeacTaBnseT CpaBHUTENbHbBIA aHanus passu-
TUSA npouecca onTumMm3aumm obpasoBaHus B Poccun n B ApmeHnn. AKTyanbHOCTb Takoro nogxoga obycnos-
neHa HeOOXOAMMOCTbLIO KOOPAMHALUWN YCUITUIA MO Pa3BUTUI0 MHAOPMAaLMOHHOro obliecTBa kak B dopmarte
OBYXCTOPOHHMX OTHOLLEHU Poccnn n ApMeHun, Tak u B pamkax rocygapcts [pudepHomopbsi. ABTOpbI Onu-
palTCa Ha aHanM3 KOHLUEMUMI HauMOHAamNbHbIX Pa3BUTUIA, B KOTOPbLIX 3aKPENNSOTCS MNEePCrnekTuBbl U Lenn
pa3BuTUA MHPOPMALIMOHHBIX TEXHOMNOMMA U MHAOPMALMOHHOrO obwectea B Poccun n ApmeHnn. N3yuns
cTpaTernyeckue CekTopbl U TexHonorndeckme cgepbl ApMeHUW, aenaeTcs BbIBOA, YTO ApMeHus, Byayun
pernoHanbHbIM NMAEPOM No pa3paboTke MHAPOPMALMOHHBIX TEXHONMOIMIN, BOMbLUYIO YacTb 3TUX pa3paboTok
noctaensieT B cTpaHbl CLUA n KaHagy, n MeHbLuyto YacTb — B Poccuto. B 3aknioyeHumn nogreepxaaetcs ru-
noTesa o0 TOM, YTO BHEAPEHWNE HOBbIX LMAPOBbLIX TEXHONOMn B 06pasoBaTerbHbIN NPOLECC HECET onpeae-
NEHHbIE PUCKN, OOYCNOBMNEHHbIE, C O4HON CTOPOHBI, KA4eCTBOM Obpa3oBaTeribHbIX YCMyr B YCNOBUAX ONTU-
Mu3aumm obpasoBaTenbHOro npowecca, a ¢ APYron - pagukanbHbIM U3MEHEHWEM CO3HAHWS UM MbILLIEHNSA
COBPEMEHHOr0 YeroBeka C MOMOLLbIO BCE TOW e ONTUMU3aunn.

KntoueBble cnoea: Poccusi, ApMeHusi, MHPOpMaLNOHHOE 00 ecTBo, LMdpoBM3aLms, onTUMmn3aumst
0obpa3zoBaHusl, HPOPMALMOHHBIE TEXHOIOMNN.
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Changes in the attitude of people, profound mass shifts change the face of econom-
ic, political and social life: there is a transformation of political and economic goals, reli-
gious norms and family values. Such changes, in turn, affect the rates of economic growth,
the strategic attitudes of state power, as well as the prospects for public institutions.

The series of high-profile sensations over the past two or three years concerning
plans to introduce "digital technologies” is not accidental, but systemic. Back in 2000, July
22, on the island of Okinawa, Japan, the presidents of the G8 countries signed the Okina-
wa Charter of the Global Information Society. This is a programmatic political document
that determines the formation and development of a single global network information-
cellular society of the 21st century, or otherwise "global network”. The document explicitly
states that “Information and communication technologies (IT) are one of the most im-
portant factors influencing the formation of society in the 21st century. Their revolutionary
impact concerns the way of life of people, their education and work, as well as the interac-
tion of government and civil society” [14].

On August 28, 2008, the Government of Armenia approved the «Concept for the De-
velopment of the Information Technology Spherex». The main goal of the concept approved
by the government is to consolidate the prospects and goals of the development of infor-
mation technologies and the information society in Armenia. The document also identifies
the main challenges on this path and strategic approaches to overcome them, the main
stages in the development of the field of information technology [13].

The President of the Russian Federation approved the federal target program "Strat-
egy for the development of the information society in the Russian Federation for 2017 —
2030" in 2017, in which the information society is defined as "a society in which infor-
mation and the level of its use and availability radically affect the economic and socio-
cultural living conditions of citizens” [16]. And here it is indicated that the information socie-
ty is a knowledge society in which “the predominant importance for the development of the
citizen, the economy and the state are the receipt, preservation, production and dissemi-
nation of reliable information, taking into account the strategic national priorities of the
Russian Federation” [16. p.4 I]. The acquisition of knowledge is equated with the produc-
tion of information.

It should also be noted that the Russian Federation and the Republic of Armenia are
coordinating efforts to develop the information society both in the format of bilateral rela-
tions and within the Commonwealth of Independent States [11].

In social philosophy, the concepts of "information society” and "knowledge society"
appear in the works of Western sociologists: E. Toffler, D. Bell, M. Castells and others.
Daniel Bell's classic work, The Coming Post-Industrial Society, dates from 1973 [2]. In
modern Russian philosophy, attempts to investigate the philosophical premises of "num-
bers" are fragmentary. Basically, modern Russian researchers rely on foreign classics
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"numbers". Affected by the lack of specialists with fundamental knowledge and skills in
conducting scientific research in the field of humanities and at the same time IT-
technologies.

It should be noted that today there are about 400 IT companies operating in Armenia,
half of them are based on foreign capital. More than 10 thousand programmers and soft-
ware development engineers are employed in the field. Let us add that more than half of
these companies have been operating in Armenia since 2007. Armenia's IT sector is main-
ly export-oriented. Most of the products manufactured by Armenian specialists are sent to
the USA, Canada and EU countries; unfortunately, fewer go to Russia [1].

Major government changes, various local and international initiatives, and close col-
laboration have contributed to the continuous growth of the country's ICT sector. The crea-
tion of the Ministry of High-Tech Industry in Armenia (previously the sector was regulated
by the Ministry of Transport, Communications and Information Technologies) is clearly a
step forward in terms of improving efforts and resources in the IT industry [19]. Sociologist
Manuel Castells [5] notes that the specificity of the information society is the creation of a
new type of information technology, for which information is both a “raw material” and a
“product of production”, considering this ratio to be the core characteristic of the infor-
mation society.

However, not any knowledge is of value, but only “digitized” knowledge used in inno-
vative technologies, which allows to obtain an immediate economic effect. It is the imme-
diate economic effect that is the cause and driving force of the process of "optimization” in
education. In modern pedagogical literature, we quite often come across different interpre-
tations of the term "optimization of the learning process." To exclude a difference in inter-
pretation, it is important to clarify its meaning, which is undoubtedly associated with the
development of information technologies while simultaneously weakening the encyclope-
dic principle of constructing classical knowledge. Previously, the principle of encyclopedici-
ty meant that each science finds its place in the general structure of knowledge.

Speaking about the logic of globalization, the famous American journalist T. Fried-
man writes in his book "Discworld" that the boundaries of states and societies, as well as
knowledge, are blurred through the introduction of global information technologies of
communication and management. As a result, not only differences are erased, but also
features, including the advantages and achievements accumulated over the centuries, and
the general level of education is averaged [20]. Accordingly, the introduction of technology
into education leads to a revision of the boundaries of knowledge: disciplines disappear,
the "territories" of sciences are eroded, making room for (if | may say so) "network re-
search”, which are not hierarchical in the classical sciences, but "flat »: Knowledge is con-
sidered to be established, therefore, faculties of higher educational institutions with the
help of didactics reproduce teachers rather than scientists.

We find confirmation in the Federal Law on Education Ne 273 as amended in 2019,
which provides a clear distinction between scientific and pedagogical workers of higher
education: "pedagogical workers belong to the teaching staff* [12]. At the same time, sci-
entists became researchers, since "network research” poses so many tasks that they can
be solved only in parts, since no one has the whole knowledge. Hence the axiomatics of
the language: the researcher creates a set of symbols and rules that he proposes to use
as a language on the basis of a preliminary agreement, although the rules are very flexible
and constantly change. That is, the rules within network research are constantly changing,
creating an infinite number of models of systems, while gaining the power of persuasion, in
other words, becoming evidence and gaining the approval of experts. These are purely
technical techniques that obey the principle of optimization.
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Optimization is an increase in output, that is, information received, and a reduction in
input, that is, energy expended. This technique is "good" only if it allows you to do better
and / or spend less than the other. The best input / output ratio is efficiency. The criteria for
assessing knowledge do not fluctuate in the plane “right / wrong”, “true / false”, but in the
plane “effective / ineffective”. N. Luhmann [8] believes that the laws of efficiency replace
normativity: the one who owns more advanced technical means, he has at his disposal
more knowledge and the ability to make decisions, that is, to be right. Therefore, technolo-
gy is bought not to learn the truth, but to increase the productivity of knowledge.

Hence, the criterion of the effectiveness of teaching in a higher educational institution
is expressed in the formation of competencies, the set of which is either needed by the
system, or can be “sold” on the world labor market. Hence the requirement to form not
ideals, but competencies necessary for a given profession. Therefore, the acquisition of
new knowledge by students is associated with new techniques and new technologies, but
in accordance with a single didactic model. In this context, elementary training in informat-
ics should become an obligatory part of the teacher's professional training, especially since
electronic "data banks" are becoming an analogue of the encyclopedic nature of
knowledge.

In the context of the effectiveness of knowledge, it seems promising to form not so
much professional competencies assessed by the criterion "right / wrong", but the so-
called "operational competencies”, that is, the ability to update the appropriate data from
the "databank" to solve them into an effective strategy.

Obtaining information, even additional one, is not the goal of teaching a discipline,
since the professor does not have comprehensive information of the last resort. The goal
of teaching in the context of "digitalization” is the formation of the ability to organize in-
compatible data, as a result of which new data, or models, or techniques, or rules appear.
Thus, inevitably, among the skills and abilities of students, it is necessary to form imagina-
tion and speed, which increase efficiency. Imagination is necessary as the ability to articu-
late isolated information fields, which requires, firstly, an interdisciplinary approach, and,
secondly, the ability to generate new data, models, techniques, rules. The maximum "ac-
celeration of imagination” becomes a condition for the effectiveness of teaching. This can
be called "digitized knowledge", for the effective support of which it is necessary to change
the existing traditional socio-cultural configurations, as well as to solve a number of tech-
nical problems to create new knowledge infrastructures based on information technolo-
gies.

Modern information technologies are part of the educational process in Armenia, and
serve to include students in the system of modern communications, which are also directly
related to their professional activities in the future [7]. Modern programs of advanced train-
ing and retraining of teachers of the Higher School, in particular "Direct-Academy" or the
Arzamas branch of the Lower-City University named after N.I. Lobachevsky, e-learning
technologies in teaching disciplines, including humanitarian ones, are a mandatory com-
ponent. This is not only the use of cloud services, Learning service. apps, Google Sheets
or the use of social networks and messengers as educational platforms, but also “gamifi-
cation” of learning using various digital tools, for example, Winner, etc. Similarly, more
than 15 years on the basis of the Faculty of Sociology of the Yerevan State University ac-
tively operates a platform for distance education, covering not only the internal, but also
the regional audience [16]. The use of "network games" in the study of disciplines is de-
signed to promote the development of imagination and speed in students in the search
and processing of information.

However, play is an arbitrarily established system of values within one situation.
Therefore, when the situation changes, the system of values established between the par-
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ticipants does not work and must change or disappear. If in the format of the “network
game” serious questions concerning fundamental basic values are considered, then stu-
dents develop a relativistic attitude towards these values, which is projected onto real vital
values. Which, according to R. Inglhart [4], corresponds to the context of postmodernism.
R. Inglehart writes that the source of postmodern values is a sense of existential security:
this is a shift in attitudes, when survival (vital values) can be taken for granted. Post-
material values reflect a subjective sense of a person's economic and physical security,
and not his level of well-being. Therefore, priorities are given to self-expression and quality
of life, although economic and physical security is assessed positively. In addition, gaming
technologies of education exclude the psychological need for absolute criteria.

The transformation of the world attitude can be viewed from the point of the concept
of "human nature”.

In an information society, the relationship between man and nature, including his na-
ture, that is, man's self-understanding becomes technology-mediated. The relationship
transformation scheme can be represented as follows:

Relationship transformation scheme

E—

Automative

technology

fig.1

The first diagram represents the traditional non-mediated relationship between a per-
son and the outside world. In the second case, we see that these changes are multi-
layered. The nature of virtual reality, which in technical language is called "software prod-
uct”, in philosophy has not been sufficiently studied. It can be assumed that virtual reality is
analogous to human thought. But the situation when a person creates virtual reality with
his thoughts with the help of technologies is no longer relevant. Thus, it is obvious that dig-
italization is associated with certain risks, therefore, it should be subjected to serious phil-
osophical analysis, the results of which should be taken into account when planning the
educational process.

The formation of the values of the Homo Ludens (playing man) [17] in the learning
process is the “advancement” of the shift in the world attitude. The consequence of the
transformation of the traditional understanding of the relationship between nature and man
was prophetically foreseen by R. Musil [10] in the novel "Man without properties”. A person
without properties does not have specific goals, does not have the discipline of thoughts
and feelings, does not allow contemplation. His pleasure is momentary, his reading is rap-
idly changing, he has no time, he needs short communications that do not require effort for
perception. Therefore, he avoids lofty words that have content. For him, word play is im-
portant, consisting in an unusual combination of words that attracts attention. Communica-
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tive competence is the ability to arrange words in a new way, to create unfamiliar names,
vague statements. Communication comes down to technical skill. But in technical perfec-
tion, as K. Jaspers writes, “there is no core that would allow the less perfect to like and be-
come essential” [18].

For a person without features, the need for self-expression and the need for commu-
nication become vital values. But a person-without-properties is not burdened with philo-
sophical problems about good and evil, about the beautiful and ugly in the traditional
sense. The expression of a person-without-properties is devoid of moral and aesthetic
constants and is conditioned by momentary imagination. Expressive imagination, mediated
by automated technology, is inherently alien to the aesthetic field, since the "signs" it cre-
ates have no aesthetic goals [6]. Such is the tragicomedy of the “game” of a person with-
out properties, who continues to demand those very qualities whose very existence itself
makes it impossible.

Meanwhile, “play” in the semantic meaning of the expressive behavior of a person in
society as a value is enshrined in the European Convention of November 4, 1950, which,
along with the right to life, states “the right to freely express one's opinion” [3]. Jim Mur-
doch [9] showed on the basis of the jurisprudence of the ECHR (European Court of Hu-
man Rights) that free expression of opinion can cause widespread deviance in society and
an increase in the number of hate crimes [15].

The relativity and arbitrariness of game values lead to deep psychological uncertain-
ty, which gives rise to a strong need for predictability. The logical consequence is the need
for a criterion for assessing behavior that is independent of the situational-game subjectivi-
ty. As such a criterion is currently proposed "figure". Obviously, “riding the figure” means
not only radical changes in the economy, but also a radical change in the consciousness
and thinking of a modern person.

All of the above risks should be taken into account both in the development of the in-
formation society and in the plans for the introduction of the latest information technologies
in the educational process. In conclusion, we note that, since the development of the in-
formation society is determined by the quality of education, the optimization of educational
and methodological support of learning in the context of "digitalization” largely depends on
the level of proficiency of the e-learning teacher.
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The article deals with the influence of modern culture and society on the formation of the level of per-
sonality perception. Features of human interaction with environmental reality in extreme conditions (self-
isolation period in conditions of COVID-19 pandemic) are considered separately. Features of social influence
on formation of so-called social fears are shown. The problem of fear has its own history and remains rele-
vant in modern society. Together with the development of society, fear takes on new forms, and unlike, for

example, the fear of primitive man — darkness, loneliness and unclean power — the fears of modern man are
directed by the cultural dominants of globalization into the field of science. Fear is not only inevitable, but
also necessary, it is called upon to energize the forces of a person and stop him in moments of danger. Fear
also has a number of negative qualities, directing human actions into a destructive channel. Only through
rationalization is it possible to get away from a negative scenario to a positive one, thus managing your fear.
The ability to adequately perceive reality, constructive marketing offers is the principle of common sense of a
person. Analyzing a healthy lifestyle as a brand and direction of the culture of globalization, and in particular
proper nutrition, the authors of the article call for a responsible approach to the new proposals of the con-
sumption society in the context of the formation of human habits and lifestyle of the 215t century.
Key words: beauty, proper nutrition, healthy lifestyle, controlled fears, globalization, orthorexia.

[FO.C. XyduHa, H.Jl. Bueensb, 10.0. llluwkaHoea YnpaBnsiemMmble CTpaxu KynbTypbl rmo6anusauumn: op-
TOopekcus]

PaccmaTpurBaloTcst BONpOCh! BAMSHUSA COBPEMEHHOW KynbTypbl K cOLMyma Ha (hOPMUPOBAHNE YPOBHS
BOCNPUATUSA nndHOCTU. WccneayoTcs ocobeHHOCTN B3aMMOAENCTBUS YeroBeka C OKpyXarllwen AencTBu-
TENbHOCTBIO B 9KCTPEMaribHbIX YCNoBusx (nepuon camousonsuum B ycnosusax nangemun COVID-19). lMoka-
3aHbl OCOBEHHOCTU BRMSHUSA couMyMa Ha popMUpoBaHME Tak HasblBaeMbIX coumarnbHbIX cTpaxos. NMpobne-
Ma cTpaxa UMeeT CBOIO UCTOPUIO N OO CUX MOP OCTaeTCs akTyanbHOW B cOBpeMeHHOM obwecTse. BmecTe ¢
pa3suTMeM obLiecTBa cTpax npnobpeTaeT HoBble DOPMbI, U B OTNIMYKE, K MPUMEPY, OT CTpaxa nepBOObLITHO-
ro YyernoBeka — TEMHOTbI, OAMHOYECTBA MU KHEYUCTOMN CUNbI», — CTPaxm COBPEMEHHOro YernoBeka Hanpasns-
0TCA KyNbTYPHLIMW AOMUHaAHTamu rmobanusauum B ob6nactb HayyHocTu. CTpax sSiBNSETCs He TOMbKO Hens-
GEeXHOCTbO, HO M HEOBXOAMMOCTbLIO, OH MPU3BaH aKTMBM3MPOBATbL CUMbl YeroBeKa U OCTaHaBMNMBaTb €ro B
MOMeHTbI onacHocTu. CTpax obnagaeT v pAaaoM oTpuuaTternbHbIX Ka4ecTB, HanpaBnsasa AeNCTBUS YeroBeka B
AECTPYKTUBHOE pycno. M Tonbko 6rnarogaps pauMoHanu3auum ecTb BO3MOXHOCTb YATU OT OTpULaTENbHOro
cueHapusa K NonoXutenbHoOMy, Takum obpas3om ynpaBnss CBoMM cTpaxoM. CnocoBHOCTb K agekBaTHOMY
BOCTIPUSATUIO AEWCTBUTENbHOCTU €CTb MPUHLMM 34paBOro CMbICna YenoBeka. AHanu3vpys 340poBbii obpas
XM3HW Kak BpeHa v HanpaBneHue KynbTypbl rmobanusauun, a B YacTHOCTKW, NpaBuibHOE (340poBoe) nuTa-
HVe, aBTOPbl CTaTbM NPU3bLIBAIOT K OTBETCTBEHHOMY NOAX0A4Y K HOBbIM MpearioxeHusm obuectsa notpebne-
HMSA B KOHTEKCTE (DOPMMPOBaAHUSA NPUBLIYEK M 0bpasa xu3Hu vyenoseka XXI Beka.

KnioyeBble cnoBsa: kpacoTa, NpaBWUibHOE MUTaHWE, 300pPOBbIN 0Bpas XWU3HW, ynpasrsieMble CTpaxwu,
rnobanusauns, opTopeKkcus.
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Bueenb HapuHe JlunapumosHa — 0okmop hunocockux Hayk, npogeccop, Pocmoeckuli eocydapcmeeH-
HbIl MeduyuHckul yHugepcumem, 2. Pocmos-Ha-/LJoHy, Pocculickas ®edepayusi.

WuwkaHosa HOnusi OnezoeHa — cmydeHm, Pocmosckul 2ocydapcmeeHHbIli MedUUUHCKUU yHUsepcumem,
2. Pocmos-Ha-/[JoHy, Pocculickasi ®edepayusi.

The beginning of the 215t century was marked by another global crisis, which affected
almost all spheres of modern life. Society is “divided” into globalists and traditionalists, who
offer their own principles for overcoming the global crisis [14]. The culture of corporeality
did not stand aside, which, in contrast to the ideals of previous worldview positions, offers
standards that are widely demanded in the culture of globalization [3]. The fear of being
rejected and misunderstood in society, the fear of not conforming to the canons of the
beauty of modern society, whipped up in the media, went beyond the biological function
and began to play an important role in the formation of culture and morality. It is used in
religion and the media, in economics and politics, in psychology and marketing, because
fear is at the core of our worldview. In accordance with the imposed controlled fears, a
whole beauty industry has emerged that allows a person to change himself according to a
standardized beauty cliché [9]. The active change in appearance began with the notorious
"standards" of beauty, which at first were available only to the "elite". The fact of studying
the issues of “beauty”, as well as its influence on society and on life in it, was also im-
portant [2]. The massive availability of body transformation has become the reality of to-
day. And even age restrictions and financial spending are often not an obstacle on the way
to the "standard Barbie ideal.” The cult of Barbie meaning the cult of youth, bodily beauty,
the clarity of consciousness by the previous experience of a thousand-year civilization
feels much better in the fair-haired and calmly sincere Barbie — the main article of each
annual collection of Mattel Incorporated.

In an effort to achieve this ideal, the human body is often stressed. But often, stress
is a trigger mechanism for triggering an emotion like fear. Social fears are believed to merit
particular attention. They are the important regulatory factor of personal behavior [11].
Fear, in turn, underlies anxiety, which later begins to "absorb" a person. Obsessions join at
different stages of this interaction. Everything that happens begins to resemble a snowball
with which a person is struggling. Often this struggle resembles one of the oldest symbols
- Ouroboros - also known as the snake biting its own tail. Even the temporary unattainabil-
ity of desire generates stress, which "forces" the desire to change and transform in the
conditions of unstable fashion in society to infinity [15].

The history of beauty and changes in appearance did not stand still: arsenic in lip
color paste, belladonna drops for shine eyes, vinegar for pale skin and more. What tricks
did the beauties of the past go to? With the development of a new level of medicine, more
radical methods in the form of surgical intervention were used. Surgical techniques have
been replaced by more gentle ones. Aesthetic surgeons and beauticians have been re-
placed by nutritionists and fithess coaches. From their lips more and more often the flock

sounds the concepts of "healthy lifestyle”, "proper nutrition" and incomprehensible foreign
words — "workout", "stretching”, "pilates” and so on. All of this has become practically part
of the new world political ideology. From each "iron" calls for "correctness" sound, "organic
shops" and stores of the right products open. But this newfangled aspect has acquired
negative features in the form of obsession with this very notorious "correctness". It was
named "orthorexia nervosa".

The analysis of theoretical and methodological research shows that the modern un-
derstanding of "healthy lifestyle" is characterized, first of all, as a certain structure of the
individual's life, focused on the dominants of the culture of globalization. In a healthy life-
style, the relationship between social and personal, the dialectical unity of the socially di-
rected and individually unique in the behavior of an individual person is manifested. In oth-
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er words, the concept of a "healthy lifestyle" in this article is considered in the context of
the sociology of culture, where the reaction of a person to social fears is investigated,
which not only construct moral attitudes and cultural stereotypes of behavior, but also,
through anxiety, alert encroach on human mental health.

For the first time the term "orthorexia nervosa" was mentioned according to some
sources in 1996, and according to others - a year later, by a practicing physician from San
Francisco (USA) Stephen Bratman. He described patients who were not just striving for
"healthy eating", but experienced something akin to an obsession. For more than two dec-
ades, the study of orthorexia has allowed to form the final concept of the disease. Accord-
ing to R. McGregor, dysmorphomania and dysmorphobia are not always characteristic of
this manifestation. Much more often we are talking about proper nutrition, as a "tool to
achieve harmony with oneself" [4].

Bratman described an obsessive adherence to "eating rules" (this applies to strict re-
strictions, including self-invented, feelings of guilt when deviating from restrictions, the ina-
bility to eat outside the home, etc.). Other researchers talk about anxiety and perfection-
ism, inherent in orthorexia and obsessive-compulsive disorder [16].

According to the latest data from some scientists, excessive quality control of food
products can result in so-called orthorexia nervosa [18]. Consequently, the results of the
absence of statistical differences in gender samples were obtained. [12] Difficulties in iden-
tifying and regulating emotions were also found [19]. It must be remembered that emotion-
al disorders, regardless of the etiology of occurrence, are quite important in terms of detec-
tion and relief [4], and in the modern world they can be indirectly dependent on the envi-
ronment and the risks it carries.

However, some authors propose to critically evaluate orthorexia and find contradic-
tions for the formulation of this diagnosis as an independent nosological unit [17]. In this
connection, a dispute arises about what is nervous orthorexia — a mental disorder or a new
social trend?! [8]. In the course of the study, we decided to find out if there are predictors
of orthorexia in medical university students, and also to find out if they have differences in
eating behavior during the period of everyday life (pre-self-isolation period) and during self-
isolation.

Scientific hypothesis: social factors (including those associated with large-scale dis-
asters and epidemics) have a significant impact on the way of life.The aim of our research
was an attempt to study the influence of the level of isolation and social fear during the ep-
idemic on the way of life.

Methods. The study was carried out in two stages at the Rostov State Medical Uni-
versity. The first phase of the study was conducted in February 2020. The second phase
of the study was due to the introduction of a self-isolation regime and was carried out in
May 2020. 80 students of both sexes of the pediatric faculty and the faculty of the military
training center (UVC) were interviewed (including with the use of modern computer tech-
nologies). The same people took part in both parts of the study (for the purity of the exper-
iment). The author's questionnaire was used, the Bratman test (a 10-item simple dichoto-
my scale test for assessing orthorexia; named after its inventor) and the ORTO-15 test (a
test of 15 closed-ended questions in the simple choice option, which assesses beliefs on
the perceived effects of eating healthy food) [13] for a voluntary survey in the intermediate
(including distance) learning cycle. Statistical processing was carried out by primary and
secondary analysis, using the MS Excel 2007 program. Inclusion criteria: training at the
pediatric faculty and the faculty of the UVC Rostov State Medical University.

In the first phase of the study, we tried to track the trend towards healthy / healthy
eating habits. A positive answer to the question of following a correct / healthy diet was
given by 30 respondents out of 80. In percentage terms, the positive answer was 37.5%.
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During the period of self-isolation, the number of students leading healthy / proper
nutrition increased by 20.0% compared to the initial survey and amounted to 36 people. It
is noteworthy that the growth of this indicator was due to the gender sample of girls, which
increased by 39.1% by the second phase of the study. The percentage of young men who
adhere to this lifestyle during the period of self-isolation decreased by 42.9%. The quanti-
tative indicator practically approached half of the sample, which allows us to speak about
the influence of the self-isolation regime as a social factor on the response rate.

One of the questions turned out to be the following: Do you strive to explain to others
the need for "healthy / proper nutrition"? A similar desire to explain to others (relatives,
friends, unfamiliar people, including in social networks) by the second phase increased by
almost a third (27.3%) from 22 to 28 people. The growth, as in the previous question, was
due to an increase in the gender sample of girls and a decrease in the gender sample of
boys. The number of girls increased by 60.0% from the original survey, while the number
of boys decreased by 42.9%. An increase in this indicator during the period of self-isolation
and quarantine measures allows us to indirectly talk about social fears and the desire to
avoid an impending problem through recovery.

One of the important aspects is the affective state, which can deform moral feelings,
as well as negatively affect the state of society as a whole. If in the first phase 34 respond-
ents spoke about mood swings before and after eating, then in the second phase there
was a decrease by almost a third (29.4%) and turned out to be equal to 24. The increase
was due to the increase in respondents with positive answers in both gender samples. In
the gender sample of girls by the second phase of the study, there was an increase by
25.0%, and in the sample of boys - by 125.0%! Which only emphasizes the importance of
affective pathology (in the form of mood disorders) in the modern world.

Obsession with the presence of certain products in the refrigerator was noted by
more than half of the respondents (62.5%). In gender samples, the percentage of positive
answers was 79.2% for girls and 37.5% for boys. In comparison with the first stage, there
was an increase, as in the previous questions, due to an increase in the number of girls.

In the first phase of the research, the following results were obtained: according to
the Bratman test, the number of respondents with a mark exceeding the norm and indicat-
ing a predictor of orthorexia was 12 (9 girls, 3 boys); and ORTO-15 - 30 people (17 girls,
13 boys). At the same time, only 4 students (3 girls, 1 boy) showed coincidences on both
guestionnaires.

In the second phase of the research, the following results were obtained: according
to the Bratman test, the number of respondents with a mark exceeding the norm and being
a possible predictor of orthorexia was 20 (17 girls, 3 boys); and ORTO-15 - 46 people (29
girls, 17 boys). At the same time, only 8 students (7 girls, 1 boy) showed coincidences on
both questionnaires.

The results obtained allow us to speak about the significant influence of society on
the way of life, including during the period of self-isolation. Like any influence, it has posi-
tive and negative aspects. As a positive aspect during the period of self-isolation, we can
talk about an increase in the number of respondents trying to lead a healthy lifestyle and
observe a healthy diet.

The growth of positive answers to some questions in the second stage of the study
due to the gender sample of girls, from our point of view, can be explained by the suscep-
tibility to social fears for several reasons. Firstly, due to excessive impressionability, which
may be a consequence of the personal characteristics of the respondents. Second, social
fears could have replaced biological ones. It is not possible to assess the full-fledged evi-
dential mechanism of the emergence of social fears in this article, since requires further
close study with immersion in the genesis of phobic disorders.
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Negative features were manifested in a direct relationship between adherence to a
healthy diet and a numerical increase in positive responses (the number of respondents
exceeding the values on the scales was 100.0%), which made it possible to speak about
the parameters of the possible occurrence of orthorexia during the second phase of the
study.

Thus, we can say with confidence that social fear refers to those types of fear that af-
fect social mood, and, as a result, not only have a significant impact on the way of life, but
also contribute to its (way of life) sustainable formation. In connection with the develop-
ment of the culture of globalization and marketing decisions that determine the formation
of modern culture of the XXI century, new types of social fears arise, since they are some-
how connected with social situations, with social reality, the aggravating factor of which is
the gradual atomization of society, isolation (both voluntary and and forced). These sce-
narios are well described in The Plague by Albert Camus and Medical Historical Studies
by Michel Foucault. A situation when weak ties disappear, and personal preferences are
increasingly subject to a manipulated and controlled culture of globalization, which pro-
motes modern dominants and cultural trends through the media, losing the layer of sociali-
ty that was accumulated in the mode of routine functioning.
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A.V. Kozachek proposed to call the process, characterizing the historical development of the content of
ecological science and pedagogy, ecological genesis. In this regard, he proposed an approach according to
which, in order to understand the essence and current state of the object of the professional activity of an envi-
ronmental engineer, it is necessary to analyze the features of the development of environmental science in
terms of the formation of a set of environmental knowledge as a tool of "transfer" in the learning process from a
teacher to the listener in its development during historical time. From our point of view, ecogenesis can be con-
sidered much broader than just the evolution of the object of ecological knowledge and ecological knowledge. If
we proceed from the fact that etymologically ecogenesis can be regarded as the origin of ecology, then its study
should reflect the widely represented historical-ecological composition of its various aspects of theoretical and
applied nature. Analyzed, developed by various researchers, methodological approaches, one way or another
reflecting various aspects of ecology. Approaches to the study of ecological genesis are possible from the
standpoint of classifications for the construction of ecological laws and theories, the periodization of ecology
based on a change in paradigms, based on an analysis of the development of theoretical research in ecology,
the study of ecology from the standpoint of a systemic and formalized mathematical approach. We believe that
the whole set of analyzed approaches can serve as the basis for the doctrine of ecological genesis, reflecting
the most diverse aspects of the emergence and development of ecology as a science and environmental educa-
tion for the successful practical activity of a specialist in the field of ecology.

Key words: ecology, ecogenesis, periodization of ecology, conceptual systems, classification of the con-
struction of ecological laws.

[B.M. Eecmponoes, E.A. Tpywkoea CoBpeMeHHble NpeacTaBneHnsa o6 akonoreHese]

A.B. Kosauek npeanoxun npouecc, xapakrepusyoLwmin NCTOPUYECKUM pas3BUTUEM COAEPXKaHUS KOMOorn-
YECKON HayKu U nefarorvkv, HasbiBaTb 3KOoreHe3om. B aToi cBs3u um Obinn npeanoxeH NogxoAd, COrnacHo
KOTOPOMY AfSl MOHMMaHUS CYLLHOCTU U COBPEMEHHOIO COCTOSIHUSI 0ObeKTa NpodeccnoHanbHOM OeATENbHOCTH
WHXeHepa-akonora HeobxoaAMMO OCYLLECTBNATbL aHanu3 oCODEHHOCTEN Pa3BUTUSA SKONOMMYECKON Hayku B ac-
nekte oopMUPOBaHMS COBOKYMHOCTM SKONOTMUYECKMX 3HAHWUI Kak MHCTPYMEHTa «nepedayn» B npoiecce obyye-
HWS OT NpenogasBaTtens K CnyLwartento B ero pa3sBuTuM B TeYeHUe UCTOpMYEecKoro BpeMeHun. C Hallen TOYKK 3pe-
HUA, 3KOomnoreHe3 MOXXHO paccMaTpuBaTb ropas3ao wupe, 4em TOJNbKO 3BOJTHOLUI0 obbekTa 3KoNorm4ecknx 3Ha-
HUIA N 3KONOrMYeckoro nosHaHus. Ecnu NCXoauTb U3 TOro, YTO STUMOJIOTMYECKN 3KOJNOoreHe3 MOXXHO paccMaTpu-
BaTb KaK NMPOMCXOXOEHUE 3KONOMMN, TO ero U3yvyeHne OOIPKHO OTpaXaTb LUMPOKO NPeACTaBfEHHYH NCTOPUKO-
9KOJTOMMYECKYI0 KOMMO3WLIMIO Pa3fIMYHbIX €0 acnekToB TEOPETUYECKOro U MPUKNagHoro xapakrepa. NpoaHanu-
3MpOoBaHbI, pa3paboTaHHble pa3NUYHbBIMKU UCCrefoBaTENAMNU, METOAOMNOrM4Yeckue noaxoabl, Tak UM uHaye oT-
paxkaroLmx pasnuyHble acnekTbl aKkornoreHesa. loaxoapl K N3y4eHWo 3KONoreHe3a BO3MOXHbI C MO3WLMIA Krac-
cvdmKaumii NOCTPOEHUST SKOSOTMYECKMX 3aKOHOB U TEOPWUIA, NEPUOAM3ALIMM SKOSIOTMN Ha OCHOBE CMEHbI B HEN
napagurm, Ha OCHOBE aHanun3a pas3BUTUSI TEOPETUYECKMX NCCIeN0BaHUA B 3KOMOTrMKU, U3yHEeHNUsT 3KOMOrumu ¢ no-
3I/IL|,I/II7I CUCTEMHOIO n (i)OpMaJ'II/I3OBaHHO-MaTeMaTI/I‘-IeCKOF0 nogxoaa. I'Ionaraelvl, 4YTO BCA COBOKYMHOCTb aHalu-
3MpyeMbIX MOAXOA0B MOXET CMYXUTb OCHOBOW ydyeHust 00 3KororeHese, oTpaxarLweM camble pasfnnyHble ac-
NeKTbl BOBHUKHOBEHUA U pa3BUTUA SKOJTOMMN KaK HayKn N 3KOJ10r’M4eCcKoro O6pa3OBaHVIF| ansa yCI'IGLIJHOI7I npakTun-
Yyeckown AeATeNbHOCTU crieyuanmcta B 061acTu 3Konornu.

KnoyeBble crioBa: 3KOMorusi, 9KonoreHes, nepnoamnsaumnsi 3KoNorum, KoHUenTyanbHble CUCTEMbI, Knaccu-
durkaLMm NOCTPOEHUSA IKONOTMYECKUX 3aKOHOB.
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Esecmponoe Bnadumup Muxalinosud — G0Kmop MeOUUUHCKUX HayK, OoueHm, [JoHCkol 2ocydapcmeeHHbIl
mexHudeckul yHugepcumem, 2. Pocmos-Ha-LJoHy, Pocculickass ®edepayusi.
Tpywkosa EkamepuHa AnekceesHa — kaHOUOam mexHU4YeCKUx Hayk, doueHm, [JoHckol zocydapcmeeHHbIl
mexHudeckuli yHugepcumem, 2. Pocmos-Ha-LJoHy, Pocculickas ®edepayusi.

A.V. Kozachek proposed an approach according to which, in order to understand the
essence and current state of the object of the professional activity of an environmental engi-
neer, it is necessary to analyze the features of the development of environmental science, in
the aspect of the formation of a set of environmental knowledge as a tool of "transfer" in the
learning process from teacher to listener in its development during the historical time. The
researcher called this process ecogenesis, which characterizes the historical development of
the content of ecological science and pedagogy [13].

In this aspect, the objects of ecology are considered from the perspective of the profes-
sional activity of an ecologist. In particular, the aquatic environment is positioned as a water
resource system [33], the regional space of interaction between the environment and human
economic activity as a regional ecological and economic system [11]. As an object of activity
of an environmental engineer, a natural-industrial system is considered, which has such
properties as openness, uncertainty, complexity, etc., or a complex, but amenable to numeri-
cal description, eco-social-technical system [16].

From the point of view of ecology, as the development of the content of ecological sci-
ence and pedagogy, the pre-ecological epoch is distinguished, characterized by initial at-
tempts to systematize knowledge about the world around us, in particular, by the creation of
various classifications of plants, animals, i.e. systems of species of living things that are in
constant interconnection in a single biological system. At the same time, the study of natural
biotic and abiotic factors affecting organisms (zoogeography, biogeography) and the creation
of theories of natural resources began.

For the first ecological epoch of the development of ecological science and pedagogy, it
is characteristic that the object of study was taken to be individual organisms experiencing
the influence of various natural factors in the environment and forced to adapt to their action
using morphological, physiological and ontological mechanisms. This was considered from
the standpoint of the synthesis of biological sections of natural science and economic sec-
tions of social science. The second epoch of ecogenesis is the study of unified supraorgan-
ism systems, represented by a set of organisms, united by connections and relationships and
competing with each other for existence in conditions of a limited amount of resources. The
content of the third era of ecogenesis was the formation of ecology as an independent sci-
ence.

In the fourth era of ecogenesis, biological systems were considered as systems experi-
encing human influence through other biological systems artificially modified by him or man-
made systems artificially created by him, the existence and development of which both de-
pends not only on the availability and inflow of resources from outside, but also on the will
human. The fifth epoch of ecogenesis is characterized by the penetration of man beyond the
terrestrial biosphere into the technosphere expanded to near-Earth cosmic limits, which in-
cludes, in addition to the human-populated biosphere of the Earth, the shells of life at inter-
planetary stations, spacecraft (arte-biosphere) [4] The coming sixth epoch of ecogenesis is
characterized by a new stage of development of the object of ecological knowledge, the
stage of exartisphere, i.e. technogenic environmental impacts that differ from abiotic and bio-
tic environmental factors [13].

In the fourth era of ecogenesis, biological systems were considered as systems experi-
encing human influence through other biological systems artificially modified by him or man-
made systems artificially created by him, the existence and development of which both de-
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pends not only on the availability and inflow of resources from outside, but also on the will
human. The fifth epoch of ecogenesis is characterized by the penetration of man beyond the
terrestrial biosphere into the technosphere expanded to near-Earth cosmic limits, which in-
cludes, in addition to the human-populated biosphere of the Earth, the shells of life at inter-
planetary stations, spacecraft (arte-biosphere) [4] The coming sixth epoch of ecogenesis is
characterized by a new stage of development of the object of ecological knowledge, the
stage of exartisphere, i.e. technogenic environmental impacts that differ from abiotic and bio-
tic environmental factors [13].

It should be noted that greening is considered the most important requirement of mo-
dernity. One of the main forms of the greening trend is the development of sciences that are
transitional from ecology to other sciences of the biological cycle, to earth sciences, to sci-
ences of the physical and chemical cycle, to technical and agricultural sciences. At the same
time, according to L.G. Bodnar and co-authors, environmental education is the task of the
humanities, in particular, philological sciences [3].

From our point of view, the consideration of ecogenesis, only as an evolution of the ob-
ject of ecological knowledge, somewhat narrows the very idea of analyzing ecogenesis. If we
proceed from the fact that etymologically ecogenesis can be regarded as the origin of ecolo-
gy (genesis — from the Greek. Genesis: the origin of something), then its study should reflect
the widely presented historical and ecological composition of its various aspects of theoretical
and applied character. In this regard, it seems appropriate to briefly analyze other methodo-
logical approaches to the periodization of ecology, its theoretical studies and conceptual sys-
tems, developed by various researchers.

Let’s consider the approach of V.A. Kobylyansky on the interpenetration of philosophical
and ecological knowledge, which is the methodological basis of private ecological disciplines:
geoecology, bioecology, socioecology, anthropoecology and their numerous modifications,
including at the global, regional, local level. This author believes that the "ecosystem" is the
initial concept of the general theory of ecology in the general scientific sense, as a complex
system that represents the unity and interaction of any central object (geosystem, biosystem,
sociosystem, anthro-posystem) and the ecosystem. The ecological interaction of the central
object and the ecological environment itself determines the qualitative nature of the ecosys-
tem as a whole. The typology of this interaction is the general basis for the classification of
ecological knowledge and the basis for the corresponding typology of ecosystems [12].

M.D. Goldfein et al. also believes that ecological interaction serves as the main category
of general ecology, being essentially the interaction of some "central” object with a set of oth-
er objects (elements, systems, conditions, etc.), i.e. the environment. According to these re-
searchers, the understanding of such an ecological paradigm is directly related to the inter-
pretation of ecology in the broadest sense (general ecology) [7].

If we consider ecology from the standpoint of interpreting ecology in a broad sense
(general ecology), in our opinion, it is necessary to dwell on general methodological ap-
proaches to the construction of environmental laws and theories. Currently, several classifi-
cations of the construction of environmental laws and theories are known. For example, in
accordance with one of them, three main approaches are distinguished, each of which can
initiate the emergence of a relatively closed system of knowledge and give an adequate de-
scription of the factual data: causal (cause-effect relationships), historical (temporal relation-
ships) and finalist (based on functional characteristics). According to another classification,
the physicochemical, historical and systemic aspects of life are distinguished, which are nec-
essary for the construction of theoretical structures of science [1, 30]. The historical approach
appears in both classifications, therefore, it plays an important role in the study of the con-
struction of environmental laws and theories. Based on this, we present some analytical ap-
proaches to the study of environmental laws and theories in the historical aspect.
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G.S. Rosenberg et al. developed a periodization of ecology, taking as a basis the
change of paradigms in it [23-27]. According to this periodization, researchers consider the
first period of ecology to be preparatory from ancient times to 1866, when the concept of
"ecology" was defined by Ernst Haeckel and justified as an independent scientific discipline.
The peculiarities of this period are in the appearance of elements of ecology "in the works of
botanists, zoologists and other naturalists in the absence of a conceptual apparatus of its
own for ecology. The development of ecology from the standpoint of the concept of "ecosys-
tem" is characteristic of the second period (1866-1935). In this period, first of all, factorial
ecology was formed and regularities in the attitude of animals or plants to various abiotic fac-
tors (autecological reductionism) were revealed [5]. The third period (from 1936 to the begin-
ning of the 1970s) is considered by researchers as a period of synecological research, priori-
ty in relation to the study of the relationships of populations in ecosystems, the methodology
of which was based on the use of the systemic approach in its deterministic version - the de-
velopment of mathematical ecology and a variety of analytical as well as simulation models of
ecosystems. As a result, the research basis of this period was formed by the following provi-
sions:

- design of ecology as a fundamental theoretical discipline,

- the idea of the predominant finding of nature in equilibrium,

- synecological approach,

- primacy of competitive relations,

- small "share" of evolutionary factors in the development of ecosystems,

- the formation of an idea of the discreteness of ecosystems, manifested by the desire to
classify evolutionary factors;

- dominance of deterministic (strictly functional) ideas about the interconnections of com-
ponents in ecosystems.

For studies and researchers of the fourth period of development of ecology, which lasted
from the early 1970s to the mid-1980s, the following regularities were characteristic:

- difficulties in identifying some general laws of community development,

- constant violations of equilibrium states,

- renewed interest in population research,

- rejection of competition as the main factor in the formation of a community,

- study of ecosystems in their development,

- dominance of the concept of continuum over the concept of discreteness of ecosystems,

- the increasing role of random factors in explaining the structure and dynamics of ecosys-
tems [34].

And finally, the fifth period, covering the last 30-40 years, characterized by a tendency
to unite the concepts of the deterministic-population second period, the deterministic-
synecological third and stochastic-population fourth periods, which characterizes the begin-
ning of the formation of a truly systemic approach to the study of environmental objects. This
approach is most successfully presented by M. Bigon [2].

B.M. Mirkin and L.G. Naumov added another period of prehistory of ecology in the 18-
19" centuries, when three main approaches were laid, which were developed in the 20th
century: autecological (K. Linnaeus, J. B. Lamarck, A. Gum-boldt, K. F. Rulier, C.R. Darwin,
E. Haeckel); population (T.R. Malthus, C.R. Darwin) and ecosystem-biosphere (K. Linnaeus,
A.L. Lavoisier, J. B. Lamarck, A. Humboldt, E. Haeckel, V.V.Dokuchaev) [18].

When analyzing the development of theoretical research in ecology, G.S. Rosenberg
comes to the conclusion that ecology as a scientific discipline is characterized by three stag-
es of development: descriptive, conceptual-theoretical and the stage of mathematization of
these concepts (formal-theoretical) [24]. The author believes that the descriptive period of
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ecology as a scientific discipline is generally relatively complete, the conceptual-theoretical
period is in its prime, but the formal-theoretical period is in the process of its formation.

0O.V. Malyukova analyzes the conceptual systems of ecology in a chronological aspect.
From the standpoint of the first conceptual system of ecology, the vital activity of populations
and the functioning of biogeocenoses unfold within the framework of clearly specified spatio-
temporal indicators, going beyond which is characterized as temporary and transient. In this
case, the ideal image of the population and biocenosis is interpreted in the form of oscillatory
changes, and ecology is defined as “the unity of the biotope and biocenosis”. The basic con-
cept of homeostasis is introduced, on the basis of which the ecology of populations, the ecol-
ogy of communities, the functioning of ecosystems, the functioning of the biosphere, the
ecology of man and mankind are considered.

The second conceptual system of ecology is social ecology - a scientific direction that
began to take shape in the second half of the twentieth century. In practical terms, its result
was the creation of a new technical discipline — engineering, or industrial, ecology — and a
new direction of activity engineering protection of the environment.

The third conceptual system of ecology is associated with a gradual transition to the
study of a new reality - the process of globalization. Ecosystem studies are obvious steps to-
wards global ecology, since global ecology is the totality of all ecosystems [31]. Engineering
ecology is considered as the fourth conceptual system of ecology [17, 20].

One of the significant achievements of ecology in recent decades should be considered
the increased attention to the development of the methodology of science - a systematic ap-
proach based on seven principles of rational thinking [9, 14, 15]: the principle of consistency
(the possibility of studying an object as a system); expediency (definition of the research
goal); emergence (the presence of systemic properties that require research); structural and
functional organization (explanation of the interaction of elements and the formation of emer-
gent functions); hierarchy (determining the number of levels when studying the system); in-
tegrity (the dependence of parts on the whole); historicism (the history of the formation of the
object) [10].

In the 1960s, the integrative direction in the study of communities and ecosystems has
intensified due to the wide penetration of the ideas of cybernetics and information theory into
ecology. An important role in this was played by the works of R. Margalef, in which the sys-
temic and self-organizing nature of communities was emphasized, and the concept of infor-
mation was widely used to describe them [6].

Initially, the first mathematical models used in ecology were models based on standard
statistical methods, including different types of distribution functions of certain characteristics
(factors). Much later, already in the 20th century, multiple regression and multivariate analy-
sis of variance appeared in models.

Since the beginning of the 19th century, differential equations have been used in mod-
els in ecology. Relatively recently, the game approach [22] and the group-theoretical ap-
proach to the study of the interaction of environmental factors, using the symmetry of the
population survival function [8], have been attributed to the number of approaches used in
mathematical models in ecology. Since the beginning of 2000. When assessing the quality of
natural ecosystems, as well as the anthropogenic load on lotic ecosystems, the Harrington
desirability function was used. One of the relatively new methods used in ecology is also mul-
tifractal analysis based on the phenomenon of self-similarity [21].

Thus, in addition to the approach to the study of ecogenesis, which is characterized by
the historical development of the content of ecological science and pedagogy, in our opinion,
there are many other approaches that somehow reflect various aspects of ecogenesis. These
are, first of all, approaches to environmental education [3, 28]. Z.l. Tyumasev and I.L. Ore-
khova believe that in the process of human cognition of ecology, a logical chain is built: first
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from the network of relationships between man and nature to human ecology, then to a spe-
cial type of this ecology, which is expediently called pedagogical ecology, since it is not ad-
dressed so much. to directly to relationships, but above all to their formation in a person. In
this regard, according to the authors, in science such concepts as “environmental pedagogy”,
“environmental education” or simply “education” are established, if it is meant to be natural
[29].

Approaches to the study of ecogenesis from the standpoint of classifications of the con-
struction of ecological laws and theories are also known [1, 30], the periodization of ecology
based on the change of paradigms in it [23-27.], Based on the analysis of the development of
theoretical research in ecology [24], ecology from the standpoint of a systemic and formal-
ized-mathematical approach [8, 21, 22]. We believe that the entire set of the analyzed ap-
proaches can serve as the basis for the doctrine of ecogenesis, reflecting the most diverse
aspects of the emergence and development of ecology as a science and ecological educa-
tion for the successful practical activity of a specialist in the field of ecology. One can think
that ecology as a branch of knowledge evolves as the knowledge of ecosystems from the
simplest physical and ecological concept to the globalization of ecology in the form of an in-
terdisciplinary field of knowledge about the structure and functioning of multi-level systems in
nature and society in their interconnection [32].
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The article examines the cultural penetration of the Ottoman Empire into the territory of the Balkan Penin-
sula. The once developing peoples of the Balkans, overcoming their own crises, are becoming an indispensable
goal of a rapidly emerging empire. The proximity to Europe and close interaction with it became a decisive fac-
tor for its conquest, as well as the inability of the allied countries to resist the Ottomans. The gradual seizure led
to the complete elimination of most of the existing in the 12" century independent states. For the most part, the
dialogue of cultures took place as a forced assimilation. The result was the complete displacement of a foreign
culture outside its own territory. Despite this, some of the cultural aspects have firmly entered the life of ordinary
people and have become entrenched in it as part of their own culture. This article is dedicated to identifying
these entrenched traditions as well as Turkey's contemporary influence in the Balkans.
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[FO.A. lNlempoea, B.B. bykpeeea KynbTypa HapoaoB BankaHCcKoro nonyocrtpoBa: UICTOPUSA U COBPEMEH-
Hoe BnusHue Typuuu]

WccneayeTca KynbTypHOE NPoHMKHOoBEHME OCMaHCKOM MMMepun Ha Tepputopuio bankaHckoro nonyocT-
poBa. Hekoraa passuBatoLnecs Hapogbl bankaH, npeogoneBatowme Cob6CTBEHHbIE KPU3UChI, CTAHOBATCS He-
obxoaumon uenbo cTpemMuTensHO dopmupyoLlenca nvnepmn. bnnskoe pacnonoxeHune k EBpone n tecHoe
B3aUMOZENCTBUE C HEW CTanu pellaowmnm hakTopom ONs ee 3aBOEeBaHUs!, a Takke HeCnoCOBHOCTb CO3HbIX
CTpaH MPOTUBOCTOSITb OCMaHaM. [MocTeneHHbIn 3axeaT NPUMBEN K MOMHOW NUKBUZAUMM OOMNbLUMHCTBA Cylle-
cteyowmx B Xl B. HesaBMCMMbIX rocygapcTB. Ouanor KynbTyp npoucxogun B Gonbluen CBOEN YacTu Kak
HacuUnbCTBEHHas accummnaums. ITorom nocnyxuno noriHoe BbITECHEHWE UHOPOAHOW KynbTypbl 3a npeaensl
cobcTBeHHON TeppuTopun. HO, HECMOTPSA Ha 3TO, YacCTb KYIbTYPHbIX acCreKTOB MPOYHO BOLUMA B KU3HeOed-
TENbHOCTb 0ObIYHbIX NIOAEN M 3aKpenunachk B HEN Kak YacTb COBCTBEHHOW KynbTypbl. [laHHasa cTaTbsl NOCBsALLE-
Ha BbISABNEHUIO 3TUX YKPENUBLUNXCA TPaAULUIA, a Takke COBPEMEHHOMY BriMsHUIO Typumm Ha barnkaHbl.
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lNMempoea FOnusi AHOpeesHa — kaHOUOam ¢hunocogbckux Hayk, doueHm, Pocmoeckul eocydapcmeeHHbIl 3KO-
HomMu4eckul yHusepcumem, 2. Pocmoes-Ha-[JoHy, Pocculickass ®edepayusi.

Bykpeesa Banepus BrnadumuposHa — cmydeHmka, Pocmoegckuli 20cydapCcmeeHHbIl 3KOHOMUYECKUU yHU8ep-
cumem, e. Pocmos-Ha-[JoHy, Poccutlickas ®edepayusi.

At the beginning of the 11" century, a small Turkic tribe began to develop rapidly, occu-
pying at that time a small territory near the city of Bursa. In just a hundred years, from a fee-
ble people who had barely escaped from the Mongol horde, the ancestors of the Ottomans
managed to partially capture the weakened Byzantium and create the Konya Sultanate on
the occupied territory. The need to strengthen the territories prompts, who came to power,
Osman | to continue the conquest of neighboring territories. So, by the middle of the 14" cen-
tury, the Ottoman Turks, entrenched in Asia Minor, began to enslave the Balkan Peninsula.

The Balkan Peninsula is home to countries such as Bulgaria, Albania, Bosnia and Her-
zegovina, Greece, Montenegro and Macedonia, Serbia, etc. In addition to the six main South
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Slavic peoples (Croats, Serbs, Slovenes, Macedonians, Montenegrins and Bosnians), the
Balkans are occupied by the Hungarians (the autonomous region of Vojvodina within Serbia),
Albanians (Serbia, Kosovo), Romanians, Gypsies, Turks, Italians, etc. In the 14 century, the
Balkan Peninsula also consisted of heterogeneous principalities and kingdoms, interacting
with each other and complementing each other. Most of them were overcome by feuds and
internecine wars, on the one hand, and other external enemies, on the other. The borders of
the European coast of the Balkans were relatively close to the warlike Turkish feudal lords.

In 1352, the Turks defeated the combined forces of the Serbs, Bulgarians and Byzan-
tines and took the Tsimpe fortress, their first stronghold in the Balkans. In 1360, they took
Adrianople, which became the capital of the Ottoman Sultanate. In 1371, the Turks defeated
the Macedonian army and began to raid the territory of Bulgaria, Serbia and Bosnia. The de-
cisive battle took place on June 15, 1389 on the Kosovo field near the city of Pristina. The
battle ended with Serbia becoming a vassal of the Turks in 1389. In 1459 it was incorporated
into the Ottoman Empire. By 1396, the Turks crushed the Bulgarian kingdom and completely
captured Macedonia and Thessaly [6, p. 41]. In 1453, the battle for Constantinople took
place, as a result of which the Byzantine Empire ceased to exist.

Thus, for 400 years, the Balkans became part of the Ottoman Empire. Needless to say,
the tyranny of the Turkish Khanate extended to all spheres of life of the subordinate peoples.
This was especially true of the economic and political field, but the cultural factor also
changed and adjusted to the habits and traditions of the Turks.

The etymology of the word "Balkans" can tell about this. Researchers attribute it to Tur-
kic roots. From Turkish. balkan - "a chain of steep wooded mountains", but balgam, balgan -
"swamp", "swamp", "bog", "puddle", "mud" [3, p. 653].

A serious slowdown in the further progressive development of the Balkan peoples oc-
curred due to the rooting of feudalism, which led to a gradual decrease in the rate of econom-
ic growth. The captured states were also obliged to pay tribute and give children to military
service, peasants were considered powerless, so they were often taken into slavery. All this
led to a decrease in the productive forces. Also, the peoples of the Balkans were burdened
with a number of rules that were considered offensive at that time. For example, it was for-
bidden to ride a horse or carry a weapon. These conditions inevitably led to constant upris-
ings. They, in turn, were brutally suppressed, after which the rebellious cities were ravaged
and burned.

Only those feudal lords who converted to Islam could save their economy. So they be-
came a full part of the ruling class. Accordingly, ordinary slaves and peasants also had busi-
ness. The adoption of Islam could bring them down to become not only free, but also political
figures, court dignitaries.

The lIslamization of the Balkan Peninsula is characterized by a relatively peaceful
spread across the territory. Natives of the Byzantine and Roman empires did not abandon
their principles and beliefs. Christianity remained the main religion of the Balkans, but now it
was professed in secret. The need to accept Islam was also due to the gradual, confident
policy of the Turkish khans. The Orthodox and Catholic churches that existed at that time
were transferred to the Patriarchate of Constantinople, subordinate to the Turkish authorities.

Another part of the process of assimilation by Turkey of the Balkan Peninsula was the
forcible withdrawal of boys into military service, where they were required to convert to Islam.
Further training continued in all the canons of Islam.

Despite the attempts of the Turkish sultans to convert to their religion, the Balkan peo-
ples remained true to their views, way of life and traditions. Despite this, the echoes of the
past still shake the Balkans to this day.

Currently, such a term as "political Islam" has become widespread. Researchers from
different countries interpret this term differently. This concept is used as an attempt to convey
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the meaning of a specific phenomenon in the religious and socio-political spheres. The re-
nowned political analyst Graham Fuller equates "political Islam" and "Islamism", while under
the Islamists implying those who believe that Islam should regulate socio-political processes
and determine the course of the policy that the Islamic world should pursue [11, p. 227].

Now the Balkans are being conquered from two sides. Turkey, pursuing a regional poli-
cy, on the other hand, the dawn of the media leads to an active increase in followers through
the promotion of its ideology. For example, the Peace TV channel is considered one of the
main distributors of radical Islamic movements. Irfan al-Alawi, an employee of the Gatestone
Institute for International Policy, warns in pure English: under the guise of so-called "moder-
ate Islamism" - a false guise of extremism and radicalism - considerable forces of Wahhabis
and deobandists flock to the Balkans, primarily in Kosovo, from all over the world and other
Islamist terrorists [7].

If earlier radical movements and organizations in the Balkans acted in most cases se-
cretly, today the activity of Islamists in the region is already visible to the naked eye. today
the authorities of Western Europe are increasingly denying entry into the country, or even cit-
izenship [4].

The massacre in Srebrenica in 1995 can be considered the influence of "political Is-
lam". Now this case is considered one of the most massive killings in modern Europe. This
event shows the beginning of the full-scale activity of a Muslim association in the Balkans,
while Islam is losing its significance as a religion and becoming a political instrument for the
implementation of the ideology of extremely radical movements. The main goal of these peo-
ple is to gain control over certain regions of Europe.

Speaking of changing culture, one cannot but touch upon the change in the appearance
of cities, architecture and art in general.

Until the end of the 18" century, Europeans were not particularly eager to calm down
anything about the countries of the Balkan Peninsula. It was believed that under the influence
of the Ottoman Empire, developed and previously prosperous countries turned into the most
backward, and some even became barbaric. This was associated with the fact that the Otto-
man Empire as a whole did not produce anything and did not strive for any development, as
well as the immorality of the Turkish government. With the liberation of the Balkans from the
oppression of the Ottoman yoke, a lot of travelers rushed here, leaving various notes and
notes about what they saw. It was difficult for Europeans to understand all the diversity of the
culture of the Balkan peoples. Mingling with each other, and then with the culture of Turkey,
the cities for them were just a multitude of dirty huts in which poor people dragged their mis-
erable existence. The senseless jumble of buildings that differed from each other in the man-
ner of implementation of architectural structures confirmed the opinion of Europeans about
the degradation of the entire culture of the peninsula. But behind these chaotic, according to
travelers, buildings hid an exceptional culture of the 19"-20" centuries Balkan. The cities
were warring parties. On the one hand, it was an innovative Europe, and on the other, a stat-
ic Turkey. It was a battle between East and West, between technology and backwardness.

The Ottoman Turks from the first days of fortification on the Balkan Peninsula consid-
ered it their duty to consolidate their architectural structure. The main goal was to perpetuate
their own victories. Stone monuments of that era - public baths, mosques (Tombul Mosque in
Shumen or Imaret Mosque in Plovdiv).

The form and style of the “Seljuk” monumental architecture in essence owed their edu-
cation to the Armenian architecture and its creators. In addition, a number of forms of "Seljuk"
architecture were direct reproduction of the forms of Armenian buildings [8]. Accordingly, this
style was partially present in the architecture of the Balkan cities.

Under the influence of Ottoman architecture, the appearance of ordinary buildings also
changed. Such innovations as the attic appear.
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Gradually, in countries such as Serbia and Bulgaria, trade and handicrafts begin, which
is why the treasury was replenished. For the XVII century. the creation of clock towers is
characteristic, as a symbol of the revival of self-awareness. The well-to-do class begins to
stand out, respectively, the first mansions begin to appear. Examples of such buildings can
be found in Bansko, Koprivshtitsa and Arbanassi.

The early period of development of the architecture of the Ottoman Empire is character-
ized by the search for new ideas and ways of their implementation. In this connection, styles
that are unlike each other appear. Constant competition for originality of ideas led to the crea-
tion of houses, each of which had some distinctive feature.

Another feature of Turkish architecture was the transformation of backyards into colorful
gardens. Entire neighborhoods with such houses have survived today.

In the Ottoman Empire, great importance was attached to drinking water. This was due
to Islamic tenets. It was believed that if a person needs drinking water, it is necessary to drink
him, only in this way can one later receive retribution from Allah. Therefore, any Turkish city
of that time was characterized by the construction of a huge number of fountains. Absolutely
everyone was involved in their construction: both ordinary people and sultans. Religion
played an integral part of life in all spheres of activity.

After the liberation of the countries of Balkania from the oppression of the Ottoman Em-
pire, all the creations of architecture were destroyed at a terrifying rate. Bulgaria, Serbia and
other countries, after almost 5 centuries of regression, strove to become one of the devel-
oped countries of Europe as soon as possible. Proceeding from the fact that Europe is the
complete opposite of Turkey, the cultural development of the Balkan people turned sharply in
the opposite direction. In new, developing countries, there was no place for mosques and
minarets. They, along with other architecture of the Turkish era, were considered a symbol of
backwardness.

M. Todorova, a specialist in the history of the Balkan Peninsula in modern times, writes:
"Balkan societies demonstrate several common features that are the direct result of the influ-
ence of the Ottoman Turks on them." Among these signs M. Todorova names authoritarian
state control, the absence of aristocracy, a small and relatively weak philistine. All this ex-
plains why the ideas of egalitarianism are considered a characteristic feature of the region
[10].

Probably, to a greater extent, one can speak of the influence of the Ottoman Empire in
the linguistic aspect. A huge amount of borrowings still fills the language of the Balkan peo-
ples. The fact that the Turkic component occupies a rather significant place in the culture of
the former Yugoslav peoples is evidenced by the presence in the Serbo-Croatian language,
as well as in folk poetry, songs, legends, proverbs and sayings of the South Slavic peoples of
a large number of words of Turkic origin. The wide penetration and consolidation of Turkisms
in the territories of the Balkan Slavs was also facilitated by the fact that Constantinople be-
came a place where a large number of Muslims of Serbo-Croatian linguistic origin rushed to
study [1, pp. 106-114].

Speaking about culture, one cannot but touch upon the topic of folklore. The culture of
the Balkans is the interpenetration of the cultures of all countries. This can be best seen in
the poems, songs and rhythms of these peoples. The traditional folklore of the Balkans is a
mixture of the folklore of Greeks, Turks, Bulgarians, Romanians, Serbs and many others.
Researchers have tried countless times to separate some tunes from others, but have come
to disappointing conclusions. Experts are not able to unambiguously identify the main ethnic
tradition. So, for example, in the folklore of the Romanians, absolutely all neighboring peo-
ples are reflected. In the same way, you can find countless proverbs from each of the remain-
ing peoples about the Romanians. For example, many traditional melodies that are national
treasures of the Macedonians, Bulgarians or Albanians are of Turkish or Greek origin. In ad-
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dition, it should be said that with the widespread spread of Islam, legends containing Chris-
tian subjects and motives begin to mix with Muslim ones. Monoethnic soil made it impossible
to operate with individual styles of storytelling.

The Turkish language has firmly entered the everyday life of the Balkan peoples. In
some respects, so much so that one of the largest groups of borrowings is Turkish. There are
especially many of them in the national Bulgarian language.

Turkish borrowings can be divided into three groups. Speaking of the Turkisms, one
must start from the time when the Bulgarian Slavs or Slavs in general came into contact with
the Turkish tribes in Asia or southern Russia and borrowed some words from Turkish. These
words are different from the subsequent borrowings (Ottoman), because they are taken from
Turkish tribes, which are quite different from the Ottoman Turks. Then a second layer of
Turkish words appears, which come along with the Bulgarians of Khan Asparukh, that is, the
tribe that forms the Bulgarian state. And finally, the third layer of words, which is the largest,
comes in the period of the 14" century, when the Turks (Ottoman) took possession of the
Balkan Peninsula [2].

An example of a huge number of borrowings can be seen on the example of the lan-
guage of Bulgaria.

Most of the words of Turkish origin are the names of handicrafts: zanayat — "craft", za-
nayatchiya — "artisan", jamdzhiya — "glazier", zarzavatchia — "greengrocer".

The influence of the Turkish language is also noticeable in the field of trade: pazar —
"market", dukyan — "shop, store", kervan — "caravan", sergia — "stall in the bazaar".

Turkish words are widely included in the judicial and administrative life of Bulgaria: qa-
diya — "judge", divan — "supreme state council", vilayet — "region", zaptiye — "gendarme". In
military affairs there is also a certain group of Turkisms: asker - "army", barut - "gunpowder",
kurshum — "bullet, lead", kama — "dagger", bayrak — "banner" and others [2].

In addition, a fairly large group of words are borrowings related to nature.

For example, the designation of icicles was rather unusually rooted among the Bulgari-
ans: visulki, izsushiled, koleda, food, stockings (withers of birds), cones (cones), etc.

There are also enough Turkisms left in the modern language. They are found in all ar-
eas - in the names of foods, food, clothing, etc.

Bulgaria, like the rest of the peoples of the Balkan Peninsula, was under the yoke of the
Ottoman Empire for almost 500 years. The tyranny and domination of the Turks forced them
to partially or completely adopt their foundations, dialects, dialects, etc. But, despite all this,
the irreconcilable Balkan peoples managed to largely preserve the Slavic basis of their lan-
guages in their original form.

Despite the terror and violence on the part of the Turks, all of the above aspects of cul-
ture continued to develop to one degree or another. Unfortunately, the same cannot be said
for the literature of the Balkans. Only in the 16"-17'" centuries. there is a flourishing of fiction.
Oral folk art and monasteries contributed to the preservation of folk culture. It was here that
ancient manuscripts were kept and gradually copied. Until the 16" century. there was practi-
cally no fiction in the Balkans. The chronicles were the only exception. The chronicles contain
original works telling about the Ottoman Empire from the side of military conflicts, bloodshed,
violence and cruelty.

The establishment of the Turks in the Balkans is the reason for the fact that the monk
Isaiah made a postscript to the Slavic translation of the works of Dionysius the Areopagite,
which tells about the troubles of the Christian world in Eastern Macedonia after the Battle of
Chernomen (1371). The records also reflect the expulsion of residents as a form of en-
croachment on compact Christian communities [5, p. 198].

The same is told in the annals and about the foreign policy of the Ottoman Empire.
From them one can understand the attitude of the chroniclers and the entire people of the
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Balkans to the policy of the Turks. The consequences of wars, terrible famines, murders are
described. The peoples of the Balkans perceived all these actions on the part of the ruling
empire as “something marginal in relation to the entire Bulgarian nation as a whole, describ-
ing them with their inherent objectivity” [5, p. 198].

A characteristic feature of all Balkan peoples is a sense of duality, a lack of stable refer-
ence points. Long Ottoman rule brought provincialism and the loss of dynamism in develop-
ment [9, p. 125-135].

As a result, the states of the Balkan Peninsula, almost a century after the collapse of the
Ottoman Empire, continue to integrate into the modern world, geopolitical relations.

Despite the sharply negative attitude of the Balkans towards Turkey, the latter is making
constant attempts to renew active political, economic and cultural ties with the regions. Tur-
key's active foreign policy is associated with the flourishing introduction of radical Islamic
movements into the modern world order. In this new security environment, Turkey's political
and strategic importance has increased due to several factors. The disappearance of the So-
viet threat means that NATQO's attention has now shifted to the south. Conflicts and potential
hotbeds of concern today and for the foreseeable future include the Balkans, Russia, the
South Caucasus and the Caspian Basin, Iran, Iraq, the Persian Gulf in general, Syria, Israel
and North Africa. Turkey occupies a unique position next to all these countries and regions
[12].

The Balkans, being an incredibly important element in geopolitical relations, need coop-
eration with developed states to ensure their own security. Partly located on the Balkan Pen-
insula, Turkey has a genuine interest in the fate of the region. Turkey has contributed to
NATO and other international efforts to resolve the conflicts in Bosnia and Kosovo. Turkish
military, police and observers have long continued to serve in various parts of the former Yu-
goslavia to ensure the safety and well-being of the civilian population [13].

And the latest news: “Turkey talks more about “new pragmatism” in the Balkans, and
not about Islamic identity, and even presents the construction and restoration of mosques as
the development of a network of cultural monuments to attract tourists and thus replenish the
budgets of the Balkan countries. However, the EU is skeptical about such argumentation,
and Europeans rather fear that Turkey is promoting political Islam to Europe through the Bal-
kans”.

At the same time, Turkey is actively establishing relations not only with Bosnia and Her-
zegovina, but also with Serbia, which prefers to close the page of historical confrontation for
the sake of economic ties. By 2020, the trade turnover with Serbia alone is planned to reach
$ 5 billion" — according to the Inosmi.ru project (llya Plekhanov, creator and chief editor of
Almanac "Art of War"). Thus, it can be considered that, despite the difficult relations between
Eastern Turkey and the calling themselves Western Balkans in the past, today there is a
gradual convergence of two states, similar in cultural and historical factors.
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The article is devoted to the study of the unique historical experience of agricultural development in
South Ossetia during the implementation of the new economic policy of 1920-1930. The authors focus on the
problems of collective farm construction and agricultural cooperation in South Ossetia, as well as new mech-
anisms of state management in the agricultural sector of the economy during the study period. It is shown
that since agriculture was not directly subordinated to the state by 1920, it was very difficult to coordinate the
labor and economic activities of peasant farms, as well as to manage their innovative development; in addi-
tion, the situation was extreme and did not allow the use of administrative methods of management. The only
thing that the state could afford during this period was to increase the efficiency of management of this in-
dustry by economic methods. Thus, there were new incentives for peasant farms to expand the volume of
commodity production. As a rule, the agrarian-industrial transformation corresponds to the free market, es-
pecially in agriculture, but this was not typical for Russia attempts at market transformations in the agricultur-
al sector were stopped for the first time by the revolution of 1917. As for the new economic policy, it was an
effective market regulator that takes into account the current economic situation in the country, in particular,
in the period under study- the reluctance of farmers to sell grain below the market price, and buy essential
goods at prices several times higher above their cost, which in any reforms severely limits the amount of sav-
ings. In this situation, people only try to consume, not invest, because of distrust of the financial policy of the
state. Using the successful experience of agricultural reforms during the NEP period can help solve the prob-
lems of sustainable rural development in South Ossetia in the XXI century.

Key words: South Ossetia; agricultural reform; collective farm-state farm system; personal household
plots.

[U.K. Oxuoeea, J1.K. l'ypueea, A.B. Texoe lNocypapcTBeHHasa nonutuka KOxHom OceTtunm B nepuopn
BOCCTaHOBNEHUSA cenbCKoro xosancrea B 1920-1930 rr.]

CraTbsa nocssiLeHa NccregoBaHMI0 YHUKANbLHOMO No MCTopuyeckuM macwTtabam XX Beka onbiTa pas-
BUTUS CenbcKkoro xossncrea B KOxHonm OceTum B nepuod peanvsauum HOBOW 3KOHOMWYECKOW MONUTUKK
1920-1930 rr. OcHOBHOe BHMMaHue ygensietca npobnemam KONXO3HOro CTPOMTENbCTBA WM Koomnepauun
cenbckoro xosancrtea B KOxHonm OceTun, a Takke HOBbIM MexaHW3MaM roCygapCTBEHHOro yrnpaBrneHus B
arpapHOM CeKTope 3KOHOMUKM 3a uccnenyemblid nepuog. MNMokasaHo, YTO NOCKOMNbKY CenbCKoe XO3SIUCTBO K
1920 r. He NOAYMHANOCH HaNPSMYH rocyaapCTBY, KOOPAMHMPOBATL TPYAOBYIO U 3KOHOMUYECKYHO AeATerlb-
HOCTb KPECTbAHCKMX XO3SAWNCTB, a TaKkKe PYKOBOAUTb MX MHHOBALMOHHLIM pas3BUTUEM ObINIO OYEHb CMOXHO;
NOMUMO 3TOrO, cuTyaums Obina 3KCTpPeMarbHOW U He NO3BONSAMNa NPUMEHSATb aAMUHUCTPATMBHbIE METOAbI
pykoBoacTBa. EguHcTBEHHOE, UYTO MOrno cebe nNo3BONUTbL rOCY4apCcTBO B 3TOT NEpUos — 3TO 3KOHOMUYe-
CKMMM MeToAamMu MoBbIaTh 3PAEKTUBHOCTb YyNpaBneHUs 3TOW OTpacribio. Tak BO3HUKaNM HOBblE CTUMYIIbI
ONsl KPECTbSAHCKMX XO3SWCTB B paclumpeHns obbema ToBapHOro npoussBoactea. Kak npaswno, arpapHo-
WHAOyCcTpranbHas TpaHcgopMaLmnsa COOTBETCTBYET CBOOOOHOMY PbIHKY, OCOGEHHO B CEJIbCKOM XO3SICTBE, HO
anst Poccun 310 He ObINOo CBOWCTBEHHO, MOMbBITKM PbIHOYHBIX NMpeobpa3oBaHuin B arpapHOM CekTope Obinm
npeceyeHbl B NepBbin pa3 pesontoumen 1917 roga. YUto KacaeTca HOBOM 3KOHOMUYECKOW MOSIUTUKKM, TO 3TO

! The article was funded by The Russian Humanitarian Science Foundation, project number 20-510-
07003 of the Ministry of Education and Science of the Republic of South Ossetia, "Development of the agri-
cultural sector as a factor in improving the standard of living and migration attractiveness of the Republic of
South Ossetia."
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ObIn APPEKTUBHBIN PErynsaTop pbiHKa, KOTOPbIA YYUTLIBAET CYLLECTBYIOLLEE SKOHOMUYECKOE MONOXeHne B
CTpaHe, B YaCTHOCTMW, HeXernaHuWe KpecCTbsiH npodaBaTb 3€pHO HWMXKE PbIHOYHOW LEeHbl, a TOBapbl NepBON
HeobxoOMMOCTY NOKyNaTb B pasbl Bbille UX CeB6eCTOMMOCTU, YTO Npu NobbIX pedopmax CUNBHO OrpaHUyn-
BaeT pa3Mepbl HakonneHuda. B Takon cuTyauumm noam nbiTaloTca TOMNbKO NOTpebnaTh, a He MHBECTUPOBaTb
n3-3a HeoBepusa K PUHAHCOBOW MONUTUKE rocydapcTBa. Micnonb3oBaHue ycneLwHoro onsita peopM cenb-
ckoro xo3sancTtea B nepuog HIOI moxeT cnocobcTBOBaThH pelleHnto NpobnemM yCTOMYMBOrO pas3BuTUS Cerflb-
ckont mecTtHocTu B KOxHom OceTun B XXI Beke.

KrntoueBble cnoBa: cenbckoe X03siMcTBO HOxxHoM OceTun; pbiHOYHbIE NMpeobpa3oBaHUsl; HOBAsl SKOH-
Mu4Yeckasi NONUTUKa; a¢pPEKTUBHOCTL yNpaBrieHus.
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LDkuoesa VipuHa KoHcmaHmuHo8Ha — KkaHOUdam 3KOHOMUYECKUX Hayk, doueHm, FOeo-OcemuHckul 2ocy-
OapcmeeHHbill yHugepcumem, e. Lixurnean, Pecrniybnuka FOxHass Ocemusi.

l'ypuesa Jlupa KoHcmaHmuHoO8Ha — OOKMOop 3KOHOMUYECKUX Hayk, npogeccop, Cesepo-OcemuHcKuli 20cy-
OapcmeeHHbIl yHugepcumem, e. Bnadukaekas, Poccutickas ®edepayusi.

Texose Anbbepm Bacumnbesuy — kaHOUOam 3KOHOMUYECKUX Hayk, doueHm, KOzo-OcemuHckuli eocydap-
cmeeHHbIl yHusepcumem, 2. Lixunean, Pecnybnuka KOxHas Ocemus.

The policy of "war communism" began to take shape in Russia already during the civ-
il war of the 20™ century. Its economic inefficiency, scientific lack of thought and complete
failure forced for a certain period to interrupt this peculiar method of management and
make a transition to a new economic policy, which contributed to the maximum use of the
economic incentives of the Soviet transformation period. As a rule, the agrarian-industrial
transformation corresponds to a free market, especially in agriculture, but this was not typ-
ical for Russia; attempts at market reforms in the agrarian sector were thwarted for the first
time by the revolution of 1917, and the second time after the curtailment of the New Eco-
nomic Policy (NEP). Peasant resourcefulness, enterprise, skills were practically not used
here.

One cannot but agree with the opinion of scientists: V. Danilov, R. Manning, L. Viola
that the consequences of the tragedy of the Soviet countryside should be explained by the
fact that for two or three centuries Russia was doomed to catch-up development, which
was growing as the density population, exacerbation of the struggle for resources. In addi-
tion, as these authors rightly believe, the world wars for the redivision of the world in the
20th century inflicted the hardest blow on Russia. The entire burden of losses and prob-
lems after each war fell on the shoulders of the peasants as the bulk of the country's popu-
lation [11].

In her work "State and Economy" Bystrova I.D. notes how one of the young Bolshe-
viks, at the VIII Congress of Soviets in 1920, put forward the idea of "planned” sowing.
This proposal was supported by the party leadership, but it was implemented decades lat-
er with the help of political instruments of Stalinist collectivization, during which, according
to the author, one of the main directions of the policy and tactics of the ruling party mani-
fested itself - the dominance of the political component over economic forecasting [1].

During the period under study, the restoration of agriculture was a paramount task,
without which it was impossible to develop industry. Analyzing the directions of develop-
ment of the tax system in the period under study, one cannot fail to notice that they led to
an increase in the norms of alienation of labor, a lack of interest in the quantity and quality
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of products. In the post-war years, economically developed farms were transferred to the
tax obligations of farms, which they never fulfilled. With the constant increase in the vol-
ume of work performed by MTS (Machine and Tractor Station), the prices of their services
were constantly increasing, which also laid a heavy burden on grain farms. The increase in
income tax also had a negative impact on the economy. To force peasants to work on col-
lective farms, they began to reduce the area of personal plots, in addition, they increased
the rates of agricultural taxes on personal subsidiary plots. As a result, there was a de-
crease in the tax base and the amount of tax revenues to the state budget. In order to sof-
ten such a blow to the country's economy, agricultural tax rates were increased.

One of the most important measures of the Soviet government in Georgia, which
contributed to the restoration and development of agriculture, was decree No. 17 of April 6,
1921 on the nationalization of the land, according to which all land was declared state, or
universal national property [9]. In accordance with this decree, the number of small farms
both in Russia and in Georgia increased quite significantly, since almost all land-poor
peasants and farm laborers were provided with allotments of land after the liquidation of
landlord ownership. According to the research of the famous Georgian scientist D. Koridze
[2, p. 143] for the period 1921-1927 in Georgia, the number of farms increased from 321
thousand to 414 thousand units, but at the same time, given the fact that it was difficult to
cultivate small land plots with agricultural machinery, only 100 tractors worked in the whole
republic, primitive agricultural implements had to be used, the situation became more diffi-
cult the fact that most of the peasants did not have draft animals, which contributed to a
decrease in labor productivity and low yields.

The policy of industrialization contributed to the progressive development of the en-
tire economy of the USSR, where already in 1927 the main indicators of the economy ex-
ceeded the level of 1913. The socialist sector of the economy was developing very active-
ly, its share in 1927 was 86%, and Georgia was no exception, whose industrial output in
1927 amounted to 74.3 million rubles. There was an increase in cooperative production,
but there were certain problems in agriculture, although the total agricultural production in
Georgia exceeded the level of 1913, but such industries as the production of grain crops
and a number of other agricultural sectors lagged significantly.

According to most authors studying the period of collectivization of agriculture in the
Soviet Union, the funds for industrialization were acquired through the ruthless robbery of
the peasantry by unreasonably lowering the purchase prices for agricultural products
through the underestimation of other types of income of the population working in rural ar-
eas.

In addition, a huge flow of peasants who moved to the city provided industrialization
with cheap labor. Due to the shortage of goods, a mechanism for the excess of demand
over supply arose, and with unchanged retail prices, latent inflation arose, free money
through savings banks was used by the state. According to the 1917 census in South Os-
setia, 10,099 peasant farms had 23,588 tithes, or 58% of convenient land. One farm had
only 2.2 tithes of land [3, p. 322].

By the time of the establishment of Soviet power — the Soviet Union was formed on
December 30, 1922 — in South Ossetia, the region's economy as a whole was character-
ized by excessive backwardness. The main production tools were a plow, a hoe, a wooden
plow and a harrow. In 1923, according to the agricultural census, in peasant farms in
Georgia there were (in thousands of units): plows — 63.0, wooden plows — 7.4, iron plows —
1.78, wooden harrows — 54.8 and iron harrows — 3.0. In South Ossetia itself, which was
part of Georgia, there were only 10,099 peasant farms, which had 23,588 tithes or 58% of
convenient land. One farm had only 2.2 acres of land [1, p. 322]. Iron arable tools to their
total number accounted for only 9%. The number of farms without arable implements
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reached 54%, and without transport equipment 60% [7, p. 52]. Of the 12651 farms in
South Ossetia, 27% were without arable implements, and 50.2% were without arable im-
plements. Iron arable tools accounted for only 3.5% of the total number of agricultural tools
[6, p. 256].

To carry out land reform in South Ossetia in 1923, 86 land committees were orga-
nized, which carried out work on the registration and distribution of the confiscated land of
landowners among the peasants.

As a result of the land reform, 1526 tithes of arable land, 50 tithes of orchards and
vineyards were confiscated from 19 landowners, of which all 1526 tithes of arable land and
7 tithes of orchards were transferred to landless and land-poor peasants. Thus, 1796
households with a population of 12.5 thousand people were satisfied with the land. The
remaining 43 tithes of orchards and vineyards were left for the organization of cultural
demonstration farms at the People's Commissariat of Agriculture of South Ossetia. But this
amount of land was not enough, because in 1923, as a result of severe landslides, a large
number of peasants were deprived of their previously owned plots. In this regard, it be-
came necessary to accurately record all land areas, and from the surplus found to form a
resettlement fund. In parallel with this, it was planned to gradually relocate landless peas-
ants to these lands [6, p. 202].

Table 1. Dynamics of agricultural land in South Ossetiain 1921-1927 (tithes)

Years | Arable land Gardens Vineyards Hayfields Lands Vegetable
gardens

1921 4211 130 150 500 500 30
1922 8643 135 160 1274 550 40
1923 15288 138 195 1556 572 50
1924 18784 195 315 2111 572 58
1925 20155 187 226 2425 560 86
1926 23102 199 298 3289 576 108
1927 46900 299 379 3289 625 113

The table is compiled for the restoration and development of the national economy
of South Ossetia. Collection of documents and materials (1921-1929). Volume 1 p. 256.

In accordance with the statistical data, it can be determined that the dominant posi-
tion in the agriculture of South Ossetia is field cultivation and livestock breeding closely re-
lated to it.

Field cultivation in the region was carried out mainly in the foothill and plain zones. In
the mountainous area, due to the difficult climatic conditions, only vegetables were grown
for their own consumption. In the study period, there was a deficit of grain crops up to
35%, and it was replenished at the expense of other regions. This was due to the lack of
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land and irrational economy management, in particular: sowing the same crops for a long
time in the same area, ineffective tillage, sowing unsorted seeds, lack of fertilizers [6, p.
291].

As for the availability of tools for agriculture at the beginning of the recovery period, it
was extremely insufficient, and it was absolutely primitive. Agricultural implements began
to be allocated to peasants on preferential terms since 1924. These were iron plows, har-
rows, winnowers, triers, hand mills, corn crushers, etc.

We consider the following archival material, which concerns the quality of products,
to be quite relevant: “[...] the advantages of plows manufactured by Selmash, the All-
Russian syndicate of agricultural machinery, were quickly taken into account. These plows
turned out to be of a higher quality than foreign ones. And at a price of 16 rubles cheaper,
which for the peasant plays a big role in his meager budget. The demand for overseas
plows fell sharply. In the reporting year, 47 plows of the Eckert brand of a foreign company
and 127 Russian plows were sold, the demand for which is growing every day” [6, p. 247].

In South Ossetia, such an important branch of agriculture as vegetable growing
lagged behind, and the demand for the production of vegetables grew, since, with the de-
velopment of industry, the number of the urban population began to increase. And, since
1921, there has been a gradual increase in the area under vegetable crops. In 1921, the
area for vegetable crops in the entire region was only 30 hectares, and in 1925 it had al-
ready reached 113 hectares or increased by 3.7 times. This growth of vegetables was ini-
tiated by the organization of the first state farms in Akhalogor, Tskhinvali and Java. In
1928, in these state farms it was planned to sow vegetable crops on an area of 22 tithes,
including 14 tithes in the Akhalgori state farm, 6 tithes in Tskhinvali and 2 tithes in the Java
state farm. These crops were initially indicative and agitational. They were visited by peas-
ants and collective farmers of newly organized collective farms with the aim of acquainting
and exchanging experience in the cultivation of vegetable crops. In this regard, the most
organized was the vegetable farming of the Tskhinvali state farm, the sown areas of which
were located on the territory of the present-day city of Tskhinval and occupied its western
part. In the spring, the population could buy here seedlings of tomato, cabbage and other
vegetable crops, which were grown in the greenhouses of this state farm [4, p. 345]. De-
spite the shortcomings, the collective farms in the pre-war period made a significant con-
tribution to the development of agriculture in the region [5, p. 88].

As a result of the Menshevik riots, the area under crop in South Ossetia after 1917
decreased by 31.6%. In the future, the it began to increase and by 1939 they were dou-
bled.

Table 2. Area under crop of South Ossetia for the period 1917-1939 (ha)

Years Area under crop 1939 as a % by 1917
1917 19000 100,0
1921 13000 68,4
1931 32577 171,4
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1933 35000 184,2
1937 36690 193,1
1939 393776 209,3

The table was compiled according to V.D. Abaev. Economic development of South Ossetia. Part 3. p. 88.

Due to land scarcity in the very first years of Soviet power, the Georgian government
was forced to allocate land plots in the Gori region for the population of South Ossetia.

Significant changes have taken place in the needy strata of the peasantry and in the
provision of livestock. In 1923, according to the census, the number of farms without any
livestock was 14.3%, and in 1929 it was already 6.7%. The number of farms without draft
animals also decreased from 31.2% to 11.5%, and the number of dairy cattle from 44 to
24.7 [10, pp. 120-121].

It should be noted that this most important branch of agriculture was backward and
did not contribute to the development of the country's national economy. In the period
1929-1933. there is a decrease in the number of livestock. Almost all the authors whose
works we studied in the course of the research claim that the kulak agitation for the
slaughter of cattle, which had fertile soil during the years of complete collectivization, is to
blame, and this situation was observed in all regions of the country. By 1940, this situation
improved to some extent, and compared to 1930, the total livestock population increased
by more than 19 thousand heads [5, p. 368].

Considering these historical events from the standpoint of the modern time period,
one can give them another explanation. The peasants did not want to go to collective
farms; most of them were hard-pressed to violent agitation and threats. Transfer your live-
stock to public property i.e. they did not want to go to collective farms and put up every
possible resistance to universal collectivization, burned collective farm property, destroyed
livestock, of course, these were the costs of collectivization, but the costs were also the
fact that the livestock that was transferred to collective farm use most often died due to
lack of proper care.

In the archives of South Ossetia there is no data on the percentage of kulaks, middle
peasants and poor peasants, there is also no data on the deliberate destruction of live-
stock, on the opposition of peasants to the Soviet regime. This can be explained by the
fact that there was no big differentiation in the income of the rural population, since after
the Menshevik pogrom of 1920 everything had to be lifted from the ruins and almost the
entire population was in the same distress, and only with the advent of Soviet power in
South Ossetia did it become possible to raise the standard of living population.

From the archival data and the study of scientific works of scientists studying this pe-
riod, it follows that by April 1923 the peasants of South Ossetia were given 1,096 tithes of
arable land. The first agricultural partnerships organized by this time showed the ad-
vantage of collective farming through the use of agricultural machines and new methods of
labor.

However, due to the poor harvest in 1921-1922, which covered almost the entire
country, South Ossetia, due to the implemented institutional reforms and the radical mod-
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ernization of agricultural production, managed to cope with the difficulties and get out of
the food crisis [6, p. 6].

To combat hunger, in February 1922, the South Ossetian Regional Committee for Aid
to Famine was organized, which had its branches in the districts and villages. Through this
network, state aid was provided to the starving with money, seeds and food grains [6,
c.272]. Subsequently, peasant committees of public mutual assistance were created,
which existed until the period of collectivization of agriculture. There were over 10 peasant
committees in the districts; their activities were directed by the regional peasant commit-
tee, which was located in the city of Tskhinval. Peasant committees in South Ossetia
worked to restore the destroyed economy, provided assistance to the poor and, especially,
to the emerging cooperative organizations.

Based on the results of the study, the following conclusions can be drawn:

1. Errors in government management during the period of War Communism, the ill-
conceived process of conducting food appropriation in rural areas caused discontent
among the entire population of the country, which forced the Bolshevik government to
switch to a new economic policy, which at that time was more flexible and combined vari-
ous forms of ownership.

2. In South Ossetia, agriculture in the recovery period, as before, tended to develop on
the basis of small peasant farms, but the attitude to property changed radically, since the
land was nationalized and transferred to the ownership of peasants, and, therefore, with-
drawn from commodity circulation.

3. The historical analysis of the results of the new economic policy allows us to con-
clude that it is possible to take them into account for the sustainable development of the
agricultural sector of the South Ossetian economy in the near future, since in modern con-
ditions the effective use of market incentives in combination with state regulation of agri-
culture can contribute to the rapid development of the agricultural sector of the economy. ,
become a factor in improving the living standards of the country's population and contrib-
ute to the growth of the migration attractiveness of the Republic of South Ossetia [1]. This
requires not only technological, market and product innovations (introduction of new agri-
cultural production technologies, growing new agricultural products, entering new external
markets), but also the use of new methods of organizing the management of rural areas.
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The interrelation between "ethnic culture” and "religion” is conceived, identifying both general and
specific aspects. Ethnic culture is regarded as a result of the activities of representatives of the ethnic group,
which allowed them to communicate, consolidate, focusing on the search for prospects for their develop-
ment. Traditional culture, national culture and mass culture are correlated with ethnic culture. Despite some
proximity of these phenomena, they differ from each other, and in the course of their comparison, general
and special aspects are distinguished. It is justified that religion is an integral part of ethnic culture, forming a
certain worldview among the ethnic group, raising its spiritual level. The spiritual development of the ethnic
group, along with folklore plots, based on religious values, are preserved in the ethnic culture itself. Histori-
cally outgrowing the volume of ethnic culture, religion spreads among different peoples, ceasing to be a part
of the culture of an individual ethnic group, but at the same time becoming a factor in the unification of vari-
ous cultural characteristics. When considering the interrelation between religion and nation, their specific
relationship should be noted. Thus, being a component of national culture, religion takes an active part in
the formation of national identity, spiritual consolidation and unity of people.

Key words: culture, ethnic culture, national culture, religion, Islam, Sufism, Wahhabism, North Cauca-
Sus.

[B.X. Akaee, H.M. Bazaboea B3anMocBsiab 3THUHECKOW KyNbTypbl U penuruun: oéuwme n cneuunduye-
cKkue cBA3n]

OcmbICIMBaEeTCS B3aMMOCBSA3b MOHATUN «3THUYECKasi KynbTypay U «penurisy, BbIsiBNSAS Kak obwue,
Tak u crneuundmyeckme acnektbl. ATHUYECKasl KynbTypa paccMaTpuBaeTcs Kak pesynbTaT AesTerbHOCTU
npeacraBuTeNeN 3THOCA, NO3BOMSAOLWAA UM 0OLLaTbCS, KOHCONUMONPOBATLCS, OPUEHTUPYSACH Ha NOUCK nep-
cnektuB ux passutus. C 3THUYECKOW KyNbTYpOW COOTHOCATCHA TPaAWUMOHHAas KynbTypa, HauuoHanbHas
KynbTypa, MaccoBasi KynbTypa. HecMoTpsi Ha Hekylo 6nnM3ocTb 3TUX (DEHOMEHOB, OHWU OTNMYatoTCa Opyr OT
Opyra, a B XOfe VX COMOCTaBMeHUs BblaensoTcs obwme n ocobeHHble acnekTbl. OBOCHOBLIBAETCA NOOXe-
HME O TOM, YTO PENUIUsl SIBMSIETCS COCTABHOM YaCTbi 3THUYECKOW KynbTypbl, dopMUpyloLlas y 3THoca
onpeaeneHHoe MUPOBOCMPUATME, MOBLILWAS €ro JyXOBHbIN YpOBEHb. [JyXOBHOE pa3BuUTME 3THOCA, Hapsay C
(ONBKNOPHBIMU CHOXXETaMM, ONMPasCh HA PENUIMO3HbIE LLEHHOCTU, COXPAHSATCHA B CaMON 3THUYECKOW Kyfb-
Type. Vctopuueckn nepepactasd o06beM STHUYECKOMW KyNbTypbl, PENWMUS pacnpoCTPaHSAETCA cpean pasHbiX
HapoJoB, nepectaBas ObITb YacCTbO KyNbTypbl OTAEMNBHO B3ATOr0 3THOCA, HO CTAHOBACH NpW 3TOM hakTo-
pOM 00beAVMHEHNsT pasnMYHbIX KyIbTYpHbIX O0COGEeHHOCTEN. [pn paccMOTpPEHUM COOTHOLLEHUSA PENUINK U
Hauuu, cnegyeT OTMETUTb UX cneunduryeckyto cBasb. Tak, bygydun KOMMNOHEHTOM HaLWOHAamNbHOW KynbTypbl,
penurusi NpUHUMaeT akTUBHOE yYyacTue B (oOpMUPOBaHMM HALMOHANbLHOMO CaMOCO3HaHUS, AyXOBHON KOHCO-
nuaauumn n eaMHEHUIo nraen.
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The formation of ethnic culture takes place in the course of the multifaceted activities
of representatives of the ethnic group (ethnophor) aimed at creating material and spiritual
values necessary for their existence, intra-ethnic communication and consolidation. During
this creative process, ethnophors are based on the ethnic language, customs, traditions,
mental characteristics, worldview. Ethnic culture is necessary for them to find a better
share of life, as well as for adapting to local-regional socio-economic processes. At the
early stage of the development of the ethnic group, culture divides people into "their own"
and "the others," thereby creating their cultural identification. The distinction between "their
own" and "the others" is made not only in the external, anthropological appearance, but
also in language, clothing, household habits, food, wedding ceremony, behavior, housing,
sculpture and other hand-made artifacts.

Ethnic culture includes more complex structural components: customs, traditions,
rites performed during holidays, weddings, funerals. An important place in the structure of
ethnic culture is occupied by folk dances, music, songs, legends, traditions, myths. These
components are different among different peoples, for example, the mythical legend "The
Poem of Gilgamesh" is a folklore-cultural artifact of ancient Sumerians. The myth of the
hero Prometheus was composed by the ancient Greeks. In the folklore of the peoples of
the North Caucasus, the "Nart saga" occupies the key place, and the most voluminous
myth among the peoples of the world is the Kyrgyz epic of "Manas," etc. Myths describe
the exploits of folk heroes aimed at uniting a disparate ethnic group or ethnic groups, they
describe the struggle against violence, overcoming barbarism, the triumph of good over
evil, the achievement of contradictory universal, civilizational development. They are mor-
ally instructive, spiritually exalting over the cruel world, directing to new meanings of exist-
ence, orienting representatives of the ethnic group, an individual person towards more per-
fect society.

Mythological systems that arose in ancient times among different peoples in a trans-
formed form retain their place in traditional cultures. Myths correlate with modernity, which
allows you to determine the vector of modern ethnocultural, civilizational development, be-
coming the subject of cultural, philosophical analysis.

The concepts of "ethnic culture” and "culture of an ethnic group” differ. Culture of an
ethnic group incorporates not only purely ethnic components, but also values borrowed
from the cultures of other peoples. Culture of an ethnic group contains both traditional cul-
tural values and modern scientific and technical achievements, becoming common to the
cultures of modern peoples. Ethnic culture is always traditional, although, as a system of
material and spiritual values, it goes through the changes under the influence of social cri-
ses, scientific and technological achievements. Ethnic culture should be distinguished from
national culture. As is known, a nation is a more complex and later social formation than
an ethnos. With its formation, ethnic groups do not disappear, they continue their exist-
ence in the nation, more developed social order that has a high density of communica-
tions.

National culture, along with common language, household, economy and the State,
stands out as one of the leading components of a social system that provides it much
more opportunities for differentiation, development. In it, the ethnic signs of culture do not
disappear without a trace, for they continue to live their lives separately from the dominant
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nation. For example, Jews, Armenians, Russians, Arabs, Croats, Mexicans, etc., living in
various States for a long time, often retain their ethnic traits, religious values, attachment
to their native ethnos. But in their main socio-cultural parameters, they relate to the State
of which they become citizens.

Ethnic and traditional cultures with their own special features differ. Traditional cul-
ture takes into account the historical values developed by the people in the course of his-
torical development. It is often used in the meaning of folk culture, it is always stable,
changes occur in it slowly. Tales, traditions, images of heroes and other values are im-
portant components of folk culture. Traditional culture includes not only the components of
one ethnic group, but also a number of components of other ethnic groups taking part in its
formation.

High (elitist) culture and folk culture (folklore) are interconnected; the first one is
formed on the basis of the second one. Through specialization and professionalization,
certain components of folk culture are transformed into an elitist culture, represented by a
select, professionally trained circle of people. In this regard, mass culture should also be
distinguished, the components of which are simplified in terms of sense and art, and there-
fore accessible to everyone, becoming common. Mass culture is active, aggressive, often
displaces both high and folk culture, becoming dominant itself. In society, many subcul-
tures of various groups are formed that determine their lifestyle, contacts and worldview.

The spiritual development of the ethnic group, along with folklore storylines, is based
on religious values that persist in the ethnic culture itself. "In traditionalist societies, religion
and myth played a dominant role in culture” [2, p. 253]. Very often these religious values
outgrow ethnic culture, they are included in the cultures of other peoples, forming a syn-
cretic spiritual space, expanding a heterogeneous world perception. Religion professed by
an ethnos is a definite result of its spiritual, mental activity. This is an initial attempt to re-
spond to the frightening natural fears of the ethnic group. Religious values created by a
separate ethnic group are mastered by other ethnic groups, thereby forming a common
irrational world, which is subordinated to natural spontaneous processes controlled by a
powerful, transcendental force. The scientific and materialistic explanation of the emer-
gence of religion does not exhaust questions of its origin. Religion, relying on fantasy, im-
agination, tries to explain natural phenomena incomprehensible to people, by involving
mysticism, an irrational state, and the fears arising from this are endowed with divine pow-
ers. The imagination of a person works here, the images created by him often contain eth-
nic characteristics, features. In the modern world, the attitude towards religion has funda-
mentally changed, fears among people have been minimized, although natural disasters
cause no less fear than in ancient times.

When considering the interrelation between religion and nation, their specific rela-
tionship should be noted. Thus, being a component of national culture, religion takes an
active part in the formation of national identity, spiritual consolidation and unity of people.
Something similar happened in the United States. For example, in America, everyone
should have faith and it does not matter which one, on this occasion, President Eisenhow-
er stated that our form of government does not make the slightest sense if we cease to
take into account religion”[3, p. 163]. In modern, post-atheist Russia, the roles of Ortho-
doxy, Islam, etc., have increased significantly. Religion actively influences the formation of
the ethnic and even political identity of the peoples of the country.

The development of ethnic culture often entails the formation of religious subcultures,
uniting small groups of people who adhere to different religious ideologies, corresponding
practices. Similar processes are observed in the North Caucasus. Thus, peoples of the re-
gion differ in the presence of various ethnic, linguistic, mental characteristics that are dif-
ferent from each other, forming certain types of identities. At the same time, many of them
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have a common spiritual basis, associated, for example, with practice of Sunni, which has
its own forms of existence in the region: folk Islam, Sufi Islam. In Dagestan, Islam is repre-
sented by Sufi tariqas - the Nagshbandi, the Kadiriya and the Shadhili, and in Chechnya
and Ingushetia there are two Sufi tarigas, they are the Nagshbandi, the Kadiriya [1, c.131;
4], divided into many small groups, more than 32 types. They arose in the 19th-20th centu-
ries, their founders were Dagestan and Chechen Sufis, Wali, many of whom were re-
pressed, exiled, accused of fanaticism, obscurantism, rebellion, anti-state activity. In
Chechnya, Ingushetia, the places of their burials have been turned into ziyarats (mausole-
ums), today they are all reconstructed, the trails, and the roads leading to them are civi-
lized. Many Muslim believers visit these burial sites. The local religious subculture is com-
mon to the Chechens and the Ingush, forming an important part of the ethnic cultures of
the Muslims of the region.

Of course, the ethnic culture of the peoples of the North Caucasus, having pro-
nounced features of conservatism, is influenced by modernity, which leads to the trans-
formation of its periphery, with the strength of a common core. So, since the 90s, the North
Caucasus has been penetrated by such a religious and political trend of Islam, called
"Wahhabism," which represents an alternative to local traditional religious values, including
the values of ethnic culture. Its impact on regional Muslim culture gave rise to a situation of
confrontation between supporters of traditionalism and "innovators” who advocate the puri-
ty of Islam. The latter accused traditionalists of misconception, distortion of Islam, and
therefore tried to re-Islamize the peoples of the North Caucasus, making obvious attempts
to destroy common religious traditions such as visiting the burial sites of Sufi teachers, the
cult of saints.

Supporters of Wahhabism introduced new cult practices into the Islamic culture of the
region, imposed an appropriate dress code and appearance on Muslims. Influencing
young people, they tried to change their attitude to entrenched traditions, ideologically and
politically they oriented people to the countries where there is "pure” Islam. The contradic-
tions between innovators and traditionalists have reached an antagonistic character. Such
a situation required the implementation of measures of spiritual, cultural and political op-
position to manifestations of religious extremism, rejected by representatives of traditional
Islamic culture, adapted to the all-Russian socio-cultural reality.

Thus, a comparative analysis of a particular material makes it possible to conclude
that the current situation of the interrelation between ethnic culture and religion requires
the formation in the public consciousness of the need to ensure the continuity of positive
socio-cultural experience based on national idea, domestic traditions, cultural values. The
humanistic orientation of ethnic culture and religion, the formation of a high level of com-
municative culture can and should heal from all evil. This is a great task waiting for its solu-
tion.
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RELIGIOUS AND SECULAR THEORIES OF A LIE
IN THE RUSSIAN PHILOSOPHY OF THE 19t"-20t" CENTURIES
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The last third of the XX and the first decade of the XXI centuries. show the growth of scientific and
scientific-journalistic works on the problems of the peculiarities and forms of existence of deception and lies
in European culture and social life. Concepts have emerged that prove the necessity and value of certain
forms of lying to preserve the state, family, and the implementation of real practice of communication
between people. Some psychological and pedagogical works substantiate the idea of the importance of lying
and deceit for the development of the child's intellectual abilities and prosperity in the society of an adult.
With all the variety of theoretical sources on this topic, there are much fewer generalizing philosophical and
cultural studies of lies and deception. This article is an attempt to partially fill this shortcoming. The article
begins with an analysis of the rather well-known phenomenon of “Russian lies” as a real mental feature of
Russian culture, initially considered in fiction and religious philosophy in Russia (late 19th and first third of
the 20th centuries). Based on the analysis of the works of F.M. Dostoevsky, I.A. llyina and L.N. Andreeva,
shows the influence of the concept of lies of Augustine (Father of the Church of the 4th century) on the
theory of "Russian lies" or "All-Russian lies". The author substantiates the decisive influence of Augustine on
the views of Russian thinkers associated with the advancement of the problem of lies to the status of the
most important moral, religious and socio-psychological theme of Christian theology. The transition of the
problem of lies and lies from the Christian-colored religious-philosophical "paradigm” created by Augustine to
the secular axiological view of L.N. Andreev, and then, to a complete change of emphasis and the
identification of new meanings and facets of this problem Yu.M. Lotman. It is concluded that the theory of
Yu.M. Lotman "closes" the problem of "Russian lies" as a negative characteristic of the Russian mentality,
taking the phenomenon out of the field of religious philosophy and morality into the sphere of cultural studies.
At the same time, the concept of Yu.M. Lotman does not refute the theory of Augustine, which retains its
relevance for understanding the modern system of spiritual values in Russian culture of the XXI century.

Key words: falseness; deception; betrayal; duplicity; irony; lies; everyday lies; a virtuous lie; Russian
lies; All-Russian lies, surreal speaking; alternative history; corrected reality; unmotivated deception; spiritual
values, freedom, humanity, truth, morality.

[E.E. HecmesiHoe PenurmosHbie U CBEeTCKME TEOPUUN KU B pycckon cpunocodpum XIX-XX BB.]
MocnepHas TpeTb XX u nepson fecatunetne XX| BB. NokasblBalOT POCT HAy4YHbIX M Hay4HO-
nyénuumcTMyeckux TpyAoB no npobnemam ocobeHHoCcTeEW U (POPM CyLLEeCTBOBaHMS OOMaHa M JKn B
€BpOMENCKON KyNnbType M COLManbHOM XM3HWU. MosBUNUCL KOHLENUWMW, OOKasbiBalowWmMe HEOOXOAMMOCTb U
LEHHOCTb HEKOTOpbIX (hOpM DKM ONA COXpaHeHWs rocydapCTBa, CeMbM, OCYLIEeCTBIIEHMS pearibHON
npakTukn oblieHnss niogen. B HeKOTOpbIX NcMxornoro-negarornyecknx paborax o60CHOBLIBAETCH MbICIb O
Ba&)KHOCTW KM M obmaHa Ans pasBUTUS MHTENNEeKTyanbHbIX CMOCOOHOCTen pebeHka M npeycrneBaHus B
obuecTBe B3pocnoro yenoseka. [Mpn Bcem pasHoOOpasny TEOPETUYECKUX WUCTOYHWKOB MO OAHHOW TEME,
obobwarwmx prnocodCcKo-KybTypPOSTIOrMYECKMX UCCedoBaHNA KN 1 obmaHa ropasgo MeHblue. [JaHHas
CcTaTbsl SIBMSIETCA MOMbITKOW BOCMOMHUTL YacTUYHO 3TOT Hepoctatok. CTaTbs HauMHaeTcss C aHanusa
OOCTaTOYHO M3BECTHOro peHoMeHa «PyCccKOoro BpaHbsi» Kak peanbHOW MeHTanbHOW 0COBEHHOCTU PYCCKOW
KynbTypbl, U3HA4YaNbHO paccMaTpMBaeMOn B Xy[OXECTBEHHOW nuTepatype U penurnosHomn cunococgun B
Poccum (koHua XIX nepson Tpetn XX BB.). Ha ocHoBe aHanusa npoussegeHun ®.M. Joctoesckoro, U.A.
UnbuHa un J1.H. AHgpeeBa, nokasaHo BnivsiHMe koHuenuun mku AsryctuHa (Otua Lepksu IV B.) Ha Teoputo
«Pycckoro BpaHbsa» unu «Bcepoccuiickoro BpaHbsi». OBOCHOBBIBAeTCA pellarolee BrusHue ABrycTUHa Ha
B3rNsidbl PYCCKUX MbICIIUTENEN, CBS3aHHbIE C BbIOBWKEHMEM NPOOMeMbl JKM B CTaTyC BaXHEMLIEN
MOpanbHO-PENUIMO3HON U COLUMarnbHO-NMCUXOMNOrMYECKON TeMbl XpucTuaHckoro ©6orocrnoBus. [lokasaH
nepexon NpobnemMbl KU 1 BpaHbs U3 XPUCTUAHCKO OKPAaLLEHHOW penvMrno3Ho-unocodckon «napagurmely,
co3gaHHOM ABIyCTUHOM, K CBETCKOMY akcuonorudeckomy B3rnsgy JI.H. AngpeeBa, a 3atem, K MOrHomy
N3MEHEHNIO aKLUEHTOB W BbISIBIIEHUIO HOBBIX CMbICIIOB WM rpaHen paHHon npobnembl HO.M. JloTmaHoM.
CpenaH BbiBog, 4TO Teopus HO.M. JloTmaHa «3akpbiBaeT» npobnemy «Pycckoro BpaHbs» Kak HeraTuBHOW
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XapaKTepUCTUKN PYCCKOro MeHTanuteTa, BblBoAs (eHOMeH u3 obnactv penurnosHon dunocodun u
Mopanu B cdepy KynbTypornorun. Bmecte ¢ Tem koHuenumss KO.M. JloTmaHa He onpoBepraet Teopuio
ABryCcTUHa, COXpaHSIOLWYI0 CBOK akTyanbHOCTb AN MNOHMMaHUS COBPEMEHHOW CUCTEMbl [YXOBHbIX
LeHHocTewn B pycckoi KyrnbType XXI B.

KnioueBble cnosa: noxb; 0bMaH; npeaaTensCcTBo; ABoeAyLUMe; UPOHNS; BpaHbe; bblToBas Henpasaa;
pobpogetenbHas noxb; Pycckoe BpaHbe; Bcepoccuiickoe BpaHbe, uUppeanbHoOe  [OBOPEHUE;
anbTepHaTUBHAsA MCTOPWS; UCMpaBfeHHasi pearibHOCTb; HEMOTMBUPOBAHHbI 0OMaH; OyXOBHbIE LIEHHOCTW,
cBobopaa, ryMaHHOCTb, NpaBaa, Moparb.
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In the Russian humanitarian thought, since the end of the 18th century till the

beginning of the 19th century, there is an idea of some certain feature of the Russian
culture and the character of the educated Russian person. This "feature" received the
name: "the Russian lie", "the All-Russian lie", etc.
For the illustration of enduring relevance of studying of "the Russian lie" it is possible to
refer to the interesting essay of N.S. Mikhalkov. In the book "The expeller. Russia is
between the past and the future", published in 2016, the most famous domestic actor, the
director and the public figure exclaims: "the Russian lie is a song, it is such an
enthusiastic, impetuous self-expression” [14, p. 227].

We find the attempt of judgment of the phenomenon, first of all, in the Russian fiction
and criticism of the 19th century. Even the simple enumeration of big names of the writers-
thinkers investigating features of "the Russian lie" indicates the importance of the problem:
N.V. Gogol, F.M. Dostoyevsky, P.A. Vyazemsky, A.F. Pisemsky, N.K. Mikhaylovsky, M.I.
Pylyaev, L.N. Andreyev. The largest Russian philosophers of the end of the 19th century,
of the beginning of the 20th century specially considered the problem of a lie and its
modification — deception. Among them there are V.S. Solovyov, N.A. Berdyaev, |.A. llyin.
In the middle and in the end of the 20th century the concepts of a lie and deception were
moved forward by the brilliant scientists-humanists of the USSR and the Russian
Federation.

For the further research we need to specify the conceptual questions. The concept "a
lie" is understood by us as one of lie forms, a kind of "not the truth” which differs from such
forms of a lie as "deception”, "delusion”, "self-deception”, "mistake”, etc. The difference will
be told further. The analysis of the concepts opening the forms of existence of a lie is
contained in the sensational work of Harry G. Frankfurt "On Bullshit". Among the western
theorists the problem of a lie is considered in the works of P. Ackman, J. Adamson Brayan
King, Franck Herbert (the works are translated into Russian) and many other. Not the
analysis of terms, but the understanding of the essence of the phenomenon of "the
Russian lie", its sociocultural features revealed by the domestic writers and thinkers of the
19th century is important for us. It is possible to raise the question in a different way. Has
"the Russian lie" got a certain value or "anti-value” for our culture? The Russian culture of
the 19th century is imbued with the ideas and spirit of the orthodox religion. The concepts
of a lie (and deception as a modification of a lie) in the Russian fiction and philosophy go
back to the great Christian thinker Saint Augustine, the "Father of Church" who put the
basis of the theory of a lie which is relevant nowadays.
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The theory of a lie of Saint Augustine

By the 4th century in the philosophy of Classical Antiquity the “classical" concept of
true and false knowledge which developed several centuries earlier on the basis of Plato
and Aristotel’'s gnoseology and the categorial device corresponding to it, had been
changed. The Aristotelean "theory of correspondence” which announced the
correspondence of thinking to the reality as the criterion of the truth dominates in the
scientific community and arts education of the Roman Empire. Resorting to a certain
simplification, one can say, that the truth and a lie are the concepts operating in the sphere
of gnoseology. Occasionally they are used to characterize psychological features of
thinking. All network of categories which took roots in scientific tradition ("validity”, "reality”,
"opinion”, "simulacrum", "fact") is also directed to the problem of demarcation of the truth
and untruth in the course of the world cognition.

For the characterization of moral and social qualities of the personality other terms
are used: the "truthfulness”, "sincerity", "honesty", "directness" characterizing advantages
or "valor" of a free person given the political rights. "Falsity" as a slave state of the soul,
differs from military cunning or from deception of the opponent, from competitors in love,
diplomacy, sport or policy. Such purposeful deception of the rival belongs to "Sophia"
(wisdom). The same Odysseus repeatedly is called "very wise" in all antique literature, and
he is seldom called a liar.

The phenomenon of a lie is not comprehended conceptually neither as an
anthropology problem, nor as a moral problem. The distinction of the truth and a lie is
carried out generally in gnoseology, having accurate criterion of time. The truth is always
eternal, and the lie is always temporarily. The lie is revealed, it is found, it is emerged and
it passes, it is destroyed. The eternal truth is reproached with Space. Unlike the truth, the
lie is "human, too human". The only objective quality of a lie is its connection with
sensuality of the person. The sensuality is capable to lead us to the false knowledge
irrespective of our intentions and desires.

This classical position is found by Saint Augustine. He knows it and resolutely breaks
it. Augustine is the founder of the theory of a lie. He interprets gnoseological tradition of
understanding of true and false knowledge as a moral and religious problem. Giving to a
lie the status of the natural psychological and anthropological phenomenon, Augustine
recognizes the huge practical value behind the lie problem. It is necessary to tell that the
vast majority of the theological, psychological, sociological and anthropological modern
theories considering the lie problem follow directly from Augustine's ideas or are closely
connected with them. Augustine addresses twice specially to the lie phenomenon in
treatises "Against the Lie" and "The Enchiridion to Laurentius about Belief, Hope and
Love", actually opening the new theological and anthropological theory. Announcing a lie
as a mortal sin, Augustine marks out 8 categories of a lie. The most sinful lie is that which
is said by the priest during a sermon, and the easiest is that which does nobody harm.
However, any lie is a mortal sin, and the liar endangers himself damnations even if he lies
"In rescue" of himself or of the other person. "It is impossible to deny that the people
allowing a lie only for rescue of the person, do a lot of kind things; but in this case it is fairly
eulogized or even rewarded their benevolence, but not a lie which only apologizes, but
which is not approved” [1, p. 817]. Augustine perfectly understands the difference between
a lie with desire to do much harm or receive benefit, and a lie with desire to help and save
the person. But the means chosen for rescue is sinful, and there is a danger of
construction of a sin in virtue that cannot be allowed. In the case of recognition of "white
lie" to be virtue, other moral problem arises. Where is the border of an admissible lie for
the believing Christian? In the case of justification of a sin of a lie the Christian does not
differ from the pagan or the Jew. Probably, in it there is an essence of rigorism of
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Augustine which is picked up in centuries by Martin Luther, and that it is more important for
philosophy, by I. Kant who formulated the idea of "a categorical imperative" taking into
account the Augustine's concept. There is one more remark. Augustine, as we know, is a
Cicero's admirer. He deeply liked the ideas of the Roman politician. But Cicero very rigidly
and very much in Roman estimates Socrates's irony as a lie form ("duplicity"): "Thinking
one and telling another, he (Socrates — E.N.) found pleasure in similar duplicity which is
called irony among Greek people" [18, pp. 77-78]. This situation when the person "thinks
one, and says another " Augustine calls "the intention to lie" quite in the spirit of Cicero,
without attaching significance to what high aims at the same time are pursued.

If to look at the problem of difference of Christianity from other religions through the
relation to a lie, then the hard line of Augustine looks is quite justified. The pagan religion
of Greeks and Romans justified a lie for achievement of success in policy, war, diplomacy,
trade, love, for rescue from danger and even at the address to gods with requests. The
Hinduism is even more certain says that lying for rescue of his or the stranger's life does
not adjoin to a sin. The Judaism allows to lie not only for rescue from danger, but also for
achievement of any benefit if the lie concerns gentiles. Moreover, the Talmud allows to lie
also among Jews from modesty when the lying person hides his scholarship and
superiority in knowledge of Sacred books; to lie on matrimony at determining marital status
for charge of a tax; to lie to the person sheltering not to put the benefactor in a difficult
situation. For Augustine the question of difference of Christians (and moral superiority)
from followers of other religions is extremely important, that is clear, proceeding from the
knowledge of realities of the Roman Empire of the 4th century and not settled relation in
society to Christianity.

In the 13th century when the Christianity receives absolutely other political, cultural
and moral status in Europe, Thomas Aquinas softens the Augustine's position. Agreeing
with a thesis that any lie is a sin before God, Thomas claims that not any lie is "a mortal
sin". That lie which we call a lie today, that is without intention to receive benefit in any its
manifestation, without desire to do much harm, to offend, to wound sincerely, etc. does not
subject the soul to the eternal damnation. For example, Thomas considers that it can be a
joke, an ironical statement.

But, Augustine knows this criterion too and uses it. However, unlike Thomas, he
nominates it only together with other criterion. "Everyone who lies against his feelings in
the soul, speaks with intention to lie" [1, p. 822]. The main criterion of a lie is an intention to
deceive, it is not important with what purposes. Imagination, art fiction, a joke, an allegory,
all these are not a sin for Augustine because here there is no intention to deceive.

Of course, as any psychological phenomenon, "intention" is indistinct according to
the contents and it is insufficiently defined conceptually. But, according to Augustine, the
person can wonder whether he had an intention to deceive. And answering this question, it
is worth to remember what God "reads in the souls of people" that there is also an
external, Highest Judge of our acts and intentions. Augustine considers that the person
(with very rare exception) understands his intentions well. And now we approach other plot
which is less widespread in the commenting literature. Perhaps, there is one more reason
of so cruel, uncompromising position of Augustine in condemnation of a lie in any its form,
except the desire to separate from other religions and to correspond in the understanding
of behavior of the Christian to both the text, and the spirit of the New Testament.
Augustine considers the most terrible lie the priest's lie during a sermon, not without a
reason. Such lie, being exposed, undermines faith in God, undermines religion. The
person, having lost trust to religion and faith in God, loses not just the truth (as in ancient
philosophy), but also God and hope for rescue of the soul. Not just the truth is against a
lie, but Christian belief is against a lie. God and a lie are not compatible. The lie is not a
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form of untruth; it is a mortal sin. Here there is an essence of a position of Augustine. "...
Any lie has to be called a sin ... no lie should be considered as innocent on the ground
that with a help of a lie we can sometimes help somebody" [ibidem].

The Christian knowledge of an essence and kinds of forms of a lie of Augustine is the
cornerstone of the ideas of the Russian religious thinkers of the end of the 19th century
and the beginning of the 20th century about a phenomenon of "the Russian lie". The
stated thesis demands the proof. Let's begin with F.M. Dostoyevsky, the most known
Russian thinker and writer in the world nowadays.

Except the brilliantly written out artistic images of the Russian liars, F.M. Dostoyevsky
plans a contour of the concept of a lie in a number of articles from "The diary of the writer";
printed during the period from 1873 to 1880. We will note only the main moments in
characteristic of the Russian lie, lowering the art context of the ideas of the writer. The
Russian lie is "disinterested", "delightful", "voluptuous", there is an improvisation,
eloquence, knowledge of many facts in it. Rather high 1.Q., the ability "to create a story"
taking into account mood and expectation of listeners. Sometimes even the word "skill"
arises. And though the facts are stated superficially, and the liar almost always does not
know the main point, the favorable impression of the communication is made. The liar can
interest listeners with his personality, with his paradoxicality of the expressed opinion, with
his entertaining of a "story", and with pseudo-insight, etc. The desperate "voluptuous" liar
is the General Ardalion Ivolgin, from the novel "The Idiot", he says a remarkable phrase,
the characteristic of his lie: "... fib for cheerful laughter, at least and rough does not offend
human’s heart. Other lies, if you want, from only the friendship to give pleasure to the
interlocutor" [3, p. 411]. This quality "a lie for cheerful laughter" the writer calls
"childishness" of the Russian lie. And as it is necessary for the child to be "trusted”, it is
also necessary for the Russian liar to be "trusted" by the listener. The Russian liar is from
"the category of liars who though lies till voluptuousness and even till self-forgetfulness but
also on the highest point of the ecstasy after all suspect themselves that they are not
trusted and they cannot trust” [ibidem]. The task of the liar is not only to entertain the
interlocutor, but also to command respect and interest of himself, trust in the told "story".
Dostoyevsky notes an interesting quality of the educated Russian person, "the desire to
admire the liar with huge talent". For example, the public listens to the defender in jury trial
"with delight". "As, for example, the talented defender so perfectly lies against conscience,
it (public) nearly applauds him from the chairs ... They wait any more not for the truth, but
for the talent if only to be amused and entertained. The humane feeling grows dull ..."
[ibidem, p. 54]. In the work "Something about a lie" Dostoyevsky develops a number of
reasons which could form a basis to the concept (and more likely and there is a concept
basis) of the Russian lie. The main feature of the Russian lie is "a lack of practical benefit"
and "a lack of criminal objectives”. The lie with "the respectable purposes”. What are these
purposes? People lie from "hospitality” with the purpose to entertain or occupy the person
or the company visited them. People lie for the work of a favorable "esthetic impression”
about themselves in the listener, from the desire to seem "smarter, than they are" or "not
sillier than anybody". People lie from the desire to seem the informed person involved in
"the knowledge of the highest secrets and reasons, to the ordinary public of unknown"
[ibidem, p. 117-125].

People lie in gratitude "or from delicate reciprocity of lie" "Because if you were
listened when you lied, then it is necessary to allow to the listener to lie, at least in
gratitude” [ibidem, p. 119]. At the same time, "The delicate reciprocity of lie is almost the
first condition of the Russian society, of all Russian meetings, evenings, clubs of scientific
societies and so forth" [ibidem].
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Dostoyevsky agrees that the lie’s purposes unlike the "real" lie, are "innocent" and
they even "hint at noble properties of character” of the liar. At the same time the liar often
trusts in his lie. Over time the invented "stories" are perceived as "certainties of (his) own
life" [ibidem, pp. 118-119].

But, actually, not everything is so "innocent and "nobly". Fedor Mikhaylovich notes
negative qualities of "the Russian lie". They are the following:

1. "We are afraid of the truth" we consider it not interesting, "not poetical", "boring"
and "prosy". The lie for us is clearer than the truth. The truth became "one of the most
unusual and rare things in our Russian world" [ibidem, p. 119].

2. We are ashamed of our culture, our history, considering them below the western
culture. "Every Russian person has his own face, it is by all means an insignificant and
comic to shame face, ... worthless shame for himself and for all this mean abnegation of
himself are unconscious in the most cases; it is something convulsive and insuperable ..."
[ibidem, p. 120].

The writer considers that this "internally belief* had been spread in the educated part
of the Russian people for 200 years since the reforms of Peter the Great. There was a
principle of a worship for the West, its culture, its morals and history not especially
understanding them, "... and to spit upon out native thing forever, always to be ashamed
of yourself and never to resemble yourself and the results were the fullest" [ibidem].

In the Russian lie Dostoyevsky notes one more subtlety, calling it "a phenomenon ...
existing only in the Russian soul of intelligent classes". It is the "impudence of the scientific
language”. The Russian liar is capable to speak about any scientific subjects, without
understanding of anything in the put problems. At the same time, it is not a shame to the
liar, it is not ashamed. "This, the known sort dishonesty of the Russian intelligent person, is
a phenomenon, resolute for me, ... indifference to the trial of yourself and of your own
conscience ..." [ibidem, p. 124].

Thus, "innocent"”, "children's lie" of the Russian liar becomes a sin, an arrogance sin,
a vanity sin, a disobedience sin to the Gospel precepts.

In our opinion, here there is direct muster of the ideas of Dostoyevsky and Saint
Augustine. The main thing here is that Dostoyevsky after Augustine not just opposes a lie
to the truth, but the Christian belief to a lie. God is the truth, God and a lie are not
compatible, the dishonesty of the liar leads to denial of the truth, therefore, of the
acceptable beginning in the soul of the person. For Dostoyevsky, as well as for Augustine,
lie is anti-value. Deception and a lie in any its modifications, eventually, undermine faith in
God, they "break" belief. And the person, losing faith in other people, he also loses his
trust to Christianity which is professed by these people.

Did Dostoyevsky read works of Augustine? There is no direct answer to this
guestion. In a number of works of domestic "experts studying the works of Dostoyevsky" it
is told about undoubted knowledge by Fedor Mikhaylovich of works of "Fathers of church"
(Berdyaev N.A., Trubetskoy E.N., Karjakin Yu.; Garin I., etc.). One of the prominent
modern experts in the field of philosophy and cultural history, V.K. Kantor, in the article
"Confession and Theodicy in Dostoyevsky's creativity (Aurelius Augustine's Reception)”
considers that Dostoyevsky knew Augustine, it is possible through the references to
Augustine of orthodox thinkers. V.K. Kantor considers identity of problems which were put
by Dostoyevsky and Augustine to be essential. One of these problems in our opinion
undoubtedly is a problem of deception and a lie.

Leonid Nikolaevich Andreyev — "The All-Russian lie"

Leonid Nikolaevich Andreyev, according to many domestic literary critics is a pupil
and a successor of philosophical and ethical views of F.M. Dostoyevsky lifts a lie problem
as "All-Russian” in the small sketch "the All-Russian lie" of 1902.
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The main feature of domestic "product”, according to the writer, is in its "full absurd".
The absurd is shown in aimlessness, irrationality and spontaneity of the All-Russian lie [2,
p. 1].

"The real lie", according to Andreyev, demands mind, talent, certain strong-willed
gualities of the personality, artistic data and therefore "the real lie is an art". The domestic
"All-Russian lie" is improbable, the mind of the Russian liar is "weak and shiftless. We are
not able to lie skillfully; this is the writer's sentence. As an example of the Russian liar, L.
Andreyev gives an image of Hlestakov. Original Hlestakov is a purely Russian type of the
liar, "as only we have a real samovar". Hlestakov's lie "contradicts the acceptable and
human laws", the "laws of the nature and the laws of logic", "time and space".

The image of Shakespearean lago who lies cleverly is opposed to the literary image
of Hlestakov. lago combines the facts, circumstances, has a deliberate plan of "a rational
lie", accurately expressed lie purpose, etc. Other examples of a "logical" and "rational” lie
L. Andreyev takes from works "Tartaren from Tarascon" of A. Dod " and "Don Quixote" of
Cervantes. Don Quixote and Tartaren "exaggerate the facts", but they "sincerely and
seriously” trust these facts, besides "some fact is always the cornerstone of their
exaggeration”. The Russian lie ignores the facts at all. However, by close examination of
arguments of L. Andreyev it is possible to see a contradiction and even some "strains".

On the same pages the writer mentions some Russian lawyer who proved harm of a
sect of the Pomors in the court resorting to the "high-standard lie" demanding the higher
education. Does it mean that people are able to lie skillfully not only in the West?!

In the analysis of literary images, there are even more puzzled questions.

As for Hlestakov's characteristic, of course, watermelon in the price of a horse, soup
by steamship from Paris and forty thousand couriers are fantastic things. There are also a
lot of accidents in the play, and Gogol's hero had no initial plan. But Hlestakov used
circumstances and also combined circumstances successfully. As a result of his adventure
the hero got rid of his debts in a tavern, he took a considerable sum of money without
return from the governor of the town and from the officials, he lived several days in luxury
and escaped the punishment. At the end of the "story" Hlestakov acts very pragmatically
and left nothing to chance.

Tartaren and Don Quixote's images do not maintain criticism at all. Cervantes™ Don
Quixote, a liege Kikhano, is a sick person. Another thing is that Kikhano's madness makes
him the knight, the ideal Christian and the most noble being on the Earth. But Don Quixote
does not lie at all' He really sees giants, ladies of high degree, etc. He feels himself as a
knight and acts as a knight without a shadow of a doubt. Tartaren from Tarascon is a
mentally healthy person who lies about his feats and really exaggerates and invents the
facts, and he believes in his lie. But what's the difference, for example, between him and
the general Ivolgin the hero of the novel "The Idiot" of F.M. Dostoyevsky? There is no
difference! Ardalion Ivolgin perfectly combines the facts, he is rather logical in the
statement of his fabulous story of staying as a Napoleon's page in Moscow. Ivolgin reads
much including reading in French, he knows the international literature and he has an aim
of his lie. This aim is to get a good impression about himself in the society and to entertain
the interlocutor. The same one is another liar from the story by Dostoyevsky "The village of
Stepanchikovo and its inhabitants” Foma Fomich Opiskin. He knows modern critical
literature, he reads Paul De Kok, he knows the Greek history (he condemns Alexander of
Macedon's act with Cleitus the Black), etc. Foma Fomich managed to make a very high
opinion about his talents among the part of heroes of the story with a help of his lie. This
hero (though not always) acts rather pragmatically and purposefully.

It is a little strange that Leonid Andreyev, the admirer of Dostoyevsky "forgot" about
these literary heroes "the Russian liars". In his work Andreyev draws characteristic
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conclusions: The Russian person is not able to lie. The Russian person is deprived of
ability to tell the truth. That average to which he feels the greatest love and tenderness is
neither the truth, nor a lie. This is deception” [ibidem].

Is there anything common in Dostoyevsky and Andreyev's works concerning a lie and
deception? Yes, there is. Both writers point to "unselfishness" and "inoffensiveness" of "the
Russian lie", both agree that "the Russian lie" or "the All-Russian lie" is a phenomenon of
domestic culture and a feature of "a mental make-up" of the Russian educated person of
an era. Both Dostoyevsky and Andreyev condemn a lie and deception as the immoral
phenomenon.

However, Dostoyevsky approached the lie problem deeper and more seriously than
Andreyev. As we showed earlier, Fedor Mikhaylovich in his reflections relies on the
concept of essence of a lie in Christian philosophy and morals which is going back to Saint
Augustine’s works that affected his ideas of "the Russian lie". Leonid Andreyev does not
consider the works of "Fathers of church”, and condemns a lie from the point of view of
secular ethics.

[.A. llyin's concept. The lie as a spiritual problem of mankind.

"Axioms of religious experience" are often determined by the main work and even by
"the final book" of I.A. llyina" [4, p. 495]. There is an extraordinary substantial and thought-
out concept of a lie in a small chapter "about a lie and treachery". Here the Russian
philosopher introduces a number of new concepts and metaphors allowing to see in a new
way a problem of essence of a lie, its religious nature, its main and minor functions, stages
of its implementation in society and in the State. Ilyin calls a lie as "a deep and delicate
problem ... of spiritual life of mankind" [5, p. 326]. The definition "the main lie as a spiritual
lie" or "central insincerity" is connected with it.

The essence of this phenomenon is in distortion or substitution of the major values of
the person. It is a lie about belief in divine, about good, the evil, honor and conscience.
Such lie is "real". The real lie is addressed to God and subdivided into types built by I.A.
llyin in the following order: "a lie to God about yourself; a lie to yourself about God; a lie to
other people about God; a lie about yourself in the face of God's; a lie about yourself or to
another about others in their Divine measurement" [ibidem]. Such typology covers the
widest range of "the main lie" including sinful activity of all the types both real, and
potential (intentions, thoughts, etc.). I.LA. llyin includes here "disbelief’, "half of belief",
distortion of Evangelical precepts, false sanctity and exclusiveness, magic and magical
actions, slander, denunciations and so forth.

Generalizing all the elements of the offered "typology" (llyin does not use the word
"typology”. E.N.), lvan Aleksandrovich comes to the main function of "the real lie" which
consists in "concealment or distortion of Divine ..." "or by the dressing of the evil in its
(Divine) copes” [ibidem, p. 329]. As the lie "about the main thing" is treachery of belief,
God and good and honor, the liar is always a traitor. As a result, the opposition of the liar
to God is an "opponent of God". There is a hidden conclusion that treachery is an
"Immanent" quality of a lie. (All these qualities of a "spiritual" lie do not extend to other its
forms: "a household lie", we will tell later about this).

Such an extremely hard position of I.A. llyin is connected with the fact that in society,
according to him, there is a transition from humane Christian values to the false, forged,
Satanist values. Moreover, there are already these societies and the states in the form of
the Soviet Union and fascist Germany.

The main reason of substitution of "God's" values on "allegedly God's" is in "... idiotic
godlessness ... and the same finished immorality" [ibidem, p. 327]. The lie for the
philosopher always makes religious sense. "The lie is against religion because the religion
does not suffer either imaginary acts, or an imaginary prayer, or the lost contents, or
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insincere communication" [ibidem, p. 130]. Here Ivan Aleksandrovich, in fact, repeats the
conclusions of the founder of the theory of a lie Saint Augustine.

The lie in modern, to I.A. llyin, society goes through two main stages of existence.

The initial stage is characterized by the creation in the society of "vital network of a lie
and deception"”, the so called "half a lie" and "half the truth". The philosopher calls this
stage "the atmosphere of the condensed insincerity”. At this stage the value and
advantages of the truth before a lie and "a certain measure of a lie" which cannot be
passed are admitted. But in general, the lie dominates over the truth.

The closing stage of a lie is called by I.A. Ilyin "a cynical lie" where the truth has not
got any moral advantages.

Everybody lies openly, without being afraid of exposure and forbidding to tell the truth
under the threat of repressions. "In this case the person is already not sincere ... he is
false and only one his personal not originality is original in him" [ibidem, p. 319]. This lie is
"disastrous"” and it is connected with the processes happening in the State and in the
church organizational structures. That's why a lie is divided into "a lie of the State" and "a
lie of the church power (but not of the church)" and "a lie of the person".

In the State, in the church organization, "the cynical lie" triumphs through the person.
At this stage "the perversity, weakness, cowardice and treachery are installed” [ibidem, p.
330].

The lie of the State and the lie of the church power which adjoined the State, are
expressed in the ideology getting into all time of society in the brightest way. A striking
example of I.A. llyin is "Sovetiya" and Hitlerite Germany where the cynical lie triumphed. In
the articles of 1948-1954 I.A. llyin shows how these processes of endarkenment and
dazzle of people happens: "Yes, | lie! And you listen and be silent! And only try not to
agree! And repeat my lie after me ... Lie sincerely! Deceive together with me with pathos!"
[6, p. 115]. At the same time |.A. llyin notes that the lie "expressed in a word" is not so
dangerous as a "wordless" lie. The wordless lie creates the atmosphere of slavery of
weakness and moral degeneration of the person. It should be noted that the idea of a
cynical lie which is so brilliantly stated by I.A. llyin was approvingly apprehended by the
contemporaries of the Russian scientist. The famous science theorist and the philosopher
Alexander Koyre (the French philosopher of the Russian origin), having something in
common with I.A. llyin, wrote an article "Reflections about a Lie" where he stated the same
idea. "People has never lied as presently. People lied neither so impudent, nor so
systematic and constant ... when the truth is perceived as deception, as a political trick"
[12, pp. 223-244].

Showing psychological features of a lying person, Ivan Aleksandrovich notes "the
loss of the will to authenticity in life, connivance and a crafty duplicity” [5, pp. 318-319] as
the most important characteristics of the identity of the liar. "The person misleads and
therefore himself does not believe ... people forget that they had lied and begin to trust in
the uttered lie ... believe in that thing which is useful and pleasant to believe" [ibidem].

Eventually, there is a spiritual regeneration. The rupture of religious belief and real
activity destroys the personality. The main, and the most terrible result in society where
"the cynical lie" triumphs consists in the loss of ability to creativity of the durable social
institutes and humanistic morality existing on a religious basis, in the Western culture on
the basis of Christianity. If society is constructed on a lie, then "it doesn’t not exist in true
and deep value at all" [ibidem]. In such society "people cannot create either spiritual
communication, or a unification, or friendship, or family, or the university, or parliament, or
the State, or especially church" [ibidem]. Lie is not just a synonym of treachery and
apostasy; lie is a synonym of human slavery.
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In general, in this part, I.A. llyin's doctrine coincides, in fact, with the doctrine of
Fathers of Church. However, here Ivan Aleksandrovich doesn't coincide with Christian
philosophers, and at the same time with Immanuel Kant. Here some explanations are
necessary: |.A. llyin introduces a number of terms: "a household lie", "art improbability",
"conscientious mistake", "flattery from heart". The generic term here is "untruth”. The main
difference of any kind of a lie from "the main lie" consists in that fact that untruth is not
directed to destruction of religious values or to their substitution, it does not affect "the
spiritual and religious center of the personality”. As for the "art improbability” expressed in
a joke, grotesque, imagination, a fairy tale, images of literary and theatrical heroes, here
there is no and there cannot be L.A. llyin's contradiction with Christian thinkers. They
thought in the same way. But "a household lie" is quite another matter. Actually, it is an
old, kind "virtuous lie" of I. Kant, or "a lie with good intentions" or "white lie". .A. Ilyin
defines a household lie "as applied for the reasons of compassion, spiritual tact, education
or rescue of others life" [ibidem, p. 325]. The need to tell the truth and not to lie follows not
from "due" which is connected with the sphere of intelligence (as it is assumed by I. Kant),
but from the sphere of religion, being conformed with the values of Christian belief. "The
truthfulness has to proceed not from "due" because it is God's, the best and favorite"
[ibidem, p. 323]. Without mentioning the name of I. Kant, but actually criticizing his works
on a lie problem, I.A. llyin does not consider "a household lie" or "a conscientious mistake"
a lie. "The person cannot answer the moral rule: "tell always all the truth ... or tell
everything that it seems to you the truth" [ibidem, p. 325]. At first sight, Ivan
Aleksandrovich's arguments are incontestable. "All the truth” is inaccessible to us because
the reality is infinitely deep and changeable. Speaking in real life "always and everything
that it seems the truth" is close to psychological frustration. I.A. llyin's conclusion is
categorical again. "It is possible to call all this a lie only from stale pedantry” [ibidem]. The
author of the article is not going to protect I. Kant (Kant does not need protection), but "the
stale pedant” is too much. It is necessary to understand. There is no expressions "all the
truth”, "always everything that it seems the truth” (Kant I. 1775-1781, 1797, 1803) in the
works of the German genius which are directly considering a problem of a lie, deception
and "a virtuous lie". I.A. llyin does not give the quotes confirming these "everything" and
"always", but he speaks about I. Kant. |. Kant also defines a precept of intelligence "... to
be truthful, honest" [10, p. 294]. as a duty. He writes about "the strictest duty to be truthful
in statements ... about impermissibility of a lie if necessary" [ibidem, p. 295]. I. Kant claims
that "it is impossible to imagine any case in which the lie would deserve apology"” [11, p.
494].

Where did I.A. llyin, who perfectly knew the works of I. Kant, reading them in the
original, these "everything", "always" take from? | will risk to state a guess. Ivan
Aleksandrovich reminisces on the wording of the oath of the witness which are widely used
in the legal practice. Example of such oath: "I swear with the God-almighty and the God
knowing everything that | will tell the truth, all the truth, only the truth, and nothing except
the truth. Let God help me" (Regulations of the Nuremberg tribunal of November 15, 1945,
point "a". The variants are allowed In the oath, in the British justice, etc.). As for "a white
lie", or "a virtuous lie", that is the situation when the lie and deception are applied from
compassion, love, etc. |. Kant, really, does not find it possible to excuse "a virtuous lie" and
to recognize it not as a lie and not as a deception. Here the German genius thinks in
consent with the outstanding Christian thinkers, Saint Augustine and Thomas Aquinas.
They believed that a lie is always a sin (but it is not always a mortal sin). In the situation of
"a virtuous lie" it is possible to approve only the desire to save and help, but not a way of
the help” [15, pp. 34-40]. I. Kant, on other bases, but also considers that "a lie in itself is
something nasty, it can have good or bad intentions, but its form is evil; but it is nastier
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when its contents is also an evil" [8, p. 204]. I. Kant allows the justice of "a reciprocal lie".
"You can also lie the person who wants to deceive you .... But, nevertheless, it is a lie and
nothing else" [ibidem, pp. 200-204].

As for criticism of I. Kant by I.A. llyin for the recognition "a conscientious mistake" to
be a lie. This criticism misses the target. . Kant usually uses the term "conscientious
delusion" (that is the same) and removes this problem to the area of the theory of
knowledge, but not of morals. "It is necessary to look for the cause of all delusions
exclusively in imperceptible influence of sensuous on mind, or, speaking more precisely,
on judgment” [9, p. 361]. In some works, the Russian philosopher is solidary with the
German genius. In particular, in characteristic of a phenomenon of "a lie from courtesy”. In
the work "About courtesy. Social and psychological experience” (1912) I.A. llyin writes
about a possibility of "degeneration™ of courtesy to "mercenary flattery and falsity". Ivan
Aleksandrovich describes this process as "a slippery slope down". "... The ability of
courtesy to get on with falsity is inevitably connected with the known at least and the
minimum simulation” [7, pp. 501-502]. There is one criterion of "degeneration”. These are
the mercenary purposes and reasons. As well as in the previous case, I.A. llyin does not
qguote I. Kant directly, but he uses I. Kant's judgment of courtesy as "effective need". I.
Kant in the "Lectures on ethics" writes that "the affable and kind person can flatter because
flattery is not always a lie .... It is possible to flatter wholeheartedly, but there is also false
flattery aiming to receive the benefit" [8, p. 204].

What is, in our opinion, the result of criticism and muster of the ideas of I.A. llyin and
|. Kant? The analysis of I. Kant's works by Ivan Aleksandrovich Ilyin deserves a separate
serious research. But this is not the main thing.

Undoubted merit of I.A. llyin is a statement of a problem of a lie as one of the major
theoretical problems not only of ethics, but also of real sociocultural practice of the 20th
century. Having absorbed the major theories of the previous philosophers into his concept
of a lie, ILA. llyin managed to present original typology of a lie in its modern forms. L.A.
llyin's works did not lose the relevance in the 21st century. They furnish the clue to
understanding of new manifestations of a lie and deception in the modern world from the
point of view of philosophy.

Yu.M. Lotman. Transfer of the problem of a lie and deception
to the course of theoretical cultural science.

Yury Mikhaylovich Lotman (1922-1993) is a world-class thinker, one of the deepest
experts of the Russian culture and literature. He considers the problem of a lie, first of all,
as a phenomenon of culture, moreover, of the European culture, but not just of the
Russian one.

In the work "Culture and explosion”. Lotman analyzes F.M. Dostoyevsky's works
about a lie in the context of versatile works of the 19th century, from the memoirs of the
Decembrist D.l. Zavalishin and Viazemskii to the stories of Pylyaev, etc., touching on the
specified problem. Using a conceptual framework of cultural science of the 20th century,
Lotman opens new sides of "the Russian lie" removing the problem beyond the framework
of national psychology and religious morals.

Using the concept "a lie" and its modification "deception”, Lotman introduses new
terms for deeper understanding of cultural functions of a lie: "speaking for the sake of
speaking"; "speaking for the purpose of information”; "irreal speaking"; "other reality".
Having made a start from the known statement of Karamzin that "a lie is a sign of the
truth”, Yury Mikhaylovich writes about "unexpected connection of the truth and a lie", and
develops the problem originally. "Is the lie only an evil? If it performs any significant
function, besides tendency of people to deceive each other, then what is this function"?
[13, pp. 199-200]. The change of accents and introduction of new meanings in the
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statement of a problem do not cross out the achievements of Saint Augustine and his
followers (including F.M. Dostoyevsky), but, on the contrary, they develop the lie
understanding as an art. The lie is "a bridge to poetry"”, "some kind of art” (it is emphasized
by me, E.N.), something similar to art, it is more precisely. The lie is a way of creation of

"other reality”, "finding pleasures in itself and reveling in its own poetry" [ibidem].

The lie acts as a way of creation of the "corrected”, "improved"”, "fantastic" reality
which is connected with the true reality and borders on "the art truth”, thus, it is close to
art. Such lie is beyond religion and morals and it is not an unconditional evil and a sin (if to
use terminology of Christian philosophers).

Lotman considers "psychological motivation" of a lie, but it differs from Augustine,
Dostoyevsky or L. Andreyev's one. It is "a psychological need to remake the past" [ibidem,
p. 196]. Certainly, such "alteration" serves satisfaction of pride and self-esteem of the liar.
"The liar correlates the reality in more "acceptable look" [ibidem]. But at the same time
"other reality" is created, the lie is considered as culture phenomenon capable to influence
the process of all culture. It is not a simple boredom or a fantastic story, but a step to
creation of "the corrected reality”, to the phenomenon which is expected by the Soviet
culturologist, to "the alternative history" (Lotman Yu.M. doesn't use the term "the
alternative history").

Lotman writes about the creation in the culture of the certain "transformed memory",
the "duplicated" events, real and "improved" in the history. Yury Mikhaylovich gives as an
example the known in the sixties of the 20th century book of Boris lvanov "The Distance of
the free novel" devoted to A.S. Pushkin's creativity. "The lie" in a form of "the transformed
memory" becomes, according to Lotman, a problem of the European culture, in general,
and it is beyond the national character and national culture. Here the lie borders on art
creativity. Of course, in the work of art fiction, the invention is meant automatically. The liar
hides his "corrections” of reality. But Lotman asks more deep question. How to estimate
the lie unmotivated by anything, even by the desire to entertain friends or to enter
communication with other person or society: "Disinterested, unmotivated lie" [ibidem]. And
here the culturologist introduces the term "lrreal Speaking”. It is "an independent free
sphere of speaking close to art" [ibidem].

"The Irreal speaking" is a manifestation of personal freedom, including freedom of
creativity. Yu.M. Lotman treats the lie and deception value as a mechanism of transition to
art ("the transitional bridge to art") giving the chance of expansion of personal freedom.
Therefore, the lie and deception can act as the value of personal development and cannot
act as an evil and a sin in any way. Deception as a way of communication was considered
not only by Lotman, the Soviet philosophers and psychologists working in the last third of
the century designated a subject of "an unmotivated lie". This phenomenon is described by

V.V. Znakov, A.A. Gusseynov, M.S. Kagan in the terms "unmotivated deception”, "pure
communication”, "communication for the sake of communication”. But at the same time,
"unmotivated deception” is a peculiar feature of the Russian person, and "pure
communication" does not correspond to the theory of a lie, as well as "communication for
the sake of communication”. Lotman connects a lie with such values of culture as freedom
and creativity and here he differs from his contemporaries.

The generalization of the ideas stated by Yu.M. Lotman in his work "Culture and
Explosion" allows to draw some conclusions:

— The lie is not a specific "Russian product”. It is a phenomenon of the European
culture which is possible and necessary to consider not only within religion, morals and
psychology.

— The lie can be a culture value as a mechanism of the movement of the personality

to freedom of thinking and creativity, as "a special art", "a bridge to art".
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— The lie can be shown in the form of “irreal speaking” i.e. it can act in the form of
absolutely irrational and unmotivated way of communication.

— In the aspects of a lie described above, the last does not act as an evil or a sin or a
problem of national character and national culture.

Thus, Yury Mikhaylovich consciously or without setting before himself such purpose,
"closes" the problem of "the Russian lie" as characteristic phenomenon of the Russian
mentality”, bringing the phenomenon out of the field of religious philosophy, the moral of
psychology to the sphere of cultural science. But is the lie problem relevant for the modern
society? Is Saint Augustine's position significant for us in the 21st century? Is it of interest
only to history of religion, philosophy and literature?

In our opinion his position is relevant and significant. For the most of outstanding
European scientists of the 20-21st centuries, the lie is unacceptable first of all as "a
demolition of belief", "perfidy". The lie is an existence problem. Erich Fromm points to the
connection of belief with a feeling of safety and a guarantee of reliability of the human
existence. The person losing faith loses both belief to people and belief to religion [16, p.
154].

Other modern philosopher and culturologist, Francis Fukuyama, also connects a lie
with perfidy. "The lie destroys belief, and belief is a basis of the trust" [17, p. 52]. The
American philosopher fairly connects the trust with predictability of behavior of people
"Honesty and attention to the needs of people around in consent with some general
norms. The trust is the most important clamp of society; the lie destroys the quality of
social communications” [ibidem].

In general, in our opinion, the concept of Saint Augustine remained enduring
justification of both the modern European moral, and the modern European system of
cultural wealth.
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The purpose of this article is consideration of Gurdzhiyev's interpretation of a concept spiritual work and
of methods of this work. The author emphasizes that studying Gurdzhiyev's theory of the person, the system
of movements and meditation techniques, the interrelation of anthroposophy of "The Fourth Way" and esoteric
forms of Christianity many of Gurdzhiyev's followers were direct participants of the events of life in Gurdzhiyev's
groups not only theoretically, but also practically. The sphere of their interests led to the research of such
problems as "internal and external human life", "mechanics of human behavior", "work", etc. The author claims
that Gurdzhiyev's system of "self-improvement” is of considerable interest in today's world and demands
judgment in the context of religious and philosophical knowledge. The article gives several problems that,
according to G.l. Gurdzhiyev, an ordinary person should certainly face if he does not realize his own
"mechanicalness." The author reveals the essence of "The Fourth Way" of G.l. Gurdzhiyev, speaks of his
religious and philosophical origins, writes about the need for preliminary preparation before using this
methodology. The article also refers to the "point of support” from which the transformation of the inner spiritual
world of the person should begin, lists the specific methods that the person who wants to comprehend the
doctrine of G.l. Gurdzhiyev about "The Fourth Way" should use. The author emphasizes the need for daily
"work on himself,” and also details the obstacles that can prevent the person from achieving the desired result.
The author lists seven areas of "internal work on himself," which can be found in the works of G.l. Gurdzhiyev,
justifies the advantage of the anthroposophical system of G.l. Gurdzhiyev in comparison with other
philosophical directions.

Key words: work, internal work, introspection, intentioned suffering, remorse, self-reminiscence, self-
awareness.

[M.M. 'pekos PenurnosHbie nuaem n MetToabl paboThbl B rypaX1MeBCKOM y4eHUH]

Llenbio gaHHOW cTaTby ABNSETCA pacCMOTPEHUE TypXKMEBCKON MHTepnpeTauuu NOHATUA AyXOBHas
pabota M MeTogoB AaHHOW paboTbl. ABTOPOM MOAYEPKUMBAETCH, YTO, M3yyas TyPOKUEBCKYH) TeOopuio
Yyenoseka, CMCTEMY OABWXEHUA N MeAUTaTUBHBIX NPaKTUK, B3aMMOCBSA3b aHTPONOCOMUM «4ETBEPTOro NyTu» U1
3a3oTepuyecknx OpM  XpUCTMAHCTBA He TOMbKO TEOpeTUYECKW, HO U MNpPakTU4ecKku, MHorne u3
nocnegosartenen 'ypoxuea ObinM HENMOCPEACTBEHHLIMU YYaCTHUKaMU COOBITUIA XU3HU B TYPOKMEBCKUX
rpynnax. Ccepa nx MHTEPECOB NPMBENA K UCCNEA0BaHMUIO TaKUX MPOBIEeM Kak «BHYTPEHHSIS U BHELLUHSS XKU3Hb
YerioBekay, «KMexaHUKM YeroBeYecKoro noBeaeHus», «pabota» n ap. ABTOp yTBEPXKOAET, UTO rypaKnueBckasi
cuctema «paboTbl Hag cobon» npeacTtaBnaeT 3HAYUTENbHbIM MHTEPEeC ANs COBPEMEHHOCTM u Tpebyet
OCMBICIIEHUNSA B KOHTEKCTE PENUrMo3HO-punocodckoro 3HaHus. B ctatbe npMBoauTCa HECKONbKO Npobnem, ¢
KoTOpbIMU, N0 MHeHuto [.U. lNypaxnesa HeENPEMEHHO OOMKEH CTONMKHYTbLCA OObIYHbLIA YEMNOBEK, ECIIM OH He
0CO3HaeT COBCTBEHHOM «MexaHW4YHOCTU». ABTOP packpbiBaeT cyTb «4yeTtBeptoro nytu» [.W. l'ypoxuesa,
rOBOPUT O €ro PenUrno3Ho-pnNocodCKNX NCTokax, NULIET O HEOOXOANMOCTU NPeaBapUTENbHON NOArOTOBKM
nepen ncnosb3oBaHveM JaHHON MeTOAMKN. B cTaTbe TakKe roBOpUTCH O «TOYKE OMOpbI», C KOTOPOW AOIMKHO
HayaTbCA npeobpas3oBaHWe BHYTPEHHEro AYyXOBHOTO Mupa YerioBeka, nepevvcnsiTca crneuundudeckue
MeToAbl, KOTopble credyeT UCNoNb3oBaTh YenoBeky, Xenatwemy nocturHytb yveHue .. N'ypopxuesa o
«4eTBepTOM MNyTu». ABTOP NoAvYepKMBaeT HEOOXOOUMOCTb E€XeOHEBHOrO «Tpyda Hag cobow», a Takke
nogpobHO onuckiBaeT NPENATCTBMSA, KOTOPbIE MOTYT NMOMeLlaTbh YENoBEKY AOCTUYb XefaemMoro pesynbTara.
ABTOp MepeyncrnseT cemb HanpaBlieHWU «BHYTPEHHeN paboTbl Hag cobony, KOTOpble MOXHO BCTPETUTL B
Tpygax [.U. T'ypmkueBa, o6ocHOBbIBaeT npeumyllecTBo aHTponocodckon cuctembl .U, T'ypoxuesa B
CpaBHEHUM ApYrMU hrnNocoCKMMIN HanpaBneHNsIMu.

KnioyeBble cnosa: paboTa, BHYTpeHHsss paboTa, camoHabniogeHuwe, HamepeHHoe CTpajaHue,
yrpbI3eHne CoBeCTWN, CaMOBOCNOMUHAHNE, CAMOOCO3HaHWeE.
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The researches of Gurdzhiyev's anthroposophy conducted in the West have become
opened and relevant for Russia at present. Many works are translated into Russian and
published. The St. Petersburg publishing house "Ves" headed by Pyotr Lisovsky published
a series of books "The Fourth Way" which included the works of Gurdzhiyev's followers and
pupils. Among them, first of all, it is necessary to note Pyotr Demyanovich Uspensky (1878-
1949), Boris Petrovich Muravyev (1890-1966), John Godolfin Bennett (1897-1974), Maurice
Nicol (1884-1953), Charles Stanley Nott (1887-1978), Rodney Collin (1909-1956), Robert
Earl Burton (1936). It is not the full list of thinkers, in the focus of attention and judgments of
which there is Gurdzhiyev's doctrine about the person where the idea and methods of
spiritual work are revealed.

The main Gurdzhiyev's idea when the person does not possess individual, constant,
invariable and unified "I" and he is split on a set small "I", is accepted by all the followers of
"The Fourth Way". The person is defined as "plurality, the name of which is a legion”. Instead
of unified "I" in the person there are hundreds separate small "I", quite often incompatible.
Every separate "I" call oneself by the name of the whole. The person believes in his "last I"
which acts on behalf of the whole. Forgetting about it in an hour, he can approve the opposite
opinion, point of view and judgment with the same conviction. At any time, pleasant emotions
can turn into unpleasant: love to hatred, joy to irritation, etc. The change of external
circumstances, the change of impressions of what is warm and comfortable, cold, good and
clear weather cause one group of "I", and cold and rain cause another, with other
associations, feelings and actions. To control the change of "I" is almost impossible for the
being in the last "I" in the situation when this shift is not noticed and not realized. As a result,
the person is considered as the "machine" reacting to the external circumstances. The ideas
and practice exercises for overcoming the given "horror-situation” are presented in
Gurdzhiyev's doctrine and movement. It is necessary to pay attention to the origin of the title
"The Fourth Way". Quoting G.I. Gurdzhiyev, P.D. Uspensky (Uspensky, 2010) writes that all
the ways to the immortality of (the soul) can be divided into three categories: the way of the
fakir, the way of the monk and the way of the yogi. The way of the fakir (the first way)
assumes the performance of physical exercises, the torture of the body, the development of
physical will, the achievement of the power over the body. The way of the monk (the second
way) is the way which is followed by the person with strong religious emotions spending
forces for the fight against himself, his feelings for the purpose to subordinate all the
emotions to one — belief. A part of work on the way of the monk consists in full obedience to
the teacher, but the main thing is a faith in God, love for God and service of God (about
specifics of the relations between the Teacher and the pupil in the East tradition: Trubnikova
N.N., 2017; Kozhevnikova M.N., 2018; Pskhu R.V., Kryshtop L.E., 2018). The third way, the
way of the yogi, the way of knowledge is the way on which the person develops his intellect,
understanding his condition and realizing the need of development of his physical body and
emotions (about the idea of intellect in the Buddhism: Tkhupten Dzhinpa Lengri, 2017).
There is a common feature which unites these three ways: the movement on these ways
begins with full renunciation by the person of everything "worldly”, he has to "die" for the
world, having gone to the desert, to the monastery, to school of yoga.

"The Fourth Way" is not a simple combination of ways of the fakir, the monk and the
yogi. It does not demand from the person of refusal of the "worldly" life, of family, profession,
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friends and relatives, i.e. the external refusal of things is not required, as all the work (efforts
on conscious transformation of himself) has internal character.

"The Fourth Way" is a spiritual direction of conscious evolution of the person according
to which the disclosure of human essence begins with understanding of "the imperfect
nature" and also the present possibility to eliminate this "imperfection”, to carry out individual
evolution in the course of knowledge of oneself, to reach the change of level of life and
consciousness by means of elimination in oneself negative intellectual, emotional, instinctive
and motional manifestations.

The founder of "The Fourth Way" was G.I. Gurdzhiyev whose ideas about the person
and the Universe were distributed among his pupils and followers as a result of their direct
interaction with the teacher and were transferred as an oral tradition.

The doctrine of "The Fourth Way", practical methods which G.l. Gurdzhiyev had used
for the purpose of harmonization of the inner world, evolutions of human opportunities,
sometimes are compared to many traditional teachings, and first of all to Sufism. However,
the idea of work with the purpose of self-discovery is also presented in more ancient
teachings. Uspensky, stating the content of the lecture of G.l. Gurdzhiyev "Learn yourself!"
writes: "These words, Gurdzhiyev told, ordinary attributed to Socrates, in practice are the
cornerstone of many systems and schools, much more ancient than Socratic school. In spite
of the fact that the modern thought knows of the existence of this principle, it has a very
obscure view of its sense and value. The ordinary person of our time, even having
philosophical and scientific interests, does not understand that the principle "Learn yourself!"
tells about the need of learning of the own machine, "the human machine™ (Uspensky, 2010,
142 p.).

Considering that machines of all people are arranged more or less equally that in the
human machine everything is so interconnected and one thing so depends on another, the
person has to study the structure, functions and laws of the organism. It is impossible to
study some function, for example, only intellectual, out of the question at the same time
emotional and instinctive and motional. So that to know one thing, it is necessary to know
everything, and this learning is possible, but it demands a lot of time and work, necessary
correct methods and correct management.

In the condition in which there is a modern mankind, the person is too far from self-
discovery, he is absorbed by the external aspects of his life. "Self-discovery" turns into vague
and far purpose. Self-studying which represents the way leading to self-discovery can
become closer and simple purpose. Getting to such work, the person needs to learn at first
how to do it, what to begin with, what methods to apply. He has to study the principles of
self-studying and to get acquainted with its methods.

Introspection and registration

Introspection is recognized as the main method in Gurdzhiyev's work. "Practical
Esotericism” — Gurdzhiyev's "work", "the spiritual Way conducting the person "inward", to
Spirit, to God and to the integrity of life" begin with real introspection, self-discovery and self-
studding (Nezhinsky).

Without correctly applied introspection the person cannot learn connection and ratio
between various functions of the machine, he will never understand why in each separate
case everything "happens” with him. Observing functions of this machine, at first, it is
necessary to learn to distinguish them, to define, relying on the nature of definition of internal
experiences. Two methods of introspection are allocated (Uspensky, 2010; Burton, 2011).
The first is an analysis, i.e. an attempt to find answers for the questions: why this or that
phenomenon happens, why such dependence exists. The second method is a registration,
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just a "record"”, fixation in mind of what is observed at present. This method is initial. Its use
is necessary for the purpose of recognition of all functions of a human body and of all laws
which manage the body. Introspection should not become the analysis or the attempt of the
analysis at the initial stage of work. Attempts to analyze the separate phenomena without
knowledge of the general laws are regarded as useless waste of time in Gurdzhiyev's
system. To carry out the analysis even of elementary phenomena, the person has to save
up enough material by means of the so-called "record”, i.e. fixation of the result of direct
observation of this or that phenomenon, happening directly at present.

Intentioned suffering

Introspection is not "intellectual speculations”, it is not self-reflection, and it is not
emotionally charged experiences. It is about the ability of the person to recognize himself,
watching himself in all his manifestations sincerely and honestly; to stand the stern test of
self-exposure to try to find in the internal reality factors on which he could lean firmly in
search of knowledge. The conscience, but not in that illusory idea of it, not illusion
concerning possession of conscience, but "objective-conscience” (Gurdzhiyev, 2010, 222
p.), in true meaning of this word, in all intrinsic "volume" of this concept has to become this
point of support, according to G.I. Gurdzhiyev. "Intentioned suffering” and "remorse" have
ability to be transformed to positive emotions of conscience and compassion the formation
of which demonstrates the transformation of the person.

Martin Lass, the follower of the ideas of Gurdzhiyev, in the work "Intentioned suffering”
notes: "The intentioned suffering means that | can sustain the truth about myself, about my
automatism, about my dissociation with essence, about my illusions, ignorance and
uselessness. It means the position between, who | am (that actually is not the same who |
am, but more what | am and how | am) and whom | Wish to Be" (Lass). The intentioned
suffering is caused by what the person sees in himself through conscious work —
introspection, sense of self, self-reminiscence, in the absence of value judgments, of
analysis and of external projection. Introspection and sense of self as two components of
conscious work have effect of accumulation which appears between attention and feeling,
between the intellect and the body and that is possible to call feeling which completely differs
from usual negative emotions. This feeling is the growing sensibleness of the emotional
nature of the body. Continuing to work in this direction, the person finds new vision of himself
and an opportunity to remain face to face with manifestations of his false personality and
the "protection” system which hold him in the condition of a day-dream. This vision causes
suffering. It is necessary to experience "own pettiness" so that "to find the Way", to pass "an
external fencing”, exoteric level, and to pass not intellectually, but in experience, in life,
realizing the real situation. This understanding can be revealed to the person as emotionally
sharp and long-term suffering, as suffering which the person needs to stand because the
way to intentioned suffering begins with it.

There has to be a starting point of Work on oneself. This starting point is now. If the
person does not work every day in his life by self-control, by the way of application of the
ideas of Work to what he observes, then there is no starting point. The person can hope that
he will begin self-improvement tomorrow. However, life breaks up into days and years, and
tomorrow never comes. The disease tomorrow is one of the most dreadful diseases of
"three-brain beings", according to Gurdzhiyev (Gurdzhiyev, 2010).
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Self-reminiscence

The book by R. Burton "Self-reminiscence” is devoted to the ability to be present
constantly at the present, "to remember oneself (Burton, 2011). Burton notes that during all
human life everything remains uncertain, except his present time. However, it is difficult for
the modern person to concentrate in the present moment, to hold his thoughts within the
present moment, to feel at the present moment. He aspires into the future, or stays in the
past infinitely. According to Burton, the main idea which is offered by Gurdzhiyev's system
is the idea of self-reminiscence which is absolutely lost sight by the western psychology. He
writes that self-reminiscence cannot be imitated, self-reminiscence is not a feeling, and not
the talks about self-reminiscence, it is an attempt to be there, "where you are", in the
moment. Self-reminiscence is a process of the divided attention at which the attention of the
person is concentrated at the same time in two directions: that is out of the person, and that
is inside. Thus, the person is open for the world around and at the same time he perceives
what occurs inside, feeling his body, realizing the fact that he exists, and he exists directly
at present time. This is the work which the person seeking to learn himself needs to do, i.e.
observation of himself in the course of intellectual, emotional or physical existence demands
certain efforts, in view of complexity to carry out this practice all the time.

Directions of spiritual work

John Bennett (Bennett, 2001) allocates seven directions of spiritual work on oneself.
During the work on the first direction the person studies himself, he is sure of
mechanicalness of own life, of the existence of his highest and lowest nature, he gets a
chance to be convinced of own "commonness"”, of deception of himself. The ordinary person
in Gurdzhiyev's anthropology is the person connected only with ordinary and practical life
which can be called "usual survival'. The term "ordinary person” in anthroposophy of "The
Fourth Way" is used not in pejorative sense. This phrase does not contain value judgments.
This is the person in whom his lowest mental centers dominate: instinctive and motional,
emotional, intellectual, and communication with the highest mental centers (emotional and
intellectual) either is violated, or is absent. One lowest center of "ordinary person” often
reacts instead of another. For example, in the situation when it would be more suitable to
react physically, the person reacts emotionally (fear of coming to the stage), or in the
situations when the intellectual center has to be involved, the person reacts emotionally:
when the person takes examination, having learned all exam papers, but cannot pronounce
any word and cannot answer the questions of the examiner. The emotional center, having
involved the physical one, block the intellectual center.

The second area of work is a fight against own weaknesses (an internal statement).
The third area is a service (a statement in community). Service means the victim, and one
of its important forms, the victim in favor of the future. The person has to work today so that
the people in the future will have these or those opportunities, and these people, perhaps,
will never think of the work of the previous generations. The key concepts here are: |,
community, world and action. The concept "world" indicates what is beyond the person and
beyond the circle of its communications within the community which includes not only the
people who are directly making a circle of contacts at the moment of time. The words "I" and
"action" are perceived from the position of concrete experience. Devoting oneself to the
service to other people, the person inevitably attracts sufferings. It is the "deliberate
suffering" arising because the person assigns to himself the obligations making his suffering
inevitable. Working for the sake of others, the person will get the chance to get rid of egoism.
The fourth area of work is manifestation (coordination in operation). From the point of view
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of this area of work, the person should not interfere with the action actively or perceptively,
the work approves itself. This area is called neutral, in this area active and perceiving
(passive) beginnings are absent. Bennett notes that it is possible to come to this area of
work, practicing Gurdzhiyev's movements. "The movements represent Work manifestation.
If only we find in ourselves an opportunity to leave the way of this process, the movements
will show Work in themselves. We allow the movements to make themselves" (Bennett,
2001, 142 p.). The fifth is susceptibility (in the community). This area is accompanied by the
ability to accept the help. The sixth area is submission (internal susceptibility). This area,
according to J. Bennett, is connected with the work "from within to inward", from depth to
more superficial, on condition of full and unconditional submission to that spiritual nature
that "lies more deeply in ourselves". The seventh area of work is acceptance, purity
(susceptibility in the world). It is the ability to be sensitive, susceptible to the spiritual actions
filling the world.

The methodological and theoretical basis of the thesis was made of the researches of
foreign and domestic scientists: Pyotr Demyanovich Uspensky, Boris Muravyev, Maurice
Nicol, John Godolfin Bennett, Charles Stanley Nott, Rodney Collin, Robert Earl Burton, Peter
Brook, Charles Tart.

The tools for identification of specifics of anthroposophy of "The Fourth Way" are the
comparative-historical and contrastive-comparative methods allowing to draw historical
parallels, analyzing features of Gnostic traditional teachings and "The Fourth Way" as an
experience of search of Gnostic tradition in the 20th century.

The research is based on the use of general scientific methods among which there are
methods of empirical description, comparison, classification, analysis and generalization.

Conclusion

In the conditions of dissociation of approaches and positions in the anthropological
thought there is a need of the appeal to the anthroposophic systems designed to fill
onesidedness of such directions as psychoanalysis (in many respects absolutizing a role of
unconscious processes), the behaviorism (concentrating on behavioral aspect of human
existence), the existentialism (emphasizing hopelessness "abandonment of life in the
world"). One of such systems is Gurdzhiyev's system of conscious evolution of the person,
the so-called "The Fourth Way" which is eligible for the status of the translater of the
experience of Gnostic tradition in present period.

"The Fourth Way" is a spiritual direction of conscious evolution of the person according
to which disclosure of human essence begins with understanding of "the imperfect nature”
and also in the present possibility to eliminate this "imperfectiveness”, to carry out individual
evolution in the course of knowledge of oneself, to reach the change of the level of life and
consciousness by means of elimination in oneself negative intellectual, emotional, instinctive
and motional manifestations by means of work.

Work in Gurdzhiyev's system (in a general sense) is the efforts made by the person for
the purpose of implementation of spiritual transformation, completion of internal evolution,
realization of chance of self-development. In a narrow sense work is a set of practical
methods, spirituality, exercises, movements, meditations promoting harmonization of the
inner world.

In general, Gurdzhiyev's system is an attempt to exempt the person from heavy freight
of laws under which the mankind forces to live his place in the Universe. This technique
consists in prevention of leakages of energy and "setting of the machine" for transformation
of different types of food to which air, water, food and impressions belong.
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Gurdzhiyev's work is intended to bring the person closer to understanding of "horror of
life of the ordinary people" absorbed by circulation of interests, affairs and purposes which
enslave, imprisoning everyone in own prison, thereby, limiting the search of spiritual
freedom.

Gurdzhiyev's work does not demand withdrawal from "world", it can proceed in the
conditions which are daily for the person: his environment, family, profession, habits and
duties. Conditions in which the person exists at present, at the moment, are considered as
optimum to start transformation and work with the purpose of learning of himself and of the
world. The person is capable to observe the habitual functioning in daily conditions,
analyzing it in terms of misoperation of the centers and to some extent changing it. In this
context, perhaps, "The Fourth Way" also seems more available, than other ways of spiritual
self-development, but it demands from the person of his own strong-willed efforts, internal
motivation.

Work on conscious transformation of himself has the internal character (introspection,
self-reminiscence, self-understanding) and it is directed to receive individual understanding.
In this context "The Fourth Way" can be considered as realization of experience of Gnostic
tradition in the modern world.
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OLD TURKIC RELIGIOUS BELIEFS AS A PART OF SPIRITUAL CULTURE
OF TURKIC-SPEAKING PEOPLES OF THE CRIMEA
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The peculiarities of worldview and spiritual culture of Turkic people are considered, due to general
historical, ethnogenetic, cultural and religious factors. The influence of the old Turkic nomadic component on
the formation of the religious system and ethnoculture of peoples is noted. The main attention is paid to the
features of the cult associated with the veneration of the most ancient deity Tengri, references to which are
still found and indicate the syncretic nature, the presence of assimilated autochthonous beliefs in religious
systems, in the part of spiritual culture of such Turkic-speaking peoples as the Crimean Karaites, the Crimeans
and the Crimean Tatars. Information about Tengrianism is given, the characteristic of cult practice in relation
to Heaven is given, the significance of the cult of ancestors and the cult of veneration of sacred trees is noted,
which have until recently remained relevance for the indigenous peoples of the Crimea, especially for the
Crimean Karaites.

Key words: Tengri, religion, the Crimea, Tengrianism, religious beliefs, folklore, the Crimean Karaites,
the Crimeans, cult of ancestors.
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At present, in addition to studying the key trends and perspectives associated with the
ongoing processes of globalization, special attention is paid to various aspects of ethnic
culture, the definition of the foundations of spiritual development of peoples, factors that
contribute to the preservation of their religious and ethnic identity.

Religion, like the entire spiritual culture of peoples, has evolved and undergone
significant changes over the centuries. At the same time, in the culture of ethnic groups at
all times there were transformational and stabilizing factors that contributed to the creation
of new value guidelines [6; 7] on the way to the historical development of the ethnic group.
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The components, that make up the religious tradition, were preserved, transformed under
the influence of cultural, historical and social conditions, or died out.

Interrelated constructive elements of ancient beliefs played an important role in the
formation of a peculiar perception of the world and contributed to harmonious coexistence
with the surrounding world. The study of the formation of the world perception of people
through the prism of religious cults and mythological subjects allows us to trace the
development of the cultural and worldview environment of peoples. In this regard, the
consideration of the system of symbols, worldview principles, the national picture of the
world, the reproduction of which is most visible in the system of beliefs and folklore, is of
paramount importance [14, pp. 25-26, 28]. It is "folklore as a component of spiritual culture
that reflects the traditional picture of the world of the people, which is based on archaic views
and ancient beliefs. Traces of mythological representations and ancient beliefs have been
preserved in rites and folklore works of various genres. Despite the geographical distance
of peoples... traditional rites and folklore retain common elements, which can indicate
common ethnic roots" [11, p. 70].

In particular, folklore and religious ideas of Turkic-speaking peoples are characterized
by many common features, which is explained by the kinship ties of these peoples, their
ethnic and linguistic community.

Common historical, ethnogenetic, cultural and religious factors have determined the
commonality and internal kinship of such Turkic-speaking peoples living in the territory of
the Crimea peninsula, such as the Crimean Tatars, the Crimean Karaites, the Crimeans. It
is important to note that the issue of the ethnicity of the Karaites and the Crimeans is the
subject of constant discussion; however, relying on a number of studies [1; 2; 10; 11] we will
also adhere to the point of view repeatedly voiced by the leaders of these peoples that the
Crimean Karaites and the Crimeans are a special Turkic people.

These peoples have got common ethnogenetic and cultural roots. So, in particular, the
common Khazar layer, uniting the Crimean Karaites and the Crimeans, was noted by A.N.
Samoilovich, who defined the existing ties between them, "as echo of cultural, and non-
linguistic relations in the era of the Khazar kingdom" [11, p. 71].

The increased interest in the history and peculiarities of the culture of the indigenous
peoples of the Republic of Crimea is largely due to the socio-cultural, political and current
problems of our time. Turkic ethnic groups have a significant role in the ethnopolitical history
of the peninsula. They influenced the appearance of the Crimean Khanate and the Turkish
Sanjak, the existence of which lasted until the end of the 18th century. The Crimean Tatars,
the Karaites, the Crimeans are ethnic groups, each of which has its own special identity,
and at the same time, many common features due to both common ancestors and close
interaction in the territory of the Crimea. Many specialists are attracted to identity, cultural
and historical origins and connections with various religious and mythological systems, the
syncretic nature of religion and echoes of ancient Turkic religious beliefs that persist in their
spiritual culture to this day.

The Old Turkic nomadic component of Turkic-speaking ethnic groups determined a
rather complex representation of the world order, as well as their understanding of the
"plurality” of their own history and identity. It is interesting to turn to the concept of
"nomadology"” ("science of nomads"), formulated as a specific model by philosophers such
as Gilles Deleuze and Félix Guattari. In their opinion, the nomad, unlike a representative of
a settled type of culture, is characterized by a fundamentally different way of life and,
accordingly, a different type of rationality: mobile, light, decentralized, with many variants
(plural).

"Tengrianism" is traditionally considered as an ancient Turkic religious system, which,
according to A.A. Kodar, "has two modes of existence: folk and imperial” [9]. At the same
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time, it is assumed that as a tribal cult, a belief system, it could exist for millennia, and as a
monotheistic religion developed only in the era of the Old Turkic Kaganate.

Ayupov N.G. uses two concepts "TaHip ai" (Tengrianism) as a religion and "
ToHipwunank'" as a worldview. "The world is mastered and understood through Tengrianism,
it acts as a kind of principle, the basis of attitude to everything, Tengrianism is not just a
guide, a doctrine for man, but it is inside him, it is his way of life, a life-purpose process" [3,
p. 24].

The key feature of Tengrianism is the absence of a specialized group, a social layer, a
caste of ministers of the cult (shamans, priests, clergy). In addition, the Turks created neither
portraits nor statues in their worship of the original and eternal God that gave the Kagans
Qut, Ulug (Fate) and Power.

It should be also added that Tengrianism is not a prophetic religion, that is, not a
religion proclaimed by someone, and not a "religion of salvation,” but it is an original,
traditional faith, a kind of worldview system based on the oral transfer of knowledge and
without a written statement of doctrine, without a single Text, which would be attached sacral
importance. Everything said to one degree or another distinguishes Tengrianism from all
Abrahamic religions.

Spiritual culture of Turkic-speaking peoples "by virtue of its openness and universality,
has always had the internal potential to preserve its identity and adaptive revival in the new
civilizational conditions" [3, p. 13]. The plasticity of this culture was that nomads, discovering
new religious systems, did not reject them, but, on the contrary, organically absorbed and
processed them. Later religions assimilated autochthonous beliefs, elements of which,
without being destroyed, became a part of a new religious tradition. So, in particular, in
spiritual culture of Turkic-speaking peoples of the Crimea, various elements of Tengrianism
are traced, the central systemic image of which is the highest and universal deity, the God
of Heaven, Tengri (Tanry, Teiri, Tengiri).

For a long time, during which the formation of Turkic-speaking ethnic groups took place
as a result of ethnocultural interactions, ideas about this highest sacred object were
constantly exposed to various worldview systems.

In the context of traditional mythological ideas, Heaven is associated with the idea of
top, light, good and fertility. It is credited with such properties as "remoteness, inaccessibility,
immeasurability and constancy” [5, p. 271], which is directly related to its deification and
worship of it as a deity, singular or supreme. According to M. Eliade, the history of the Higher
Beings of the celestial structure is of paramount importance for understanding the history of
religion of mankind as a whole. The sacralization of Heaven, which is characteristic to the
culture of ancient peoples, is also due to such value characteristics attributed to it as
transcendence and unattainability, greatness and superiority over all Earth’'s. People
"believed that Heaven is inseparable from the very existence of a man and accompanies
him from birth to death and ultimately determines his fate" [5, p. 271].

The mythological model of the world among the ancient Turks is a tripartite structure
and it includes a system of antagonistic worlds: "the Blue Sky" (Kok Tengri) at the top, "The
Brown Earth" at the bottom and "the Sons of Men" between them. The top of the vertical is
Tengri. As A.A. Kodar notes in his works, "the religious worldview of nomads is
cosmological, they do not separate themselves from the universe, from the entire space as
awhole. In this regard, the God of Heaven is a part of the universe, he is also equally created
like everything else. Nomadic consciousness... operates in a strategy of self-evident...
everything is not creation for him, but self-creation. The idea of the God is needed for the
nomad not in terms of the genesis of the world, but in terms of a powerful force that maintains
a hierarchical order in the world" [9, p. 85].
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The appeal to the archaic name of the God Tengri is characteristic for many Turkic
peoples and dates back to the ancient Turkic tradition. N.G. Ayupov calls it a structure-
forming element of spiritual culture of these peoples. In the Old Turkic monuments of the
Turkic Khaganate period, reflecting the lifestyle and belief system of the ancient Turks, there
are mainly references to the name of the God Tengri, also found from the Gods Umai. The
spirits of the Earth and Water noted several times, according to R.N. Bezertinov, should not
be ranked among the deities.

The word "Tengri" was distinguished at the end of the 19th century by the Danish
runologist Wilhelm Thomsen and "in the ancient Turkic written monuments and in the Diwan
Lughat al-Turk of Mahmud Kashgari it is written as TeHpu. In different cultural traditions,
preserving its basic meaning, it is written and read in different ways... In some Turkic
languages Tengri is derived from two roots TeH and pi, the first root means Heaven, the
second means a man. In some cases, from the word ep (ip) it means a man" [12, p. 73]. In
many languages of the world "Tenir,” "Teniri," "Tengir" are used in meanings very close to
various epithets of the God, the Creator.

In Crimean, as in most Turkic languages, the word "Tengri" means God and it is used
when translating the Scriptures into Crimean (the practice that has been rooted since the
beginning of the 18th century). According to I.V. Achkinazi, "vestiges associated with the
Turkic deity Tengri, whose name is used by the Crimeans and in the religious Jewish cult,
in offered prayers and in ancient funeral sacred songs" [2], can be considered as defining
their religious tradition and one of the evidence of the presence of a Turkic-speaking core in
the historical process of formation of the community of the Crimeans.

Veneration of "Tengri" is even more popular with the Crimean Karaites, in whose
prayers, even despite the statement of Karaimism, "appeals to Tanry, Tengri along with
Adonai and Alla continue to be preserved... As A.l. Polkanov notes, the term "Alla" is a
manifestation of Islamic influence on the formation of the religious consciousness of the
Crimean Karaites. Compared to the appeal to the Almighty "Tengri,” "Alla" is of a later
nature" [11, p. 72].

The monograph "Tengrian Civilization in the Spiritual, Cultural and Geopolitical Space
of Central Asia" contains an indication that it is unacceptable to equate "Tengri" with Heaven
as such, simply the Heavenly God or the Creator God, it is the unattainable and
unrecognizable Absolute Truth, the Absolute Spirit, does not lend itself to a simple rational
definition" [1, p. 47]. Only with a form of its existence, Tengri reveals to man transcendence,
power, eternity. "Kok-Tengri (the Blue Sky) is not a material sky, opposed to the usual,
visible sky. The appearance of Tengri is known to nobody. The concept of it was abstract.
Tengri is a spirit. It was not represented as a human or an animal” [4]. He "controlled all
events in the world, determined the fate of people, appointed everyone their lifetime" [8, p.
24].

A special place in spiritual culture of the Turks is occupied by faith in the Aruakhs
(spirits of the ancestors). It should be noted that, to varying degrees of its development, this
cult was known almost to all peoples. And here it is important to pay attention to the fact that
among settled peoples it gradually disappears, and for the nomads it does not lose its
significance and continues to be a systemically important element of their religious
worldview.

The basis of the worldview of Tengrianism is the idea of the continuous flow of vitality
and a man as a part of it. Human life originates in the sky, it is connected with it and returns
to the sky. At the same time, a person throughout his life is accompanied by his double. It
was believed that the "double” was born and grew up with a person, being inextricably
connected with his body until his death. In the event of death, the double left the body and
returned to the deity. "Turkic runic inscriptions speak of the deceased "ushty" — "flew away."
Thus, he became an Aruakh, who now, as a part of the power of Heaven, watches and
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patronizes his offspring”[9, p. 87]. Nomads are characterized by a pre-individual religious
feeling, which is a part of the "collective egregor and only in the worship of the Aruakh it is
individualized in a certain way. But the deceased does not immediately become an Aruakh,
it must take some time, after which the deceased ancestor turns into a symbol of the clan
and a means of identifying it.... So that he could help, you don't even need prayer. It is
enough to be filled with the spirit of the ancestor so that he will "get inside" you" [9, p. 89].

Another element of mythology of Turkic-speaking peoples is archaic beliefs associated
with the cult of sacred trees [13, p. 24]. So, as a confirmation that the cult of sacred trees is
not just a myth, in particular for the Crimean Karaites, we note that on the Crimea peninsula,
not far from the Chufut-Kale fortress, there is a family cemetery, Balta Tiimez ("the ax will
not touch™), in the territory of which several oaks are still preserved, the age of which dates
back several centuries. This place is sacred to the Karaites, acts as a link with their past,
the beliefs of their ancestors. It is believed that by showing respect for such a tree, a person
showed his respect for the supreme Deity.

It was believed that violation or disobedience to the will of Tengri, and the lack of
veneration of ancestors will entail cruel punishment in this life and on this Earth, and not
after death in another world. "The God for the nomad is a formidable force that pacifies the
wild forces of nature, but at the same time the God is no less threatening for a man" [9, p.
85]. Therefore, a man sought to find the mercy of the highest deity, capable of punishing,
ruining not only him, but also his family, all his people. Atoning for guilt, calling the mercy of
Tengri could be possible with the help of a ritual sacrifice.

The follower of Tengrianism began to learn and consolidate customs, rites, cult
practice (prayers, rituals, sacrifices) in his mind. Partly due to this, according to researchers,
Tengrianism had existed steadily in the same stable forms of ritual for more than one
thousand years. "Regarding the Crimean Karaites, it can be noted that by changing
Tengrianism to a new religion, they retained in everyday life the ritual component of early
belief... It is not difficult to assume that if fragments of relict belief persisted in modern times,
how much its influence was felt centuries earlier" [10].

Some authors as reasons for the longevity of Tengrianism point out such features of
beliefs of the ancient Turks as high syncretism and the fact that religions that came later
(Islam, Judaism, Karaimism) assimilated more ancient beliefs, which in one form or another
were preserved, transforming, but continuing to play a significant role in spiritual culture of
peoples and they are currently considered in the context of their historical, cultural and
linguistic ties.

Thus, Tengrianism as one of the oldest beliefs, as an open worldview system,
characterized by a specific idea of the place of a man in this world and the supreme deity
managing everything, receiving one or another expression in religious tradition, retains its
internal foundations and, in a transformed form, as separate elements, in many ways of
ritual character (references to the God of Heaven, Tengri, in various modifications,
veneration of ancestors and sacred trees), continues to act as an integral part of spiritual
culture and cultural and civilizational self-identification of the Turkic peoples, which is also
true of the Crimean Karaites, the Tatars and the Crimeans, who now live in the Republic of
Crimea.
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The article is devoted to an important and relevant topic of reflection of pagan customs and rituals in
the traditional culture of Dagestan (using the example of traditional Islam). The authors set a goal to differen-
tiate the purely religious-canonical and actually surviving, pagan forms in this religion. As a result of the
analysis of a whole complex of pagan customs and rituals: a pilgrimage to the mountains, the cult of saints,
graves, the cult of deceased ancestors, magic, and comparing them with the existing norms of Islam, it was
found that pagan rudiments were firmly entrenched in folk, traditional Islam. It has been established that at
the present stage, these vestiges and cults continue to influence the ethical and moral norms of the peoples
of Dagestan, since they are often perceived as purely canonical norms of Islam. This circumstance is often
caused by numerous disputes and discussions in modern society. The essence of the discussions usually
boils down to the following. The religious concept of Islam clearly defines the thesis of rejection of any inno-
vations in religion. As a rule, innovations or new teachings mean everything that was somehow superim-
posed on Islam over many centuries, and that has nothing to do with early Islam of the period of the right-
eous caliphs. Hence the question is whether this or that phenomenon in religion is a pagan relic, a rudiment,
or this canonically justified view is of particular relevance.

Key words: culture, religion, rudiments, paganism, Islam, peoples of Dagestan, customs, traditions.

[C.I. Xusicoea, M.I". Mycmadbaesa, 3.LU. Mycaeea PenurnosHbie Tpaguuum u BepoBaHUs B KyJNbType
HarecTtaHa: ncTopusi U COBPEMEHHOCTb]

CTtaTtbsl nocesiLeHa BaXXHOW N akTyarlbHON TeMe OTpaXKeHUs A3bl4eckux obblvaeB 1 0bpsaoB B Tpagu-
LMOHHOW KynbType [larectaHa (Ha npumepe TpagauUMOHHOIO ucrnama). ABTOpbl NMOCTaBunM Lenbtlo andge-
peHuMpoBaTb cyrybo penmrmo3Ho-kaHOHMYECKNE U COBCTBEHHO NEPEXMUTOUHLIE, si3blueckme hopM B JAHHOWN
penurnn. B pesynbtate aHanmsa Lenoro Komnrekca sisbl4eckux obblvaeB u 00psifoB: NArIOMHUYECTBO B rO-
pbl, KyfnbT CBATbIX, MOTUJT, KyfbT YMEPLUUX NPEenKoB, Marusi, U1 COMOCTaBIIEHUS UX C CYLLECTBYHLUMMU HOP-
MamMu ucnama 6bino YCTaHOBMEHO, YTO A3bl4eCKUE PYAUMEHTbI NMPOYHO YKPEnUMCh B HApOO4HOM, Tpaauuu-
OHHOM MCnamMe. YCTaHOBMEHO, YTO Ha COBPEMEHHOM 3Tane AaHHbIe NEPEXMUTKN U KynbTbl NPOAOIKa0T oKa-
3blBaTb BUSIHWE Ha 3TUYECKUe, HPaBCTBEHHbIE HOPMbl HapoaoB [larectaHa, Tak Kak 3a4acTyto BOCMPUHU-
MalTCsa Kak cyrybo KaHOHUYeCcKMe HOpMbl Ucrama. 3TuM ob6CTOATENBCTBOM 3a4acTyH0 Bbl3BaHbl MHOMOYMC-
NEeHHbIE CMOpbI 1 AUCKYCCUKM B coBpeMeHHOM obuectee. CyTb ANCKYCCUI Kak NpaBuo CBOAUTCH K crneayto-
wemy. B penurnosHom KoHLenumMm ncnama 4eTko o603HavYeH Te3NC HENPUATUSA B PENUINA KaknX-Nnbo HOB-
wecTB. NMoa HoBLWECTBAMU UM HOBOBBEAEHUSIMU MOHMMAETCS, Kak MpaBuio, BCe TO, YTO TaK WU MHa4de
HaKnaablBanocb Ha Ucrnam Ha NPOTSXXEHUN MHOTUX CTOMETUI, N YTO HE MMEET HNYero obLero ¢ paHHUM Uc-
namom nepuoga npaeegHblx xanudos. OTcoga BoNpoc, SABMASIETCS TO UNN MHOE SIBNEHWE B PENUIMNN S3blye-
CKUM NEPEXUTKOM, PYAUMEHTOM, MO0 3TO KAHOHMYECKU ONpaBAaHHOE BO33peHUe MMeeT 0cobylo akTyarb-
HOCTb.
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Xusicoea Capam [acaHoeHa — kaHOudam rie@azoaudeckux Hayk, douyeHm, [JazecmaHckuli 2ocydapcmeeH-
HbIl nedazoaudeckull yHueepcumem, 2. Maxaykana, Pecnybnuka [JazecmaH, Poccutickass ®edepayusi.
Mycmachaesa Mauda NaHughaesHa — Jokmop ¢hurocoghckux Hayk, npogheccop, aszecmaHckuli eocydap-
cmeeHHbIl rnedazoeudeckuli yHusepcumem, 2. Maxaykana, Pecnybnuka [JazecmaH, Pocculickas ®edepa-
yus.

Mycaeesa 3nbmupa LllekepanuesHa — KaHOudGam ¢bunnocogckux Hayk, doueHm, [JazecmaHckul aocydap-
cmeeHHbIl rnedazoeudeckuli yHusepcumem, 2. Maxaykana, Pecnybnuka [JazecmaH, Pocculickas ®edepa-
yus.

In recent decades, due to cardinal changes in the life of post-Soviet society, interest
in ancient ethnic history, art, and beliefs in the CIS countries, Russia and Dagestan, in par-
ticular, has increased. Problems covering various aspects of religion, including its influ-
ence on public consciousness, culture and life, not only have not lost their importance, but
have recently become increasingly relevant.

Let's consider the issue of reflection of pagan rudiments in traditional Islam. In this
case, it is not about isolated cases, examples, but about a whole complex of views and
forms that have transformed from paganism into popular Islam. These forms are also pre-
sent in Christianity, since it is known that the emergence of monotheistic religions was
preceded by polytheism. Islam came out "with the intention to destroy even the most insig-
nificant pagan customs, but folk traditions turned out to be stronger than this desire" [5, p.
65].

The pre-monotheistic ideas of the peoples of Dagestan do not stand alone, they, in
many respects, coincide with the corresponding ideas of the peoples of the North Cauca-
sus and Transcaucasia. An analysis of the pagan remnants of past centuries existing in
the modern religious consciousness of ethnic groups can become an important source for
the knowledge and analysis of the history, culture, and religion of the peoples of Dagestan
and Kavkaz. These rudiments of paganism, one way or another, exerted and continue to
influence the ethical, aesthetic, moral norms of modern peoples.

It should be noted that work on the study of the early forms of beliefs of the peoples
of Dagestan has already been carried out. To one degree or another, this topic is reflected
in the studies of V.M. Kotovich, S.Sh. Gadzhieva, A.G. Bulatova, A.O. Bulatova, N.A. Agla-
rova, S.A. Lugueva, B.l. Alimova, H.M. Khalilova, M.R. Khalidova, L.B. Gmyri and others.
However, at the same time, the special literature practically does not touch upon the is-
sues where religious norms rooted in paganism and the views of purely religious canonical
are clearly distinguished.

So, soon after the birth of a new monotheistic religion, Islam, it began to spread in
the territory of Dagestan. After the active introduction of Islam here, in Dagestan, in the 8t"-
15" centuries, paganism, it would seem, was already completely ousted from the
worldview of the peoples of Dagestan, but this is not so. Traditional, or, as they say, popu-
lar, Islam has not supplanted the traditional beliefs and rituals that have evolved over the
centuries with elements of pagan, surviving forms. Spreading across the Caucasus, Dage-
stan, traditional Islam adapted some of the local religious traditions and rituals and turned
into a kind of symbiosis of Islam and paganism. It is important to emphasize that such pro-
cesses were noted not only in Dagestan, but also everywhere, wherever the new religion
penetrated. D.E. Eremeev noted that “spreading among the peoples of Asia and Africa,
Islam has absorbed many local beliefs, customs, and holidays. In many countries, for ex-
ample, the cult of saints and their graves appeared, which in itself contradicts early Islam,
which rejected the worship of anyone other than the one and only God — Allah" [6, p.270].
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On the territory of Dagestan, a huge number of graves revered by believers are also
known. For example, believers in Dagestan, Azerbaijan, Chechnya and today make a pil-
grimage to the mountains Shalbuzdag, Bakhargan, Chipir, Akhulgo, etc. This is based on
dual faith, where primordially native, traditional elements of culture, i.e. paganism, played
the role of the foundation in the formation of a new religion, and in many ways at that time
it was the desire of the people themselves, who did not want to depart from the centuries-
old traditions and customs. As for the norms and canons of religion, “the practice of canon-
izing saints is not accepted in Islam, and a real person or mythical hero becomes revered
at the will of the masses” [8].

Here are some examples of the existing elements of the canonization of saints in
Dagestan, which fundamentally diverge from the principles of Islam. So, for example, in
the period of approximately 16™-19™" centuries a significant place in the religious beliefs of
the peoples of Dagestan, especially among the peoples of the Lezghin group, was occu-
pied by the cult of local saints. They were numbered among the saints for all kinds of mira-
cles attributed to them during their lifetime. In this cult, along with other surviving forms,
elements of shamanism manifested themselves. So, for example, shamanic ideas are very
vividly expressed in the legends about the saint Sheriff-Ali-Buba from the Lezghin village
of Yaljug. Until recently, his feast (grave) was very popular and was attended by believers
from Lezghin villages. They praise him during drought, childlessness, and various illness-
es, they arranged prayers with dhikr at his grave. It was believed that this saint fulfills re-
quests even after death. According to a legend, he lived in the first half of the 19" century.
He was considered a strange person: he could suddenly disappear and also suddenly ap-
pear. Davrush-gyazhi and Gapiz from the village of Richa showed the same ability for
short-term overcoming of great distances. So, about the first, they said that once on the
holiday of Ramadan, he disappeared from a group of men who were heading from the
cemetery to the mosque, visited Mecca and was a little late for prayer at the mosque. Gap-
iz, also according to legend, allegedly in the presence of witnesses turned into a dove, flew
to Mecca and also flew in. In addition to the gift of overcoming considerable distances, the
saints were also credited with the gift of clairvoyance, healing, and healing. So, for exam-
ple, according to legends, the holy sheikh Kurban from the Rutul village of Ikhrek also pos-
sessed the gift of clairvoyance. Once, a goat disappeared from one of the villagers. One of
the residents, who stole a goat, began to accuse the innocent. Sheikh Kurban, who had
ripened in time at that time, put his staff horizontally to the thief's stomach and from there
the bleating of a goat was heard. The thief was exposed. It should be noted that this is a
typical Shamanic trick based on ventriloquism. In general, according to legend, the staff is
an indispensable property of many saints. Gapiz, also according to legend, allegedly in the
presence of witnesses turned into a dove, flew to Mecca and also flew in. In addition to the
gift of overcoming considerable distances, the saints were also credited with the gift of
clairvoyance, healing, and healing. So, for example, according to legends, the holy sheikh
Kurban from the Rutul village of Ikhrek also possessed the gift of clairvoyance. Once, a
goat disappeared from one of the villagers. One of the residents, who stole a goat, began
to accuse the innocent of this. Sheikh Kurban, who had ripened in time at that time, put his
staff horizontally to the thief's stomach and from there the bleating of a goat was heard.
The thief was exposed. It should be noted that this is a typical Shamanic trick based on
ventriloquism. In general, according to legend, the staff is an indispensable property of
many saints.

Sometimes it happened that some rudiments of pre-monotheistic ideas in some as-
pects coincided with the doctrine of Islam, or rather did not contradict it. In this case, the
population of Dagestan perceived them as Sharia, Islamic views. In similar cases, they
were introduced by the peoples of Dagestan into everyday life, accompanied by appeals to
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the Almighty, with the mention of the name of the Prophet Muhammad, other saints, with
the reading of Muslim prayers, which further misled the people that the new of all these
vestiges is Islam.

Within the framework of the foregoing, we believe that in this issue at the present
stage, it is important not to identify the positive or negative of certain vestiges and rudi-
ments, but to accept and study them, since this is an already established history and cul-
ture of the peoples of Dagestan, the Caucasus, which must be treated with respect and
care. In this course, the analysis of the passed stage, its rethinking, is more relevant. It is
important to think about it here, to learn certain lessons. It's another matter when today, in
the 21st century, concepts are still being replaced, despite a number of fundamental stud-
ies of this problem, the analysis of which makes it possible to clearly distinguish between
pre-monotheistic and proper Islamic norms. Let's dwell on some of them in more detail.

Relative forms of culture of the peoples of Dagestan include the cult of the deceased
ancestors and the funeral rituals associated with it. Until now, in Dagestan, it is customary
for a number of its peoples to call a child by the names of deceased relatives (grandfa-
thers, grandmothers, uncles, etc.), for some of them, for example, among the Kumyks, this
name is very even, even if it is the name is very dissonant.

In the funeral rituals of the Dagestan peoples, ideas about a certain impurity of the
corpse have also been preserved. So, there are still survivals when some of the peoples of
Dagestan, after the burial of the corpse, the walls of houses are whitewashed or coated
with fresh clay, others are everywhere cleaning the dwelling, carpets, rugs, skins, wiping
door and window openings with a damp cloth and etc. The things with which the deceased
touched are thoroughly ventilated in the fresh air for at least three days. There are isolated
cases when food from the room where a person died is thrown out. they think that every-
thing in the room is splashed with blood, because according to the ancient belief, the An-
gel of Death Azrael cuts a man's throat, taking his soul. Cases are quite common when, on
the contrary, the dwelling where the deceased was located is not cleaned, the floor is not
swept for three days, i.e. do not tolerate dirty linen.

To this day, a number of the peoples of Dagestan do not turn off the light in the
house of the deceased, so that the spirit of the deceased can visit his house without diffi-
culty; it is also believed that in the light, the soul will not be able to harm the household. In
the culture of Dagestan, the views have also been preserved, according to which the soul
of the deceased in the first days after death comes home hungry, and it must be fed. Thus,
treating loved ones, relatives who came for condolences, symbolically saturates the soul of
the deceased person.

Probably, in order to calm down, alleviate the situation of the soul of the deceased
from ancient times and to this day, it is customary for the peoples of Dagestan to read the
Koran on the graves of the deceased, which in religion, Islam, in principle, does not in any
way affect the position of the deceased in the other world, and also to single out the third,
seventh, the fortieth (fifty-second) days of the memorial ritual, which researchers consider
more as a “consolidating act of fastening the bonds of kinship and good-neighborliness” [8,
p. 23], rather than an attribute of Islamic culture. Also, the ostentatious mourning of the
deceased has nothing to do with the canons of Islam, the more condemned by this religion
of self-torture when mourning the deceased type of beating on the knees, stomach,
scratching the face, pulling out hair, which are still preserved in the traditional culture of the
Kumyks, Dargins and other peoples of Dagestan. Among the Turkic-speaking peoples of
Dagestan, men also mourned the deceased. So, for example, in our days, men from some
regions of Dagestan enter the house of the deceased crying and groaning before and after
burial. This is certainly not approved by the religion of Islam. On the contrary, here the pa-
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tient, even closer to the fatal, acceptance and transfer of loss by a person is welcomed,
and only an unseen sadness, and sadness here does not cause condemnation.

Today, a huge number of remnants of culture have survived, often interpreted again
as religious, the essence of which comes down directly to magic and magical rites. Espe-
cially many of them were reflected in the so-called children's rituals. It was believed that
young children are most vulnerable to various diseases and ailments, while their causes
were not seen at all in the medicine and physiology of the child. The main reasons boiled
down to the actions of certain evil forces with which it was necessary to fight. A whole
complex of objects, which basically carry an apotrepea, protective function, goes back
here. These include popular to this day among the people beads from the "evil eye", some
of which are sewn to clothes, pieces of quince wood, charcoal, fangs of animals (wolf, ca-
bana), etc. Until now, among the Kumyks, Dargins and some other peoples of Dagestan,
cereal-legume porridge is cooked when a child's first teeth are teething or because of his
first steps. It is believed that cooking this porridge with its distribution to neighbors helps to
facilitate this process. The peoples of Dagestan cooked a similar porridge in the early
stages in the event of a long drought to call the long-awaited rain, and, what is especially
interesting, it is cooked on the eve of the festive Islamic day of Ashura.

Everywhere among the peoples of Dagestan, echoes of imitative, initial magic, magic
of color, magic of numbers, sympathetic magic has been preserved. To this day, the tradi-
tion is alive that to hold important events, such as a wedding, naming a child's name, put-
ting him in a cradle, etc. preferably on certain days and months. For example, you cannot
give a bride a single gift like one scarf, one ring. At the present stage, as well as in the
past centuries, among a number of the peoples of Dagestan, they try to entrust the cutting
of the first nails to a baby to a skilled person who is good at some crafts, labor skills, in or-
der to transfer this skill to the child. Or they believe that it is highly advisable to throw the
trash out of the house before the evening prayer. Moreover, as a rule, the bearers of all
these rudiments are the adult generation of the Daghestani peoples, which identifies itself
primarily with Muslims, but sees nothing wrong with the performance of pagan remnants,
which it perceives as centuries-old traditions of ancestors.

Unfortunately, at the present stage, the methods of love or harmful magic have not
lost their relevance. Therefore, in our days, the date of the conclusion of a Muslim mar-
riage (magar) is being kept in strict secrecy, since they believe that this particular day is
very favorable for various methods of harmful magic. Such as, for example, tying knots,
when, tying invisible knots on the clothes of the newlyweds, they prevented the conclusion
of an unwanted union; either practiced knotting to deprive men of their strength and de-
stroy marriage unions; pulling out of the scabbard and putting a dagger in them, to opening
and closing locks, etc. There are a lot of similar examples concerning magic. One gets the
impression that of all the known remnants of paganism, much more echoes of magic have
survived in Dagestan culture.

So, the study and analysis of the rudiments of pre-monotheistic beliefs in the life of
modern society is still a topical issue today. Increasingly, there is an increased interest of
the Dagestani peoples in their history and in the preceding religious forms. Analysis of the
research on this issue showed that pagan forms and beliefs largely passed the local stage
of formation and development. Our analysis of this topic allowed us to draw the following
conclusions.

A significant factor in the system of the spiritual culture of Dagestan in general and in
traditional Islam, in particular, continues to be rudimentary forms and cults, of course, in
conjunction with other cultural and historical phenomena. At present, the influence of sur-
viving forms of religion on the life of the peoples of Dagestan is as great as in the distant

past. The peoples of Dagestan, as before, believe in “spoilage”, “evil eye”. Also relevant
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are funeral and memorial rites, the cult of ancestors, ideas about the soul of ancestors and
their obligatory feeding, etc. Various forms and methods of magic, especially defensive
(preventive) magic, are also present in the life of the Dagestani peoples. The early (pagan)
religious forms and cults, traditional for the peoples of Dagestan, along with the dominant
religion of Sunni Islam, continue to remain a significant factor in the system of spiritual cul-
ture, in conjunction with other cultural and historical phenomena and processes [9]. Popu-
lar Islam and traditional Islam did not eradicate the ancient ideas of the peoples, but in
many ways even consolidated them.
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The article reveals the concepts of "religiosity" and "Armenian religious identity" in modern Armenia,
some examples of the Armenian national religion. In particular, the traditions of Armenian apostolic Christianity
and its folk versions, expressed in religious holidays and rites, are considered. Armenians are one of the oldest
peoples of the world, the documentary history of which dates back about three millennia and Armenia was the
first country where Christianity was proclaimed as a state religion. For such a long time, the people have
repeatedly experienced tragic periods of their history, and periods of unprecedented heyday, and creative
work. The national features of the character of Armenians usually include hard work, determination, energy,
resilience, entrepreneurship. They have a special addiction to teaching and crafts, respect for written culture,
devotion to their language, home and family. This people is characterized by irascibility and self-love, combined
with good-natured peacefulness, hospitality, love of music and subtle humor; they are easily appeased. At the
same time, Armenians are characterized by developed individualism, unwillingness to submit to anyone, this
allowed them to preserve their culture and religion, which have been vividly embodied in the customs and
traditions of religious and secular character of this ethnic group and which are significant to this day.

Key words: religion, Armenian Apostolic Church, Christianity, identity, religious holidays.

[M.U. AodxemsiH, FO.A. lMempoea OCOGEHHOCTU KYNbTYPHO-PENUIMO3HbIX TPaguLUXA apMSAHCKOro
Hapopaa]

CTtaTbsl pacKkpblBaeT NOHATUS «PENUIMO3HOCTb» U «apMsHCKasi penurnosHasi M4eHTUYHOCTbY B COBpe-
MEeHHOW ApMeHUN, HeKoTopble 06pasLbl apMSAHCKON HaUMOHanbHOW penurun. B yacTHocTu, paccmaTpusa-
0TCA TPaAMLMN apMSAHCKOro anoCTONbCKOro XPUCTUAHCTBA M €ro HapOAHbIX BEPCUN, BbIP&XKEHHbIX B Penurn-
03HbIX NpasgHuKax n obpsgax. ApMsiHe — OAVH U3 APEeBHENLINX Hapo4oB MMpa, AOKYMEHTanbHas ucTopus
KOTOPOro Hac4MTblBaeT OKOMO Tpex ThicayeneTun. a ApMeHus Obina nepBoW CTPaHOW, rAe XpPUCTUAHCTBO
6bINO NPOBO3rNaLLeHo Kak rocyaapcTBeHHas penurusa. Ha npoTskeHun CToMb ANUTENbHOrO BPEMEHN Hapos
He pas nepexwusan u Tparnyeckme nepuogbl CBOEN NCTOpUn, N nepuodbl HebbIBanoro pacuseta, U co3ngja-
TenbHoro Tpya. K HaunoHanbHbLIM YepTam XapakTepa apMsiH 0BbIYHO OTHOCAT Tpydontobue, ueneycrpemneH-
HOCTb, 9HEPrUYHOCTb, XN3HECTONKOCTb, NpeanpMmmMymnBocTb. MIM npucylie ocoboe npuctpactme K y4eHuo 1
pemecnam, yBaxeHue K NTMCbMEHHON KyrnbType, NpegaHHOCTb CBOEMY A3bIKY, JOMY U cembe. [laHHOMY Hapoay
npucyLle BCMbINbYMBOCTL M camoniobue, B codeTaHUn ¢ 0TXO44MBOCTbLIO, 4obpoayLimem mupontobrem, roc-
TENPUMMCTBOM, NOOOBbLIO K My3blKe U TOHKOMY tOMOpPY. B TO e Bpemsi Ans apMsH xapakTepeH pasBuTbIN
VHAVBMOYaNM3M, HexenaHve NogYNHATLCAKOMY-NMB0, YTO NO3BOMNIIO UM COXPaHUTL CBOKO KYNbTYpy U penu-
M0, KOTOpPbIE NOMYYNnM SApKoe BOoMnoLweHne B 06blbasx 1 TpPaaMumusX pennrmo3HOro N CBETCKOro xapakrepa
AaHHOro 3THOCAa U 3HaYUMbl MO Cel AeHb.

Knoyesble crnoBa: penurnd, ApmsiHckast AnocTtonbekas LlepkoBb, XpUCTUAHCTBO, MOEHTUYHOCTb, penu-
TMO3HbIEe NPa3aHNKK,
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Armenia was the first country where Christianity was proclaimed as a state religion.
This turning point in the history of Armenia occurred in 301 AD, during the reign of the great
Armenian king Tiridates 11l (287-330) and was fixed by the efforts of Gregory the llluminator
(302-326). This historical act was crucial for the further development of the Armenian people,
its socio-political life and spiritual culture. Since then, the Armenian people and its faith have
become indivisible. Christian faith crystallized, turned into black blood, so that the self-sac-
rificing ancestors of the Armenians turned their faith into their skin, boldly professing that
"neither angels, nor people, nor fire and sword can tear the Armenians from this faith." Dic-
tators of other religions and peoples have had to put up with this fact for centuries. The role
of the Armenian church in the creation and preservation of the national identity of the Arme-
nian people is invaluable, since the definition of the national church is given to it by the
Armenian people.

There are religious holidays of the Armenian people, such as: "Christmas," "Easter,"
"Vardavar," "Wedding Ceremony," "Baptism," "Trndez," as well as cultural features that "re-
flect the personality and temperament, roles and relationships, social and ethnic identity"
[1], social forms of religion, systems of signs and images of the religious mentality of the
Armenian people. The main symbols of the Armenian religious identity are the Armenian
apostolic doctrine, liturgy and ritual, church architecture, priesthood, Catholicos (the head of
the Armenian Church), hach'kar's (khachkars), Mother See of Holy Etchmiadzin (the gov-
erning body of the Armenian Apostolic Church and the residence of the Armenian Catholi-
cos), and many others, which at the same time are considered the most applicable symbols
of the Armenian identity [4].

Considering the cultural and religious characteristics of the Armenian people, it should
be noted that Armenians are a traditional nation and have many traditions that are passed
down from generation to generation. Thus, in contrast to the Catholic and Orthodox
churches, which celebrate Christmas on the 25th of December and on the 7th of January,
the Armenian Apostolic Church celebrates it on the 6th of January. Christmas is preceded
by a post that begins on the 30th of December and ends in the evening on the 5th January.
Holy Christmas is the birthday of Jesus, and all the Christian peoples of the world celebrate
it. On Christmas morning, the family meets together at the table, everybody has had a bath
and dressed in new clothes. The Armenian people are known for their hospitality, warmth
and peace, but it is this day that they celebrate Christmas morning in a narrow circle of the
family. The main Christmas dishes of the table are fish snacks: boiled, fried, fish pies, fried
fish, etc. In addition to fish products, there is pilaf from rice, noodles, hashil from flour and
sweetened with doshab or honey, soup with peas and dried vegetables, known as "sunset"

[2].

The Armenian Apostolic Church celebrates the holiday of Easter (Easter Sunday).
Greeting each other on Easter, the followers of the Armenian Apostolic Church say: "Christ
aryav and merelots" ("Christ is risen from the dead") and answer: "Ornyalearutyune Christ"
("Christ Sunday is Blessed"). In the houses of Armenians, according to all traditions, an
Easter table is laid. On the table there is boiled fish, dishes from herbs, pilaf with raisins and
red-colored eggs, in memory of the fact that the world was saved by the price of Christ's
blood. The Armenian families celebrate Easter with a special feeling.

The history of the "Vardavar" holiday. Later, after the adoption of Christianity, the holi-
day symbolized the Transfiguration of Christ, and the filling with water on each other sym-
bolized purification from sins. The "Vardavar" holiday is celebrated on the 14th Sunday after
Easter, as a rule, takes place in July, that is, on the hottest summer days. In the morning, a
liturgy is held in all churches dedicated to the transfiguration of Christ, the glorying of water
and the blessing of fruits (an apple is a symbol of the holiday). On the "Vardavar" holiday in
Yerevan and in the regions, theatrical performances are organized that represent national
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games, songs, dances, as well as historical and cultural monuments preserved from the pre-
Christian period of Armenia.

Customs and traditions specific to the Armenian people were formed as a result of
centuries. It is generally accepted that the Armenians are warm, positive and sincere people.
The Armenians take great care of their children and put the family before all else.

Wedding ceremonies are usually large celebrations, previously weddings lasted 7 days
and 7 nights. The Armenian youth usually marry only with the consent of their parents. The
groom's parents visit the bride's family and conclude an oral agreement. This phenomenon
from the literal translation is "take the word." The Armenians also believe that church mar-
riage is the most important thing. The wedding ceremony consists of several parts: collusion,
betrothal and the wedding celebration itself. Withesses at the Armenian wedding are "god-
parents of the wedding." The closest and most respected couple from the environment of
the bride and groom is asked to become the godparents of the wedding, it is believed that
they are responsible for the new family from the day of its formation to the very end [3].

On the morning after the wedding, a red apple is brought to the bride's house. Thus,
women of the husband's family confirm the innocence of the bride. At the wedding, the bride
is given a child to hold, it must be a boy, since it is believed that this will predefine the gender
of the couple's first child. Traditionally, the Armenian families are large. The birth of a child
in the family was always gladness. But the birth of a boy was special gladness.

Baptism in the Armenian Apostolic Church has its own characteristics and traditions.
A person of any age can pass the sacrament. Most often, the ceremony is carried out in
infancy, after 40 days of the birth of the child, since the baby is not shown to anyone but
loved ones up before 40 days.

For baptism, the parents of the child choose the godfather. Only a man, an Armenian
baptized in the Armenian Church, can be a godparent in the Armenian Church, which is
a prerequisite. He must possess spiritual knowledge in order to educate the godson ac-
cording to the God's commandments and the Armenian national traditions. Before the
sacrament, it is necessary to purchase a baptismal cross and a rope for it [8]. It must be
made of interweaving red and white threads. The rope is called "narot," and the threads
of these colors are symbols of blood that has come from the rib of Christ and water. For
the procedure, you need to take a towel and a shirt, which are snow-white baptismal
clothes. Forehead, eyes, ears, nostrils, mouth, chest, back and legs of the newly baptized
are anointed. Each part of the body is anointed with a special prayer. In conclusion, a
godfather with a newly baptized child worship the holy throne. Communion of the Holy
Secrets in the Armenian Church is necessarily performed immediately after the baptism.
Three days later, the godfather must bathe the child in ordinary water. All the same hap-
pens to adults.

After the adoption of Christianity, Trndez was linked to one of the main church holidays,
Presentation of Christ. The Armenian Apostolic Church annually celebrates the Presentation
of Christ or Tjarnendarach (meeting with the Creator) on the 40th day after the Epiphany,
on the 14th of February. The Armenian Church celebrates the Epiphany as a single holiday
of Christmas and the Epiphany on the 6th of January [7].

According to the Old Testament law, the woman who gave birth to a boy was forbidden
to enter the God's temple for 40 days. After this time, she came to the temple with a baby,
to thank the Lord. An ancient elder came out (Simeon, to whom the Holy Spirit foretold that
he would not die until he sees the Savior) towards the God's Mother, who stepped over the
temple threshold with the baby in the hands. According to the church constitution, on the
eve of the holiday, after the end of the evening sacred service, the ceremony of making holy
of the four corners of the earth is performed (Andastan) and then, the ceremony of blessing
the candle. According to the oldest tradition dating back to the pre-Christian era, a bonfire
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symbolizing the saving light of Christ is made from a blessed candle, and newlyweds and
lovers jump through the fire holding their hands. People believe that if couples can jump
over the fire three times without separating their hands, their family will be strong, and love
will be eternal. As a guarantee of happiness and well-being, newlyweds, according to the
tradition, are showered with wheat and hemp seeds. Childless women traditionally jump
through the fire in the hope of acquiring offspring, as well as other Trndez participants, in
order to attract luck and prosperity. Then everyone dances around the bonfire. On Trndez,
according to the tradition, bonfires are made both in the streets and in the courtyards of
houses in the cities and villages of Armenia, through which everyone jumps. This tradition
gives special joy to children and young people. On Trndez in Armenia you can see an unu-
sually romantic spectacle, late in the evening, young men and girls walk holding glasses
with small candles.

In rural areas, ash left from fires is collected and scattered around the fields so that the
year is successful and the crop is good. The feast of the Presentation of Christ was declared
as the Day of blessing of the newlyweds by Catholicos of All Armenians Garegin Il. In all
Armenian churches, according to the tradition, on the 14th of February, after the festive
liturgy of Tjarnendarach, the ceremony of blessing of the young is held [6].

The presented materials allowed us to show the ethnic traditions of the Armenian peo-
ple in different spheres of culture through the prism of religious identity in modern Armenia.
Some of these traditions have their origin since ancient times, others date back to later pe-
riods, having formed at each stage from the innovations that arose during the historical pro-
cess.

Further research in the field of culture will help transfer the idea of human conscious-
ness into the unity with ethnocultural, social values and traditions. This will determine the
nature of the evolution of spiritual culture, the cultural connection of generations [5]. The
ethnic identity of the Armenian culture emerged as a complex system, which was always in
the sphere of interaction between different peoples, but has retained its originality. Having
carefully preserved and enriched their own culture, the Armenian people made a worthy
contribution to the common cultural treasury of the peoples of the earth. Due to the historical
circumstances, the Armenian cultural and religious traditions developed not only in the
homeland, Armenia, but also in the Armenian diasporas around the world, being for centu-
ries the strongest support that unites the Armenians and preserves their identity. The Arme-
nian culture and religion are a combination of material and spiritual values created by the
Armenian people.
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The article develops a symbolic-value approach to the analysis of branding in territorial marketing. The
purpose of the study is to analyze the construction of the Black Sea region brand based on the appeal to
mythological and religious symbols of past cultural eras in the history of this territory. A semiotic approach is
used to analyze the problem of territory branding. The author considers the brand as a complex symbolic
structure that narrows the territory as an intangible asset. It has been revealed that the cultural heritage of
the Black Sea region ancient civilizations, especially mythology and religion, is the main one in formation of a
positive image of this territory. The idea is substantiated that ancient mythological and religious symbols are
important elements in the construction of the Black Sea region collective identity. It is recommended to refer
to ancient symbols in developing a strategy for promoting the Black Sea territory brand. If ancient symbols
acquire new, more modern meanings for interpretation by consumers, the brand of the territory will eventual-
ly become more competitive.

Key words: territorial marketing, territory brand, Black Sea region territorial marketing, mythological
and religious symbols.

[FO.I1. TeH Ucnonb3oBaHue MUGONOrMYEeCKMX U PeSIMrmo3HbiXx CUMBOJIOB B TEPpPUTOpPUAribHOM Map-
KeTuHre ctpaH lNMpuyepHomopbA]

B ctaTbe pasBuBaeTCs CMMBOMMKO-LIEHHOCTHbIV MOAXOA K aHanu3dy OpeHauHra B TeppuTopuarnbHOM
MapkeTuHre. Llenblo uccnegoBaHus BbICTyNaeT aHanm3 KOHCTpyuMpoBaHust 6penga lMpudepHomopckoro pe-
rMoHa Ha ocHOBe obpalueHns K MUEONOrMYECcKM U PENUIMO3HBIM CUMBOSIAM NPOLUSIbIX KYNbTYPHbIX 3NOX B
nucTopum faHHon Tepputopun. MicnonbsyeTcs ceMuoTuMYeckuii noaxon K aHanusy npobnemsl 6peHanpoBa-
HUS TeppuTopun. ABTOpP paccmaTpmBaeT OpeH KaK CIOXHYK 3HaKOBO-CUMBOJSIMYECKYIO KOHCTPYKLMIO,
Cy>aloLLlylo HemMaTepuanbHbIM akTUBOM TeppuTopun. BbiSiBNEHO, YTO KynbTypHOE Hacneawe OpPeBHUX LM-
Bynun3aumi MNMpuyepHomopkbs, npexae Bcero Mmdonorum n pennrum, aBnsieTcs OCHOBHbIM B (hOpMUpOBaHNN
NO3UTMBHOIO UMMAXa gaHHon Tepputopun. OB60CHOBLIBAETCS MbICAb, YTO APEBHME MUOMNOrnYeckue n pe-
NNIMO3HbIE CUMBOJSIbI BbICTYMAIOT BaXXHLIMU 3fIEMEHTAMU B KOHCTPYMPOBAHWUMN KOSNEKTUBHOW MOEHTUYHOCTH
MpuyepHomopbs. Mpu paspaboTke cTpaTerny npoasuxkeHus 6peHaa MNpuiepHOMOPCKOM TEPPUTOPUM PEKO-
MeHZOoBaHO obpalleHune K gpeBHUM cumBonam. Ecnu gpeBHue cumBonbl nony4vaT HoBble, 6onee coBpemeH-
Hble, 3Ha4YeHus Ans uHTepnpeTaumMm noTpedbutensmu, To 6peHn TeEppPUTOpPUN CO BpEMEHEM CTaHeT boree
KOHKYPEHTOCMOCOGHBIM.

KnioyeBble CrioBa: TeppuUTOpUarnbHbI MapKeTUHT, BpeHa TeppuTopun, TEPPUTOPUANbHbBIA MapKETUHT
MpryepHOMOpbS, MUdONOrMYeckme n pennrno3Hblie CUMBOIIbI.
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The Black Sea region is one of the most attractive regions in terms of the tourist clus-
ter. In the modern period, when the need for each country's national tourism development
is actualized, the revival of entrepreneurial interest in ancient cultures and civilizations of
the past is a completely expedient strategic task for developing the concept of territorial
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marketing of this region. The fact is that for almost three millennia, the Black Sea region
has been a space for the birth, prosperity and decline of various cultures - ancient Scythi-
ans, Sarmatians, Cimmerians, Greeks, Romans, Alans, Slavs, Bulgars, etc. It is no coinci-
dence that the Russian thinker Y.A. Zhdanov called the Caucasus the “solar plexus of
Eurasia”. Russian marketers should pay attention to the disclosure of the potential of this
region based on the appeal to symbols as the most ancient social technologies for trans-
mitting information in symbolic and semantic form.

From the author's point of view, the most attractive way to develop tourism marketing
is to use ancient mythological and religious symbols in cross-cultural marketing communi-
cations. Hence, the aim of the study is to analyze the construction of the black sea region's
brand on the basis of appealing to the mythological and religious symbols of past cultural
eras in the history of the territory. The author turns to a semiotic approach to the problem
of brand construction in territorial marketing.

Brand is a key element of marketing communications. A brand is a “cluster of strate-
gic cultural ideas” [5]. A brand is an intangible asset of a territory. A brand is a verbal and
non-verbal means of a territory, which lays the foundation for its future development.
Branding will be assessed as effective if it creates unique and positive associations among
consumers according to the positioning of a particular territory. Associations with a brand
include its recognition, attitude to the brand, brand image and its individuality. Therefore,
the most important brand value is a set of certain associations that form the value sense of
a given brand, perceived and shared by consumers. Consumers value brand value only if
it meets specific needs that are relevant to them [2].

From the point of view of the value-symbolic approach, a brand is a sign-symbolic
system. If a brand has the ability to express not only information to the recipient, but also
to influence emotions and hurt feelings, then the brand will become an axial strategic asset
that can potentially bring significant profit to the branding object. Therefore, from the au-
thor's point of view, semiotic research should aid for the development of technologies for
managing brand capital of a territory, since brands have sign systems that promote profit-
ability, distinguishing their brands, differentiating them from competitors and involving con-
sumers in the world of this brand. For example, the island state of Cyprus has a very at-
tractive brand image, since the marketing strategy of positioning this territory is closely re-
lated to the symbols of cultural and Christian heritage.

In the international consumer culture, brands acquire a kind of mythological and reli-
gious symbols. The brand begins to acquire the mythical meanings of the totem by acting
on the hidden unconscious layers of the psyche. This, in fact, forms the "brand communi-
ties". Interestingly, that the brand community can refer to individuals and social groups that
have “common interests in certain brands and form a social universe constructed on
myths, values, rituals, language and hierarchy” [4, p.1089]. Brand communities offer their
representatives a certain experience and culture with norms, rituals, traditions and expec-
tations [7, p.4]. Examples of brand communities are the Samsung community, McDonald’s
community, etc.

The symbol is a key characteristic of the brand community in contrast to other groups
in terms of forming a brand through symbolic capital, implying a set of ideals, values, be-
liefs, practices, and other communication models. “A brand, as a symbol, creates a special
dynamic in brand communities, which is separated from the logic of production and moves
to the logic of consumption” [8, p.506]. Brands, as multi-digit symbolic constructs, become
collective resources and "repositories of meaning" as well as references of identity [3]. In
brand communities, a brand occupies a strategic point in marketing communications: “....
If a brand disappears, then collectivity will also disappear” [8, p.497]. It is no coincidence
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that the branding of Cyprus contains images from the ancient eras of the country culture,
but which serve as a kind of markers of the identity of this territory.

In this way, brands are viewed as socio-cultural symbols through which consumers
express their idea of collective identity, and in which meanings are expressed in the con-
text of specific local, national or global discourses [9]. At the same time, brands are both
symbols of ideals and values of consumer culture [6]. Thus, the brand is the carrier of the
symbolic territory "capital”, it is a design that is able to accommodate different systems of
values. For example, the symbol of Prometheus is recognizable not only in Russia, but al-
so abroad. As a result of cross-cultural marketing communications, recipients can either
correctly "read" the meaning of the brand, or may not interpret it properly, as the sender of
the message (the brand creator) would like. In this example, thanks to the dramatic poem
"Prometheus-Chained" by the ancient Greek poet Aeschylus, a stable association with the
habitat of this ancient titan was fixed for the Caucasus.

It is important to note that under the influence of globalization, a new universe of
global consumer culture is being formed, in which brands are gradually acquiring recogni-
tion due to generally accepted meanings, as well as value associations that they evoke in
most consumers. For example, Crimea peninsula is associated not only with the ancient
civilizations of the ancient world, but also with Christianity. According to legend, the Apos-
tle Andrew the First-Called delivered sermons here. So, according to legend, the sacra-
ment of the Baptism of Prince Vladimir in the X century was carried out in the Crimea. The
corresponding monuments and temple structures serve as the basis for branding this area.

The method of modeling the Black Sea region brand by means of symbols is espe-
cially interesting for international and national marketing in a situation where marketers are
faced with the problem of meeting the needs and demands of customers who are focused
in their consumer interests on the purchase of goods or services associated in the mass
consciousness with certain symbols of a given region or country. The choice of goods and
services that most fully expresses the symbolic system ideological and semantic field of
the territory marketing historical socio-cultural environment can be especially effective. In
this case, when reviving ancient symbols, marketers should understand that in the context
of the modern worldview, it is necessary to give them a new modern layer of significations
and meanings. For example, the Caucasus is the venue for the 2014 Winter Olympics,
World Cup 2018.

The territory brand is one of the key factors of perception and evaluation of a particu-
lar region, formed on the basis of a territory positive image and is a manifestation of sen-
sory and emotional consumer preferences, aimed at building a territory rating by creating
additional competitive advantages. The Black Sea region brand should be presented as a
combination of those ideas, knowledge and values that reflect the original consumer char-
acteristics of this territory, which have received public recognition and fame, and are in
stable demand among both national and foreign consumers.

In conclusion, it should be noted that a successful state brand can not only improve
the domestic political image of the black sea region, but also increase the prestige of Rus-
sia as a whole, increase the volume of exports of branded goods, stimulate feelings of na-
tional identity, and increase the overall competitiveness of the country [1].

Brands are one of the most important tools in the arsenal of competition. Thoughtful
brand positioning gives the country a competitive advantage over other countries. Position-
ing a territory through symbolic value branding has enormous potential for a region, espe-
cially in cases where stereotypes about a given territory lag behind modern realities.

In conclusion, globalization implies that countries and regions compete with each
other to attract the attention, respect, and trust of investors, tourists, consumers, entrepre-
neurs, migrants, and the media. In this context, the positive brand of the black sea region
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provides a decisive competitive advantage not only for this region, but also for Russia as a

whole.
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