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Ethnic upbringing is a purposeful interaction of generations, as a result of which ethnic self-
consciousness is formed that is adequate to treat oneself as a subject of an ethnic group, a sense of pride in
their ethnic group, a positive attitude to the language, history, culture of their ethnic group, as well as a sense of
respect and tolerance for representatives of others ethnic groups. The essence of ethnic education is the
preservation, formation and development of the ethnic identity of the individual, his culture, self-identity, lan-
guage based on the continuity of generations, taking into account the changing conditions. As a content and
means of ethnic education, the development of ethnosocial roles is considered, the formation of which is the
mastery of this role in accordance with age. To preserve their identity, integrity, independence, individual free-
dom, you first need to understand your ethnic upbringing. This is the first step and at the same time the main
thread of life, it is not discrete, it is continuous, it starts from the moment of conception of a child and continues
throughout life. However, at the same time, ethnic education is a deeply specific upbringing, it must penetrate
the whole spirit of the family, the general educational institution, especially the initial link, and then, really, on the
basis of the native, the education of a multicultural personality should be carried out. The ultimate goal of ethnic
education is the upbringing of an ethnocultural personality, identifying himself with his own ethnos, which per-
ceives the world through the prism of its national-specific features.

Key words: individual, personality, education, socialization, public relations, cultural and historical experi-
ence, culture of ethnos, ethnic culture, ethnocultural values, ethnocultural education.

[M.B. Maxpuroea, U.I1 MakeeHko, O.B. KawupuHa ®opMUpoBaHNe 3THNYECKUX LLEHHOCTEN JIMYHOCTU B
KOHTEKCTEe 3THUYECKOro BOCNUTaHUA|

OTHMYecKkoe BOCMUTaHME — 3TO LieNeHanpaBfieHHoe B3anMoaeNncTBMe NOKONEHNA, B pe3yrnbTaTte KOTOpo-
ro doopmmupyeTcs STHUYECKOE CaMOCO3HaHNe, afekBaTHOE OTHOLLUEHUIO K cebe Kak K cyObekTy 3THOoca, YyBCTBO
ropdocTn 3a CBOWM 3THOC, MOJSIOXUTENBHOE OTHOLLEHUE K A3blKy, UCTOPUM, KyNbType CBOEro 3THOCa, a Takke
YYBCTBO YBaXXEHUS U TONEPAHTHOCTU K NpeACcTaBUTENAM OPYrMx 3THOCOB. CyLIHOCTb 3THUYECKOrO BOCMUTAHUS
3aKmnyaeTcs B cCoOXpaHeHUn, (hOpMUPOBaAHUN U Pa3BUTUN 3THUYECKON CaMOBBLITHOCTU TMYHOCTK, €€ KynbTyphl,
CaMOCO3HaHUsl, A3blka Ha OCHOBE MPEEMCTBEHHOCTU MOKOMEHUN C Y4EeTOM M3MEHMBLUMXCS YCrnoBui. Kak co-
OepXXaHne U CPefcTBO 3THUYECKOrO BOCNUTAHUS paccMaTpuBaeTCsl OCBOEHME 3THOCOUMarbHbIX poren, nokasa-
Tenem copMMpPOBaHHOCTU KOTOPbIX SIBMSIETCA OBNafeHMe 3TOW PONbio B COOTBETCTBMM C BO3pacTom. YTobbl
COXPaHNTb CBOK CaMOBbLITHOCTb, L€NOCTHOCTb, HE3aBUCUMOCTb, CBOOOAY NMYHOCTWU, CHayana Hado MOHATb
CBOE 3THMYEeCKOe BocnuTaHmne. OTO NepBas CTyMNeHb U B TO XXe BPEMSI OCHOBHAsS! HUTb >XM3HWU, OHO HE ANCKPETHO,
OHO OecnpepbIBHO, OHO HAYMHAETCs C MOMEHTa 3a4aTusi pebeHka U NpoformkaeTcs B TevyeHue Bcel xnsHm. Ho
B TO )Xe BpeMsi 3THMYECKOe BOCMUTaHUe — rny0boko cneumdunveckoe BOCNUTAHUE, UM OOJDKHbI ObITb NPOHUKHYThI
BECb OyX CeMbM, 0bLLeobpasoBaTenbHoe yupexaeHne, ocobeHHO HadanbHoe 3BeHO, a Aarnblue, 4eNCTBUTENb-
HO, Ha OCHOBE POAHOr0 OOJMPKHO OCYLUECTBNATLCS BOCMMTAHUE MOJNIMKYNbTYPHON NMMYHOCTU. KOHEYHOW uenbio
3THMYECKOrO BOCMUTAHUSA SIBNSIETCS BOCMUTAHUE 3THOKYNbTYPHOW NMYHOCTK, naeHTuduumpylowen cebs co
CBOVM 3THOCOM, KOTOpPbI/ BOCMPUHMMAET MUP CKBO3b MPU3MY CBOMX HaLMOHarbHO-cneumnduiecknx ocobeHHo-
CTen.

KnioyeBble cnoBa: UHAMBUA, NIMYHOCTb, BOCMNUTAHWE, coumanmaaums, obLecTBEHHbIE OTHOLLUEHUS, KyIlb-
TYPHO-UCTOPUYECKMIA ONbIT, KyNbTypa 3THOCA, STHUYECKas KynbTypa, 3THOKYIbTYpPHbIE LEHHOCTU, STHOKYINbTYp-
Hoe oGpa3soBaHue.
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The process of ethnic education is the organic, permanent development of a repre-
sentative of an ethnic group throughout a lifetime. The result of ethnic education is the as-
similation of ethnic values, the use of ethnosocial roles, ethnic norms embedded in the tradi-
tions of one or another ethnic group.

The value approach is very important. Thanks to such features of education as continui-
ty, variability and inertness, it is possible to transfer the basic values in education from one
generation to another, taking into account the changed socio-political, socio-economic condi-
tions. An essential feature of culture is the presence in it of traditional, historically developed
by the people and selected ideas — values. Each culture differs from the other in an exclusive
set of values that determine the specific behavior of its representatives.

The idea of value is formed due to the coverage of a wide range of phenomena of the
spiritual and material world, which are the foundation for the individual and are an indispen-
sable condition for the formation of personality. A person accepts the values of one or anoth-
er group as attitudes that determine his behavior, and does not choose as separate value
orientations. An individual cannot influence the value itself; however, it implements them,
makes attempts to follow these value principles.

As M.S. Kagan notes, recognition of the priority of truth in the system of values, scien-
tific awareness of the experience of mankind, and specifically the correlation of the world of
scientific rationality and the axiological world, creates the opportunity to revive harmonious
relations based on the principle of complementarity.

G.P. Vyzhletsov in his writings notes that the functioning and manifestation of values in
society is determined by the relationships arising between the subject and the object. On the
one hand, various objects, their properties of a phenomenon, can be a value, and on the oth-
er hand, judgments related to the assessment of specific objects, phenomena and society as
a whole. The mediating links connecting society and the individual are the system of values
and the way of life of a person. They act as key mechanisms for the inclusion of man in glob-
al social relations. In order for a person to realize the importance of value, he/she must have
a guide in some groups of values. At the stage of awareness by a specific individual of the
value of social reality, a special type of relationship in society is formed - a value relationship.
The orientation method in the system of values acts as an internal psychological mechanism
that forms various preferences of a person according to the nature of purposefulness, which
determines the specificity of its value relations.

According to M. Rokich, value is treated as a transcendental recipe, positive or nega-
tive, not associated with a specific situation or with a specific object, expressing a person's
beliefs about patterns of behavior or primary goals. Values are part of the worldviews of vari-
ous ethnic groups, and act as a way of reaction of these groups to certain situations. In dif-
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ferent societies, values differ from each other, due to the fact that they act as a product of so-
cialization in a particular culture. In his study, M. Rokich identifies the main characteristics of
values. Thus, he noted that values stand out as stable facts of consciousness, and there are
values that act as group beliefs or as individual beliefs. To support self-esteem and self-
respect, values are declared as the main means of human consciousness and self-
awareness. They define “... the quality of a person and the ability of social subjects to delib-
erately interact with the environment” [6, p. 282-284], "the complex interaction of various
types of social communication” [1, p. 5-10].

L.S. Vygotsky established that the process of socialization and the formation of person-
ality is accomplished thanks to the development by the individual of the value system of a
certain cultural and historical community, cultural and historical experience, but without the
influence of some a priori reality. These norms are fixed in the traditions of ethnocultural
community or religious culture. They can act as a model, which is the quintessence of the
value system adopted in this society. Acquaintance with culture is due to the development of
images, as social experience is transmitted and fixed in the form of formed cultural objects.

The core of culture consists of universal human goals and values, as well as historically
established ways of their perception and achievement. But, speaking as a universal phenom-
enon, culture is perceived, mastered and reproduced by each person individually, condition-
ing its formation as a person.

Heredity predetermines the genetic reproduction of generations, and the ontogenesis of
spiritual life of both man and society is based on the ongoing process of transmission from
generation to generation of experience and knowledge materialized through spiritual values.
Without a deep understanding of the ethnos culture, it is impossible to understand its spiritual
and moral values. A person acts in the coordinates of national and universal values. The cul-
tural heritage reflects the values of various civilizations; it acts as an integral part and an in-
dispensable condition for the development of society, both its socio-economic component
and the spiritual component.

The process of adaptation to the value system contributes to the formation and for-
mation of a personal (ethnic) value system. Even the ideal values of humanity must undergo
a process of rebirth in empirical experience, for their appropriate appropriation in the future,
in order to get a personal semantic coloring. In all historical epochs, man, in particular, and all
people in general, act as carriers of historical values.

The value cannot be forced to accept or take away, it cannot be purchased or sold for
money, it cannot be presented or received as a gift as a present. It is impossible to simply
become familiar with the value, to join; value must be created by yourself, or rather to create
it in yourself and each time to revive again in any value situation, going through various diffi-
culties.

A person oriented to a system of universal values through ethnoculture can be regarded
as a phenomenon combining various facets of a person’s value assimilation of reality, the
subject’'s metamorphosis in action and in the process of the formation of this person’s culture.

The study of differences in cultural values, which was conducted by G. Hofstede, notes
the disclosure of the nature of cultural differences, which is the result of differences in the ju-
diciousness of people. Cultural differences are revealed in the essential manifestations of cul-
ture, these are symbols, heroes, traditions, and, in particular, values. The system of symbols
acts as a superficial manifestation of culture, and the system of values already acts as a
thorough, fundamental expression of culture.

Each ethnic culture includes a combination of values of all areas of material and spiritu-
al life. Orientation of an individual to a system of universal values through ethnic culture can
be interpreted as a phenomenon that integrates the main facets of the value development of
reality by an individual, his socialization through practical activities and the formation of his
culture.

5
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Ethnic culture is a means of educating and improving the individual, mastering the val-
ues of the surrounding social and natural world. This is a key condition for the formation of
harmonious relations with the surrounding reality, as well as with oneself through the appro-
priation of social and historical experience. Experience, in turn, is recorded in the form of his-
torically established elements of culture, embodied in value orientations selected by the eth-
nic group and mastered in activities. These values, passing through the individual vital activi-
ty of the personality, are part of the psychological structure of the personality in the form of
personal values. They are designated as a source of motivation for individual behavior and
the relationship of the individual to the surrounding reality. Values of a personal nature, this is
the part that connects the culture of society and the spiritual world of a person, connects so-
cial and individual being.

The most important essential value of a person is recognized as its social significance
as a fundamental universal human value and invariant. On the basis of the ethnocultural sys-
tem of values functioning in society, a specific set of signs of understanding reality, one’s
place in this world is formed.

The personality — the subject of ethnic culture — is not only its consumer, but also the
bearer and creator of cultural values, determines in its development the qualitative character-
istics of the reproduction of ethnic experience. Personality is the result of the distribution of
ethnocultural values: language, traditions, methods of activity and thinking - and forms itself
in the process of activity as an ethno-cultural-historical being. Ethnicity or individual individu-
als, mechanically borrowing other spiritual values, types of thinking, lose their ability to create
within their native and other cultures.

The complex and controversial process of the formation and development of culture is
inseparable from taking into account the laws of phylogenesis and ontogenesis. In the past,
each newborn forced a certain structure of values that did not change for centuries, regulat-
ing the orientations of many generations.

Ethnic identity of a person consists, first of all, in a unique combination of elements
common to all ethnic groups, in a combination of a system of relations and values. Therefore,
with the change of ideas, currents, they evolve: some disappear, others appear, some rise,
others fall; a new ideological system predetermines a new hierarchy of values. Some values
express the hopes and aspirations of an ethnic group: freedom, equality, happiness, home-
land, family, work; people live with other values: pessimism, honor, tolerance, politeness, re-
spect for others. On the basis of the ethnocultural system of values functioning in society, a
specific set of signs of understanding reality, one’s place in this world is formed in a person.

Ethnic culture and education are two components of the process of formation and de-
velopment of the individual through the assimilation of the cultural value system. Ethnic cul-
ture is analyzed from the perspective of the process and the result of transformational activi-
ty; it is both the goal and the content of education. The system of values based on ideals is
transformed for the goals and objectives of the education system and acts as a key link in the
analysis of the phenomena of pedagogy. They are reflected in the educational process and
provide an opportunity to consider its nature and essence. Values of ethnocultural nature al-
low us to see its directional vector. Each historical stage in the development of society en-
courages the educational system to seek a new system of values that will concentrate around
the humanistically oriented ideal of education.

As a general principle in the field of education, a continuous process of transmission
from generation to generation of spiritual values, ethnocultural traditions and features that re-
flect various aspects of life support, which are a manifestation of ethnocultural memory, form
new ethnos value orientations, is approved.

The system of ethnocultural education turns human values into concrete recognizable
ethno-cultural heritage. Categories, knowledge of a general ethnic character play the role of
permanent value and, as a result, become the heritage of every person. Such a process al-
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lows for the development of a sense of self-confidence and abilities in the educated, revives
ethnic self-awareness, develops self-awareness, and develops responsibility for the preser-
vation and development of ethnic traditions and the desire to maintain a healthy lifestyle.

Ethnic culture contributes to the self-identification of a person with a particular ethnic
group; it contributes to the emergence of a desire to work for the good of their ethnic group. It
helps the formation and development of the pedagogical way of thinking of an ethnic group.
All of the above allows us to note that the orientation of the educational system towards eth-
nic culture is an integrative phenomenon, on which the processes of deepening, expanding
and accepting at the personal level a system of universal human values.

The nature of the emergence of the value system lies in the sphere of formation and
satisfaction of human needs i.e. the driving force, source and causes of its activity. Value is
the subject of human needs — things or ideas. A need is initially designated as a prerequisite,
however, when human activity begins, it also begins to transform. The prerequisite for
achieving results is the premise. This need is focused on the future; it is the need that creates
the standards of life for the future. A need urges a person to overcome the environment of his
being, creating new forms of life. The main purpose of the exaltation of needs is to enable the
individual to realize the importance of a particular value and to make the right choice in a cer-
tain situation through awareness and acceptance of universal and national values. The envi-
ronment is an effective means of satisfying human needs. Ethnic culture does not contain
superfluous and useless, it is an instrumental mechanism thanks to which a person better
copes with extraordinary difficulties in the process of satisfying his needs, and difficulties, in
turn, are due to the human environment. The formation and satisfaction of needs is the driv-
ing force, source, process of resolving contradictions and the reason for the activity of a per-
son, thanks to which his personality structures are formed and changed. The main purpose of
the selection of a particular need and its elevation is a person's awareness of the importance
of value and experiencing it in a situation of choosing a value reference point through an as-
cent to universal values and ethnocultural values.

The reproduction of ethnoculture is an entry into the world of universal values through
the development of personalism in the bosom of native culture, the satisfaction of the needs
of ethnocultural expression and self-realization. The development of the personality does not
occur under the influence of any influences, but mainly those that express the needs of the
person, are addressed to his personality, and are based on his own attitude to reality.

The subjects of educational systems starts to understand the need to more actively sat-
urate the educational process with ethnocultural components by means of developing and
educating the person, mastering the values of the surrounding ethno-social environment, the
conditions for harmonizing relations with the outside world and oneself through the appropria-
tion of socio-historical experience, fixed in historical form prevailing cultural objects embodied
in ethno-selected spiritual and moral ideas-values and mastered in activities that promote
dialogue of cultures in the context of the development of modern culture [7].

Orientation to certain values makes up value orientations (the result of people’s free
choice) that characterize the orientation of the person, expressed in the awareness and ex-
perience of the values and needs of society, which motivate real behavior and program the
future. A qualitative leap becomes possible not when new ideas arise, but when new value
orientations mature. The value orientations of the personality in its general structure play the
role of a strategic line of behavior, the function of an integrator of various forms of human ac-
tivity, out of many social roles, attitudes, value orientations of a person, only a few enter the
personality structure, which, as the highest value, is based on a real presence in the human
mind [8]. Value orientation is the material on the basis of which one or another ethnic culture
crystallizes.

The system of value orientations changes depending on the historical period of the de-
velopment of society, which naturally changes in historical time [3, pp. 45-49], is closely con-
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nected with historical memory [10, pp. 41-47]. Ethnicity can take any value orientation de-
pending on historical fate, cultural tradition and external environment. Therefore, every indi-
vidual person can theoretically accept any values, although in practice their choice is largely
determined by the nature of his upbringing and education, as well as his life experience. This
choice is not genetically determined for humans. Both for an individual person and for an
ethnos, the role of the external environment in the choice of value orientation is huge.

For the normal functioning of society, a reproducible and constantly updated system of
value orientations is needed. The value orientation sets the goal (rebirth of the people, the
ideal image of a perfect personality), includes an arsenal of means of action (which should, is
allowed), gives an idea of good and evil, the image of the world (including cosmological, so-
ciological, cultural and anthropological components), research ideas about history and poli-
tics passed down from generation to generation, about which events are the most significant,
factors, the most significant, situations and the most typical.

The formation of value orientations reflects the process of the formation of the person-
ality, and the value orientation itself represents a set of socially significant values in their indi-
vidual and personal manifestation. The value orientations of ethnoculture provide a systemat-
ic, integrity-forming personality. The system of value orientations of the individual for a long
time developed under the influence of religion, which took the role of social morality, the de-
cisive factor, and the most important component of ethnocultural identity. The formation of
value orientations is based on the activity aspect of needs.

Culture as a system of subjective meanings and value orientations and at the same time
as a spiritual potential determines the vector and boundaries of the behavior of subjects in
society, provides a positive attitude to cultural differences [2]. “Culture is understood as the
inner essence of human ideas ...” [9, pp. 3-9]. Value orientation is the material on the basis of
which this or that ethnic culture crystallizes. Values, value orientations are mobile in relation
to society, history, and the individual person. The choice of a value orientation by an ethnos
is made by the bearers of the personality type of consciousness associated with “public con-
sciousness ... general cultural norms and values” [6, pp. 6-12].

For the normal functioning of an ethnic group, a reproducible and constantly updated
system of value orientations that correct the educational system is needed, which at this
stage set the goal - the revival of peoples, in accordance with which the educational system
should be adjusted. The problems of the revival of spirituality, the development of a human-
istic worldview and value orientations of the individual, their inclusion in ethnocultural experi-
ence are becoming urgent, they require updating the content of education, substantiating
new worldview ideas, concepts, categories of their personal perception by students and
providing real opportunities for a humanistic worldview of a person focused on historical and
ethnocultural values of the people, to affirm the ideals of humanism in the consciousness and
behavior of students.

Ethnocultural sources contain the program-oriented goals in the field of education that
prevail in this community in a given historical period, which give the ethnos a real opportunity
to determine current ethnocultural value priorities. It is important to analyze historical texts,
which are the quintessence of the value system, texts that are not translated but written by
the hand of the bearer of this ethnic culture, reflecting the value dominants that form the ide-
ology of the development of the ethnic group. The value orientation is also given to its own
ideal image, and it partly includes the arsenal of means of action (what should and what is
allowed). She also sets a meaningful idea of good and evil, gives some schematic image of
the world (including cosmological, sociological, cultural and anthropological components).
Ideology defines an algorithm of action, and therefore people consider themselves capable of
this action. The popular notions of history and politics are investigated. There is a special po-
litical folklore, that is, ideas passed down from generation to generation about which events
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in history and politics are most significant, which factors are most significant, and which situa-
tions are most typical.

P.F. Kapterev related features of the pedagogical process, due to national values, at-
tributed language, religion, life. He regarded the acquisition of his native language as an in-
troduction to national spiritual values and, at the same time, to universal human knowledge,
forming scientific views on the world around him, called for the development in children of a
sense of belonging to all of humanity. Pedagogical activity is first carried out on the basis of
the national ideal, and then is transformed into activity to achieve the universal ideal. In up-
bringing, it is necessary to appeal not to one people, but to many, to consider their ideals and
to fill up the shortcomings of their national ideal with valuable foreign properties; folk should
be combined with a foreign, with a national and universal.

Education is impossible without appeal to the individual. Personality as a cultural phe-
nomenon has always been included in the prestigious goals of education or has been de-
clared as such. Nevertheless, usually a person was a means, not a goal of education. The
child’s personal potential has been activated to achieve an external goal. Education focused
on personality development is a special type of education that is more complex in terms of
organizational and structural characteristics and psychological mechanisms. Its goal is to de-
velop in a child the ability to be a person: choose life's meanings and principles, make deci-
sions, be responsible for his words and actions, be independent, internally free, proactive and
creative, to control himself. The fulfillment of these special kinds of actions on the internal
self-organization of the individual consists in the purpose of the personality, its function.
These functions essentially constitute the moral core of the personality, the potential of its
civic development, socialization, one way or another determine the socio-cultural develop-
ment of society [4, pp. 123-128].
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PROBLEMS OF PRESERVATION AND TRANSMISSION OF DOMESTIC
TRADITIONAL CULTURE: PHILOSOPHICAL ANALYSIS
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In a traditional society, culture performed many complex functions; the leading one was the reproduc-
tion of a traditional collectivist personality. The whole society in the process of its existence reproduced this
very culture: in labor, holiday, and everyday life. A significant role in this process was played by the ability to
read, translate symbolic, symbolic information into senses. That is, performing a ceremony, singing songs,
placing a certain pattern or embroidery, the representative of a traditional society should always have a clear
idea: why exactly this action is necessary at the moment, which sign is male and which is female. With the
violation of the integrity of the traditional society, a change in lifestyle, the traditional division of responsibili-
ties, the whole cultural landscape is changing. The meanings that were invested in rituals and objects are
lost, transformed sometimes even by the next generation of cultural bearers. It, like a mirror, reflects all the
modernization processes that society has experienced. The root, structural parts of the culture are also pre-
served in it. In this regard, the question arises, which part of the culture preserves broadcast and presents to
the young generation? This dispute has repeatedly arisen among professionals and there is no unambiguous
answer to it. This is connected with historical difficulties, with those severe shocks that Russian society suf-
fered.

Key words: cultural politics, values, popular culture, ethnic culture, syncretism, traditionalism, tradition-
al society.

[M.B. CmazuHa, J1.A. TpoHuHa MNpob6nembl coxpaHeHUs1 U TPAHCNALUN OTEYEeCTBEHHOW TPaaULUOHHOMN
KyNnbTypbl: chunocodckuin aHanus]

B TpagmumoHHOM 0b6LLecTBe KynbTypa BbINOMHSANA MHOXECTBO CNOXHbIX (OYHKLWIA, BeayLlen U3 KoTo-
pbiX 6b1N0 BOCAPOM3BOACTBO TPAAMLIMOHHOM KONMEKTUBMUCTCKOM NMYHOCTU. Bee obLecTBo B npoLecce cBoe-
ro CyLLecTBOBaHWsi BOCMPOU3BOANIO 3Ty CaMyto KynbTypy: B TpyAe, NpasgHvke, NoBCEOHEBHOMW XN3HU. 3Ha-
YUTENbHYIO POSib B 3TOM MPOLECCce Urpano yMeHMe YTEeHUs, nepeBoda CUMBOSbHOMW, 3HAKOBOM MHopmaLum
B CMbICIbl. TO eCTb, NPOM3BOASA 00psa, pacneBas NecHW, MoMeLLas onpeaeneHHbI PUCYHOK MU BbILLUBKY,
npeacraBvTeNb TPaaMLMOHHOIO o6LLlecTBa Bcerga AODKEH YETKO NpeacTaBnsATh: MOYEMY MMEHHO 3TO Ael-
CTBME HEODOXOAMMO B AaHHbI MOMEHT, KaKOM 3HaK MYXXCKOW, a Kakon eHckuin. C HapyLleHMeM LenoCTHOCTU
TpaanUMOHHOro obLecTBa, n3MeHeHeM obpasa >XM3HW, TPaaMLMOHHOIO pasgeneHus oba3aHHOCTEN MeHs-
eTcs BeCb KynbTypHbI naHawadT. CMbICAbl, KOTOpble BKragbiBanucb B obpsabl, NpeameThbl, TepATCS,
TpaHCHOPMUPYIOTCS, NoAYac faxe cnenylowmM nokKoneHmeM HocutTenewm KynbTypbl. B Hel kak B 3epkane
OTpaXkarTcs BCe MOAEPHM3ALMOHHbBIE MPOLECCHI, KOTOPbIE NCMbITLIBANo obLecTBo. B HeM e coxpaHstoTcA
N KOPHEBbIE, CTPYKTYPHbIE YacTu KynbTypbl. B CBA3K C 3TUM BO3HMKAET BOMPOC, KAaKyH YaCTb KyNnbTypbl CO-
XpaHsATb, TPAHCNMPOBATh U NPEe3eHTOBaTb MOSIOAOMY MOKOMNEHWMO? OTOT CMOP HEOOHOKPaATHO BO3HUKan B
cpene npocdheccuoHanos, U OAHO3HAYHOrO OTBETa Ha Hero HeT. CBA3aHO 3TO, HE B MOCIEAHIo ovyepenb, C
NCTOPUYECKUMU CIOXHOCTAMMW, C TEMWU CUITbHENLLMMMW NOTPSICEHUSAMM, KOTOPbIE MEPEHECIIO poCcCcuinckoe 0o-
LLIeCTBO.

KnioyeBble crnoBa: KyrnbTypHas NONUTMKa, LEHHOCTU, HApoAHasi KynbTypa, 3THUYeCcKas KynbTypa, CUH-
KpeTunsm, TpagnumMoHanunsmM, TpagnumMoHHoe obLLEecTBO.
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It is important to emphasize the controversial role played by Soviet power in the his-
tory of Russian traditional culture. On the one hand, we owe it for the preservation of a
large number of folk crafts, which almost died during all trials in the early twentieth century.
This is logical, since the state of workers and peasants was obligated to support the cul-
ture of the peasants and workers. It meant that in general the entire artistic culture of the
new society was supposed to function, be preserved and develop precisely as a folk: first-
ly, being folk in its origins and foundations; secondly, in its focus on serving the people of
the country building communism; thirdly, in terms of accessibility to the masses, preva-
lence, and mass popularity. All this determined the attention of the Soviet government to
the preservation and use of folk art culture. As well as attitude to the new in the state and
development of folk art.

On the other hand, one of the priority areas of the Bolshevik policy was the fight
against religion, which was one of the foundations of the spiritual culture of the people.
Moreover, here it was not so significant what kind of people: a Russian or a foreigner who
professed Islam or Buddhism, since all religions, their worshipers and ministers were
equally subjected to persecution.

At the same time, it was repeatedly emphasized that one of the most important tasks
of Soviet society was its modernization, the creation of a new society, and the destruction
of traditional foundations. It was traditional nationality that was the basis of the former sys-
tem, its ideological core, which also included Orthodoxy and autocracy. In this regard, all
traditional ritual was ruthlessly destroyed and supplanted by new forms, which means spe-
cial cultural forms associated with the symbolic overcoming of critical situations in human
life i.e. birth, initiation, marriage, epidemics, crop failure, death. Since these rituals are an
integral part of being and reflect the experience of individual and collective experience of
specific events.

All this contradicted Soviet cultural policy, which can be described as state activity
aimed at transforming the sphere of culture and art in a socialist spirit. The main principle
was the eradication of those values that were associated with the former tsarist regime
and prevented the building of a bright future, since archaism blew from them.

Therefore, the following areas can be distinguished in the cultural policy of the
USSR: the active propaganda of socialist ideals, the elimination of illiteracy, the fight
against religious vestiges and superstition, the formation of a model of Soviet art that is
distinguished by ideology and innovation, the creation of a new everyday life. Moreover,
such transformative activity was carried out in stages, and depended on the attitude of the
party organs to the traditional customs and rites of the peoples of the USSR in a particular
period. If until the 1930s of the 20th century, severe restrictions and persecution of all eth-
nic elements of culture, the supplanting of them by internationalist ideas, can be noted,
then in the post-war period the authorities are striving to adapt ethnic elements of culture
to the needs of the state.

In addition to religious foundations that form religious consciousness, noting "the in-
fluence of Orthodoxy on the formation and design of Russian culture" [11, pp. 39-44],
many customs associated with family life and traditional roles were recognized archaic.
Women involved in socialist construction were torn away from their traditional abode, es-
caped from the comprehensive control of husbands or fathers, and were able to inde-
pendently determine and secure their future. A woman working outside the home has be-
come the norm for the vast majority of families, even in such a traditional corner as the

13



ISSN 2414-1143
HayyHbIn anbMaHax ctpaH MNpuyepHomopbs. 2020. Tom 22. Ne 2

Caucasus, where special activities were held in the Soviet years, such as “a coat for every
goryanka (a mountain girl)”. It was organized to provide women with warm outerwear,
which made it possible to participate in cooperation, to receive education, breaking away
from the traditional way of life, in which a man maintained all connections with the outside
world. A policy of prohibition of domestic violence and the elimination of physical punish-
ment for all its members was also purposefully pursued.

In Central Asia and the Caucasus, they fought with a burga, in Kalmykia and among
the highlanders of the Caucasus, with a camisole, a special corset that was worn on girls
during puberty and was not removed before marriage. Its task is to promote the formation
of a slim figure and prevent the development of the chest and mammary glands. As hy-
gienists proved, this custom harmed the young body, often caused the rapid development
of tuberculosis. Thus, we see that Soviet power not only influenced relations within the
family, destroying the traditional family, but also influenced the traditional costume, exclud-
ing from it those elements that were recognized archaic.

The value of folk art was determined by its usefulness in building socialism, a new
society. Party and state leaders proceeded from the fact that although folklore expresses
the ideology and artistic tastes of the working people, it is nevertheless necessary to dis-
tinguish between the advanced, the progressive and the backward, the patriarchal. Ac-
cording to V.l. Lenin, knowledge of folk art is useful for understanding folk psychology. In
addition, this is creativity itself, which he noted in the article “The Development of Worker
Choirs in Germany”, for the promotion of socialism. In any case, the study, preservation
and use of folk culture, its achievements in Soviet times became practically urgent. This
affected the fate of folk art and performance in post-revolutionary Russia.

On the one hand, the attention of the Soviet government to folk art culture contribut-
ed to the preservation of its rich heritage, the extension of the vitality of folk traditions in
art. On the other hand, this same attention was expressed in political, ideological, organi-
zational pressure on the entire sphere of folk culture. Under such pressure, the actual na-
tionality was gradually supplanted, being replaced by its ersatz, imitations, at best, by
semi-official forms of existence specially organized by the state.

With the advent of Soviet power, the work of theoretical understanding of folklore was
continued, acquiring a new revolutionary spirit and scale. On the developed theoretical ba-
sis, practical research was organized, and in the Soviet state they began work on the col-
lection of specific monuments of the spiritual and material parts of traditional culture. Col-
lection and studies were carried out within the framework of the country's integrated sys-
tem, which included central and regional levels. Folklore expeditions were organized,
whose activities were coordinated by experienced specialists from the Academy of Sci-
ences and the Houses of Folk Art. The Institute of Russian Literature of the USSR Acade-
my of Sciences played one of the leading roles in this matter. Teachers and students of
historical and philological faculties were involved in the work.

The research space was constantly expanding. So, if in the North-West of Russia in
the nineteenth and first half of the twentieth centuries, the folklore of the Russian North
was actively collected, then from the 60s. The twentieth century began to attract more at-
tention from other regions. In Veliky Novgorod, at the Department of Russian Literature of
the Pedagogical Institute (later Novgorod State University), since 1958, local folklore has
been systematically collected, the work that has begun continues to the present.

In many Russian regions, recordings of folklore texts and melodies, descriptions of
dance structures, and the collection of works of folk art were made. New opportunities
were opened with the use of new technology: voice recorders, tape recorders, photos,
movie cameras and video cameras. The hard and meticulous work of collectors made it
possible to concentrate in the archives of various levels the true wealth of the folk culture,
demonstrating not only all its diversity and wealth, but also the development processes
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and dynamics. All this created the basis for serious scientific analysis, preparation of publi-
cations.

At the same time, folk art culture was preserved not only as archival and museum
values, but also in its effectiveness, which was ensured by the creation of a system of
special organizations and institutions in post-revolutionary Russia. A network of clubs (ru-
ral and urban), houses and palaces of culture, including houses of folk art, which became
the basis for folk ensembles, folk instrument orchestras, choral and dance groups, studios
and folk art clubs, was deployed throughout the country. Similar forms of work were orga-
nized not only at district houses of culture, but also unfolded at large agricultural and in-
dustrial enterprises, in army formations, higher educational institutions, and secondary
specialized educational institutions.

Festivals and competitions of folk art were constantly held in the country. In clubs,
houses and palaces of culture, however, folk art gradually became more and more tangibly
represented in the system of so-called amateur performances, derived from amateurism
striving for professionalism.

Domestic scholars of folklore drew attention to the fact that coexist, complementing
each other, types of leisure art activities that go back to the traditions of folk (folklore) crea-
tivity and follow the system, the organizational and creative principles of professional art.
For example, in the framework of the creative work of a higher educational institution, two
choirs could function successfully at once: folk and academic, differing both in the manner
of performance and in their repertoire and style. Moreover, professionalism, or at least the
desire for it, will be equally characteristic of both teams.

As a result, folklorism supplanted genuine folklore. Folk culture, which lost its living
connection with life, also lost its other systemic attributes. Living conditions changed: the
presence of a scene and a spectator, as an outside observer, significantly transformed the
performing style. The training was based on musical notation, singing skills were no longer
directly transferred from one performer to another. The professional growth of individual
performers and groups was accompanied by the loss of living tribal signs of folklore.

As a result of the development of this tendency, literary processing of texts of folk ta-
les, academic processing of texts and parts of songs were performed, the average ver-
sions of the dance were reproduced, brought to the highest level of performing skills, but
devoid of regional features, local traditions. They created masterly samples of Russian
dance or horovod (round dance), the most exquisite drawing, song and dance ensembles
of the Soviet Army, "Birch”, embodying a certain average, generalized image of Russian
folk song and dance art, which in their interpretation no longer had any regional features.
Folk choirs are the brainchild of a new time, it does not need fields and huts, and its ele-
ment is a stage, screen, and holiday. This is not life. This is not folklore. This is folklorism.

Unfortunately, an impersonal tradition was not only characterized by an increase in
professionalism, but was also accompanied by the proliferation of cliches, which were not
only reproduced in concert activity, but also penetrated into everyday life, crowding out
genuine samples in their natural environment. Similar processes were noted all over the
world, where the folk tradition was transformed in cities under the influence of industrializa-
tion processes, but in the Soviet reality, the factor of ideological pressure was also added.
What is preserved exists in the secondary tradition and is filled with new meanings, chang-
ing meaningfully. The semantic, substantial change in the folk art culture in post-
revolutionary Russia was significant. It was caused in some ways by the new realities of
life, in something by political and ideological pressure.

It is important to mention that the noted trend associated with the displacement of
traditional culture from everyday life, the loss of crafts, various types and monuments of
folklore, has a worldwide sound. Programs and conventions developed by international or-
ganizations such as UNESCO are devoted to the fight against this problem, impoverishing
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the world cultural heritage. At the federal level, similar programs were created in our coun-
try aimed at preserving and maintaining the popular culture. In the Stavropol Territory, a
local program to support and preserve folk culture has been developed and is operating.

The All-Russian project “Cultural normative of a schoolchild”, whose Stavropol region
has become a pilot region, has a role to play in this direction. To a certain extent, it resem-
bles the TRP system, however, it transfers the principle of activity to the field of culture,
including folklore. It provides closer interaction between regional ministries of culture and
education and creates the conditions for mass acquaintance with folk culture, especially at
the school level. The recommendations emphasize such important principles of the organ-
ization of work within its framework as a systematic, interactive, as well as an activity-
based approach that defines “... the quality of a person and the ability of social subjects to
purposefully interact with the environment” [10, pp. 282-284], "the complex interaction of
various types of social communication” [2, pp. 5-10].

The dual role in preserving traditional folk culture is played by tourism, which has
been actively developed in the last decade. On the one hand, it often stimulates the mass
import of Chinese consumer goods, which the local craft cannot withstand, applied art,
which always requires a lot of time, is associated with complex, lengthy technological op-
erations. Often, in competition with it, traditional ornaments are simplified, craftsmen, in
pursuit of commercial benefits, modernize materials, replacing local natural ones with im-
ported ones, with synthetic ones. On the other hand, it is impossible not to note the benefi-
cial effect of ethnographic tourism on the attention of local communities to folk culture.
Thanks to the spread of this type of tourism, large ethnic festivals are possible, and folk
traditions are being addressed.

Researchers have identified some of the most promising and relevant areas in the
preservation of popular culture. First of all, this is the actualization of the problem in the
media, including social networks, where you can present the work of teams in new for-
mats, the problems of conservation, and find new points of interaction between interested
participants. Another process that is gaining popularity is the ethnopedagogization of edu-
cation, accompanied by the creation of a special environment, ethnocultural space. Anoth-
er promising direction, fundamental for the preservation of folk culture, is interaction with
the family, information and educational work carried out by various agents and designed to
return the folk culture to the fold from the system of basic and additional education in the
environment of its natural existence - to the family. At the same time, acquaintance with it
must be carried out as with a complex phenomenon, not to tear off the dance artificially
from singing or other folklore samples. This syncretism is a generic sign of this type of cul-
ture.

Thus, the task of modern teachers is not to empirically, but scientifically and creative-
ly convey the true foundations of traditional culture and convey them in a true, not distorted
form to their students and pupils, endowing them with a national character. The national
character can be recognized by studying the national education system [3, pp. 28-34]. It is
necessary to organize a system of upbringing and education based on a scientific study of
the forms, methods, directions and mechanisms of personality development [9, pp. 15-18].
Dialogue and the interaction of cultures provide "... fostering a positive attitude towards
cultural differences” [4, pp. 7-10].

At the present stage of social development, approaches to the problem of preserving
and reviving traditional culture in the scientific community are ambiguous. Professor A.S.
Karmin, for example, speaks out in favor of preserving the tradition, considering it not via-
ble, which has gone irretrievably into the past. Trying to revive the forgotten customs of
bygone days and the signs of antiquity is deep i.e. it means not to call for a rise, but for the
decline of the country's cultural level. The ethnic culture of the past is increasingly moving
to museums. It must be known and studied, but live in a modern culture. “Culture is under-
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stood as the inner essence of human ideas ...” [14, pp. 3-9]. “Culture is an essential char-
acteristic of the social sphere of society; it is inseparable from human social activity” [5, pp.
74-78].

As against this view, Professor A. M. Mehnetsov presented his assessment. “The
data of modern science indicate that folk traditions, traditions of the material and spiritual
life of the people, keeping on the basis of continuity the most important principles and
sides of their historical experience, developing over many centuries, have a natural and
flawless adaptation mechanism in the changing objective conditions of their existence. The
traditions of folk culture, harmonizing the properties of conservatism and constant renewal
in their laws, are built into a historically multilayered and, at the same time, integral system
in which past experience, if necessary, can be claimed and recreated "[7, p. 45].

Both positions have their supporters and deep, serious reasoning. It is necessary to
approach this issue with great responsibility, reviving the cultural-creating, social, moral,
spiritual principles of traditional culture and preserving in the museums and scientific jour-
nals the customs and traditions that, as Professor A.S. Carmine says, you need to know
and study, but not return, thereby discarding the development of culture and civilization far
back into the darkness of the pagan centuries.

A similar question is even more acute and difficult in such a complex, multinational
region as the North Caucasus, where it is impossible to put emphasis exclusively on Rus-
sian folk culture, where there were their own rich Slavic, mountainous, nomadic traditions
that have different religious, economic and linguistic backgrounds closely intertwined, and
continuing to maintain their identity. At the same time, the problems that confronted Rus-
sian culture in the Soviet years were no less acute for other national traditions. The situa-
tion is aggravated by the active re-Islamization, which requires an even more balanced,
accurate and competent approach when referring to traditional culture [16].

As a result, it can be noted that folk culture underwent significant transformations
during the 20th century. It ceased to exist in its original, natural state, since under the con-
ditions of industrialization its natural environment of reproduction, the traditional society,
was lost. On the one hand, the Soviet government, showing attention to culture, tried to fix
and support it, carried out a great ethnographic work, made significant efforts to save the
traditional crafts [13, p. 81], one way or another determining the socio-cultural develop-
ment of society [6, pp. 123-128]. On the other hand, struggling with religion and the rem-
nants of traditionalism, whole layers were destroyed in folk culture, ritualism and the se-
mantics of images were transformed. Organizing the activities of folklore creative groups at
institutions, houses of culture, set a higher standard of artistic professionalism. Culture be-
gan to lose its regional characteristics, identity, generic traits, degenerating into folklorism,
characterized by a kind of averaged, generalized image. Knowledge and understanding of
folk culture in such conditions has become scarce, especially after the 1990s. The twenti-
eth century, when, in principle, the state could not allocate funds to support culture. All this
created the prerequisites for the formation of two opposing approaches to the issue of
functioning and broadcasting of folk culture.

Some researchers believe that it is futile to revive it, it should be studied and
knowledge of it among a narrow circle of specialists: folklorists, museum workers, ethnog-
raphers. Another part of the researchers argues that transmitting a new culture to new
generations, albeit in a modified form, is extremely important. It is necessary to reproduce
it very carefully, reverently and carefully, and a great role is played by professionals who,
in the form of holidays, festivals, would acquaint new generations with the great national
heritage that contributes to the realization of historical continuity. Historical continuity as
the highest value "... is based on a real presence ... in the human mind" [14, pp. 31-34], is
closely connected with historical memory [15, pp. 41-47]. This ensures the interaction of
basic and additional education, guaranteeing the proper level and quality of the resulting
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cultural product, which contributes to the "dialogue of cultures in the context of the devel-
opment of modern civilization" [12, pp. 145-160], which defines modern sociality [1, pp.
168-177].
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The article provides historiographic information that allows us to consider various approaches to the prob-
lem of the emergence of Crimean Karaites, to reveal the main ethnoculturological and religious features of this
now small people due to a combination of factors such as the specificity of the territory of their stay, neighbor-
hood with various peoples, many of which are very close to each other in terms of the features of religion, lan-
guage and individual traditions. The main content of the article is devoted to the study of religion (Karaism), reli-
gious worship, confession of faith, traditions of Crimean Karaites as an integral part of their ethnoculture. In ad-
dition, the conducted historical and cultural analysis allows us to refer to the question of the multinational nature
of Crimea, currently the Republic of Crimea, a territorial subject of the Russian Federation, where many indige-
nous and non-indigenous peoples lived and live, distinguished by their ethnicity, culture and religion. Their coex-
istence could not but leave its mark in the process of forming the ethnoculture of Crimean Karaites, their identi-
ty. It is noted that modern conditions are associated with the strengthening of the processes of "ethnic revival"
and, at the same time, with the activation of assimilation processes that erode ethnoculturological boundaries.

Key words: ethnoculture, religion, identity, Crimean Karaites, Karaism, the Republic of Crimea, assimila-
tion, traditions.

[U.K. )Kono6oea Ponb penurno3Horo KOMMNOHeHTa B UCTOpPUM (POPMUPOBAHUA ITHOKYNbTYpPbl KPbIM-
CKUX KapanmoB]

B ctatbe npuBogaTca nctopmorpadudeckme ceefeHuns, no3sonsoLlmne paccMoTpeTb pasnmyHble Noaxo-
Obl K NnpobrieMe BO3HUKHOBEHUSI KPbIMCKUX KapamMOB, pacKpblTb OCHOBHbIE STHOKYNbTYPOMoOrnyeckue u penu-
MMO3HbIE YepThbl 3TOrO, HbIHE Mano4YUCIIEHHOro Hapoaa, 0byCnoBNEHHbIE COBOKYMHOCTLIO Taknx (DakTopoB, Kak
cneunduka TeppuTopun nx NpedbiBaHUsl, COCEACTBO C Pa3fUYHbIMU HAPO4aMU, MHOTUE U3 KOTOPbIX MeXay Co-
6on oveHb 6NM3kK B TOM, YTO KacaeTcs ocobeHHOCTeN BepoucnoBeaaHus, a3blka u oTaenbHbIX Tpaguumn. Oc-
HOBHOE COAEep)XaHue CTaTbUl MOCBSLLEHO U3YYEHUIO PENUrMKU (KapavmMmuama), pefIrmo3Horo KynbTa, BEpoucno-
BeLaHusi, TPAOULUIA KPbIMCKMX KapauMOB Kak HEOTbEMIIEMOW 4acTu UX 3THOKYNbTypbl. KpoMe Toro, npoBeéH-
HbI UCTOPUKO-KYJIbTYPOSIOTMYECKMIA aHann3 No3BOIAET KOCHYTbCA BOMpOCca O MHOroHaunoHansHocTn Kpeima, B
HacToswee Bpems — Pecnybnukn Kpbim — cybbekta Poccuickon ®efepaunm, Ha TEppUTOPUN KOTOPOTO NPOXKM-
Barno v NpoXmnBaeT HEMAanO KOPEHHbIX U NPULLMLIM HAPOAOB, OTNMYAIOLLMXCA CBOEN STHUYECKOW MPUHALNEXHO-
CTblO, KynbTypon 1 BepoucnosegaHnem. Vx cocyliectsoBaHMe He MO0 HE OCTaBUTbL CBOW crief B npoLlecce
HOopMMPOBaHNS STHOKYITbTYPbI KPbIMCKMX KapamMoB, X MAEHTUYHOCTU. OTMeYaeTcsl, YTO COBPEMEHHbIE YCIO-
BMSI CBSA3aHbl C YCUIIEHMEM NPOLECCOB «3THUYECKOro BO3POXAEHUSI» U, OOQHOBPEMEHHO, C akTMBMU3aLMEN Npo-
LLeCCOB acCUMUNALNN, pas3MbIBaOLLMX STHOKYIbTYPONOrMYeckme rpaHuLbl.

KnioyeBble crioBa: 9THOKYNbTypa, penuris, MOeHTUYHOCTb, KPbIMCKME KapauMbl, kapanMmmnaMm, Pecnybnvka
KpbiM, accumunauus, Tpaguumu.
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Religion as a phenomenon of spiritual order has always been and continues to be one
of the most important aspects of human existence. The ongoing processes of globalization
associated with various crisis phenomena lead to the fact that there is "an increase in reli-
gious consciousness due to the deep contradictions between aspiration of the person to the
ideal forms of social existence and his capabilities, which determines the highest value in the
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conversion to religion, consisting in the development of the creative potential of the individual
and individuality, contributing to the avoidance of reality with problems of a daily nature into
the field of transcendental (religious) things" [4]. Modern sociocultural realities indicate that
religion, religious views, have undergone certain transformations, but have not lost their influ-
ence on human life. Under the influence of religion as a component of ethnoculture and reli-
gious worldview, a religious identity is formed, which, in turn, leads "to the actualization of the
processes of self-identification, changes in value orientations and personal characteristics"
[4] of the individual.

No less urgent is the problem of the so-called "activation of ethnic revival processes,"
the search for ethnic and cultural roots, the self-identification of small peoples [10], which,
according to Sh.l. Berdiev, "among individuals and entire peoples manifests itself in various
forms: from attempts to resuscitate ancient customs and rites, folklorization of professional
culture, the search for a "mysterious folk soul" to the desire to create or restore national
statehood " [2, p. 3]. To a large extent, processes of assimilation connected with the problem
of ethnic and religious self-identification, which are destructive for ethnocultural identity, also
contribute to such aspirations.

According to Yu.M. Plyusnin, "even in the case of leveling the most important political
factor, modern socio-cultural and accompanying socio-population (demographic) factors have
a significant assimilation effect. In some cases, they have acquired critical acuity and distinct
manifestation” [9, p. 210]. Taking place sociocultural transformations are reflected in people's
worldviews and values [6]. At the same time, the religious identity of the individual is of par-
ticular interest, which relying on the work of M.V. Vereshchagina and A.S. Soboleva, we un-
derstand as: "identifying oneself to a certain faith on the basis of an individual's awareness of
his or her membership in a particular religious group, which, on the one hand, is realized
through the willingness of the individual to accept and share values, ideas, norms, rules, be-
liefs and attitudes of this religion, and on the other hand, is determined by the desire to be a
part of a certain religious community, which arises under the influence of the existential need
of a person to organize and determine the world and himself in this world in order to gain the
meaning of life and subjective integrity" [4].

It is the simultaneous accounting of cultural, historical, religious and ethnic components
that allows us to approach the study of issues related to the contact and intersectionality of
religion (faith, religious consciousness, religious identity, world view of the believer, features
of worship) with the phenomenon of ethnoculture. These topical scientific problems, consid-
ered on the example of individual people, are of great interest, and they are the subject of
numerous specialized and interdisciplinary studies.

Within the framework of this article, it is proposed, in particular, to consider the influence
of religion, in all its manifestations, on the process of forming the ethnoculture of Crimean
Karaites, developed in historical retrospect.

Crimean Karaites for many centuries, passing through various historical events, took in-
to account their own culture, different features and features of the arriving and then disap-
pearing peoples, forming their ethnos with its culture, religion and mentality, in other words,
its unique ethnoculture.

It should be noted that ethnic culture traditionally refers to a combination of traditional
values, relationships and behavioral features enshrined in the material, spiritual and social
life of an ethnic group that has developed in the past and which has been developing in his-
torical sociodynamics. Since the process of formation of ethnoculture is inextricably connect-
ed with the ethnogenesis of the people, that's why that it is appropriate to begin our analysis
with it.

A special difficulty in studying this topic, first of all, is due to the fact that, as V.S. Kro-
potov noted, until a certain time, the actual possibility of conducting ethnographic studies
among Crimean Karaites excluded official representation in the person of the clergy, as well
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as isolation and patriarchy, as an image of the life style of the people. Therefore, the issues
of the ethnic culture of the Karaites of Crimea began to be explored in Russia quite late:
works on the essence of the ethnic and cultural foundations of the Crimean Karaite people
began to appear only from the middle of the 19th century. Nevertheless, it must be said that
the bibliography at the moment is quite extensive and even though with a certain "delay," but
such prominent researchers were engaged in issues of the history of the cultural heritage of
Karaites, ethnogenesis, language and religion at that time (in Crimea and beyond) as the
head of the Soviet anthropological school, academicians V.P. Alekseev, V. Gordlevsky,
academicians V. Grigoriev, T. Kovalsky, V. Radlov and others.

In the 21st century, close attention to the problems of the modern existence of national
spirituality and culture caused another wave of works devoted to the Crimean Karaite history
and religious tradition. This kind of interest in Karaism is due to the fact that faith and religion
played such a significant role in the fate of the Karaites that the entire history of the existence
of this unique people is connected with it inextricably. At the same time, the "postmodern in-
fluence on the "sciences of spirit" was marked by the fact that researchers moved away from
global theoretical constructions in the style of classical rationality, and moved to a different
perusal and interpretation of existing phenomena" [3, p. 78; 5].

This study is interdisciplinary and relies on anthropological, cultural and historiographic
data contained mainly in the works of V.P. Alekseev, A.A. Babadzhan, S.I. Berdiev, P. Kale-
ta, V.S. Kropotov, N.V. Kropotova and others.

The analysis of scientific works indicates the existence of two main versions of the
origin of the Karaites: Semitic (Jewish) and Khazar (Turkic). According to Semitic theory, the
Karaites come from an ethnolinguistic or ethno-confessional group of Jews who professed
pre-Rabbinic Judaism. The Khazar theory indicates that the Karaites are descendants of the
Khazars, the Turkic nomadic people of the 7th-10th centuries, who adopted Judaism and
among the areas of settlement of which there was Crimea. The relationship of the Karaite re-
ligion with Judaism speaks in favor of the first theory. Whereas, the proximity of the lan-
guage, folklore, traditions and a number of other signs of this ethnos to the Turkic peoples
speaks in favor of the second theory.

Academician Alekseev V. P., speaking about the origin of Crimean Karaites back in
1972, noted that it was anthropology that made it possible to answer the question of who
their ancestors were: "The Karaites are associated with the Khazars with direct and proxi-
mate genetic continuity, they come from the Khazars, and not from the ancient Jews, with
whom ethnically have nothing in common” [7].

A certain clarity in resolving this discussion was also made by the work of Kropotov V.
S., who emphasized the inextricable connection between the ethnogenesis of Crimean Kara-
ites, the formation of their ethnoculture and religious factor. So, in his opinion, "an autochtho-
nous regional nation develops in Crimea at the turn of the 8th-9th centuries (the beginning of
ethnogenesis). The formation of the ethnos occurs as a result of ethnogenetic mixing on the
basis of the merger of Turkic nomadic tribal formations and local ethnic groups in the inter-
fluve of the Alma and the Kachi. In the early stages of ethnogenesis (the 9th-10th centuries),
the practise of religious teachings adopted in the Khazar Khaganate (most likely mosaism
(the teachings of Moses, Jewish Religion)) was formal and did not affect the deep founda-
tions of the worldview, which was based on ancient Turkic Tengrianism" [7]. Academician
A.N. Samoilovich, the author of an article on the folk literature of Crimean Tatars and Kara-
ites, also pointed to the Khazar component in the cultural and religious heritage of the Kara-
ites as an echo of cultural and not linguistic relations in the era of the Khazar Kingdom. Ac-
cording to researchers, the new religion distinguished the Crimean-Karaite ethnic community
among other ethnic formations of the Crimean region already at that time.

Karaism is a monotheistic, syncretic religion with its own dogmas, spiritual hierarchy,
traditions. According to a number of religious scholars, in early Christian times Karaism as a
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doctrine fell into Crimea, and in the 8th century spread among the Khazars. "The final ap-
proval of the religious doctrine of Karaism occurred in the 11th-12th centuries during the pe-
riod of mass emigration to the Crimea" [2, p. 9]. Simultaneously with the statement of the new
faith, according to V.S. Kropotov, "the formation of the religious class... Karaite clergy"” [7] as
the most difficult process of the transition of the ancient Turkic priestly class to the positions
of the new faith should have taken place."

The religious and worldview doctrine which is now recognized the national religion for
the Karaites is based on the Old Testament. "People of Scripture" recognize only the Torah
and do not pay sacral attention to the Talmud or other religious texts. Peter Kaleta in his
monograph published in Prague in 2015, "The Mysterious Ethnos from the Crimea. The fate
of representatives of the Karaite emigration in interwar Czechoslovakia" characterizes Kara-
ism as one of the most important components of the Karaite identity. He pays great attention
to the specifics of the Karaite religion and its differences from Talmudic Judaism. As the au-
thor emphasizes that the main thing for the Karaites is the Old Testament, while adherents of
Talmudic Judaism, along with the Old Testament, also recognize the "oral tradition codified in
the Talmud." At the same time, the Karaite religion allows believers to use any books for their
self-development, including the prophetic and theological books of any religion. However, it
does not undo the fact that the Torah text contains absolute truth and cannot be changed or
supplemented. The main principle of the creed of Anan ben David states: "'Do not rely on
me, but carefully study the Holy Scripture yourself,” that is, each Karaim must study the Law
himself, fulfill it and be fully responsible for his interpretation of the Law and its implementa-
tion" [1, p. 144].

Two key dogmas of Karaism are the principle of unity and justice of God. It is also nec-
essary to indicate such principles of creed as: The world is created by God in time from Noth-
ing; God is the creator, being the root cause of all things is not created by anyone; God is ab-
solutely united, asomatous and comparable to nothing. "The Karaites firmly believe in retribu-
tion and retribution for good and evil deeds, in the resurrection of the dead and in eternal life
(that is, if a person, in the continuation of his earthly life, prepared himself with good deeds,
then when parting with this world, passes into another world, spiritual in its content, in which
he will live forever)" [2, p. 15].

The Khazar component in the cultural and religious heritage of the Karaites is manifest-
ed, in particular, in the fact that for Crimean Karaites, despite the statement of Karaism, the
God of heaven, a single deity, Tengri (Tanry, Teiri, Tengiri) acts as an element of spiritual
culture. The appeal to this archaic name of God is characteristic of many Turkic peoples and
dates back to the oldest Turkic tradition.

Other elements of the mythology of the Turkic peoples, preserved in the culture of Cri-
mean Karaites, are archaic beliefs and superstitions associated with the cult of sacred trees.
"According to the beliefs conveyed by word of mouth from elders to the younger generation,
during the times of distress, drought, or difficult life situations, the head of the family could
turn near the ancestral tree, in fulfilment of his desire. By showing respect for such a tree,
according to the beliefs of his ancestors, thus, the man showed his respect for the most su-
preme Deity"[8, p. 75]. In addition, Turkic roots can be traced in the motives of religious
songs, names of holidays, months.

Until recently "the Karaites observed customs associated with the cult of ancestors da-
ting back to shamanism. Echoes of shamanism can be traced in other customs and rites, for
example, in the burial one" [7].

In a later period, the spiritual culture of Crimean Karaites was subjected to other influ-
ences. Thus, "Crimean Karaites are characterized by the use of many religious and cult
terms in relation to the attributes of deity, faith, shrine, etc. from the ancient Arabic language,
which are sacred among Muslims" [8, p. 72].
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This makes it possible to recognize the need for a synthetic approach in determining the
factors that had a decisive influence on the process of forming the ethnic group of Crimean
Karaites and their culture. Since the presence, within the religious component of ethnoculture
of signs of the intersection of so many cultures, indicates the paramount importance among
them of the Turkic component, the incorporation of elements of archaic religious beliefs, and
the preservation of "identification codes characteristic of the Jewish ethnosocium” [2, p. 10].

Throughout the long history of the Karaites, it was religion that was the ideological sup-
port during the crisis periods of national history. Adherence to tradition, confessional isola-
tion, the Karaite religion itself have played a special role in preserving ethnic identity and self-
consciousness, "national identity, since the Karaite religion contributed to the preservation of
a conservative lifestyle (accordingly, the characteristic features of ethnoculture were pre-
served) and hindered the development of assimilation processes. The highest authority of
outstanding representatives of the people in the person of clergy and spiritual mentors was
based primarily on their ability to defend national interests” [7].

The turning point for Karaite traditionalism with the inherent conservatism of the social
structure, patriarchal way of life, the duration of preservation of moral norms, customs and
traditions formed in antiquity, as well as the presence of elements of relict beliefs in ethnocul-
ture is the end of the 19th and the beginning of the 20th century. The ongoing socio-
economic transformations could not but touch the culture of the Karaites. The elements of
ethnoculture inherent in the ethno-confessional community, with the revival of the character-
istic features and characteristics of the people formed during the periods of its ancient histo-
ry, go back to that time. "It is impossible to give an objective assessment to the origins and
orientation of the changes that significantly changed the Crimean-Karaite environment, re-
gardless of the socio-political situation in Russia: strengthening the actions of factors guiding
the empire along the Western development path (primarily in economics, politics, ideology)
and breaking up traditionally national things (decomposition of the peasant community and
estates, crisis phenomena in the spiritual and moral, cultural sphere)" [7].

Modern trends related to the ongoing processes of globalization, assimilation, develop-
ment of a tolerant attitude to other cultures, religion, and "blurring the boundaries of identity,"
like wars and repressions that took place in the past, which reduced the number and dis-
membered the once united people of the Karaites, certainly affected the ethnic culture of
Crimean Karaites and its religious component, led to a certain spiritual "extinction."”

Sociological studies conducted among the Crimean-Karaite population [9] indicate that
some people have lost faith, do not follow the religious path of their ancestors. However, all
that is said does not cancel the fact that despite all the tests, which endured by this ancient,
small, dispersed, but persistent and original people, Crimean Karaites have not lost their
identity, carried it through the centuries, remembered their national history and have pre-
served Karaism as their national religion and aspire to the revival of their ethnoculture, for
which religion was and remains the binding thread, and the stronghold is the spiritual connec-
tion with the native land of Crimea.

Thus, various approaches to establishing the origins of the emergence and the modern
way of identifying Crimean Karaites, the peculiarities of their way of life, historical and cultural
environment in their relationship with Karaism and the role that the religion of this people
played in their fate, becoming an integrating factor, a support for this people, were consid-
ered. Characterizing in general the influence of the religious factor on the formation of the
ethnoculture of Crimean Karaites, it should be noted that the spiritual foundations of the
Karaite people, rooted in deep antiquity, contain "echoes" of various historical eras and ele-
ments of many cultures, including Turkic and Jewish. We can say with confidence that the
Crimean-Karaite ethnoculture, formed in the conditions of interpenetration and mutual influ-
ence of many cultures, continues to maintain its inherent distinctive features.
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Most sociolinguistic works devoted to the problem draw attention to the fact that the main factors affecting
the language situation are the social conditions of language functioning. They determine both the level of
development of the language and the prospects for its preservation and development. In this regard, the
following points can be noted about the linguistic situation prevailing in the Chechen Republic, the level and
quality of the Chechen-Russian bilingualism in the past and present. The Chechen language in the past, like
many other Caucasian languages, was used verbally and existed in the form of living dialects. Religious,
philosophical, fiction, scientific and educational literature was published in the Chechen language later. Works of
oral folklore, annals, chronicles were recorded, clerical work, training, private correspondence, etc. were
conducted. The research results show a clear dependence of the level of the Russian language proficiency on
education, age and socio-demographic affiliation. Recently, for example, there has been a clear age tendency
among Chechens to switch to Russian as a language of communication, which is precisely connected with the
migration process, more precisely, with relocation to other Russian cities due to the war. It can be concluded
that the third generation of Chechens who migrated to the Russian cities will be active bilinguals with a
predominant knowledge of the Russian language: for example, if the first generation of migrants understands
and speaks Chechen, then the second usually only understands, but does not speak (or speaks poorly), and
accordingly their children, the third generation will neither understand nor speak Chechen, because people do
not speak Chechen with them. The Russian language as a means of interethnic communication is an objective
phenomenon. But it should not be accompanied by the displacement of native languages from the sphere of use
by the narrowing of their functions and the inhibition of their structural development due to destructive national-
language policies. A reasonable, appropriate combination of bilingualism components is needed.

Key words: the Chechen language, native language, the Russian language, bilingualism, comparative
description, sociolinguistics.

[P.C. Unbsicoea DTHOKYNbTypHas cocTtaBnsowas ounmHremama B YevyeHckon pecny6rmke B yCrOBUAX
peanbHOW MOHO3THUYHOCTH]

B GOnbLUMHCTBE COLMONMHIBUCTMYECKNX paboT, MOCBSLLEHHbBIX paccMaTpmMBaemon npobneme, obpalleHo
BHMMaHWE Ha TO, YTO OCHOBHbIMM (DAKTOPaMW, BIIMSIOLLUMU Ha S3bIKOBYKO CUTYaUMIO, SABMASKTCHA coumarbHble
yCrnoBusa yHKUMOHMPOBaHUSA 63blka. OHM OnNpedensitoT U ypOBEHb PasBUTUSA si3blka, U NEPCMNEKTUMBbI €ro
CcoxpaHeHus u passuTusd. B aTom nnaHe o croxuBlierncss B YeudeHckon Pecnybnuke sisblkOBOW cuUTyaLumu,
YPOBHE U KayecTBE YE€YEHCKO-PYCCKOrO ABYA3bIYMS B MPOLUNIOM M HACTOSILLEM MOXHO OTMETUTb cregyolume
MOMEHTbI. YeyeHCkuii A3blKk B MPOLLMOM, Kak U MHOTME Opyrune KaBKa3Ckue A3blku, MCMONb3oBarcs B YCTHOW
cdopme U cyllecTBoBan B BUOE XMBbIX Hapeynin u rosopos. [lo3gHee Ha HeM usgasBanacb pPenurMosHas,
dmnocodckas, XyooKeCcTBEHHasi, HayyHas u yvebHas nuTepaTypa. 3anucbiBanucb NpounsBedeHUs YCTHOro
HapoOHOro TBOpYECTBa, NeTOoNUCH, XPOHUKN, BENOCh AEeNOonpoM3BOACTBO, 0bydeHne, YacTHas nepenvcka v ap.
PesynbTaTbl uccrneqoBaHUn MOKasblBAlOT YETKY0 3aBUCUMOCTb YPOBHSA BRaAeHWs PYCCKMM A3bIKOM  OT
obpa3oBaHus, Bo3pacTa M coumanbHo-AeMorpadunyeckon npuHagnexHocTn. B nocnegHee Bpewmsi, Hanpumep,
cpegu YedeHueB HabnogaeTcs ABHas BO3pacTHas TEHAEHUMS K Mepexody Ha pyCCKUIM A3biK 00LLeHMs, KoTopast
COBEpLUEHHO TOYHO CBSi3aHa C MPOLLECCOM MUrpauuu, ToOYHee, C Mepee3oM B Opyrue poccuickvMe ropoga B
CBSI3M C BOWHOWN. MOXHO 3aKIo4MTb, YTO TPETbE MOKONIEHWE MUTPUPOBABLLMX B POCCUMICKME ropoga YeyeHLeB
OydeT akTUBHbIMW OWMMHIBaAMM C NPEVMMYLLECTBEHHbIM BIiageHWEM PYCCKMM A3bIKOM: Tak, ecrnu nepBoe
MOKOMNEeHMe MWUIrpaHTOB MOHUMAET U FOBOPMUT MO-YEYEHCKU, TO BTOPOE — OObLIYHO TOMBKO MOHWMAET, HO He
roBOpUT (MMM NIIOXO YK€ rOBOPWT), U COOTBETCTBEHHO WX OETW, TPeTbe MOKOMeHMe, MOCKOMNbKY C HUMWU Mo-
YEeYeHCKM He pasroBapuBaloT, yxe He OyayT HU NOHWMAaTb, HW FOBOPUTL MO-YEYEHCKU. PyCcCKM A3bIK Kak
CpeacTBO MeXHauuoHanbHOro obleHns — 0BbekTUBHOE sBMNeHue. Ho OHO He [JOMKHO COonpoBOXAAaTbCs
BbITECHEHMEM POAHbLIX A3bIKOB M3 cdepbl ynoTpebneHns cyxeHnem ux QyHKUUMA U TOPMOXEHUEM UX
CTPYKTYPHOIO pasBUTUS BCMEACTBME [OECTPYKTUBHOW HAUMOHANbHO-A3bIKOBOW nonutukn. Heobxoaumo
pasymMHoe, LenecoobpasHoe covyeTaHne KOMNOHEHTOB BUNNHIBU3MA.
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Unbsicoea Pauca CalmxacaHogHa — KaHOudam  cbusiofioeudeckux Hayk, douyeHm, YeyeHckul
eocydapcmeeHHbIlU yHusepcumem, . ' po3Hbill, Poccutickas ®edepayusi.

At the present stage of development of social linguistics works of Avrorin V.A., Alpatov
V.M., Baskakov A.N., Beloded I.K., Belousov V.N., Bertagaev T.A., Bliagoz Z.U., Desheriev
Yu.D., Dzhunusov M.S., ZhuravlevaV.K., Isaev M.l., Krysin L.P., Kriuchkova T.B., Mikhailov
M.M., Mikhalchenko V.Yu., Nikolskogo L.B., Protchenko I.F., Solntsev V.M., Tumanian E.G.,
Filin F.P., Khanazarov K.Kh., Shveitser A.D., Yudakin A.P., lartseva V.N. and others are
devoted to the problem of bilingualism and multilingualism as well as of diglossia.

The relevance of sociolinguistic studies of problems of national-language policy,
language situation and bilingualism, is also determined by the fact that these problems have
a direct connection with the problem of national relations, which is very relevant in the
modern Russian Federation and in the whole post-Soviet space.

The particular relevance of the problems of the functioning of national languages, the
language of inter-ethnic communication in a multinational State and the development of
national-Russian bilingualism as a consequence of inter-ethnic and inter-linguistic processes
is obvious and proved by practice (especially in modern times), along with clear shortcomings
in addressing these issues, their coverage and justification during the Soviet period.

The social and linguistic analysis of development of the Chechen-Russian bilingualism
which is closely coordinated by life to the main stages of implementation of national and
language policy has to open and reveal many sides and features of bilingualism as a social
and linguistic problem and to help to realize, comprehend and make possible attempts of
overcoming consequences of those tragic events which were developed in the territory of the
Chechen Republic within the last decade of the 20th century.

According to Khalidov A.l., "The main result of the post-Soviet period of the Chechen
history in the sphere of national-language policy is a significant weakening of the influence of
the Chechen literary language on the Chechen population: first, as a result of the reduction of
many written spheres of its functioning in the press, in the publishing activity, in education, on
television, as a result of the prevalence of simple and dialect language; secondly, as a result
of migration of most of the Chechen population outside the Republic. The last factor,
migration, has increased the influence of the Russian language greatly (most of the migrated
population is in the "Russian-speaking" environment) and has encouraged the further
development of bilingualism among this part of the Chechen people, which with long-term
dispersed, non-compact residence in different parts of Russia outside the Republic can lead
to the transition of migrants to the second language, Russian, and already leads to the
transition of migrants in the "near abroad" from Chechen-Russian to "Russian-Chechen”
bilingualism. Some of the settlers learn the state language in another relevant country
(Ukrainian, Georgian, German, French, etc.), and this is inevitable, as communication with
the indigenous population, occupation of some professional activity is impossible without it.
As a result of the migration of a large part of the Chechen population outside the Republic,
the social base of the Chechen literary language has been reduced" [6, p. 439].

Currently, the language situation in the Chechen Republic is slightly different than it was
twenty or more years ago. On the one hand, the problem of "reverse" bilingualism is not so
acute, on the other hand, the factor of the language environment, the presence in the
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republics of a large part of the Russian population, which had a certain influence on the
activity of the rest of the population in the use of their native language, is slightly reduced. For
example, in the Chechen Republic, the share of the Russian population has been decreased,
tens of times, due to known events, the share of Russians in the neighboring Republic of
Ingushetia is insignificant, and the structure of the population in other republics of the North
Caucasus has changed significantly. In the changed environment, different approaches and
principles are needed in the formulation and implementation of language policy and specific
programs in the field of language life, designed both for the short-term future and for the long-
term future. In particular, it is necessary to compensate for the decline of the factor of the
language environment and to take measures to ensure that there will not be a sharp
decrease in the level of knowledge of the Russian language in our republics.

The Chechen language, as is known, develops in close contact with the Russian
language, and these ties have been continuing for hundreds of years and they have passed
different periods.

"At the present time, we see such a close interaction between Chechen and Russian
vocabulary in the nominative-functional sphere that it is not possible to at least approximately
delimit assimilated Russian-language borrowing and Russian words fixed in the dictionary
fund of the Chechen language, which are only occasionally used in the speech of the
Chechen people and which are therefore outside the vocabulary-semantic system of the
Chechen language. As is known, most Chechen people now speak both languages and are
psychologically unable to assess Russian-language sneaking into the Chechen speech as
something unusual, carrying national color and stylistically marked. In lexicology and
stylistics, the term exoticism (referring to Russian words in Chechen texts) loses its meaning
as a tool for the scientific description of language processes, as there is a blur of boundaries
between lexical systems" [5, p. 396].

Sufficient attention has been paid to the comparative study of Chechen and Russian
languages, to the theory and practice of teaching Russian in Chechen-speaking audiences.
Until recently, priority was given to sociolinguistic aspects of the study of bilingualism, and the
authors of the relevant works noted, first, the increasing role of Russian in the lives of modern
Chechen people; secondly, that bilingualism is becoming a mass phenomenon in Chechnya,;
thirdly, the progressive influence of bilingualism on the Chechen language.

Maintaining our attitude towards the Russian language as the State language of the
Russian Federation, the language of inter-ethnic communication, by means of which the
entire population of the Russian Federation has access to full education, to all sources of all
information, we should not forget that "the language within the ethnic boundaries of its
speakers is not only and not so much a means of communication as the memory and history
of the people, their culture and experience of cognitive activity, their worldview and
psychology, their generation-to-generation baggage of knowledge about nature and space,
about diseases and methods of their treatment, about education and preparation for life of
new generations of people in the interests of preservation and multiplication of ethnos and its
identity.

The preservation of any language, no matter how many people speak it, is necessary,
because "any language is an expression of the uniqueness of each community, of a certain
way in which they perceive and describe reality. Consequently, every language must be
given all the necessary conditions to develop and fulfil its functions in all manifestations. Each
language community has the right to create conditions and attract a variety of domestic
means to guarantee the use of language in all social spheres."

The importance of issues of preservation and development of Russian and of all
languages of the peoples of the Russian Federation, their importance for harmonization of
inter-ethnic relations, ensuring civil unity, strengthening of state sovereignty and integrity of
Russia was once again stated at the joint meeting of the Council on Inter-Ethnic Relations
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and the Council on the Russian Language on May 19, 2015. The decisions taken at this
meeting should give a new impetus to complex, systematic work on preservation, study and
support of languages of the peoples of Russia, giving hope for further development of
multilingual educational and information space and allowing to coordinate efforts of state
bodies, scientists-linguists and the whole society in this sphere.

The works of Ovhadov M.R. and Khalidov A.l. are devoted to the problems of the
Chechen-Russian bilingualism [2], [3], [4], [6].

The Chechen language in the past, like many other Caucasian languages, was used
verbally and existed in the form of living dialects. Religious, philosophical, fiction, scientific
and educational literature was published in the Chechen language later. Works of oral
folklore, annals, chronicles were recorded, clerical work, training, private correspondence,
etc. were conducted.

Experts note that languages have equal legal rights but are not equal in functional
terms. It is common knowledge that the sphere of functioning of the Russian language, which
is more multi-functional, serving almost all areas of public life, increases every day.
Accordingly, the degree of proficiency in Russian has been increasing. And the number of
people who speak their native language has been decreasing.

Good knowledge of the Russian language usually does not lead to any change in the
perception of the native language. National identity is a more sustainable national element
than a national language.

The research results show a clear dependence of the level of the Russian language
proficiency on education, age and socio-demographic affiliation. Recently, for example, there
has been a clear age tendency among Chechens to switch to Russian as a language of
communication, which is precisely connected with the migration process, more precisely, with
relocation to other Russian cities due to the war. It can be concluded that the third generation
of Chechens who migrated to the Russian cities will be active bilinguals with a predominant
knowledge of the Russian language: for example, if the first generation of migrants
understands and speaks Chechen, then the second usually only understands, but does not
speak (or speaks poorly), and accordingly their children, the third generation will neither
understand nor speak Chechen, because people do not speak Chechen with them.

The view of the positive influence of bilingualism on the ability to learn languages is
based on the natural assumption that it is easier for a bilingual individual to learn the third
language because he has more experience of learning languages in general than
monolingual individuals. Beyond socio-psychological factors, this assumption itself is quite
convincing. In general, it is more significant, probably, not the fact that the child had to master
two languages from the earliest age, but the conditions under which this bilingualism arose
and was realized [1].

Since early bilingualism occurs where there is a contact between two or more cultures,
it is the complexity of the social environment as a whole that primarily affects the formation of
the individual living in these conditions. Bilingualism is therefore not essential as such, but as
one of the components of cultural complexity and at the same time the most explicit reflection
of it. Bilingualism is observable, while the isolation of other factors from the totality of what
forms the social environment is incomparably more complex [7, p. 65].

The study of bilingualism makes it possible to identify the applied aspects of the use of
its results: the implementation of reasonable communication and language policy, taking into
account the world information processes, the social organization of society at different levels
of leadership and management, as well as the degree of learning of norms and values as the
most important guidelines of human social activity.

The relevance of the study of bilingualism is also due to its general sociological lack of
study. Modern bilingual processes have been developing very dynamically, and the study of
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bilingualism has not been sufficiently developed yet. There is practically no holistic social
theory of this phenomenon.

As a highly complex, controversial process, bilingualism has attracted the attention of
professionals in many countries around the world. However, there is currently no common
understanding of the full range of issues covered by this problem.

The particular relevance of the problems of the functioning of national languages, the
language of inter-ethnic communication in a multinational State and the development of
national-Russian bilingualism as a consequence of inter-ethnic and inter-linguistic processes
is obvious and proved by practice (especially in modern times), along with clear shortcomings
in addressing these issues, their coverage and justification during the Soviet period.

The common place of all sociolinguistic works devoted to the problem under
consideration is the indication that the main factors affecting the language situation are the
social conditions of the functioning of the language. They determine both the level of
development of the language and the prospects for its preservation and development.
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The article considers the influence of ancient Greek charity on the social assistance of the Black Sea re-
gion peoples. Social work became a profession only at the beginning of the last century, but its roots go back to
antiquity, when forms of social assistance began to develop among various peoples. It was then that a social
assistance mechanism developed, which boiled down to the fact that the family, community and other traditional
structures protected everyone. This mechanism of social assistance was characteristic of Tauris, Scythians,
Sarmatians and other Black Sea peoples. The same relations were characteristic for Ancient Greece as well as
for other states of the Middle East region until the era of antiquity, the beginning of which dates back to the sec-
ond third of the 1st millennium BC. These relations was marked by the dominance of community ties and the
inherited Basileus power as well as the underdevelopment of private property. However, in the 8th century BC in
Ancient Greece, structural transformations began, private property relations, the dominance of private commodi-
ty production, the exploitation of slaves, the absence of strong centralized power and the policy of self-
government came to the fore. With the transformation of the state into an instrument of domination of private
owners, social assistance was of a class nature, which manifested itself in the fact that slaves were actually de-
prived of it. On the other hand, charity, which manifested itself in the organization of public meals, the distribu-
tion of money to the needy, the construction of churches and baths through private donations, and other events,
became an integral element of the antiquity's public life. According to the authors, we can talk about two chan-
nels of influence of ancient Greek charity on the social assistance of the Black Sea peoples. The first of these
channels called direct is associated with the creation of Greek colonies along the Black Sea coast. The second
channel can be called indirect, since it was mediated by the culture of Ancient Rome. At the beginning of the 1st
millennium in ancient Roman society, a contradiction arose between the need for social assistance and the lim-
ited possibilities for its implementation, which was removed by Christianity. According to Christianity, mercy fol-
lows from love, which coincides with the essence of God and charity is a practical expression of mercy. There-
fore, the spread of Christianity that began in the Black Sea countries in the 4th century contributed to the devel-
opment of charitable activities in them.

Key words: social work, social assistance, family, community, hospitality, beggars, petition, charity, phi-
lanthropy.

[E.IM. A2anoe, J1.I1. [TleHOropuHa CoumanbHasa NomMoLb B UCTopun HapoaoB MpuyepHoMopbs]
PaccmaTpuBaeTcs BnvsiHMe OpeBHerpeyvyeckon 6raroTBOpMTENbHOCTU Ha coLMarnbHY0 MOMOLLL HapogoB
MpnyepHomopbs. CoumanbHasa paboTa ctana npodeccuen TonNbko B Ha4ane npoLusioro CToneTusi, OgHako eé
KOPHW yXOOST BO BpeMeHa ApeBHOCTU. IMEHHO Torga CrnoXWIica MexaHu3M couuaribHOW MOMOLLM, KOTOpPbIN
CBOOMICH K TOMY, UYTO KaX[bli YEeNoBeK HaxoOuTca NoA 3aluTon CembW, OOLMHBI U APYrUX TpaguLUMOHHbIX
CTPYKTYp. OTOT MexXaHu3M coumanbHON MOMOLLM BbiN XapakTepeH Ans TaBpoB, CKMAOB, capMaToB W ApPYrnx
npuyepHOMOpPCKNX HapoaoB. [1o 3NOXu aHTUYHOCTU, Havano KOTOPOW OTHOCUTCS KO BTOPOW TPEeTU NepBOro Thi-
csyeneTnst oo H. 3., ansa OpesHen peunn GbINn xapakTepHbl T e OTHOLUEHWS, YTO U ANa ApYruX rocygapcTts
ONMXHEBOCTOYHOIO perMoHa. 3Tu OTHOLUEHUSI XapaKTepM3oBanucb rocnoacTBOM OBLUMHHBIX CBA3EW 1 nepeaa-
BaBLLENCHA MO HacneacTBy BracTbio 6acunNeBCoOB, a Takke HEPa3BUTOCTbIO YacTHOW cobcTBeHHOCTU. OaHAKO B
VIIl B. go H. 3. B [lpeBHel 'peunn Havyanucb CTPYKTYpHblEe Npeobpa3oBaHus, KOTOpblie NPUMBENN K BbIXOQY Ha
nepBbI NnaH YaCTHOCOOCTBEHHNYECKUX OTHOLLEHUWI, FOCMOACTBY YaCTHOIO TOBApHOrO NPOU3BOACTBA, 3KCMya-
Tauum paboB, OTCYTCTBUIO CUMbHOW LLEHTPann3oBaHHOW BNAacTu 1 NOMMCHOMY camoynpasneHuio. C npespatye-
HMEeM rocyaapcTBa B UHCTPYMEHT rocnocTBa YacTHbIX COOCTBEHHMKOB coLmanbHas nomolb npuobpena knac-
COBbI XapaKkTep, KOTOPbIA NPOSABAANCA B TOM, YTO pabbl Obin dakTnyeckmn nuweHsl e€. C gpyron CTOPOHSI,
HEOTbEMIMEMbBIM 3NIEMEHTOM OBLLIECTBEHHOW XM3HM aHTUYHOCTU cTana 6naroTBOpUTENbHOCTb, KOTOpasi NPOsB-
nanachb B opraHm3auumn obLecTBEHHbIX Tpanes, pasgayve AeHer HyXXaawwWwmmcs, CTPOMTENbCTBE XpamMoB U BaHb
3a CYET YaCTHbIX NOXEPTBOBAHWUW, a Takke APYrnx meponpusatusx. Mo MHeHWo aBTOpoOB, MOXHO FOBOPUTL O
OBYX KaHanax BNUsSHUS OpeBHErpevyeckon 6naroTBOpMTENbHOCTM Ha couuMarnbHyro nMoMowb Hapoaos [Mpuyep-
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Homopbs. NepBbIi N3 3TUX KaHanNoB, Ha3biBaEMbIN UMW NPSIMbIM, CBSI3aH C CO34aHUEM FPEYECKMUX KONMOHUI No
Bcemy nobepexbio HEpHoro Mmops. Bropon kaHan MoxeT 6bITb Ha3BaH KOCBEHHbIM, NOCKOMNbLKY OH Gbin onocpe-
JoBaH kynbTypon [peBHero Puma. B Hayane nepBoro Thica4enetus B ApeBHEPUMCKOM OOLLECTBE BO3HUKIO
NpoTMBOpeYME Mexay NoTpeOHOCTLIO B COLManbHOM NMOMOLLM U OrpaHUYEHHbIMM BO3MOXHOCTSIMU €€ pearnuvaa-
LUK, KOTOpoe ObINo CHATO B XpUcTnaHcTee. CornacHo XpUcTMaHCTBY, MUITOCEpPANE BbiTEKaeT 13 ntobsu, coBna-
JaroLen ¢ cywHocTbio bora, a npakTM4YeckMM BbipaXXeHMeM MUIOcepansl okasbiBaeTcsl 611aroTBOPUTENbHOCTb.
lMoaTomy pacnpocTpaHeHne XpUCTMaHCTBa, HavaBLleecsi B cTpaHax [puiepHomopbs B IV B., cnocobcTBOBano
pa3BUTUIO B HUX BNaroTBOpUTENbHOM AEATENBHOCTH.

KnoyeBble cnoga: coumanbHasa paboTa, counanbHas NoMOLLb, CEMbS, OOLLNHA, TOCTENPUUMCTBO, HULLME,
NpPoOCUTENbLCTBO, 6N1aroTBOPUTENBLHOCTL, UMAHTPONUS.
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Aezanos EgzeHuli [lemposuy — Ookmop ¢hurnocoghcKkux Hayk, rpogheccop, Pocmosckull 2ocydapcmeeHHbIl KO-
HomudYeckul yHugepcumem, e. Pocmos-Ha-[JoHy, Poccutickas ®edepayusi.

lNeHdropuHa Jlrodmuna NemposHa — dokmop hunocogpckux Hayk, doueHm, [JOoHCcKol e2ocydapCmeeHHbIU mex-
Hu4eckul yHusepcumem, 2. Pocmos-Ha-[JoHy, Poccutickass ®edepayusi.

An integral element of modern culture is social work, which is understood as profes-
sional assistance to people who find themselves in difficult situations. It acquired the status of
a profession only at the beginning of the last century, however, its roots go back to antiquity,
when various peoples appeared and began to develop forms of social assistance that formed
the basis of their existence. It was then that this mechanism developed, which boiled down to
the fact that each person was protected by traditional structures, which included primarily the
family and the community. This mechanism of social assistance was characteristic of the
Thracians, Tauris, Cimmerians, Scythians, Sarmatians, and other Black Sea peoples. How-
ever, the ancient Greeks appeared in the Black Sea region in the middle of the 8th century
BC and they were far exceed that of other peoples there not only in economic and political,
but also in social development. The forms of social assistance they created influenced other
nations becoming the property of world culture. Therefore, we can assume that in antiquity
the social assistance of the peoples of the Black Sea region experienced Greek influence.
But how strong was this influence and which nations experienced it to a greater extent, and
which to a lesser one?

The authors are aware that due to the complexity of the subject, which is several thou-
sand years distant from us, it is rather difficult to give detailed answers to the questions they
formulated. Therefore, they see their task in focusing on these issues, which are practically
not discussed in the literature of the history of culture, as well as outlining the most common
ways of their possible solution. To achieve their goals, they use the method of analysis of
documents, as well as methods of deduction and analogy.

Ancient Greek tribes appeared in the south of the Balkan Peninsula, as well as the ad-
joining islands of the Aegean Sea at the end of the 2nd millennium BC. Coming from Eastern
Europe, they created their own culture, based on the achievements of the peoples assimilat-
ed by them. In the 8-6 centuries BC in ancient Greece, there was a polis system that deter-
mined its development until the era of Alexander the Great, which put an end to independent
city-states. However, before the era of antiquity, the beginning of which is attributed to the
second third of the 1st millennium BC, Ancient Greece had approximately the same relations
as other states of the Middle East region. They were characterized by the dominance of
community ties and the inherited power of the Basileus, as well as the underdevelopment of
private property relations, a poetic description of which we find in Homer [4, 16].
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The traditional institutions of social assistance at the time of Homer were the family and
the community, which included phratries and phyles. The phyle consisted of several phra-
tries, which in turn represented an alliance of several clans. However, there were other insti-
tutions that were a specific manifestation of social assistance during the time of Homer.
These include the institution of hospitality, the institution of beggars and the institution of peti-
tion [8, p. 33].

Hospitality is a social phenomenon whose foundations began to emerge in a primitive
society. In the conditions of inter-tribal conflicts, when members of different tribes shared
hunting and collective lands, it was necessary in order to ensure mutual security. Many an-
cient peoples were characterized by providing any guest with shelter and food, caring for him,
fulfilling all his requests, as well as revenge for damage to his person and property [5, p.
148]. In the works of Charles Letourneau, Ferdinand Tonnies and other sociologists who
studied the life of primitive and traditional societies, there were references to hospitality. They
can be also found in the works of travelers describing the rituals and life of primitive peoples.
American anthropologist George Murdock attributed hospitality to cultural universals that are
inherent in all cultures, regardless of their geographical, historical and social differences [6, p.
128]. Since foreigners were disenfranchised in antiquity, hospitality served as a form of pro-
tection for their identity and property. The ancient Greeks believed that the guest was under
the protection of Zeus and other gods. Hospitality was known in the days of Homer, and un-
der the policy of democracy, the institution of proxeny was formed, which had the significance
of a kind of diplomatic representation. The ancient Greeks were in great demand as a prox-
enos (gr. Guest friend), which was performed by a citizen of the polis, representing the inter-
ests of another policy in his homeland [8, p. 464].

The institution of beggars in Ancient Greece had both an economic and a legitimate ba-
sis. Feeding system of community beggars was based on the redistribution in their favor of
agricultural products created by different layers of the polis. Participation in the holidays, as
well as in individual and collective sacrifices, allowed the community beggars not only to sur-
vive, but also to be able to live in dignity. Poverty brought a person to the lowest level of so-
ciety, making him defenseless. It caused the contempt of the world around them devoid of
sympathy. At the same time, poverty was not considered a hallmark of moral inferiority, and
traits of corruption and depravity were often associated with wealth.

The institution of petition, originating in a tribal society, has an ancient tradition. It was
known to all the peoples of the world, and among the ancient Greeks it was called hikesia.
Petition is possible only when there is an institution that has material resources and is able to
satisfy the needs of the petitioners. Therefore T. Zielinski, who is considered one of the lead-
ing experts in the field of ancient culture, considered petition and hospitality two sister institu-
tions, united by the common patronage of Zeus [9, p. 36].

As the institutions of social assistance mentioned above are universal, it we can as-
sume that in the days of Homer they existed not only among the ancient Greeks, but also
among other peoples of the Black Sea region. However, structural transformations began in
the 8th century in Ancient Greece, which had a huge impact on the subsequent development
of culture. The development of trade relations and Mediterranean navigation, coupled with
favorable geographical conditions, played a role in the archaic revolution, which led to the
transformation of the pre-antique structure into the ancient one. This transformation was re-
duced primarily to the fact that private property relations came to the fore, along with the
dominance of private commodity production, the exploitation of slaves, the absence of a
strong centralized power and polis self-government. After the reforms carried out by Solon, it
was completed in the 6th century BC [4, p. 16-17].

Antiquity made human freedom the highest value, the basis of which was private prop-
erty. At the same time, bringing of private property to the forefront destroyed the traditional
mechanism of social assistance, which was guarded by the state. With the transformation of
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the state into an instrument of domination by private owners, social assistance acquired a
class nature, which manifested itself in the fact that slaves were actually deprived of it. On
the other hand, charity, which was designated by the word “philanthropy”, became an integral
element of public life from antiquity.

The word “philanthropy” in the ancient Greek language appeared due to the outstanding
tragedian Aeschylus who lived in 6-5 centuries BC. In the tragedy “Prometheus Chained,” he
used that word to indicate the love for people that Prometheus demonstrated. Prometheus
taught people to use fire, as well as engage in arts and crafts contrary to the prohibition of
Zeus. He in response sentenced the Titan to eternal torment, and the most skillful blacksmith
Hephaestus criticized his friend for his excessive love for people [2, p. 80].

The word “philanthropy” initially meant divine help to people then later any help to peo-
ple. In other words, it has become regarded as a synonym for charity. For over a century of
existence as a profession, social work has developed a categorical apparatus that includes
concepts that came into it from other areas of knowledge, as well as its specific concepts.
The central position in the categorical apparatus of social work is occupied by the concept of
charity, which means gratuitous help to those in need, the motives of which can be both reli-
gious and secular. At present, it is no longer identified with the concept of philanthropy, but its
roots go back to antiquity, when the Greeks began to speak not about community help for
those in need, but about humanity.

Ancient Greek charity, which was organized by one of the members of the city council,
existed in various forms. It included the organization of public meals in which all citizens of
the polis could take part, the distribution of money to the needy, the construction of churches
and baths at the expense of private donations, as well as other events. At the same time,
charity among the ancient Greeks did not extend to slaves, whom they considered not peo-
ple, but the same tools as animals. In addition, some traditions prevailing in ancient Greece
were far from humanity. So, many polises specifically contained cripples and idiots, as well
as those sentenced to death, so that in the case of a famine or epidemic of the plague, they
could be sacrificed to the gods [3, p. 25]. However, even with the limited nature of charity, as
well as the existence of inhuman traditions, the merits of the ancient Greeks in the develop-
ment of social assistance cannot be downplayed. The word "philanthropy” entered many lan-
guages, and the forms of social assistance that arose in antiquity became the property of
world culture.

We believe that we can talk about two channels of the influence of ancient Greek charity
on the social assistance of the Black Sea peoples. The first of these canals, which can be
called direct, is associated with the creation of Greek colonies along the Black Sea coast.
Despite the fact that the colonization process, which began in the 8th century, took place
spontaneously, it was completed in two centuries. Its causes were both economic and politi-
cal in nature. The economic causes of Greek colonization includeB overpopulation, low agri-
cultural productivity, as well as an increase in the landed estates of the nobility due to small
farmers. As for political reasons, they were associated with the intensification of the internal
political struggle, which often led to the forcible eviction of representatives of the defeated
parties from the polises.

As a result of Greek colonization (called the second, or great Greek colonization in con-
trast to the first, which took place in the 13th century BC, when the Greeks settled the islands
of the Aegean Sea and the western coast of Asia Minor), settlements appeared on territories
that currently relate to Russia, Ukraine, Moldova, Romania, Bulgaria, Turkey and Georgia. In
the Black Sea region, the Greeks lived in close surroundings of the Scythians, Sarmatians,
Meots and other local peoples. The result of their proximity to these peoples was the mutual
influence of cultures, within which the leading role belonged to Greek culture [7, p. 82].

The second channel of influence of ancient Greek charity on the social assistance of the
peoples of the Black Sea region can be called indirect, since it was mediated by the culture of
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ancient Rome. Charity had pronounced Greek features in Ancient Rome, although it was lim-
ited only to them. Following the Greek patterns, the ancient Romans developed such forms
as the organization of public meals, the distribution of money to the needy, as well as the
construction of temples and bathhouses through private donations. At the same time, patron-
age, which is an aid to people of creative professions, was a phenomenon of Roman culture,
which in ancient Greece had not yet developed [1, p. 87].

Social assistance had a class nature in antiquity and was aimed at supporting those
who were considered a full member of society. However, at the beginning of the 1st millenni-
um, marked by a sharp aggravation of the problems of ancient Roman society, a contradic-
tion arose between the need for social assistance and the limited possibilities for its imple-
mentation. This contradiction was removed in Christianity, which offered its understanding of
charity. According to this understanding, charity is the result of love that coincides with God in
Christianity, and charity is a practical expression of benevolence. Therefore, the spread of
Christianity, which began in 4" century in Georgia, and then continued in other countries of
the Black Sea region, contributed to the development of charitable activities in them.
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In December 2019, an epidemic of a new acutely infectious disease broke out in the Chinese city of
Wuhan, which in two to three months turned into a pandemic of the coronavirus infection COVID-19. The
epidemiological, economic, environmental, humanitarian and political crisis has begun on the planet. The world
has never come across a similar situation. This is much more serious than what humanity has experienced in
last epidemics, when they spread from one continent to another for decades. In early summer 2020, more than
6.5 million people were found to have coronavirus in the world, according to Johns Hopkins University. The
article gives a general assessment of the enormous losses of the world economy and the economies of
individual States that arose as a result of quarantine during the coronavirus pandemic of 2020, it is shown that,
compared with previous crises, this one will be more destructive for the labor market and the exit from it will be
longer. The coronavirus epidemic has become a powerful challenge for the Russian labor market. It is
concluded that the deterioration of the situation in the Russian economy due to the coronavirus pandemic will
lead to increased interregional migration in the coming years, which will negatively affect the parameters of the
demographic situation and the quality of the labor market in most of the North Caucasian regions of Russia, and
the predicted persistence of high unemployment is associated with high threats to socio-political instability and
the growth of social conflict. The author formulated a number of proposals on mitigation of economic
consequences of the epidemic and controlling the outflow of working-age population from the regions of the
North Caucasus.

Key words: Covid-19 coronavirus pandemic, unemployment rate in Russia, population migration from the
regions of the North Caucasus, mitigation of economic consequences of the epidemic.

[A.B. Oxuoee OnHaMmunka MexxpermoHanbHoOn TpyaoBon Murpaumm HaceneHus Ha lOre Poccuu]

B pekabpe 2019 roga B KMTaMCKOM ropofe YxaHb BCMbIXHYMNa 3MNMAeMus HOBOW OCTPO 3apasHou
bonesHu, KOoTOpas 3a ABa-Tpu MecsLa nepepocria B nNaHAeMuio KOpOHaBUPYCHOW UHekumn COVID-19. Ha
nnaHeTe Hayancs a3nNuaAeMUONIOrMYeCcKU, 3KOHOMUYECKUI, 3KOMOTrMYECKUA, FyMaHUTapHbIA U NONUTUYECKUIA
Kpusuc. Hukorga npexage Mup He cTarnkuBarncsi ¢ nogobHow cutyauuen. OTo ropa3fgo cepbesHee Toro, YTo
YeroBeyecTBO MEPexunno B MNpowWfble 3NMAEMUKU, KOrda OHWM W3 OOHOMO0 KOHTMHEHTa Ha Apyron
pacnpocTpaHsnmuch aecatunetunamn. B Havane neta 2020 roga kopoHaBMpyC B MUpe obGHapyxeH bonee 4em y
6,5 MITH YyenoBek, CBUOETENbCTBYIOT AaHHble yHMBepcuTeTa [koHca XonkuHca. Poccus HaxoguTca Ha TpeTbem
MecTe no obLLeMy YnCny BbISIBMIEHHbIX ClyvyaeB 3aboneBaeMocTu, a oTaenbHble pernoHsl CeBepHoro Kaekasa
rnonanu B TOM CaMbIX 3apaxeHHbIX. Bcero B mupe ymepno okorno 400 000 6oneHeix COVID-19. B ctaThe oaHa
obLana oueHka konoccarbHbIX NOTEPb MUPOBON 3KOHOMUKM U 3KOHOMMWK OTAEMbHbLIX FOCYAapCTB, BO3HUKLLMX
BCNeacTBME KapaHTMHa B nepuod naHaemum kopoHasupyca 2020 roga, nokasaHo, YTO MO CpaBHEHWU C
NPEeXHUMN Kpu3nucamm 3TOT OKaxeTcsa bonee paspylumTenbHbIM ONS pbliHKA TpyAa, a BbIXOA4 U3 Hero bypet
Bonee NpoaomMKUTENbHLIM. JNUAEMUST KOPOHaBUpPYyca cTana MOLLUHENLLMM BbI3OBOM W AN POCCUMCKOrO pbiHKa
Tpyaa. CoenaHbl BbIBOAbI O TOM, YTO YXyAlLleHWe CuTyauunm B POCCUNUCKON 3IKOHOMUKE W3-3a NaHgemMuu
KOpOHaBupyca npveegetr B Onvkanlive rogbl K YCUNEHWIO MEXPErnoHanbHOW MUrpauuu, 4YTo HeraTMBHO
CKaXeTcs Ha napameTpax gemorpaduyeckon cuTyauum U KadecTBe pbiHKa Tpyda OomnbwuHcTBa CeBepo-
KaBkasckux peroHoB Poccun, a nporHo3mpyemoe coxpaHeHue BbiCOKon 6e3paboTtuubl Taut B cebe BbICOKME
yrpo3bl OBLLECTBEHHO-NOMIMTUYECKON HECTAabUNBHOCTU M pocTa COUManbHOW KOHMIIMKTOTEHHOCTU. ABTOPOM
chOpMynNMpOBaH psg NpeasioKeHW No CrAaXXMBaHUI0 S3KOHOMUYECKNX MOCNEACTBUNA ANMMAEMUUN N COEPXKMBAHMIO
OTTOKa TPpyAocnocobHoro HaceneHus U3 permoHos CeBepHoro Kaskasa.

KnioueBble cnosa: naHgemusi kopoHaBupyca Covid-19, ypoBeHb 6e3paboTtuubl B Poccun, murpaums
HaceneHusa n3 permoHos CesepHoro KaBkasa, crnaxvBaHne 3KOHOMUYECKMX NOCNeaCcTBUA annaemMuun.
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The modern world economy has entered a systemic crisis associated with the
introduction of national quarantine measures in almost all countries of the world, caused by
the unprecedented rapid spread of a new health-threatening coronavirus Covid-19.

The world has not known yet the same rate of spread of the disease, which has grown
into a pandemic in two to three months since the beginning of 2000. And also, for the first
time in the history of mankind, there was an almost simultaneous suspension of production in
virtually all sectors of the economy, and the business activity of companies, even global
ones, began to fall. The world gross domestic product (GDP) began to decline rapidly. "Every
month of total quarantine and social distancing reduces the annual growth in wealth of any
country by about 2%." This information is given by the experts from the Organization for
Economic Cooperation and Development (OECD) in their last May report, worsening their
March forecast by four times: then they considered that maintaining quarantine, self-isolation
and social distancing of people will reduce the GDP of countries by an average of half a
percent [4]. The world GDP, according to the World Bank (WB) reports, amounted to US $
85.8 trillion in 2019. It is easy to calculate the projected losses today at 2%, they will amount
to 1.716 trillion US dollars. This is about half of Germany's GDP, the largest EU national
economy ($3.997 trillion) and more than Canada's GDP of $1.71 trillion, Russia’'s GDP of
$1.66 trillion, the GDP of South Korea which is $1.62 trillion. And this is more than the total
GDP of 2019 of such large countries as, for example, Mexico and Spain combined [16].

For five consecutive months all national economies have been slowing down, the
streets of metropolises were empty, hotels, restaurants and many shops were closed, tens of
millions of people were left without work and lost their livelihoods. It is noteworthy that
residents of 200 States, both the largest and the smallest, suffered from the crisis. So, the US
economy with GDP of 20.5 trillion US dollars, according to estimates by the International
Monetary Fund (IMF), will decrease by 5.9%, Italy's GDP by 9.1%; the French economy will
shrink by 7.2%; Germany's economy will shrink by 7% [11]. The pan-European GDP,
according to IMF experts, will decrease by 7.5% in 2020. And the Central Bank of the
European Union admits that the fall in GDP at the end of the year will reach 12% in 19 out of
26 eurozone countries, because according to Eurostat, the EU economy has already
decreased by 3.5% in the first three months of 2020 [2]. In the IMF report it is noted that the
European Union will experience such a decline for the first time in its existence, and China for
the first time in almost half a century. In their projection of the development of the global
economy after the pandemic, IMF economists consider that if business activity resumes in
the second half of 2020, next year's economic activity will not cover the losses associated
with the Covid-19 coronavirus epidemic, despite the fact that the world is going to spend at
least another 10 trillion dollars to combat the crisis [6]. And the UN leadership considers that
the economies of developing countries, which include Russia, India, Mexico and several
other States in the world, will suffer from the introduction of stringent quarantine measures
even stronger than developed economies. The UN calls on rich countries to help developing
States in the framework of special support programs and general crisis measures, estimated
by the UN at 2.5 trillion dollars [5]. And it is difficult to disagree with these arguments, since
the world has an unprecedented outflow of capital from the markets of developing countries,
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four times higher than the similar reaction during the financial crises of 1998-1999, 2008-
2009, and 2014-2015. The size of capital outflows from emerging markets amounted to
almost $100 billion in March alone [6].

The crisis we are experiencing, according to many world experts, will be the deepest
since the Great Depression of the 1930s. It could throw away the world economy to the back
of the last century and nullify all economic development efforts for two decades.

The history of human development shows that crises caused by epidemics often lead to
interstate, interracial and interethnic disunity, which leads to socio-political instability, an
increase in nationalism and protectionism, and most importantly, the rapid impoverishment of
the vast masses of workers. That is why interracial unrest began in the United States, and in
the richest country in the world, more than 20 million people applied for unemployment
benefits in May alone. During the quarantine, in the world's most attractive country for labor
migration, exactly as many jobs disappeared in just one month as were created over the past
decade [7].

The number of unemployed citizens also rose sharply in Russia, as evidenced by data
on the unemployment rate. In January-March 2020, the unemployment rate in Russia was
unchanged, at 4.7% [3], 4.6% [8] and 4.7% [12], respectively. However, in April, the number
of unemployed in Russia increased by more than from 800 thousand people to 4.3 million
people or 5.8% [8]. According to the Confederation of Labor of Russia, unemployment in
Russia had reached 8 million people by summer, and according to the founder of the leading
Internet service Superjob A. Zakharov, the real number in the country is about 10 million
people [12].

In the regions of Russia, where employment is mainly associated with small businesses
temporarily closed due to quarantine, in our opinion, we can expect a wave of official
bankruptcy and mass layoffs, a sharp drop in living standards, an aggravation of socio-
political instability and an increase in social conflict against the background of an epidemic,
the prospects for a complete exit from which are still unpredictable. These conclusions are
based, first of all, on the history of the plague riot in Sevastopol 190 years ago. Then there
was a popular uprising, which was provoked by quarantine measures against the spread of
the cholera epidemic, which the authorities initially mistook for a plague. The riot was the first
in a chain of cholera protests that swept through many regions of Russia of the 19th century.
The inhabitants of Sevastopol, driven to despair, formed armed groups of volunteers who
were preparing for an armed rebuff of the cordon of the city. From the hostilities that could
blow up the situation in the city and in the navy, the city was restrained by the fact that the
cordon soldiers and many officers sympathized with the inhabitants, and the volunteer units
themselves were formed under the leadership of the retired military.

According to IMF forecasts, coinciding with the official forecasts of the Russian
Government, Russia's GDP will decrease by 5.5% in 2020, and in 2021 it will increase by
about 2%. A slowdown in economic activity will inevitably lead to an increase in
unemployment, the level of which, according to the forecast of the Ministry of Economic
Development will fall to 5.4% in 2021, to 4.9% in 2022, and will return to the level of the
beginning of 2020 only in 2023.

However, a number of Russian experts predict that real unemployment in Russia by the
fall of 2020 could grow to 20 million people [12]. Such a fall in the labor market due to the
economic downturn can only strengthen interregional labor migration, which, even before the
epidemiological crisis, as shown in our studies, had led to a deterioration of the demographic
situation in the North Caucasus regions of Russia with a high level of chronic unemployment
[13-15].

So, according to official data of Rosstat (Table 1), the total population of the North
Caucasian Federal District (NCFD) during 01.01.2018-01.01.2019 increased by 43,267
people: from 9,845,114 to 9,866,748 people or by 0.4%.
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Table 1. Dynamics of the permanent population of Russia and the regions
of the South of Russia as of January 1, 2018-2019

As of January 1, 2019 As of January 1, 2018
Table 1.2 The entire including: The entire including:
population urban rural population urban rural
Russian Federation 146 780 109 453 37321
720 533 187 | 146 830576 | 109 390 216 37 440 360

Southern Federal 16 454
District 550 | 10316730 | 6137 820 16 448 201 10 300 616 6 147 585
North Caucasian
Federal District 9 866 748 4947 172 | 4919576 9845 114 4920 139 4 924 975
The Republic of
Dagestan 3086 126 1396715 | 1689411 3 075 006 1390 196 1684 810
The Republic of
Ingushetia

497 393 275 891 221 502 492 718 272 920 219 798
The Kabardino-
Balkarian Republic 866 219 451 002 415 217 866 023 451 170 414 853
The Karachay-
Cherkess Republic 465 563 199 465 266 098 465 934 199 344 266 590
The Republic of
North Ossetia-Alania 699 253 449 873 249 380 700 509 450 369 250 140
The Chechen
Republic 1 456 951 534 883 922 068 1 446 966 518 031 928 935
Stavropol Territory 2795243 | 1639343 | 11550900 2 797 958 1638 109 1159 849

The source: [10]

As the data of Table 2 show, the highest indicators of negative migration of the
population were observed in the Republic of Dagestan, the population of which in 2018
increased by 22,241 people, despite the fact that more than 11 thousand people left their
republic. Negative migration is observed in all regions except Ingushetia, but in three regions
of the North Caucasus Federal District it is threatening the demographic situation. Thus, in
the Republic of North Ossetia-Alania there was the second largest negative migration growth
after Dagestan of 4,512 people, which could not cover the natural population growth of 2,000
people. The number of Karachay-Cherkessia decreased by 742 people as a result of the
migration outflow of the population of 1559 people. And the population of Stavropol Territory
decreased by 543, despite the fact that in the region there was both a natural decline of
1,400 people and a negative migration of 4,031 people. Only in the Republic of Ingushetia
there is a demographically favorable situation: the total population growth of 9,350 people is
ensured by a natural increase of 6,500 people and migration of the population to the region,
estimated by Rosstat, of 2,850 people.

Table 2. Change in the permanent population of Russia and the regions of the South of Russia by
components as of January 1, 2018-2019

Population Changes during 2018 (+,-) Population
Table 1.3 as of total including: as of
The entire January 1 growth natural migration January 1
population 2018 increase growth 2019
Russian
Federation 146880432 -99712 -224566 124854 146780720
Southern Federal | 16441852 12608 37047 49745 16454550
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North Caucasian
Federal District 9823481 43267 68453 -25186 9866748

The Republic of 3063885 22241 33249 -11008 3086126
Dagestan

The Republic of

. 488043 9350 6500 2850 497393
Ingushetia

The Kabardino-
Balkarian 865828 391 3759 -3368 866219
Republic

The Karachay-
Cherkess 466305 =742 817 -1559 465563
Republic

The Republic of
North Ossetia- 701765 -2512 2000 -4512 699253
Alania

The Chechen

: 1436981 19970 23528 -3558 1456951
Republic

Stavropol

: 2800674 -5431 -1400 -4031 2795243
Territory

The source: [10]

Alarming conclusions stem from the analysis of the dynamics of the urban and rural
population of the North Caucasus Federal District. As shown in Table 3, the urban population
of the district increased in 2018 by 1.1% (from 4 920139 people up to 4 947 172 people), and
the rural decreased by 0.8% (from 4 924 975 people up to 4 919 576 people). On average, in
the Russian Federation, with a decrease in the total population by 0.1%, the urban population
increased by 0.1%, and the rural population decreased by 0.6%. In the neighboring Southern
Federal District, the population increased by 0.1%, while the urban population increased by
0.3%, or 32 299 people, and the rural population decreased by 0.3%, or 19 531 people. In
the neighboring North Caucasus Federal District, with a total population growth of 0.4%, the
urban population increased by 54 066 people, and the rural population decreased by 10 799
people. That is, the comparative growth of the urban population of the North Caucasus
Federal District, which is less than 1.6 times compared to the Southern Federal District,
amounted to 1.6 times per year.

Table 3. Growth in the city and rural population of Russia and the regions of the South of Russia in 2018

Population growth; person Population growth; %
Table 1.6 The including: The urban rural
entire urban rural entire
population population
Russian -99 126 -226
Federation 712 634 346 -0,1 0,1 -0,6
Southern 12 32 -19
Federal District 698 229 531 0,1 0,3 -0,3
North
Caucasian 43 54 -10
Federal District 267 066 799 0,4 1,1 -0,8
The Republic of 22 13 9
Dagestan 241 039 202 0,7 0,9 0,7
The Republic of 9 3
Ingushetia 350 5942 408 1,9 2,2 -22,0
The Kabardino-
Balkarian
Republic 391 -336 727 0,0 -0,1 0,2
The Karachay- - 242 -984 -0,2 0,1 0,0
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Cherkess 742

Republic

The Republic of

North Ossetia- -2 -1

Alania 512 -992 520 -0,4 -0,2 -0,3
The Chechen 19 33 -13

Republic 970 704 734 1,4 6,7 14
Stavropol -5 -7

Territory 431 2 467 898 -0,2 0,2 -0,3

The source: Population size and migration of the Russian Federation in 2018 (statistical bulletin).
Moscow, Rosstat, 2019.

Comparing the migration growth (decline) rates of the population in Russia, the
Southern Federal District and the North Caucasus Federal District, as well as its regions, it
can be concluded that the migration outflow indicators in the North Caucasus Federal District
as a whole are 2.6, which is almost three times higher than the Russian average. The highest
rate of migration decline, as shown in Table 4, was observed in the Republic of North
Ossetia-Alania. It amounted to 6.4. Here, the highest migration decline rate of the rural
population was also observed (8.1), despite the fact that on average in Russia it amounted to
1.9., and in the rural population of the Southern Federal District, zero growth was recorded.
Following North Ossetia, Dagestan stands in the ranking of negative migration per 1000
people: the total migration growth rate here was 3.6, and the migration decline rate of the
rural population was 6.9 in 2018.

Table 4. Migration growth rates of the population of Russia
and the regions of the South of Russia in 2018

Migration growth rates per 1,000 people
Table 1.10
the entire including:
population urban rural
Russian Federation 0,9 1,8 -1,9
Southern Federal District 3,0 4,38 0,0
North Caucasian Federal District 2,6 -0,3 -4,8
The Republic of Dagestan -3,6 0,4 -6,9
The Republic of Ingushetia 5,8 10,4 0,1
The Kabardino-Balkarian Republic -39 -4,6 3,1
The Karachay-Cherkess Republic -3,3 -1,3 -4,9
The Republic of North Ossetia-Alania -6,4 5,5 -8,1
The Chechen Republic -2,5 -3,8 -1,7
Stavropol Territory -1,4 1,1 -5,0

UcmouHuk: [11]

Considering the total migration growth of the population in terms of age, it should be
noted that migration is economic in nature, since from the total migration outflow of the
population of the North Caucasus Federal District to 25 thousand people almost 17.5
thousand people are people of working age.

The highest indicators of negative migration among the regions of the North Caucasus
Federal District were recorded in the Republic of Dagestan, only 7.2 thousand people left the
region, the Stavropol Territory is in the second place, about 3.7 thousand people of working
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age left this territory. The third place is taken by North Ossetia, from which more than 3
thousand people of working age migrated.

The Federal Center understands that in the conditions of quarantine and self-isolation of
consumers, the risks of not just temporary shutdown, but bankruptcy were experienced by all
service enterprises, most of which belong to small business; and that it is a small business
that provides employment to an overwhelming number of regions of Russia. It is also clear
that without the development of infrastructure and regional economic support programs,
unemployment is likely to rise sharply in many regions, and that only programmatic measures
for supporting business can contribute to increasing demand for labor and smoothing
migration outflows, but the sharp drop in tax revenues to the Federal Budget and regional
budgets is likely to welcome the need to tighten control over cost increases.

Table 5. Total migration growth of the population of Russia and the regions
of the South of Russia in 2018

Total population migration growth

Table 2.11 including those under the age

in total , . .

under working-age working-age over working-age

Russian Federation 124 854 21921 91 446 11 487
Southern Federal District 49 745 7 869 31312 10 564
North Caucasian Federal
District -25 186 -5 912 -17 441 -1 833
The Republic of Dagestan -11 008 -3375 -7 254 -379
The Republic of
Ingushetia 2 850 232 2021 597
The Kabardino-Balkarian
Republic -3 368 -477 -2 393 -498
The Karachay-Cherkess
Republic -1 559 -429 -823 -307
The Republic of North
Ossetia-Alania -4 512 -758 -3 037 -717
The Chechen Republic -3558 -1 074 -2 265 -219
Stavropol Territory -4 031 -31 -3 690 -310

UcmoyHuk: [11]

According to the study of the ACRA rating agency, Russian regions are likely to solve
the problem of budget deficits by reducing costs or borrowings [9]. However, these measures
will actually leave small businesses without targeted support, the latter provide up to half of
employment in most regions of the North Caucasus Federal District. According to the latest
stats, the total number of employees in Russia is about 72 million people. Among them 32
million people are employed in large and medium-sized enterprises, and about 40 million
people, or 55.55%, are employed in small enterprises [10]. However, it is in this segment that
the prospects for direct assistance from the State are uncertain and ghostly, and that is why it
is possible to predict an increase in interregional migration of working-age population from
the small business sector.

Obviously, due to the crisis, income from personal income tax will significantly
decrease, which, again, in many North Caucasus regions provides up to 50% of income, as
well as from other regional taxes and payments for which deferrals or privileges are provided
(income tax, property tax, rent and a number of others). And in this situation, it is better to
increase direct assistance in the form of grants, subsidizing the interest rate of leasing and
developing programs to support youth, family, innovative and Internet business for both
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existing and newly created small businesses. Otherwise, the current outflow of population to
large cities, even without job security, will increase sharply in the coming years, and all the
problems mentioned above will worsen. Such support is quite possible due to the reduction of
non-priority costs and the concentration of costs on supporting regional business.

To increase employment in the territorial subjects of the North Caucasus Federal
District of the Russian Federation, a number of proposals have been formulated: an increase
in self-employment, which is possible, for example, within the framework of federal programs
and the state program "Development of the North Caucasus Federal District," especially
federal targeted programs aimed at the socio-economic development of each territorial
subject of the North Caucasus Federal District until 2025; active development of programs of
support of small business in the service industry where for the beginning of 2019 more than a
half of the working population of the North Caucasus is really occupied within the
subprograms of the state program "Development of the North Caucasian Federal District"
directed to implementation of investment projects of North Caucasus federal district,
development of a tourist and recreational cluster in the North Caucasian Federal District, the
accelerated development of year-round tourist and recreational complexes of North
Caucasus federal district, a medical cluster in Caucasian Mineral Waters area; organization
and implementation of interregional employment programs for young and mobile people of
the North Caucasus Federal District regions to the regions of Russia where there is a lack of
workspaces.
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SAVING THE ETHNOCULTURAL HERITAGE OF THE PEOPLES OF THE NORTH
CAUCASUS AS AN ALTERNATIVE TO ASOCIAL MANIFESTATIONS
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The cultural traditions of the peoples of the North Caucasus are distinguished by their diversity, the mosaic
appearance that has developed during their centuries-old creative activities. Regional ethnic and sociocultural
reality forms the basis of a certain type of civilization, called Caucasus, which is rich in its material and spiritual
heritage. The Caucasus civilization is local, colorful, diverse, unique, which is determined by its material and spir-
itual achievements, values which were left by the ancestors for younger generations, and the latter, contributing
their share, give the legacy of the past a modern character. Caucasus civilization is connected with Eastern,
Western civilizational types, Slavic-Russian world, that gives ethnocultural heritage a unique, special character.
For many contemporaries, the ethno-cultural diversity of the peoples of the Caucasus, including the North Cauca-
sus, is unclear, not because it is archaic, but because it is diverse, syncretic, and has experienced many devel-
opments from different cultures and civilizations. The preservation of the ethnic and cultural heritage of the peo-
ples of the Caucasus and its understanding are now an extremely important problem in scientific and cultural
terms.

Key words: ethnocultural heritage, traditions, Russia, North Caucasus, Dagestan, Chechnya, diversity, cul-
tural artifacts, asocial processes.

[B.X. Akaee, 3.3. A6dynaeesa CbepexeHne aTHOKYNbTYpHOro Hacneamsa HapogoB CeBepHoro KaBkasa kak

anbTepHaTMBa acouManbHbIM NPOSIBNEHUAM |

KynbTypHble Tpaguumn HapogoB CesepHoro KaBkasa OTnu4aroTCHd CBOMM MHOroobpasvem, MO3auyHbIM
00nMKOM, KOTOPbIA CINOXUIICS B XO4€ WX MHOrOBEKOBOW CO3uaaTernbHOW AesaTenbHOCTU. PernoHanbHasa aTHuYe-
Ckasl U COLMOKYIbTypHas pearnbHOCTb COCTaBMSET OCHOBY OMpeneneHHoro Tuna uMBunn3aumm, MMeHyemMmon Kas-
Ka3ckou, KoTopasi borata cBOMM MaTepuarnbHbIM U OyXOBHbIM Hacneavem. KaBkasckas umBmMnM3aumsi nokanbHa,
KONMOpWUTHa, pa3HoobpasHa, yHMKarnbHa, YTO Onpedensercsa e€ martepuanbHbIMU U OYXOBHbIMU OOCTUXEHUAMMN,
LEeHHOCTAMMW, OCTaBMBLUMMU NpeaKaMn nogpacTatoLLmM NOKONEHUAM, a nocneaHne, BHOCS CBOKO NenTy, NpuaatoT
Hacneauo NpoLUIoro COBPEMEHHbIN XapakTep. KaBkasckas LMBMNIM3aumMs CBsi3aHa C BOCTOYHbIMM, 3anagHbiMu
UMBMNN3ALUMOHHBIMU TUMAMK, CMaBSAHCKO-PYCCKMM MUPOM, YTO NpuaaeT 3THOKYNbTYPHOMY Hacneamto yHuKarb-
Hbli, 0OCOBGEHHbIN XapakTep. [ns MHOrMX COBPEMEHHUKOB 3THOKYNbTYpHOEe MHOroobpasue HaponoB KaBkasa, B
ToM uncne n CesepHoro KaBkasa, HEMOHATHO HE NOTOMY, YTO OHO apXau4yHo, a NOTOMY YTO pas3HoObpasHO, CUH-
KPETMYHO, UCNbITano MHOIO BESHWIA, MCXOAUBLUUX OT pasHbIX KynbTyp U uusnnusauuin. CoxpaHeHue 3THUYECKO-
ro, KynbTypHOro Hacrnegus HapofoB KaBkasa, ero OCMbICIIEHUE HbIHE VUCKITIOYMTENBHO BaXXHasd B HAYYHOM, KyIlb-
TYpPOSOrMYeCcKOM OTHOLLEHMMN Npobnema.

KntoueBble cnoBa: 3THOKYNbTYpHOE Hacneaue, Tpagnuun, Pocensi, CeBepHbii KaBkas, [arectaH, YeuHs,
MHoroobpasue, KynbTypHble apTedaKkTbl, acoumarnbHble NPOLEeCChI.
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Abdynaesa 3aupa OceHbynamosHa — kaHOuUGam ¢buriocogbckux Hayk, douyeHm, [JacecmaHckuli 2ocydapcmeeH-
HbIl MeduyuHcKul yHugepcumem, 2. Maxaykana, Pecrniybrnuka [JaececmaH, Pocculickas ®edepayusi.

The study of the ethnocultural heritage of peoples as well as its preservation is an im-
portant problem in theoretical and practical terms, requiring special attention of scientists,
practitioners who periodically solve its main tasks. They are diverse, often opposite. Some au-
thors implement them, others are pessimistic, others seek to replace them with borrowed inno-
vations. This naturally harms peoples and their cultures, and this position has always been un-
acceptable and condemned. It is known that in ancient Greece people's lives were based on
respect for the traditions of their ancestors, great importance was attached to understanding
and honoring them. The laws of Athens prohibited borrowing someone else's things and intro-
ducing innovations that allegedly worsening the lives of Greeks, changing their worldview.
Thus, the charge brought against Socrates consisted of two points: "Socrates does not honor
the gods of those gods whom the Athenian people consider such, and introduces new gods;
he also depraves young people” [12, pp. 73-74]. In this way, ancient history has recorded the
fact that the slander of the violation of spiritual and cultural traditions, brought against Socra-
tes, "the wisest of the Greeks," was a strong basis for making the most unjust decision, death
penalty.

Through the traditions in society there was a management of ethnophors, the representa-
tives of an ethnic group, social groups, forming certain behavioral attitudes, worldview values.
They set development vectors, they often serve as a brake of modernization, preventing "other
gods" from dominating. The cultural heritage of ethnos is the basis for its existence, and it is
conservative, maintaining historically established ties and relations between people, it is also
susceptible to modern innovations, adjusting the perspective of social development of ethnos.
It is based on local cultural values, achievements of regional civilizations and their adaptations
to modern times. In the context of modern globalization, the study of the heritage of the past,
the basic values of ethnic culture, is significantly updated, that makes it possible to identify its
new meaning intentions.

The understanding of the cultural heritage of peoples has always been significant for
Russian humanitaristics, in particular for Caucasian studies. The study of antiquity of peoples
of the Caucasus determines its place and influence on modern culture, as well as its reverse
outflow. It is still relevant.

Features of ethno-cultural diversity in Russia. The wealth of Russia is not only its enor-
mous natural resources, but also numerous peoples, nations with their individual and special
ethnic values such as history, languages, beliefs, customs, traditions, various kinds of pro-
duced cultural results, significant architectural monuments, magnificent literature and art. But
these sociocultural achievements in Russia are united within the framework of common history
and the State, a common constitution, on the basis of the existence of the inter-ethnic and
state Russian language, joint economic and sociocultural activities of peoples. We consider
that saving all this wealth is a basic part of the strategy of national and cultural development of
Russia. Considerable work is being done in the country to preserve, to study and to develop
the ethnocultural heritage. State policy in this direction contributes to the cementation of inter-
ethnic, intercultural and interfaith relations. It also involves active countering various threats
posed by external challenges, asocial, extremist and terrorist manifestations aimed at destabi-
lizing ideological, political, spiritual, and cultural sustainability in the country, in the North Cau-
casus.

The sociocultural development of the world according to the Western model is focused
on simplification, unification of diversity, erasing the lines not only between national States, but
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also between ethnos and traditions within society. At the same time, it is very important to pro-
ceed from the fact that local civilizations are not only closed up, and in this form, they cannot
exist for a long time, but this is also a natural course of history. They are often open, open to
the world, susceptible to external cultural trends. In this regard, the thought of the British histo-
rian and culturologist Arnold Toynbee is noteworthy, arguing that "local civilizations are mile-
stones of time, and not islands of closed history" [18, 11 p.]. Thus, cultural diversity is empha-
sized, the dynamics which depends on the time, practical and intellectual activities of a person,
ethnic group, society, State.

The culture of the peoples of the North Caucasus, their customs, traditions, myths, mate-
rial and spiritual artifacts, civilizational achievements have special and common development
trends. And this is manifested in the construction of fortresses, temples, sanctuaries, churches,
mosques, in the creation of a kind of writing. For example, the Caucasians created Albanian,
ancient Armenian, ancient Georgian scripts, wrote works that contain information on the histo-
ry, geography, ethnogenesis of numerous peoples of the Caucasus. With the adoption of Islam
by the peoples of the region, on the basis of their cultural traditions, a specific Arab-Muslim
culture was formed, enriched with their cultures, which gives it a syncretic character. Identify-
ing the relationship between general and special in this cultural syncretism is an important re-
search task. The cultural heritage of the peoples of the North Caucasus is diverse, has its own
isolated, local features, coupled with local color, developed on the basis of the landscape,
manifestations of ethnic customs, traditions, building structures, culture of agriculture, histori-
cal, cultural and mental factors, various communications. At the same time, the ethnocultural
heritage is conservative, which is an important indicator characterizing the socio-cultural state
of the community, tribe, ethnos as a whole. It is an integral part of the existence of an ethnic
group, a nation, it is broadcast from generation to generation through memory, hearing, lan-
guage, writing and building structures.

In this regard, it seems, the statement of V.V. Putin is appropriate: "Russia has emerged
and developed for centuries as a multinational State. In the State there was a process of mu-
tual conformation, mutual penetration, mixing of peoples on family, friendly and official levels.
Hundreds of ethnic groups live on their land together and next to the Russians. The develop-
ment of huge territories that filled the entire history of Russia was a joint affair of many peo-
ples." [17] The development of the peoples of Russia, preservation and development of their
cultural heritage, seem to us to be a common matter, without which it will not be able to pre-
serve itself as a sovereign State.

The rich cultural heritage of the peoples of the North Caucasus is recorded in architec-
tural monuments created in ancient times, the Middle Ages, new and modern times. In the east
of the North Caucasus, Derbent with its "Naryn-Kala" fortress is among the most important cul-
tural and civilizational monuments. In Chechnya and Ingushetia, this is a tower complex, or ra-
ther, what remained of it during natural destruction, the consequences of the deportations of
the Chechens and the Ingush of 1944, military operations in the 90s and early 2000s. Howev-
er, the preserved part of the monuments is under the State protection, they are being recon-
structed, and the State allocates considerable resources for this.

The ethnic culture of the peoples of the North Caucasus is rich in achievements in the
field of folklore, myths, legends, national literature, philosophical vision of the world, preserved
Arabic-graphic manuscripts, modern scientific, cultural achievements of the peoples of the re-
gion. And this requires careful treatment, identification of new artifacts and thorough study.
During the study, it is important to consider the relationship of national culture, the influence of
religious culture on it, its ties with Russian and European forms of culture [4, 19 p.]. Yu.A.
Zhdanov emphasized the need to integrate the brain powers of the South of Russia in achiev-
ing stabilization and sustainable development of the region. Despite the fact that in the North
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Caucasus the results of stabilization are obvious, the fundamental task set by the scientist is
designed for many decades. We consider that in order to solve it, it is important to mobilize the
efforts of universities and research institutes in coordinating their activities at the federal level.
The brain powers of the South Caucasus, scientific centers established during the years of
Soviet power and having achieved significant results in scientific research studying the devel-
opment of cultures of the peoples of the Caucasus and Russia, could also play a positive role
in this matter. Researchers of the cultural heritage of the peoples of the North Caucasus have
done a lot to describe historical processes in the region, analyze ethnocultural, religious, social
ideas, identify the features of their worldview and world perception [6, p. 38].

Russian specialist in Caucasian studies S.A. Harutyunov, notes: "At first there was diver-
sity. Grasses of primitive, primeval cultures, which had not turned into powerful trees of civili-
zations yet, bloomed with their modest field flowers, bore their small berries. Then some of
them began to grow into shrubs and trees. These trees began to bloom with large, lush flowers
that continued to bear fruit, which we still partially continue to taste today" [9, 49 p.]. In this col-
orful naturalistic picture portrayed by S.A. Harutyunov, we would like to add several scales of
colors: modest wildflowers, shrubs that bear small sweet-sour fruits are still preserved, which
is clearly visible when a person secludes himself in various places of the Caucasian land-
scape, falls into deep gorges, onto high mountains, small glades.

The taste of these fruits contains the odors of antiquity, primeval natural harmony and the
person returns to his origins. How important it is today that Caucasians save both nature and
the cultural origins that unite them. Yu.A. Zhdanov wrote about this and dreamt of unforgetta-
ble memory. His heritage conservation program was to achieve the synthesis of Eastern, Cau-
casian and Western cultures.

About the regional traditions of studying ethnocultural heritage. The ethnocultural herit-
age of the peoples of the North Caucasus, both in its material and spiritual manifestations, is
diverse, heterogeneous and syncretic. For the eastern part of the North Caucasus, Derbent is
of great importance as a unique heritage complex with a rare and integral cluster of historical
and architectural monuments of antiquity. The complex monument "Ancient Derbent" is includ-
ed in the list of UNESCO World Heritage Sites [14, p. 8]. Its preservation is the patriotic duty of
citizens, the State and society. Dagestan researchers pay considerable attention to the study
of Arabic-graphic, Persian, Turkic texts as cultural values. Centers of scientific, cultural activity,
handwritten departments are organized, books reflecting religious, philosophical, scientific her-
itage of peoples are published. Significant results have been achieved. We would like to name
some of them, the following texts are published: "Dagestan Historical Works," "Book of Mem-
oirs" of Abdurakhman from Gazikumukh, "Arabic Manuscript Book in Dagestan,” "Letters of
Shamil,” "Monuments of Turkic-language business correspondence in Dagestan XVIII century”
[20] and others.

M.A. Abdullaev has been studying rich ethnocultural, religious and philosophical heritage
of the people of Dagestan for many years. His feather possesses numerous researches in
which historical and cultural features of penetration of Sufism to the Caucasus, its impact on
the culture of the people of Dagestan, Chechnya and Ingushetia are revealed. The role of Sufi
sheikhs in the confirmation of Islam comes to light, religious and philosophical views of people
of Dagestan during folding of medieval Arab-Muslim culture are revealed [1]. M.I. Bilalov con-
siders features of national cultures, including the people of the North Caucasus from the posi-
tions of informative culture, pluralistic approach, plurality and unity of cultures [10].

In the Chechen Republic and the Republic of Ingushetia construction, cultural artifacts
are tower complexes, ancient weapon, manuscripts, carpets, many of which were destroyed
during deportation and also during the recent military conflicts. Their remained part is under
the protection of the State which allocates resources for their protection, preservation and re-
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construction. During deportation of the Chechens and the Ingush and also during military op-
erations in Chechnya history and architecture monuments, archives, museums with their valu-
able exhibits some of which emerge in the black markets in Moscow, Europe were destroyed
and other cultural values are forever lost.

In the Academy of Sciences of the Chechen Republic, activities are carried out to reprint
multi-volume Chechen folklore in Chechen and Russian languages. In Russian "The Nart saga
of the Peoples of the Caucasus" was published, which is the selected works of the professor
Uzdiyat Bashirovna Dalgat [13], who had been working for many years at the Institute of World
Literature of the USSR Academy of Sciences. She is the daughter of B.K. Dalgat, who studied
primeval religion, ancestral life and customary law of the Chechens and the Ingush at the end
of the 19th century. This scientific heritage, as well as the research of W.B. Dalgat, still retains
its scientific value and requires a new understanding, the identification of new cultural mean-
ings.

An integral part of the spiritual heritage of the Chechens, the Ingush, the Ossetians, the
Kabardians and the Adygeis is the Nart saga "llly", heroic songs of the Chechens. Addressing
them, their study, the identification of a new meaning in them, taking into account the modern
context, allows to expand and deepen the understanding of the cultural heritage of a particular
ethnic group. The ideological, cultural, patriotic potential present in this cultural heritage can be
successfully used for the educational purposes of younger generations.

Recently, universities and research centers in the Chechen Republic and Georgia con-
cluded cooperation agreements in the field of education, science, exchange of students and
scientists. The Center for Nakh Studies organized at the Chechen State Pedagogical Universi-
ty and its first steps are related to the holding of an international conference on the study of
folklore, culture of the peoples of the Caucasus with the participation of scientists from Russia,
the North Caucasus, as well as Georgia. Within the framework of the reached agreements
Chechen scientists have recently visited Georgia to collect ethnographic, folklore material re-
flecting Nakh-Georgian cultural relations. We believe that the results of this expedition will be
verbalized.

The study of the cultural heritage of peoples involves the description, identification of val-
uable artifacts that require protection by society and the State. In the regions this is done by
museums, research institutes, universities where scientific research is conducted, their results
are published, and personnel are being prepared.

The researches carried out under our scientific guidance in the Chechen Republic involve
the analysis of the cultural heritage of the peoples of the North Caucasus, the study of peculi-
arities of ethnic culture and its development in modern conditions, the improvement of inter-
ethnic and interfaith relations in the region. In 2014 the unique work "Folk Culture” of Ya. V.
Chesnov was published, in which the author based on methods of philosophical and anthropo-
logical approach, hermeneutic analysis explores the cultural heritage of the peoples of the
Caucasus. In the collected ethnographic material describing the dwelling, language, mytholo-
gy, magic of the Adygeis, the Balkars, the Georgians, the Ingush, the Russians and the Che-
chens, he seeks to find what unites them, makes them intelligent, highly cultured peoples. And
here one cannot but agree that Ya. V. Chesnov analyzes the personality ("konakh" from Che-
chen), as an ideal hero in the ethnic culture of the Chechens, many Caucasian ethnic groups,
which forms the basis of the ancestral body of the ethnic group [19, p. 353].

Countering asocial manifestations. The resource of cultural traditions and religions is
such that it can be used to counter asocial manifestations, in particular, to counter radicalist
and extremist tendencies. For these purposes it is important to use the content of sacred texts,
traditional spiritual and cultural values, archival materials, folklore publications, Arabic-graphic
works of local authors, skillfully interpreting them. Such a cultural heritage, for example, for the
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Chechens is a multi-volume folklore publication [5], Arabic-graphic texts that record the state-
ments and teachings of Sufi teachers. Despite the fact that modernity transforms the charac-
ter, spiritual and cultural values of the ethnic group, knowledge of folk folklore, its comprehen-
sion, intellectual resuscitation taking into account modernity, which contributes to understand-
ing the heritage of people, it gives it cultural flexibility.

In Dagestan to counter manifestations of religious extremism, for example, of Wahhabis,
the religious works of Saifullah-kadi Bashlyarov, Kasan Kakhibsky, Said-Afandi of Chirkeli,
which are popular among representatives of Sufi Islam traditional for the region, can be widely
used. The spiritual, moral and humanistic values set forth in the works of these authors are re-
flected in the studies of M. A. Abdullaev [2], V. H. Akaev [5].

In Chechnya and Ingushetia, one of the religious texts reflecting the teachings of Sheikh
Kunt-Haji Kishiev is the Arabic-graphic treatise "Tarjamat Makalati... Kunta-sheikh" ("Speeches
and statements of Kunta-Haji"). Based on this text, the book "Sheikh Kunta-Haji: Life and
Teaching" was published [7]. Based on the identified archival documents, on the ethnographic
Arabic-graphic text, on the oral folk tradition, the life and activities of this wonderful Chechen
Sufi-mystic are described, while the ascetic, moral-humanistic, peacemaking teachings were
formed by him during the brutal Caucasian war [8, pp. 39-53].

The spiritual heritage of the peoples of the North Caucasus in its content does not have
provisions that are radicalist, extremist in nature. It is devoid of fanaticism, largely focused on
peace and harmony between believers, religions. These points in modern crisis conditions are
fundamentally important to be used in spreading ethnocultural, religious traditions for peace-
keeping purposes, especially against the ideology and practice of religious extremists belong-
ing to the so-called Wahhabis.

The teachings of Kunta Haji were of particular importance in countering Islamic move-
ments such as Salafism, Wahhabism, which had devastating effects on the historical and cul-
tural traditions of the Chechens. Their goal was to displace the Sufi cultural heritage, radicalize
Islam by giving it a political character, directed against ethnocultural traditions adapted to the
all-Russian reality and achieve through provocations destabilization of the situation in the re-
gion. The ethnocultural heritage of the Chechens contains a powerful moral, humanistic, patri-
otic potential, which, if skillfully used, can be mobilized to counter manifestations of religious
and political extremism, to ensure the spiritual security of society and the State.

The spiritual and cultural heritage of the peoples of the North Caucasus contains ideolog-
ical, political, moral and humanistic potential, which can be used to counter the manifestations
of modern religious and political extremism.

This leads to the conclusion that the study of ethnocultural heritage requires a new impe-
tus, since globalization imposes a modern (more precisely American) way of life, socio-cultural
unification, as an alternative to the development of mankind. Meanwhile, it ignores or even de-
stroys the cultural heritage of the country, peoples, which leads to the dissolution of local-
ethnic, spiritual-cultural forms of identity. And this situation is realized through the implementa-
tion of economic pillaging, political and cultural pressure of the powerful. What the United
States has done in Afghanistan, the Middle East, North Africa, accusing these countries of ex-
tremism and even terrorism, is a fact that incites us to the expressed thought.

Individual States in order to counter global forces are forced to develop a system of polit-
ical, military, cultural protection against American expansion. Countries such as Cuba, Vene-
zuela, North Korea, Iran, Syria and their peoples have been forced to defend their national in-
terests, ethno-cultural heritage for many years. Meanwhile, the regimes existing in those coun-
tries are being embraced in totalitarianism, terrorism and the threat of modern civilization by
the United States. Russia and its peoples directly faced a threat to their sovereignty, cultural
heritage. In the so-called "hurricane 90s" cultural values and the country's natural wealth were
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plundered on a gigantic scale. That is why Russia and its vanguard force are forced to mobi-
lize their political and intellectual resources to counter the country's transformation into a colo-
nial appendage of Western transnational companies, to preserve the richest cultural heritage
of its peoples. There is no alternative.
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The article examines the hierarchy of social group identities types (all-Russian, regional, ethnic and reli-
gious) based on the results of monitoring the ethno-contact situation in the Republic of Dagestan, in the south-
ernmost region of the Russian Federation. It explains the inconsistency of the sociological study results of on
the prevalence of all-Russian identity in the collective consciousness of Dagestanis and at the same time their
sense of social affinity with ethnic and religious groups. The author draws attention to the inadmissibility of con-
trasting ethnic and religious identities with national (civilian) identities and considers the thesis about the direct
relationship between the growth of ethno-confessional identity and a decrease in the level of national identifica-
tion invalid. Since representatives of traditional faith in the region do not support the anti-state views of extremist
religious movements. The author believes that if ethno-confessional identity prevails over national identity, it
should rather be about omissions in the politics of identity. The study reveals the internal and external reasons
for the high level of ethno-confessional identity of the population of the republic. In general, the article notes the
tendency of cognitive prevalence of national (state) identity among Dagestanis and the dominance in their
minds of a favorable attitude towards multiple identification
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[F0.4. Oxabpaunoe JTHOKOH(pecCUOHaNbHasAs U HaLMOHasIbHO-roCcyfapCTBeHHAaA WAEHTUYHOCTbL Aare-
CTaHUeB: COBPeMEHHOEe COCTOsIHUuE]

Ha ocHoBe pe3ynbTaToB MOHUTOPMHIA STHOKOHTAKTHOM cuTyaumn B Pecnybnivke [JarectaH, B CAaMOM HOX-
HOM pernoHe Poccuiickon ®egepaunn, paccmaTpuBaeTcs nepapxmsa TUMNOB coumasnbHO-rpynnoBbiX MOEHTUYHO-
cTeln (0OLLEPOCCUNCKON, PErMoHanbHOM, STHUYECKOM U pPermiurmo3Homn). PasbsicHseTCs NpOTMBOPEYMBOCTbL pe-
3yNbTaToB COLMONOrMYECKOro UccneaoBaHns O NpeBanuMpoBaHim 06LLEPOCCUINCKON MOEHTUYHOCTU B MacCOBOM
CO3HaHUW JarecTaHUEB M B TOXKE BPEMS MX OLLyLLEHME coLmanbHOn 6nM30CTM ¢ 3THUYECKMMM U PENUTMO3HBIMM
rpynnamn. ABTop obpallaeT BHUMaHWe Ha HeJonyCTUMOCTb NMPOTMBOMOCTABMNEHUS STHUYECKON U PENUrMO3HON
WOEHTUYHOCTU HaLMOHAmNbHOW (rpaXaaHCKoOM) UOEHTUYHOCTUM U CYMTAeT HEeCOCTOATENbHbIM TE3MC O NPAMOW
B3aMMOCBS3M POCTa 3THOKOH(ECCUOHANBbHOW MOEHTUYHOCTM C NMOHMXEHUEM YPOBHS HaLMOHANbHOW naeHTnm-
Kauuu. MNMockoneky NpeacTaBuTeENM TpaauUMOHHONO BEPOUCNIOBEAAHUS B PErMOHE HEe NOaAEPKMBAKOT aHTUrOCY-
OApCTBEHHbIE BO33PEHUSI SKCTPEMUCTCKUX PENUIMO3HBbIX TedeHun. CumMTaem, 4YTO B criyvyae npeBanvMpoBaHus
39THOKOH(ECCUOHANBHON MOEHTUYHOCTU Had HauMOHANbHOW WOEHTUYHOCTBIO, peyb CKopee JofkHa uatm ob
yMyLWeHnaxX B NONUTUKE MOEHTUYHOCTU. B MccnegoBaHMm packpbiBalOTCA BHYTPEHHME UM BHELLHWE MPUYMHBI Bbl-
COKOr0 YPOBHS 3THOKOH(ECCMOHANbHOW MOEHTUYHOCTU HaceneHus pecnybnuki. B uenom B ctatbe oTMevaeTcs
TEeHOEHLMS KOTHUTMBHOIO NpeBanvpoBaHus HauuoHanbHOW (rocyaapCTBEHHON) MAEHTUYHOCTM Yy JAreCcTaHLUEB U
OOMVHUPOBAHME B NX CO3HAHMM GraronpuUsiTHOrO OTHOLLEHMS K MHOXECTBEHHON MAEHTUMKaLNK.

KnioyeBble cnosa: HauMOHanbHas WAEHTUYHOCTb, 3THWYECKas MAEHTUYHOCTb, PErMrmo3Has UOeHTWY-
HOCTb, KynbTypa, Pecnybnuka JarectaH.
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For modern states civic identity is especially significant and valuable among types of
social identities. It provides a consolidation of the society based on the priority of law, rights,
historical and cultural community, through the formation of a sense of belonging to the state
and civic nation. Does this mean that the process of formation of regional, ethnic, religious
affiliation (i.e. other macroidentities) should be perceived as a threat to state integrity?

Unfortunately, at times, examples of oppositions of ethnic, religious and civic identity
can be seen not only in the network. In fairly authoritative sociological studies on the ques-
tions “Who do you feel is primarily a citizen of a country or a representative of a particular re-
ligion or ethnic group”. Strengthening the religious direction of socialization (religious identity)
is considered in direct correlation with a decrease in state-national identity [2, p. 10]. Thus,
the dominance of religious and ethnic identity is seen as an obstacle to building personal in-
volvement in civil society and the Russian nation.

An analysis of the structure of the identification space of North Caucasian ethnic groups
allows us to disagree with statements emphasizing the competing nature of ethnic and na-
tional identities, or the opposition of local characteristics of an all-Russian identity [3; 5].

The disunity of almost all the traditional faiths of the world into different directions and
trends, sometimes adhering to directly opposite views on many issues, including the issue of
the right to reside in a secular state and its attitude to it, also does not give grounds for un-
ambiguous conclusions. A simple equal sign between religious identity and a particular model
of the relationship of an individual with surrounding people, societies and a civil nation would
be too much simplification. Accordingly, it is not entirely correct to consider religious identity
in contrast with national-political self-identification. Perhaps, it makes sense to emphasize the
understanding of religion on the part of individual radical movements, but not as an embodi-
ment of the religious positions themselves.

As a rule, representatives of radical religious sects and movements are usually engaged
in manipulating the consciousness of youth. They use plurality in the self-identification of Da-
gestanis to undermine the socio-political situation in the republic [10].

The Republic of Dagestan is the largest Muslim region in the Russian Federation. Eth-
nic Muslims make up 94% of its population [6].

Due to ethno-cultural diversity, low indicators of socio-economic security and the specif-
ics of political life, Dagestan is a special region of the Russian Federation. The aggravation of
social problems here is a fertile ground for the manipulation of public consciousness and the
opposition of certain types of identity.

The main part of the traditional Muslim clergy sees its mission in religious enlighten-
ment, strengthening unity and brotherhood on the basis of common values, and a call for in-
tercultural tolerance. In contrast, representatives of radical movements believe that the con-
struction of a “state of justice” is possible only through forceful methods, through terror and
violence. As a rule, Muslim leaders who do not support their methods and ideology take the
first wave of violence. Building political goals, justified by religious texts taken out of context,
the radicals themselves became tools in the hands of global political actors. Thus, radical
movements have split among not only Muslims, but also imposed Islamophobia on society,
which is one of the most acute problems in a multiconfessional and multinational country.

The main part of the traditional Muslim clergy sees its mission in religious enlighten-
ment, strengthening unity and brotherhood on the basis of common values, and a call for in-
tercultural tolerance. In contrast, representatives of radical movements believe that the con-
struction of a “state of justice” is possible only through forceful methods, through terror and
violence. As a rule, Muslim leaders who do not support their methods and ideology become
the first victims. Building political goals, justified by religious texts taken out of context, the
radicals themselves became tools in the hands of global political actors. Thus, radical move-
ments have split among not only Muslims, but also imposed Islamophobia on society, which
is one of the most acute problems in a multiconfessional and multinational country.
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In our opinion, the statement made at the meeting of the Council under Russia's Presi-
dent on Interethnic Relations that the problems of a low level of perception of civic identity is
connected with the poorly developed model of multilevel identity in the country, according to
which each type of social identity (family, religious, ethnic, civil, etc.) act as integral and har-
moniously complementing the components in the formation of a full-fledged personality of a
citizen of Russia. In fact, they do not contradict each other and do not replace others, but are
designed to satisfy the needs of understanding oneself and the world around us, family ties,
ethnic culture, ties with a small homeland and spiritual moral standards, their civil rights and
the possibility of self-realization.

Therefore, it is important to convey to young people that not a single kind of identity
from the whole set of their multi-level identity is superfluous or main or replacing another.
They are all parallel on the level of social relations, not contradicting each other, but rather
reinforcing the personality [4].

The annual monitoring carried out by the Regional Center for Ethnopolitical Studies (the
survey is conducted in at least twenty city and district municipalities), the ethno-contact situa-
tion in the municipalities of the Republic of Dagestan shows some inconsistency in the hier-
archy of types of social group identities in the mass consciousness of Dagestanis.

So, according to the survey which provided a question: “Whom can you say about: “We
are ...” (several answers could be chosen), the concept of “Russian identity” unconditionally
leads the public mind of Dagestanis (69.3% of the total number of respondents ) The second
place among respondents is their association with “people of the same faith” (23.3%), then
with “fellow countrymen” (20.2%). Ethnicity as a collective self-identification was noted by on-
ly 9% of respondents, next only (in addition to the three leading aspects of identity) to such
communities as: “people of the same outlook on life” (17.5%), “residents of my city, village”
(15.8%); “people strictly observing the laws” (15%) [1, p. 61].

At the same time, the distribution of answers to the question: “How close do you feel
with Dagestanis, with representatives of your people, with Russians, with people of your
faith?” (several answers could be chosen) shows that the item “social proximity with Rus-
sians” is in a closed position. Together, “very close” and “close” with Dagestanis are gaining
a total of 59.4% (42.3% and 17.1% respectively), with people of my faith - 44.2% (29.9% and
14.3%), with representatives of their people - 41% (29.8 % and 11.2%) and with Russians -
33.6% (18.6% and 15%).

Thus, in the hierarchy of types of social identity in the mass consciousness of Dagesta-
nis, on the one hand, the all-Russian identity clearly prevails, and on the other hand, the
identification of a sense of community with social groups indicates the dominance of regional
and religious identity.

It must be clarified that citizenship as a status is a dual phenomenon. On the one hand,
an individual is a citizen to the extent that he obtains rights and responsibilities in the state,
on the other hand, a citizen to the extent that he identifies with the community of individuals
as a whole. Moreover, here there may be an interesting situation. Civil status in the state and
in the membership of a community of individuals can carry a different semantic load [7, p.
46].

So, the study of the attitude of respondents to a particular group reveals that the majori-
ty of respondents prefers to perceive themselves, first of all, as Russian citizens, but the re-
sults of measuring social proximity with a particular social group show that state-civic identity
is far from the first place. In this regard, Dagestanis feel, first of all, a close connection with
social groups according to ethno-confessional parameters. The results of the study about
“some degree” of respondents’ perception of themselves as part of modern Russian society
speak, rather, of the result of their disappointment in certain aspects of identity politics.
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Therefore, there is a problem of manifestation of state-civil identification and patriotic
feelings only in a declarative and protective manner, and not at the level of deep involvement
and responsibility for the development of Russian society and the country as a whole.

Thus, in order to strengthen civic identity, it is necessary to concentrate attention not on-
ly on the development of common values, but also on ensuring in real life equal opportunities
for an individual regardless of his ethnocultural characteristics. However, unfortunately, in the
mass consciousness of people the constitutional provision on the equal rights of all Russian
peoples is not perceived as a norm. According to the results of a sociological study conduct-
ed by the Institute of Sociology of the Russian Academy of Sciences, no more than half of the
population shares the opinion that in the state people of all nationalities should have equal
rights, and in the national republics, it is shared by 80 to 90% of the population, including
Russians. This imbalance presents an obvious risk that the state and society have to over-
come [8, p. 20].

Thus, the problems of strengthening civic identity are mostly associated, as a rule, with
the quality of ensuring social justice and stability in the country, the dominance in the practice
of social communication of the cult of law, the rights, honor and dignity of people regardless
of nationality and religion.

The compatibility of civic self-identification with ethno-confessional self-consciousness
is widely represented and manifests itself in multiple identities. So, to the question: “What do
you feel like more: more likely a person of your nationality or more likely a Russian?” 49.8%
of respondents answered: “equally to both.” To the question: “What do you feel like to a
greater extent: more likely a Dagestan or more likely a person of your nationality?” 46.7% of
respondents answered “equally to both.” Moreover, choosing between the Russian (civil) and
Dagestan (regional) identities, 43% of respondents answered “to both, equally”; 39.8% are
more likely a Dagestan and 17.1% are more likely a Russian.

In this regard, the conclusion that increased religious and ethnic self-consciousness im-
pedes individuals in participating in civil society is not entirely logical. On the contrary, the
fragmentation of Russian society at the level of social interaction in terms of socio-status, ter-
ritorial and ethnocultural parameters contributes to an ever-greater identification of the indi-
vidual with those social groups with which he feels the community of his roots.

Consequently, if indicators of civic identity do not dominate the mass consciousness of
the country's population, it should rather be about omissions in national (state) policy. The
effectiveness of the nation-building process largely depends on whether they will be per-
ceived in Russian society as their (close) elements of ethno-confessional cultures of the peo-
ples of Russia, as full-fledged components of the all-Russian cultural code.

The high level of ethno-confessional consciousness of the Dagestanis is explained, in
our opinion, by internal and external causes. If we talk about internal, then ethnic values and
norms are historically sustained methods of social integration. As for religion, for many centu-
ries it has been an important part of the ethnic culture and psychology of Dagestanis, and its
significance is caused by the need to communicate with God as a condition for the existence
and socialization of believers.

The external reasons for the increase in religiosity in the region are, in our opinion, re-
lated to new trends coming from the West, according to which a new social reality is being
created. They clearly show a tendency to reformat the understanding of the institution of the
family, the issue of social solidarity and moral principles that has developed throughout the
history of the formation of human civilization.

Muslim communities are more sensitive to these modern trends of social transfor-
mations and attempts to impose on society as a whole the low-level values of “mass culture”.
Under these conditions, religious self-awareness as the most conservative form of identifica-
tion becomes dominant among other social identities.
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Thus, the high level of religious self-identification is partly explained by the desire to get
out of the state of social helplessness, through the awareness of one's belonging to a particu-
lar religion. Religious values, norms and rules of behavior for many centuries have proved
their effectiveness in ensuring stability and value orientation in a dynamic world. The pattern
of development of any culture is the continuity in the transfer and preservation of its values,
since humanity needs to reproduce itself and self-regulate [9, pp. 195-198].

In addition, the post-Soviet transformation of the socio-political system radically
changed the legal basis of state-confessional relations, updated the appeal and study of the
rich religious heritage in the region. That is a question the opposition of some types of identity
is the cause of a large number of conflicts in Russian society. Maintaining equal rights for all
forms of identities is an important condition for achieving the integrity of the entire system of
ethno-national and civil relations in a single country. A state where many faiths and ethnic
groups coexist should be a regulator of the process of taking their interests into account with-
out any distortions. The unity of the Russian nation is achieved not by imposing the priority of
some social identities over others, but by implementing the legislative rights of citizens to
multiple identification. A model of multilevel identity, where family, ethnic, religious, civil and
other types of identities are integral and harmoniously complementing the formation of a full-
fledged personality of a citizen of Russia.

In general, the results of a study of the hierarchy of types of social identity among resi-
dents of the republic show a variety of combinations of civil, ethnic, regional (Dagestan), reli-
gious self-awareness with cognitive prevalence of state-civic identity and high emotional sig-
nificance for the Dagestanis of their communal, regional, ethnic and religious identity .

Currently, the consistent strengthening of Russian national self-consciousness is hin-
dered by the lack of a state policy for the transition from ethnic particularism to national-civic
universalism.
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Over the past twenty years, state and municipal authorities, civil society institutions in the North Caucasus
have gained great positive experience in countering religious extremism and terrorism. The Muslim clergy had a
great influence on the socio-political processes in the republics of the North Caucasus. The leadership of the
Spiritual Directorates of Muslims of Russia, the traditional Muslim clergy, and ordinary believers have been
fighting against the spread of a radical religious ideology that distorts the basis of Islam for more than two dec-
ades. Back in the early 90-s, the Islamic newspapers "Assalam”, "Nur-ul-Islam", "Islamic Herald" and the Spir-
itual Board of Muslims began to explain to the population the whole danger of the ideology of Wahhabism (the
extreme form of Salafism, which is commonly called in the republics of the North Caucasus). “Wahhabis” in sci-
entific and journalistic literature are considered to be followers of the religious-political current in Sunni Islam,
which arose in the middle of the 18th century based on the teachings of Muhammad ibn Abd al-Wahhab. Many
modern followers of Wahhabism prefer to call themselves Salafiyun, i.e. “walking the path of righteous ances-
tors” (al-salaf al-salih) — the first generations of Muslims. The article sets the task of analyzing the effectiveness
of ideological counteraction to religious extremism and terrorism in the North Caucasus, determining the role of
representatives of the Muslim clergy in countering radical religious ideology. The main theological contradictions
between the trends in Islam are analyzed. It is shown that representatives of the Muslim clergy play a significant
role in the ideological opposition to religious extremism in the North Caucasus.

Key words: North Caucasus, Islam, religious and political extremism, religious extremism, Wahhabism,
youth.

[M.A. Mazomedoea Ponb MycynbMaHCKOro AyXoBeHCTBa B NPOTUBOAEACTBMU paguKanbHOW ngeonorum
Ha CeBepHoM KaBkase]

3a nocnegHve ABaguaTtb NET rocygapCTBEHHbIE U MyHMUMNAINbHbIE OpraHbl BNacTW, UHCTUTYTHI Fpax-
AaHckoro obuwectea Ha CeBepHoM KaBkase HakonMunu OOMbLUOW MOMOXUTENbHbBIA OMbIT MO NPOTMBOAENCTBUIO
PENUIMO3HOMY 3KCTPEMU3MY U TeppopuaMy. bornbluoe BnMsiHMe Ha OOLLEeCTBEHHO-NMONMTUYECKME MPOLECCHI B
pecnybnukax CeBepHoro KaBkasa okasano MycynbMaHCKoe AyXOBEHCTBO. PykoBoacTBo [JyXOBHbIX ynpaBneHui
MycynbmaH Poccun, TpaguuuoHHoe MycynbMaHCKoe OyXOBEHCTBO, psiioBble Bepytollne BOT yxe 6onee aByx
aecatunetni seayt 6opbby NpoTMB pacnpocTpaHeHus paankanbHON PenurMo3HoOn MAEeonoruu, uckaxatollemn
ocHoBy ucrnama. Ewe B Hauvane 90-x rr. ncnamckme rasetbl «Accanam», «Hyp-yn-Ucnam, «Acnamckunin BecT-
HVK» 1 [lyxoBHOe ynpaeneHue mycynbmaH (YM) Havyanu pasbsacHATb HaCeneHuio BC ONacHOCTb MOE0Nornm
Baxxabuama (kpavHss doopMa canadguama, KOTOpYH Tak MPUHATO Ha3biBaTb B pecnybnukax CeBepHoro Kaeka-
3a). «Baxxabutamuy B Hay4YHON N NyONMUNCTUYECKON NUTEpPATYpPe NPUHSTO cUYUTaTb NocregoBaTenen penurun-
03HO-MOMUTMYECKOrO TEYEHMSA B CYHHUTCKOM Mcrname, Bo3Hukwero B cepeauHe XVIII B. Ha ocHoBe y4yeHust My-
xammaga MbH Aba anb-Baxxaba. MHorme coBpeMeHHble mocrnegoBaTenn Baxxabuama npeanoynTaroT Hasbl-
BaTb cebs canaduiyH, T.e. «MayLWUmMmn nNo NyTn npaBeaHbIX NPeakoBy (ac-canad ac-canux) — NepBbiX Nokone-
HUA MycynbMaH. B cTaTbe nocTtaBneHbl 3agayun aHanmaa 3adeKTMBHOCTU MAEONOrMYECKOro NPOTUBOAENCTBUS
peEnUrmo3HOMy aKCTpeMmamy u Teppopmamy Ha CeBepHoM KaBkase; onpegeneHus ponu npeacraBuTenemn my-
CYNIbMaHCKOro AyxXOBEHCTBA B NPOTUBOAENCTBMM paguvKanbHOW pennrnosHon ungeonoruu. NpoaHanvMsmpoBaHsbl
OCHOBHbIE TEONOrM4YecKkne NpPoTUBOPEYNss Mexay TedyeHusamMmu B ncrname. lokasaHo, YTO 3HAYMTENbHYIO POsb B
NOeoniornyeckomM NpoTUBOLENCTBUN PENTUIMO3HOMY 3KCTpemMuamMy Ha CeBepHOM KaBkase urparT npeacraBuTe-
NN MYCYITbMaHCKOro AyXOBEHCTBA.

Knioueble cnoa: CeepHbii KaBkas, mcnam, penmrmosHo-norMTUYECKUn IKCTPEMU3M, PENUIMO3HbIN
3KCTPEMM3M, Baxxabuam, MOroaexsb.
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Over the past few decades, we can observe a revival of religion in the whole country.
These are objective processes. People got the opportunity to freely receive any religious ed-
ucation. As an example, teaching children, youth, and part of the adult population about Islam
is widespread, in the Republic of Dagestan. Now the main task of the authorities, the muftiat
and society is to ensure that these processes do not acquire a radical character, but carry
ideas of peace, spirituality, love, mercy and forgiveness, mutual respect, as well as respect
for parents and representatives of other faiths.

The method of in-depth interviews and questionnaires of experts were used to identify
assessments of the effectiveness of ideological counteraction to religious extremism and ter-
rorism in the region and to determine the role of the Muslim clergy in countering radical reli-
gious ideology. The experts were professionals who are involved in the problems of ideologi-
cal counteraction to extremism and terrorism.

Russia is the leader in the number of Islamic universities in the post-Soviet space. Ac-
cording to the Ministry of Justice, in April 2018, 78 Muslim educational institutions were regis-
tered, 25 of which are considered higher, and 53 are secondary schools (madrassas). Most
of them are in the North Caucasus [6].

The greatest influence of religion on various spheres of public life can be noted in such
subjects of the North Caucasus as the Republic of Dagestan, the Chechen Republic and In-
gushetia.

As at August 1, 2019, 2671 functioning religious buildings in Dagestan are: Islamic —
2631 (6 are universities, which teach 917 people, and 15 madrassas (955 people), jumah
mosques (1273), mosques (899), prayer houses (437), Islamic Youth Union (1)), Christian —
33 (of them Orthodox — 23, Protestant — 8, Armenian Apostolic Church — 1, Old Believers —
1), Jewish — 5 [9].

The structure of religious education in Dagestan includes maktabs (mosque-based ele-
mentary schools), madrassas (secondary vocational education) and Islamic universities and
institutes (higher level).

According to the Minister of National Policy and Religious Affairs of the Republic of Da-
gestan, the total number of Dagestanis who have received Islamic education abroad from
1990 to the present is more than 1250 people [7].

The religious media of the North Caucasus republics are represented by the press of
various faiths. Internet resources of a religious and educational nature are actively develop-
ing. Considerable attention is paid to Islamic issues on television and radio channels, which
broadcast religious programs in Russian and native languages.

Religion began to occupy a significant place in the life of the community of the Chechen
Republic, especially during its revival after the military-political conflict and anti-terrorist oper-
ations. 1060 large and small mosques operate in the republic today. The Russian Islamic
University Kunta-haji Kishiev, Islamic Institute named after Akhmat-Haji Kadyrov, 20 madras-
sas and 4 of their branches, 6 schools of hafiz (reciters of the Quran by heart) form religious
educational resource [10].
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The process of organizational change, the development of social projects of the future
from the perspective of Islam began after the collapse of the USSR in the 90-s. During the
process, that separate both opposing currents of tariffication and Wahhabism began to take
shape. During this process, separate and opposing flows Tarigah and Wahhabism started to
form. Wahhabism was introduced to the North Caucasus in the late 80-s — early 90-s of the
20 century by some graduates of foreign Islamic educational institutions and missionaries
from the Arabic-speaking countries. A certain part of the representatives of Salafism with the
help of religious slogans tried to justify the need for a violent change in the constitutional sys-
tem, the creation of a Sharia state.

Tarigah refers to the socio-political activity of religious figures associated with Sufi
brotherhoods, the so-called Tarigas. Sufi ideology and practice penetrated, for example, in
Dagestan back in the 10-11 centuries [5].

For several reasons, several decades after the death of Muhammad, several large reli-
gious and political groups formed in Islam, which, in turn, split into many schools and com-
munities [8, p. 22]. The followers of the earliest religious and political group in the history of
Islam, formed during the struggle for power, were the Kharijites.

Disputes over the succession of supreme power after the death of Muhammad gave
rise to the first differences among Muslims. A brief summary of subsequent events in the ear-
ly Islamic community until the reign of Ali and the beginning of the Kharijit movement serves
as a preface to the description of the teachings and discrepancies among Muslims [8, p.
128].

The followers of the region’s traditional Islam do not accept not only Wahhabi ideology
and practice of religious rites, but also their lifestyle, behavioral and cultural attitudes, denial
of respect for elders, rejection of Caucasian customs and traditions. Because of this, the con-
flict between “North Caucasian Wahhabism” and Sufism has not only a dogmatic, ideological
character, but also a sociocultural orientation, which is manifested in the mutual rejection of
the lifestyle, behavioral attitudes, cultural values inherent in them [3, p. 154].

The main reasons that led to hostility, Wahhabis believe that many Muslims were in de-
lusion, lived in sin and were far from the direct path. The second reason is that they consider
that the enemies of Islam began to make false accusations and spread vile slander against
sheikh Muhammad Ibn Abd al-Wahhab and his supporters. The third reason was the political
tensions and wars that broke out between the followers of the call on the one hand and the
Turks and emirs of the provinces on the other. The fourth reason was the accumulation of
hostile literature.

Modern followers of Wahhabism believe that Muslims have lost their way because they
overly venerate the Prophet Muhammad; prohibit collective dhikr (commemoration of Allah);
deny the madhhabs (religious schools in Islam); deny Sufism, ridiculing the teachings of one
of the revered Sufis of Imam al-Ghazali; deny the worship of graves or other "sacred” monu-
ments (ziyarat). All of the above, in their opinion, leads Muslims to shirk (polytheism).

Also in these Islamic ideological movements, concepts such as jihad and shahid are
considered in different ways. In Muslim religious and political culture, the term “shahid” refers
to a Muslim who sacrificed himself for his faith and accepted martyrdom. However, Islamic
orthodoxy categorically denies the identity between “shahid* and suicide bombers.

Today, there are certain tricks that allow a person who has expressed a willingness to
die a martyr's death to bring into a state from which there is no way back. He is told that he
was created and lives to serve God. Life is only a means of serving God. Jihad (Holy War) is
unconditional service to God, and death as a result of Jihad is the climax of such service. For
Muslims, there is no goal higher than life in the name of Allah and death for him [4, p. 166].
On this occasion, one of the experts during the interview noted:

“There is a certain postulation of extremist ideas through the refraction of the Koran.
There is no retrospective analysis, but there is a parallel translation of these verses to the
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present. Translation of the Koran without knowledge, analytical philosophy. Moreover, who is
eventually charged with this virus, it is already difficult for him to get out of this state. It is diffi-
cult because they introduce them there through the factor of sacredness, sacralization of
God.”

According to the expert, true knowledge that is sufficiently adapted is adequate in the
situation in which we live is concentrated in the muftiate.

Islamic extremism holds and develops on a carefully developed ideological basis, the
power of extremism lies in the mobilizing power of slogans.

In the official List of organizations and individuals for which there is information about
their involvement in extremist activities or terrorism, Dagestanis are ahead of other Muslim
regions by a wide margin. If we take data for 2013-2016, 32.6% of the natives of Dagestan,
8.7% of the Chechen Republic, 5.4% of Kabardino-Balkaria, 1.4% of Ingushetia, this indicator
was the lowest in Tatarstan — 1.1%. In the updated list, which was published in the "Ros-
siyskaya Gazeta" in early 2019, Dagestanis already 38.3% [2].

During the confrontation between representatives of traditional Islam and Salafis in Da-
gestan, dozens of religious figures from both sides were killed. Representatives of the tradi-
tional Muslim clergy in their sermons emphasized that the preachers of radical religious ide-
ology, under the guise of reasoning about the welfare of the people, pursue goals that di-
verge from the true tenets of Islam, and kindle a bonfire of ethnic hatred. Nevertheless, some
scholars argue that the official Muslim clergy in the North Caucasus did not pay due attention
to the issue of theoretical and ideological opposition to terrorism under the guise of Islam in
its most acute form for a long time. At the same time, they claim that more than 50 ministers
of the Muslim cult died at the hands of terrorists [4, p. 175]. In our opinion, despite all the
danger, religious figures from the very beginning of the spread of radical religious ideology in
Dagestan realized what it would turn out for people and society and took effective measures,
criticized the authorities for their loyal attitude towards the Salafists.

Islam has everything in order to provide society with a non-conflict system of values that
will ensure the intensive development of society. It was the time of the Golden Age of the Ca-
liphate, when Muslims, with all their practice, with their whole way of life, set the tone for the
development of human civilization. It was the Muslims who gave the development of astron-
omy, medicine, and mathematics.

In the course of the expert survey, which was mentioned above, the respondents were
asked an open question: “What role do you think representatives of the clergy of the republic
play in the ideological opposition to religious and political extremism?” and it was proposed to
evaluate in points on a scale from 0 to 10.

As a result of the study, high assessments of the activities of representatives of the
clergy of the North Caucasian republics in ideological opposition to religious and political ex-
tremism were obtained. The average score was above 8 points.

According to most experts, Islamic religious figures play a major role in society in the
matter of ideological opposition to destructive ideology. They fill the niche that was created
after the collapse of the USSR in ideological terms.

An analysis of expert interviews reveals several key points of view. Some experts say
that religious leaders of traditional Islam have done a tremendous amount of work in the di-
rection of ideological opposition. The spiritual leader of the Muslims of Dagestan, Said-Afandi
Chirkey, in this regard played the biggest role. Below are some expert comments.

- Representatives of the clergy perform explanatory work; are at the forefront of opposi-
tion, influence through sermons, speeches in the media, participation in various events at the
place of residence; religious lectures are held on the formation of the spiritual and legal cul-
ture of young people, introducing into the student environment the practice of norms of toler-
ant behavior; constantly offer new forms of cooperation and interaction.
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- In many cases and in certain issues, the opinion and position of authoritative theologi-
ans is key for most citizens, since the ideas of extremism are mainly presented on religious
grounds.

Other experts claim that official Islam in the North Caucasus, represented mainly by the
Spiritual Directorates of Muslims, also contributed to the spread of religious extremism. The
Spiritual Administration of Muslims of Dagestan failed to unite all Islamic communities of Da-
gestan in a national context. This disunity resulted in a confrontation known in religious cir-
cles with mutual accusations. It is one of the factors weakening the opposition to religious ter-
rorism in the republic: in the system of religious communities of Dagestan there is no single
organizing, coordinating, legitimate center. The reason for this is the ambitions of Muslim
leaders [1].

In particular, the following expert comments can be cited:

- Representatives of the clergy are preoccupied with their own problems of confessional
exclusiveness.

- Our intra-confessional society is split. There are Muslims who support the official cler-
gy; there are those who categorically do not accept them. This problem is formed by both
subjective and objective reasons.

- The official Islamic clergy have a dual role. For example, somewhere there is a Salafi
mosque, somewhere there are structures that do not want to work with traditional Islam, the
Muftiate, and they crush them. There were big problems in the Kizlyar district, in the
Khasavyurt district of Dagestan. The so-called traditionalists closed these mosques through
the Ministry of Internal Affairs. In this regard, they play a negative role. The Muftiyats have
little cooperation with religious figures close to the Salafis, they cannot find a common lan-
guage. In this regard, the muftiate plays a negative role. In terms of the fact that they united
the diverse mass under traditional Islam, they play a very large role in the unification of Da-
gestan society.

In the 90-s, in some republics of the North Caucasus, religious organizations merged
with the state. The state delegated to public organizations part of its state functions. Expert
opinion on religious publications. In addition, it turns out that the public organization began to
issue an opinion on the books that were published by other public organizations. This is the
prerogative and duty of the state as a judge, arbitrator over them. Therefore, a kind of split
occurred due to the resources provided by the state.

In any case, if we talk about the positive role of the clergy, then their contribution is very
high. Several dozen people died only because they called for good. However, it is important
that they should not go too far. Because if they begin to play too independent role working
too closely with the state, too actively defending the interests of their Tarigi group, they push
others away from this process.

- Now official Islam (Sufism) is being politicized.

- | consider it insufficient, there are not enough competent alims who can convey the
main canons of Islam to young people.

According to experts, among the dominant reasons for involving young people in ex-
tremist ideology is the lack of an alternative ideology. To the question “How do you assess
the effectiveness of ideological opposition to religious extremism in your region?”, the aver-
age rating score on a ten-point scale was about 7 points.

The expert opinion was divided as follows.

1. There is no core ideological opposition.

In our opinion, this can be justified by the fact that the Constitution of the Russian Fed-
eration provides for the pluralism of ideologies.

The fragile minds of the ideologists of religious extremism are mainly influenced by reli-
gious identity, arguing that Muslims should not live in a non-Muslim state and serve it. In this
regard, one can note the omissions of representatives of the Muslim clergy in working with
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youth. It is advisable to conduct explanatory work with young people that they are obliged to
comply with the laws of that state, which does not prevent them from fulfilling all the require-
ments of their religion.

2. Work on ideological counteraction to religious and political extremism is conducted
inefficiently. All activities in this area are focused not on advancing and prevention, but on
eliminating the consequences. There is a quote from one of the experts.

“On the one hand, large-scale work is being carried out on ideological prevention. No-
body can compare with Chechnya with the number of events and people involved. Therefore,
every Chechen schoolchild or student knows exactly how the state and government relate to
this ideology, and what punishment he / she expects in case of participation.

However, these efforts are mostly extremely formal, non-creative, frankly boring. Reli-
gious figures during such events usually praise the authorities, which discredits them in the
eyes of young people. Young people do not perceive the opinion of the Chechen clergy as
independent and objective. Often, lectures on prevention have a rather aggressive and
threatening tone. Given the ambiguous attitude of the population towards power, such a
massive attack can be counterproductive, it, on the contrary, touts this ideology. For some
young people (especially those who have loved ones who died), direct and rather aggressive
counter-propaganda promotes the heroization of ultra-radical groups.”

Many experts noted that ideological opposition should be based on Islam, on highly ed-
ucated Muslim religious leaders. For young people are introduced into radical Islam precisely
through the misinterpreted verses of the Quran.

M. Chernov, an expert on interethnic relations and inter-religious dialogue, the head of
the Middle East-North Caucasus project, said that the most effective method of combating
the ideology of extremism and terrorism is real and sincere Islam, and stressed that in Dage-
stan the muftiate has achieved impressive success in this paths [11].

The main part of ideological prevention should be explanatory, enlightening and educa-
tional work. A significant problem of involving young people in radical ideology is religious ig-
norance.

We need targeted work with people who are infected with radical religious ideas and are
on the wrong track. Analyzing the reasons for the spread of the ideology of religious and po-
litical extremism in the republics of the North Caucasus, it can be argued that if social injus-
tice is not eliminated, if conditions for the realization of youth are not created, and if the
enormous gap between rich and poor people is not eliminated, a social explosion can occur.
For those colour revolutions (the “orange revolution” in Ukraine, the “rose revolution” in
Georgia, etc.) relied on disgruntled youth through social networks. Moreover, according to the
interviewed responding teachers, the majority of young people who go to educational institu-
tions show low results in terms of preparedness. Preachers of radical Islam manipulate these
social problems, present them in terms of injustice and urge young people to take radical
measures.

The subjects of the North Caucasus are developing their own programs to counter ex-
tremist and terrorist ideology.

Opposition to the ideology of religious extremism should include a set of organizational,
socio-political, information and propaganda measures to prevent the spread in society of be-
liefs, ideas, moods, and motives, attitudes aimed at fundamentally changing the existing so-
cial and political institutions of the state.
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The issue of cultural interaction is highlighted, the relevance of which has increased significantly in the
context of the world's growing confrontation between globalization and counter-globalization. The urgency of this
problem is evident in Russia as in the multinational State. One of the regions where such interaction took place
most actively is the Azov-Black Sea region. The article examines the dynamics of cultural interinfluence
processes in the region. The retrospective analysis has been carried out, which makes it possible to conclude
that historically the Azov-Black Sea region has been a crossing of civilizations, where the migratory flows of
Western and Eastern civilizations have been directed and where representatives of these civilizations have
come into contact with each other. Periodization of intercultural contacts in the region, including a number of
qualitatively different stages is supposed. It has been proved that within the boundaries of various stages the
cultural influence of various peoples and civilizations has prevailed: the Greeks and the Romans, the Turkic-
speaking nomads, the Turks, the Cossack communities, the Russian Empire. While in the era of antiquity the
leading role in intercultural interaction was played by the Greeks and then by the Romans, who had a
stimulating and guiding effect on the Iranian-speaking nomads of the Scythians and the Sarmatians, in the
Middle Ages the situation changed seriously, which was connected with the collapse of the Graeco-Roman
colonies due to the arrival of a new wave of nomads, this time Turkic-speaking, in the region. It is noted that the
brightest example of active inter-ethnic and intercultural contacts in the Azov-Black Sea region and, at the same
time, the extreme importance of these contacts in giving vitality to certain communities and state entities, is the
Cossacks, which arose as a result of interaction of a number of different ethnocultural communities. The valid
conclusions are the following, first, the leading trends in the Azov-Black Sea region were active inter-ethnic
(intercultural) contacts, which resulted not only in the mutual enrichment of cultures and lifestyles of their
participants, but also in the formation of new communities, such as the Cossacks; second, these contacts have
acted and continue to act as a means of cementing and stimulating the development of multi-ethnic State
entities, including Russia.

Key words: the Azov-Black Sea region, the Cossacks, intercultural communications, the Northern Black
Sea region, ethnocultural dynamics.

[H.B. luwoea, B.A. BoHOapes, P.I. TukudxbsiH A30BO-YepHOMOpbe KaK MNepeKpecToK KynbTyp:
cakTopbl, 3Tanbl, pe3ynbTaTbl NPOLECCOB KyfbTYPHOro B3aMMOBIUAHMSA]

OcBelyaetca npobriema KynbTypHOro B3aMMOBIIMSIHUA, aKTyalnlbHOCTb KOTOPOW 3aMeTHO BO3pocra B
yCcrnoBusix Habnwgatowlerocss B Mmpe o0OCTpeHuss npoTMBOOOPCTBA Mexay npoueccamm rnobanusaumm u
KoHTprrnobanusauuun. OcTpoTa gaHHonm npobnembl BecbMa owyTuma B Poccuu Kak MHOroHauMoHasnbHOM
rocygapctee. OgHUM M3 PErMOHOB, rae NogobHoe B3aMMoAeNCTBME NMPOXOANNo Hanbonee akTMBHO, BbICTynaeT
A3oBo-YepHoMopbe. B cTaTbe paccmaTpmuBaeTcst AMHaMMKa NPOLIECCOB KyNbTYPHOIo B3aMMOBIUSIHUS B AaHHOM
pernoHe. [NpoBedeH pPeTPOCNEKTMBHbBIA aHanu3, KOTOPbIM MO3BOMSET 3aknouuTb, 4TOo A30BO-YepHOMOpbe
NCTOPUYECKM BbICTYNano nepekpecTkoM LUuBmnnsaumin, Kyaa Hanpasnsanncb MUrpaumMoHHbIE NOTOKM 3anagHom u
BocTouHOM uuBMNM3aUMiA U roe NpeacTaBUTENU AaHHbIX LMBUNU3AUUA BCTYNanu B KOHTaKTbl APYr C APYroMm.
MpeonoxeHa nepuogusaunsa MeXKyNbTYPHbIX KOHTAKTOB B pervoHe, BKMo4dawwas B cebs pan KavyeCTBEHHO
pasnuuHbIX 3Tanos. [JokaszaHo, YTO B rpaHULAxX pasfMyHbIX 3TANOB MNpPeBanupoBarno KynbTYpHOE BrMSIHUE
pasnMyHbIX HApOAOB W UUBUMU3ALMIA: TPEKOB WU PUMNSAH, THOPKOA3bIYHBLIX KOYEBHUKOB, TYPOK, Ka3aubMx
coobuwecTtB, Poccuiickon wumnepun. Ecnv B 3MOXy aHTUYHOCTM BeAyLUyl pPofib B MEXKYITbTYPHOM
B3aMMOAEWNCTBMM Urpanu rpekn, a 3aTeM pUMIIsSiHE, OKasbliBaBLUME CTUMYIUpylWee W Hanpaenstouee
BO3[ENCTBME HA MPaAHOSA3bIYHLIX KOYEBHUKOB CKMGOB M capmaToB, TO B CpegHue Beka cuUTyauusi CEPbe3HO
N3MeHunacb, 4To ObINIO CBSAA3AHO C KpPaxOM rPeKo-pPUMCKMX KOMOHWIA BCREACTBME Mpuxoda B PErMoH HOBOWM
BOSIHbI HOMaJoB, Ha cel pa3 TpKos3blYHbIX. OTMevyaeTcsi, 4YTO spyYalluMM NPUMEPOM  aKTUBHbIX
MEXITHUYECKMX U  MEXKYIbTYPHbIX KOHTAKTOB B A30BO-YepHOMOpbE UM, OAHOBPEMEHHO, Ype3Bbl4aNHOW
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BaXHOCTU 3TUX KOHTAKTOB B MfaHe MpuMaaHus >M3HECMNOCOBGHOCTM TeM MWNU WHbIM coobliecTBam U
rocyaapcTBeHHbIM 06pa3oBaHMsIM, BLICTYNaET Ka3auyecTBO, BO3HUKLLEE KaK pe3ynbTaT B3aMMoaencTBUS Lienoro
pana pasnuuHbIX 3THOKYNbTYPHbIX 0bLwHocTen. OBocHOBaHbI BbIBOAbI, YTO, BO-NEPBbIX, Beayllei TeHaeHUmen
npuMeHuTenbHO K A30BO-UepHOMOPCKOMY PErvMoHy SIBMSNIMCh aKTUMBHbIE MEX3THUYECKME (MEeXKyIbTYpHble)
KOHTaKTbl, pe3ynbTaToM KOTOPbIX SBMSAMOCH He TOMbKO B3avMooGoralleHue KynbTyp U obpasa XUsHU MX
YYaCTHUKOB, HO U (DOPMUPOBAHME HOBBLIX OOGLLIHOCTEN, TakuMX, Kak KasayecTBo. Bo-BTOpbIX, 3TU KOHTaKTbl
BbICTYMNanu 1 NpoaoskalT BbICTyNaTb B Ka4eCTBE CPEACTBA, LEMEHTUPYIOLLEr0 OCHOBbI U CTUMYIMPYIOLLIMX
pa3BUTUE NOSNNITHUYECKUX FOCY4apCTBEHHbIX 06pa3oBaHuiA, K YMCIy KOTOPbIX OTHocuTCA 1 Poccus.

KntoyeBble crioBa: A30BO-YepHOMOpbE, Ka3ayecTBO, MEXKyIbTypHble KOMMyHukauuu, CesepHoe
MpryepHOMOpbE, STHOKYNbTYpHas AMHaMUKa.
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Luwoea Hamanbsi BacunbesHa — kaHOudam ucmopuyeckux Hayk, doueHm, [JoHckol eocydapcmeeHHbll
mexHu4eckul yHUgepcumem, 2. Pocmos-Ha-[JoHy, Poccutickas ®edepayusi.
boHdapee Bumarnuti AnekcaHOposud — OOKMOp UCMOPUYECKUX HayK, rpogheccop, LJoHCKol 2ocydapcmeeHHbIl
mexHuYeckull yHugepcumem, e. Pocmos-Ha-LoHy, Poccutickass ®edepayusi.
TukudxbsiH PycnaH eHHadbesuy — kaHOudam ucmopuyeckux Hayk, doueHm, [JoHCkol 2ocydapCmeeHHbIU
mexHudeckul yHugepcumem, 2. Pocmos-Ha-LJoHy, Pocculickass ®edepayusi.

One of the most characteristic phenomena of the modern era is the growing
confrontation between globalization, recently victorious around the world, and growing
counter-globalist processes, the growth of national identity, struggle for preservation of
national identity, cultural traditions, etc. The question of principles and norms of coexistence
of different peoples and cultures becomes vital for Russia as a multi-ethnic State. The policy
of multiculturalism, which for some time seemed to be the most correct and generally
accepted answer to this question, has now been criticized. Admittedly, this criticism is well
founded, because, as the experience of a number of European countries shows, this policy
has considerable conflictogenic potential because of the actual encouragement of the cultural
autarky of certain ethnic groups, which thus oppose the ethnic group dominant in a particular
State. The target for critical arrows is also the well-known "melting pot" theory for offering
mixing (fusion) of different cultures, which thus lose their unique appearance, their self and
dissolve in the qualitatively new, unique ethnocultural community, originating from this
mixing.

In theory, a kind of "the golden mean" seems to be active intercultural communication,
interpenetration and mutual enrichment of cultures coexisting in a certain territory, in which
the danger of autarky as a source of intercultural conflicts is eliminated and, at the same
time, the fundamental right of peoples to preserve their traditions, customs and way of life is
not violated. Although in the practical plane such theoretical constructions can hardly be
implemented in pure form, history presents us with many examples of coexistence and
mutual enrichment of various ethno-cultural communities, which took place even in the
conditions of a frontier. Moreover, there are a number of regions in the world where, due to
the specific conditions, cultural exchange took place and takes place most actively. Such
regions include the Azov-Black Sea region. For this reason, in this publication we have
attempted to highlight the factors, stages and outcomes of cultural exchange processes that
have unfolded in our region over centuries and millennia. It is supposed that the results of
scientific analysis of these processes with good reason can be considered as one of the
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conditions for successful prevention of such acute and dangerous problems of modern times
as inter-ethnic discord, chauvinism, fascism.

The fact that the Azov-Black Sea region has become a crossing of cultures and
civilizations since deep antiquity is primarily due to the natural and geographical conditions of
the region. The Northern Black Sea region and Pryazovia were a part of the steppe corridor,
along which numerous hordes of nomads, whether the Iranian-speaking Scythians and
Sarmatians, the Turkic-speaking Pechenegs and Polovtsians, the Mongol-Tatars, and others,
came here repeatedly from the Asian steppes. At the same time, the presence of Bosphorus
and Dardanelles straits between the Black Sea and the Mediterranean Sea led to the active
development of the rich Black Sea coast by the developed States of the Mediterranean. Such
was Greek colonization when ships with Greek emigrants reached the Northern Black Sea
and founded colonies here. Thus, it is possible to distinguish two main directions of migration
to the Azov-Black Sea region: Eastern (nomads from Asia) and Western or South-Western
(seafarers, inhabitants of Mediterranean States, the Greeks, the Romans, the Byzantine
Empire). The exception to this rule was the "unprecedented movement" [14, p. 81] of the
German tribes of the Goths which moved here from the north-west, from the coast of Vistula,
i.e. from the territory of modern Poland (where, in turn, came from Scandinavia) to the
Northern Black Sea in the 3rd century AD. The pronounced polarity of migrations in the Azov-
Black Sea region, when representatives of completely different civilizations met in the region,
generated unique results of intercultural communications.

The review of migrations to the Azov-Black Sea region makes it possible to develop
their periodization, which is based on the account of ethnocultural communities that
dominated in the region during a certain period of time. Of course, this periodization, like any
other, can be further developed and supplemented. Nevertheless, in our opinion, it
adequately reflects the ethnocultural dynamics within the borders of the Azov-Black Sea
region. In our view, the suggested periodization should include the following main stages:

1) From ancient times to the 8th century BC — the stage of existence in the region of pit,
catacomb, blockhouse cultures;

2) From the 8th century BC to the 4th century AD — "Greek" and "Scythian and
Sarmatian” stage of the region's history, during which the paramount importance in its
ethnocultural, socio-economic, political development belonged to Greek colonies, Scythian
and Sarmatian tribes. In addition, in the beginning of AD, the Roman Empire also played an
important role in the region, and since the 3rd century AD, as already indicated, the Goths
who came from the north-west;

3) From the 4th to the 16th centuries — the period of the Middle Ages, the beginning of
which in our region, seems to us, was the invasion of the Huns, who dealt a fatal blow to the
Graeco-Roman cities as a center of ancient culture. It is necessary to mention the Byzantine
Empire, the Khazars, the Pechenegs, the Polovtsians, the Mongol-Tatars and, finally, the
Turks among ethnic groups and States which dominated in this period. Some role in the
development of the region was played by the Italians, who created a number of trading
colonies here (so to speak, the "second coming of Italy" in the Azov-Black Sea region, if the
first is to be understood as Roman expansion);

4) From the 16th to the 17th centuries — the stage of formation and activity in the region
of independent self-governing Cossack communities, which represented an excellent model
of ethnic and cultural openness;

5) The 18th century (our time) — this stage is characterized by the entry of the Azov-
Black Sea region into the Russian State, in connection with which, ethnocultural processes
have largely become manageable, and intercultural interpenetration has intensified and
accelerated due to both indirect and targeted influence of the state apparatus.
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Of course, within the narrow framework of the publication, it is not possible to detail the
trends and peculiarities of the processes of cultural interaction and interinfluence within all
the stages we have identified. In this regard, let us limit ourselves to a brief overview of only a
few of them, which most clearly show that the Azov-Black Sea region was a region of active
ethno-cultural contacts. We consider that in the forefront there is a stage of Greek
colonization of the northern coast of the Black Sea and domination of the Scythians and then
the Sarmatians in the Black Sea steppes.

Since the 8th century, in the Northern Black Sea region the Scythians asserted their
power, which are rightly characterized by researchers as "a new stage and a higher stage in
the history of human development” [7, p. 33] in the region. The Scythians conquered the local
tribes and "literally like a flurry hurricane flew" through the neighboring territories "up to Syria
and Egypt" [14, p. 195]. In addition to military campaigns and invasions, the Scythians
maintained peaceful contacts with neighboring States and tribes. In particular, archaeological
excavations of burials of the 8th-7th centuries BC show "close ties of the population of the
North-West Caucasus with the world of Iranian nomads of South Russian steppes, the
Cimmerians, the Scythians, the Sarmatians” [3, p. 31].

Somewhat later, from the 6th century BC. the city-states of mainland Greece and Asia
Minor, attracted by the natural wealth of the Northern Black Sea region and the prospects of
profitable trade to the local population, started a large-scale colonization of the region. The
Greek city of Millet in Asia Minor played a leading role in colonization. During colonization in
the Northern Black Sea region "flowering Greek colonies" appeared [1, p. 5], among them
there was Olbia on the right bank of the Dnieper-Bug estuary, Tanais at the mouth of Don,
colonies in Crimea and on the Taman Peninsula (Chersonese, Panticapaeum, Feodosiya,
Phanagoria, etc.). The Greeks numbered up to 200 settlements founded by them on the
North Coast of the Black Sea [7, p. 50].

Figuratively speaking, in cultural and domestic terms the colonies were exact copies of
the mother country transferred to the territory of barbarians. Thus, Olbia's excavations
demonstrate that it was built as a usual Greek city-state. The city was surrounded by
monumental walls and towers folded from "perfectly made stone bricks (quadra)". There was
agora, temples of Greek gods, houses with a central courtyard and rooms located around it
characteristic for the Hellenic world [8, pp. 90-91].

The Greek colonies traded with the barbaric tribes that surrounded them and, most
notably, with the Scythians as the region's dominant tribal association. At the same time,
there was an active cultural exchange between the Greeks and the Scythians. The Greeks
perceived certain components of the Scythian culture. In particular, they borrowed words
from the Scythian language, as a result of which a mixed Graeco-Scythian dialect arose in
the colonies of the Northern Black Sea region. However, the cultural impact of the colonists
on the barbaric world surrounding them was incomparably stronger, which, of course, was
not an accident. Speaking about interaction of two societies, as a rule, the society with a
higher level of development will have a more significant or even decisive impact on the other.
This was also the case with the Scythians, who fell under the serious influence of the Greeks.

Greek influence is clearly expressed in the material culture of the Scythians. Digging up
graves of Scythian nobility (famous Scythian mounds) in the Azov-Black Sea region,
archeologists find expensive weapons and armor, precious vessels, made by the Greeks, as
well as jewelry, "a significant part of which come from jewelry workshops of Greek cities" [1,
p. 3]. It is significant that these things often depict scenes from Greek myths. Thus, during
excavations of Scythian burials the gorytus (case for bow and arrows) with a gold lining
decorated with scenes from the life of the mythical hero Achilles was found near
Elizavetinskaia village on the Don [6, p. 10]. It is necessary to think that the natural
consequence of placing scenes from Greek myths on things intended for the Scythians was
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not only familiarity of the latter with mythology, religion and, in general, with the culture of the
Greeks, but also formation of positive attitude to this culture and, as a result, readiness to
perceive it.

It is obvious that Greek influence on the Scythians was not limited only to the sphere of
material culture, but went on, affecting and changing the way of life of nomads to some
extent. Herodotus claimed that "the Scythians, as well as other people, also persistently
avoid foreign customs..., especially Hellenic", citing as an example the sad fate of the
Scythians Anacharsis and Scyles killed by tribespeople for commission of the Greek
ceremonies and wearing the Greek clothes [4, pp. 41-44]. It is quite possible that in the early
stages of Graeco-Scythian contacts it happened. But the longer the Scythians were in
contact with the Greek colonies of the Azov-Black Sea region, the more significant changes
took place in their lives under the influence of a more developed civilization. Ultimately, the
existence in the Azov-Black Sea region of "ancient cities and later, states such as the
Bosporan Kingdom, contributed to the acceleration of the process of disintegration of
maternity relations among local farmers and nomads..." [9, p. 44]. The late Scythians of the
4th-2nd centuries BC had been already significantly different from the Scythians of the 5th
century BC described by Herodotus, as they built cities, minted their own coins, etc. In other
words, "the late Scythians, especially those drawn into the sphere of economic and political
influence of the colonies of the Graeco-Roman slave-owning world, had already entered the
stage of social development that was consistent with the division of society into classes and
the emergence of the State" [7, p. 47]. Of course, one of the factors of demoralization of tribal
relations and formation of the Class State among the Scythians should be considered the
modernizing effect of Greek colonies on nomads.

In the 1st century BC, a new major player, Rome, appears in the Northern Black Sea
region. In 45 AD units of the Roman army first appeared in Crimea, in 65 the Kingdom of
Pontus became the Roman province, a State formation on the southern shore of the Black
Sea. The Bosporan Kingdom on the shores of the Cimmerian Bosporus (the present-day
Strait of Kerch) with the capital Panticapaeum became dependent on the Romans [10, 8, p.
11]. Under the Romans, the Black Sea region was in the range of ancient culture as
previously under the Greeks.

Nevertheless, the era of antiquity was steadily leaning towards its sunset, and in the 4th
century AD the Azov-Black Sea region was subjected to the invasion of the Huns, that arose
as a result of mixing of tribal confederation of nomadic peoples, the Xiongnu, living in the
steppes north of China with "pro-Turkish, Ugric and Sarmatian tribes" [3, p. 46].

After the collapse of the fragile Hun power in the 5th century, the steppes of the Azov-
Black Sea region became an arena of migration and confrontation between various homadic
tribes. In the 7th century, the Khazar Kaganat, a State formation created by the Turkic-
speaking Khazar nomads that dominated not only the tribes of the Caucasus (particularly the
Alans), but also a number of East Slavic tribal associations, emerged in the region. Hazar
power extended to Crimea, and here they were adjacent to the possessions of such a rich
and powerful State as the Byzantine Empire. After all, Chersonesus was founded as a Greek
colony in the 5th century BC and became a part of the Byzantine Empire a thousand years
after its emergence, belonged to its rulers.

Within the borders of the Khazar Kaganat, taking into account the diverse ethnic
composition of the State, cultural exchange between the tribes that inhabited it seemed
inevitable. In addition, Khazaria was influenced by the Byzantine Empire, which considered
the Kaganat to be its ally in the Black Sea region. As is known, at the request of the Khazars,
the Byzantine Emperor Theophilos told his masters to build the fortress Sarkel on the bank of
the Don, which was built in the 30s of the 10th century. Judging by the materials of
archaeological excavations carried out, before the waters of Tsimlyansk Reservoir closed
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over the ruins of Sarkel, the walls of the fortress were built from the typical for the Byzantine
architecture burnt plinthiform brick. The fortress was a quadrangle, in one of its corners the
square tower-donjon rose [11, p. 23].

When in 965 the Kiev Prince Sviatoslav Igorevich destroyed the Khazar Kaganat, Sarkel
turned into White Veja, the Slavic settlement ("White Tower", translation into Russian from
the Turkic name of the fortress). At the same time, some part of the local population was a
Turkic element, among which there were probably the surviving Khazars. At least, it is
believed that after the campaigns of Svatoslav "the remains of the autochthonous Khazar
population became a part of the ancient Russian ethnic group on the rights of the subgroup,
which was called the Brodnici" [9, p. 66]. In this case, here is another example of deep
cultural and ethnic contacts in the Azov-Black Sea region, this time with the participation of
Eastern Slavs.

In the 10th-13th centuries in the steppes of the Azov-Black Sea region the Pechenegs
were interspersed with the Polovtsians, the Mongol-Tatars successively. Created by the
Mongolian Khans, the Golden Horde became another multi-ethnic State in our region, within
the borders of which there was a cultural exchange between various tribes and peoples. The
impact of the Tatars on the Russian lands subordinate to the Golden Horde is undeniable, as
evidenced by the numerous Turkisms in the Russian language, the orientalization of
offensive and protective weapons of Russian warriors, the traditions of eastern despotism
accepted by the Muscovite state, etc.

The event that deserves to be mentioned separately is the emergence of Italian colonies
in the Black Sea region, within the boundaries of the Golden Horde. The expansion of the
Italians (especially Venice and Genoa) to our region had taken place since the middle of the
13th century and was caused by several factors, among which one of the most significant
was the weakening of the Byzantine Empire. At the end of the 13th and beginning of the 14th
centuries, at least 39 Italian colonies were established on the east coast of the Azov sea and
the Black sea, ruled by consuls or baili, with their own administrative structures and
garrisons. The most significant of these were Matrega (Taman Peninsula), Mapa (Anapa),
Copa (Slavyansk-on-Kuban), etc., founded by the Genoese. The Venetians founded the
colony of Tana, the northernmost Italian colony in the region, located on the left bank of the
Don on the site of modern Azov [14, p. 109].

The Italian colonies, the largest of which minted their own coin, had a serious impact on
the economic development of our region. However, their condition was negatively affected by
the general instability in the disintegrating Golden Horde, which was engulfed in strife.
Tamerlane struck the Italian colonies during his campaign against the Golden Horde in 1395.
The colonies ceased to exist because of the conquest of the Azov-Black Sea region by the
Turks in the 1470s [14, p. 109]. At the same time, Turkish fortresses had already emerged on
the site of certain colonies, indicating their strategic advantage. In particular, Italian Tana had
become Turkish Azak, which today is known as Azov.

In the 16th century Cossack communities appeared on the Don, which became a sign of
the return to the Azov-Black Sea region of the Slavonic element (for the first time after the
10th-11th centuries, when the Russian settlements were White Veja on the Don and
Tmutarakan on the Taman peninsula). According to the researchers, the Cossacks
"recognized themselves as a part of the Russian people, and the places of their settlements
were considered a part of Russia" [12, p. 8]. However, the Cossack communities were open
to anyone wishing to join, regardless of ethnicity. For a long time... "the Cossacks were quite
indifferent to the nationality and class origin of those whom they accepted into their ranks," so
that "the Nogai Tatar next to the former Ryazan man, the impoverished son of boyar under
the leadership of the kholop" was "a common combination even for the 17 century." [12, p. 8].
On this occasion, the former copyist of Ambassadorial Prikaz, Grigory Kotoshikhin, wrote with
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knowledge of the case about the Cossacks: "They are people from Moscow and from other
cities, and the newly crossed Tatars, and the Zaporozhye Cossacks, and the Polacks, and
the Poles..." [5, p. 159].

Due to their openness, the Cossacks had become a unique mixture of various ethnic
groups and cultures. The appearance of the Cossacks, their sub-dialect, suit, weapons
complex, all this clearly demonstrated that the Cossacks were formed on the basis of the
Russian element, but under the strongest influence of the Tatars, the Turks, peoples of the
North Caucasus, etc. In other words, the Cossacks acted as one of the most striking
examples of the successful ethnocultural interpenetration so characteristic for the Azov-Black
Sea region.

From the end of the 17th century, the Russian state began to explore Pryazovia and the
Black Sea region, achieving impressive results by the end of the 18th century, when Turkish
influence in the region was reduced to zero, the Crimean Khanate ceased to exist, and in the
previously desert territories Novorossiya appeared and began to be actively settled.

In the development of the Northern Black Sea region during the imperial period,
foreigners, both in Russian service and who arrived in the newly annexed territories of Russia
as settlers, played a very important role. Thus, one of the builders of Taganrog, founded in
1698, was the Italian engineer-captain Matthew Simont, whose work was greatly appreciated
by Peter I. When, after the brilliant victory in the second Russo-Turkish War of 1787-1791,
the Russian Empire established full control over the Northern Black Sea region and was
concerned about the consolidation of the annexed territories, José de Ribas became the
founder and builder of such an important port city as Odessa. He was a Spanish military
officer from Naples, in Russian service, who "tried to adopt [and embody in Odessa] all the
best that he remembered in the harbors of Naples, Livorno and Genoa" [13, p. 174].

Over the next centuries, foreigners continued to contribute to the development of the
economy and culture of the Azov-Black Sea region. In particular, the Greeks and the Italians
played a role in the development of Taganrog, which was a notable percentage among local
merchants (according to 1872, among 1087 Taganrog merchants there were 481 Greeks [2,
p. 60]). Merchants not only developed the trade and economy of the city, their mansions
adorned Taganrog and now they are monuments of architecture. Architect Francesco Carlo
Boffo, the Italian in origin, built the famous Stone Staircase and two-storied classical
gymnasium building in Taganrog. Active interaction and interpenetration of cultural traditions
of different peoples and ethnic groups was carried out in the Azov-Black Sea region during
the Soviet era. These processes continue today.

Thus, the study of ethno-cultural dynamics in the Azov-Black Sea region over centuries
and thousands of years clearly demonstrates that the region, first, has historically acted as a
crossroads of civilizations and, second, has been characterized by active intercultural
interaction. The polarity of the migrations to the region, when representatives of the East and
the West met in the Azov-Black Sea region, gave a significant identity to the intercultural
contacts and their results. In the era of antiquity, the leading role in the process of cultural
interaction in the Northern Black Sea region belonged to the Greeks and (to a lesser extent)
the Romans as members of the developed Mediterranean civilizations, who stimulated the
steppe nomads and accelerated their socio-economic and socio-political development. In the
Middle Ages, when Greco-Roman cities in the region gradually fell into a decline or were
destroyed altogether, the cultural balance in the Azov-Black Sea region changed in favor of
nomads who were no longer represented by the Iranian-speaking and Turkic-speaking tribes.
Still, despite the consistent dominance of the Huns, the Khazars, the Pechenegs, the
Polovtsians and the Mongol-Tatars in the steppes of Pryazovia and the Black Sea region,
Western influence had been still persisted, being represented by the Byzantine Empire and
the Italian trade settlements. As a result, cultural interaction and interpenetration were
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maintained, although the degree of such contacts significantly decreased, compared to
antiquity.

The unique outcome of ethnocultural contacts in the Azov-Black Sea region is the
Cossacks, formed by the merger of representatives of various peoples and tribes of the
region. The historical path taken by the Cossacks clearly proves that the commonalities that
emerged during the intercultural exchange have a huge margin of strength.

It must be admitted that the interaction of the tribes and peoples of the Azov-Black Sea
region with each other and, in particular, with the newly-arrived ethnic groups, had often been
far from peaceful. This circumstance seems inevitable. The process of cultural interaction
cannot be painless, it is aggravated and complicated by inter-ethnic clashes and conflicts.
Nevertheless, the leading trend in the Azov-Black Sea region was the constant interaction of
peoples and cultures, which mutually enriched their cultures and stimulated socio-economic
and socio-political development. The analysis of the ethnocultural processes in the region
suggests that intercultural communication is a condition for development, while autarky is
fraught not only with the weakening of closed communities, but also with the variety of
conflicts between these communities and their neighbors, which perceive isolation as a sign
of weakness and hostility. We are convinced that only the existence of intercultural exchange
that excludes autarky and xenophobia is one of the most important conditions for the
development and prosperity of Russia as a multinational State.
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We consider the image of a woman and its reflection in literature using examples of the work of Adyghe
authors of the first half of the 20th century (H. Teuchezha, J. Tlyusten, A. Evtykh). The author turns to regional
North Caucasian scientific works affecting gender issues, argues the idea of the peculiarity of this line among
the Adyghe with their ethnic consciousness. It is concluded that there is little coverage of the image of a woman
in literary criticism, especially in an ethnic (Adyghe) context. The traditionality of the Adyghe ethnic group is ana-
lyzed in detail; the problem of discrimination in relation to the Adyghe woman in the family; the characterological
series of the female image both in society and in the family, and in works: hard work, needlework, etc., as well
as the ability to survive in a difficult situation. Based on a number of traits of a female character both in the eth-
nic group and in the works there is the assertion that it is permissible to consider the Adyghe woman'’s right to
positively influence conflict situations in society as evidence of the absence of any discrimination that could di-
rectly and fruitfully influence the development of centuries of ethnic consciousness..

Key words: gender, woman as an image, Adyghe, prose, ethnic group, first half of the 20th century.

[®.H. Xyako NeHpoep B npo3e Kak OAWH U3 acfNeKTOB afAbIrCKOro 3THOCO3HaHMA (nepBas nonoBuHa XX B.)]

PaccmaTpuBaetcs obpas XeHWwuHbl 1 ero oTobpaxeHue B nutepaTtype Ha npumepax TBOpYeCTBa agbir-
CKMX aBTOpPOB NepBoi nonoBuHbl XX Beka (X. Teydexa, KO. TnocteHa, A. EBTbixa). ABTOp obpaliaeTtcs K peru-
OHanbHbBIM CEBEpPOKaBKAa3CKMM Hay4HbIM TpyAaMm, 3aTparMBalollyM FeHOEepHy TemaTuKy, aprymMeHTupyetcs
naest o cBoeobblYMM ITON NMHUKN Yy aabIfrOB C UX STHUYECKMM CO3HaHveM. [lenaeTtcs BbIBO4 O MarnioMm OcBeLlle-
HUM obpasa XeHLWUHbl B NMTepaTtypoBedeHnn, Tem bonee, — B 3THUYECKOM (agbIrCKOM) KOHTekcTe. MoapobHo
aHanuManpyeTcsl TPagULMOHHOCTb afbIrCKOro aTHoca; npobrema AMCKPUMWHALUKN NPUMEHUTENBbHO K afbIrCKOM
XEeHLWMHe B ceMbe, XapaKTGDOHOFMLIeCKMVI pAan XKeHCKoro 06pa3a KaK B 06LLI,eCTBe n B ceMbe, Tak U B npon3se-
OeHusx: Tpygonobue, pykogenve v T.4., a Takke YMeHUe BbICTOATb B TPyaHOW cuTyaumn. BeiBogom no psagy
4YepT XXEeHCKOro xapakrtepa Kak B 3THOCe, TaK U B pacCMaTpMBaeMbIX NPON3BeAEHUNAX ABNAETCA yTBepXaeHune o
TOM, YTO MMEHHO MpaBoO a,EI,bIFCKOVI KeHLWWMHblI NO3UTUBHO BITNATb Ha KOHd)J'II/IKTHbIe cutyauum B counyme gony-
CTUMO paccMaTpuBaTb KakK OOKa3aTesllbCTBO OTCYTCTBUA Kakon-nmbo OUWCKPpUMUHALU KWK, KOTOPOE HanpamMmyko U
NAoAOTBOPHO MOFMO BO34ENCTBOBATL Ha BblpabaTbiBaHME BEKOBOrO STHNYECKOrO CO3HaHMUSI.
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Gender issues today very organically occupy a significant place in the research. Paral-
lels can be drawn here with Russian critical thought. In particular, the pre-revolutionary liter-
ary Russian theorist A. Grigoriev in his classic edition Literary Criticism (Moscow, 1967) often
and productively mentions the female image as an object of reproduction on the pages of
contemporary writers. For example, in the analysis of “Grief from Wit” by A. Griboedov, Sofia,
Anfisa Nilovna and others, as well as in the works of N. Dobrolyubov, A. Pushkin, L. Tolstoy
and other pre-revolutionary creators, are praised, condemned or opposed. There was a place
to be with a critic, and an attempt to classify female characters. According to A. Grigoriev,
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analyzing the image of Sophia next to Chatsky (A. S. Griboedov, “Woe from Wit”), women
can be classified into two types of literary texts: 1) endowed with energy, sharply beautiful
and attached to a higher ideal ; 2) deprived of giftedness, slavishly following their beloved [3,
p. 506]. Such a distinction allows the theoretician to very thoroughly carry out a comparative
analysis of the images of Sophia and Desdemona on their life path, next to the men accom-
panying them.

In the theory of Russian literature of the Soviet era (for example, in the manuals of L.I.
Timofeev or G.L. Abramovich and others), there are practically no paragraphs that distinguish
a woman as an independent artistic character. In the considered classic seven-volume edi-
tion of M.M. Bakhtin's literary criticism also shows a virtually complete lack of appeal to this
subject. Only once, there was a condemning note when censured by one of the foreign au-
thors (F. Rabelais in his satirical novel of the 16th century “Gargantua and Pantagruel”) in his
expressive grotesque reproduction, when the mouth of the storyteller Panurg describes how
to build walls around Paris using parts female body. A noticeably more frequent interest in
women as a worthy and entertaining image is among foreign literary theorists. In particular, in
the works of A. Kompanion such a heroine is periodically analyzed in the course of consider-
ation of the problems of author’s intention or retrospective reproductions, in conditional dis-
putes with opponents and with their own plot-analytical assessments. Therefore, we will turn
to the work of this French theoretician more than once in our work.

Gender interest today can be described not only as a world trend, but also find reflection
in the North Caucasian scientific works. In this case, it can be said that it is presented in the
North Caucasian literature even more peculiarly, since this territory has its own cultural identi-
ty of the ethnos. Throughout history, the Adyghe saint code of honour “adyghe habze” bears
one of its covenants that is successfully expressed in the Adyghe proverb: “For the sake of
well-being, women bring great difficulties” [2, p. 132]. A certain perception of a woman was
recognized as a significant component of the Adyghe ethnic consciousness. If even a female
shadow engaged in her own affairs is indicated in the field of vision of a male group, repre-
sentatives of the stronger sex get distracted, pay attention to her and begin to identify the
causes of her likely anxiety. However, the interest expressed by modern scholars expressed
above is noticeable mainly in sociological (for example, A.A. Bezrukov) or historical (for ex-
ample, M.A. Tekuev) writings on the place and status of women in the Adyghe historical so-
ciety. Also, as applied to literary criticism, research on gender issues is possible in works de-
voted to the so-called “female prose” or “female poetry” (that is, works written by female writ-
ers or poets). Nevertheless, the topic of interest to us is a woman as an image on a page of a
literary text (and with reference to Adyghe authors of the middle of the last century) which is
practically not covered in today's science. Therefore, in the current article we chose to cover
gender issues in the North Caucasian (in particular, Adyghe) ethnic identity with examples
from the texts of the last century.

Since our preferred humanitarian topic is at the junction of literary, sociological and his-
torical sciences, the methods in this case are traditional interdisciplinary moves. In particular,
analysis, synthesis, comparison, comparison and the possibility of results. At the same time,
as applied directly to ethnic issues, we use the methodology proposed in modern science as
“ethnomethodology”, i.e. the so-called “study of knowledge of common sense” [7, p. 23]. This
helps us, based on the identification of a number of real components of the Adyghe woman’s
life as an active carrier of the Adyghe ethnic consciousness, to trace the reproduction of this
component in Soviet prose of the first half of the 20th century (on the examples of texts by Y.
Tlyusten, A. Evtykh and H. Teuchez).

Adyghe society today has a rich civilizational experience of self-presentation to human-
kind as a mandatory traditional construct. In a mobile and constantly transforming world
space, the optimal and really conditional naming of a number of features traditionally inherent
in a particular ethnic group will provide the likelihood of the same optimal definition of step-
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by-step security instructions. The tradition in society in this case is based on the field of
chronological custom, including; moreover, the gender pattern is woven from the relation-
ships existing in society. There is also such a component as living in an appropriate environ-
ment, more often physical, the so-called practice of being, information about which is chroni-
cally available in ethnographic materials. But here, too, the traditionality of culture, acting and
continues to represent such roles (as A.A. Bezrukova says), such as: “a) translation of expe-
rience; b) the type of social memory; c) a way of socializing a person "[2, p. 131].

In the ethnosphere analyzed here, traditionalism is actually fixed and continues to func-
tion. Characterological features inherent in such a society were very tangibly and continuous-
ly preserved in the Caucasian space. In fact, Adygs relatively recently, only with the advent of
planetary globalization began to try to go beyond the boundaries of traditionality, in fact, na-
tional being was kept intact for a long time. At the same time, it is obvious that the grandiose
part when fulfilling long-term traditional roles by an ethnos is related specifically to a woman.

There is also a problem of gender discrimination in this field. In accordance with the cit-
ed from A.A. Hofstede's armless theory, “differences in sexual roles depend on the degree of
masculinity or femininity of a particular culture” [2, p. 131]. At the same time, one can call the
statement that “the kindred community and its female fastening principle are turned into the
past and inside of collective life, and the male production initiative is turned into the future
and outside” [7, p. 26]. Gender differentiation by sexes, sometimes giving rise to an uneven
division of public missions, was also possible in the Adyghe traditional society. There is an
extraordinary significance of the female presence in family rituals, in the role of a woman to
save the flame in a home oven.

In general, the literature of both pre-revolutionary and Soviet times often traced the ten-
dency to confer upon women a certain discriminated function. This could not remain out of
sight of the artistic authors of that period. At the same time, no writer is capable of evading
into another locality, holding off, igniting something that is not related to social problems, to
chronicles of events. As a literary critic of the beginning of the last century B.M. Eichenbaum,
“Not being a writer or journalist, he also vigilantly follows every movement of public and liter-
ary life and reacts to everything. It seems that he does not allow the thought that something
important passed without his participation or intervention” [12, p. 79]. Further: “When the
guestion of female emancipation is raised, he writes the novel “Family happiness” [12, p. 80].
Similarly, the heroes of later, already Adyghe authors could not remain indifferent to images
of their compatriots (not always positive). A storyteller at Y. Tlyusten describes well such a
conditional, a little scary image ("Girl's Dawns"), watching the girls about to "frolic™: "If to frol-
ic, when you are still a maid. When she gets married it is as if she cuts off the past, as if she
is taken prisoner” [9, p. 22]. Although we note here that, the potential bride herself had the
right to select the groom from a number of suitors who were passing before her eyes. But,
indeed, a certain, relatively speaking, family endurance noted in the citation of the writer
(strict behavior of the daughter-in-law, her fear of touching her mother-in-law, lack of the right
to make contact with her mother-in-law, etc.) had and still has a place in the Adyghe family.

Another thesis of an elderly woman in the same work of Y. Tlyusten: “A woman was
born to obey her husband, to be faithful to him as a slave and mother of children” [9, p. 27].
However, there was a confrontation of such a position. The young teacher argues with her,
insisting that the woman pushing her learn to read herself in order to become an invincible
debater. In serious, often scientific thought, the socio-legal status of Caucasian women is al-
so presented as a kind of discriminatory, most infringed, than that of neighboring peoples.
However, such an approach is not sufficiently substantiated, since, on ritual-folklore material,
the predominance and obvious dominance of the fairer sex can be seen in the installation
and in the assembly of social-family correlation. Moreover, this is a kind of counterbalance to
the stronger sex in building wider (already at the collective level) structures that fulfill certain,
“relatively speaking, production goals (war, work, hunting, etc.)" [7, p. 26]. As R.A. Hanahu
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says about this, “The head of the family is always a husband. A wife submits to her husband,
but is not, as is sometimes considered to be his "slave.” In particular, the Adyghe have al-
ways considered it a shame if a man uses physical violence against a woman. A woman was
not “enslaved”, but as if “separated” from him within the framework of such a “separate exist-
ence” she enjoyed certain freedom and privileges”[10, p. 35]. As noted by A.A. Bezrukova,
emphasizing the almost complete absence of women in the people's Councils of Elders,
which is justified, as applied to ethnic heroine, in the national epic of Narta, by the presence
of Setenai at such fateful meetings: “she (Setenai) surpasses the Khase (Council) elders with
her wisdom and saves them from the death sentence of her husband. No matter how Or-
zamage and Sausyryko are well armed, without the advice of Setenai they are powerless”[2,
p. 133].

Along with this, there were social trends of presenting a mountain woman in the field of
society, where there were signs of her powerful influence. Here we can mention the im-
portance of a mountain woman in the process of instilling knowledge, abilities and skills be-
tween generations, building her experience of a loyal and adequate young ethnic representa-
tive. It is noticeable that the power of influence mentioned above included by no means bare
rights to membership in political or economic processes. There was an explicit respect for the
“weaker sex” in society in affectionate and complimentary appeals (such as “girl”, “dear”,
“daughter” or “our mother”, “our princess”, “our mistress”, etc.), which is constantly, repeated-
ly and variously manifested in the pages of the texts of H. Teuchez, A. Evtykh and Y. Tlyus-
ten that we study in this work, reproducing the existing relationships in the Adyghe society
with an illustration of them through such appeals. Consequently, the family status of the Ady-
ghe woman was mistakenly recognized as discriminatory, since she was honored in a digni-
fied manner, and she owned real protective tools that made it possible to patronize the in-
jured representatives of the stronger sex, sometimes standing on the verge of death.

Among the protective mechanisms that we cite here, there is the strongest and most
frequent image of the nanny in fiction (both in Russian classical literature and in Adyghe
one). Such a gender concept as a nanny can be considered traditionally frequent in the liter-
ary texts, since they took part in the upbringing and formation of most of the domestic pre-
revolutionary authors. For example, in Russian classical prose, the image of the nanny by F.
M. Dostoevsky is particularly impressive; his most affectionate childhood impressions are
generated by these two main women in his life — mother and “nanny”. The Russian author is
sure that directly thanks to the nanny he was able to plunge into the literature, since such a
storyteller gathered daily the whole family in anticipation of the next incendiary story. Such
animated and inextinguishable memories often emerge and are active in the famous novels
of F. Dostoevsky. First of all, one of the Adyghe writers who carefully looked at the woman
working at home, caring for the child, was Khabib Teuchezh (for example, the story “The
Nanny” from the collection “The Secret of the Woman”, 1974). Despite the fact that a single
series of various portrait sketches of other characters harmoniously distinct and maximally
juicy is lined up in the reader’s field of vision, the writer remains constant in his appeal to the
female image. Continuing the presentation in the form of a first person, on behalf of a certain
young student, the narrator proceeds to reflection. He begins by not succeeding in erasing
from memory his grandmother. The nanny helped the educated to acquire personal founda-
tions, independent thinking, was there at any moment, but especially, gave him the most-
needed maternal love for him. Moreover, this line lasts to the last lines.

If we try to generalize, the role of women in family education, in the development of
gender-based behavioral patterns, in the transfer of life experience between generations, and
in influencing the formation of an individual complex of traits is undeniable. Carrying a man-
datory pedagogical connotation, expressively affecting the educational effectiveness of the
text, the image of a woman is diverse and multilateral. So, for example, the same Kh.l.
Teuchezha in the 70-s of the 20" century. According to the plot, a couple of young people
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(the storyteller and his fellow student) who came to the city to study are looking for a rental
house. In this way, they meet a Russian woman living among the Adyghe. In difficult times,
she saved the owner of this house on the military field, in gratitude she remained to live with
this family. Now she is a true nanny for their babies, a support in the household and really a
member of the family. So, for example, the real nanny in the memoirs of F.M. Dostoevsky,
who was recognized as a family member in his house: by her status, she was offered a sala-
ry, but she firmly refused it. The heroine, embodied by Maria Ivanovna, is a person who is
both complex and mobile. Such a two-sidedness is reproduced wide open by an unusual
means. The characters meeting her (and the reader with them) are conducting a persistent,
gradual perception of the components of her character. Such may be wide, strange, new and
sometimes sudden sides of her nature. The following appear to be similar: both moments of
her bold participation in the war, and her courage, and elementary kind attitude to all living
things, and personal impartiality, and much more like that.

This presentation is perceived as mandatory under socialist realism. This is the pomp-
ous reproduction of high duty and purity of service. However, there is also a rare sincere per-
sonality. In such a text, the elderly heroine, bright in her own, almost wild, simplicity, makes
us wonder at the depths that are given to the service of people. A brave female character is
outlined here. She could not stand the dishonor committed by her German soldier. This was
enough to commit suicide. The narrator only draws what he saw from the outside, downplay-
ing the cruelty and atrocities of those times. The writer reliably conveys what happened in
mountain villages during the war years.

Moreover, in addition to the gender tendency emphasized in the portrait in the previous
paragraph, thins inclination is also inherent in the ethical opposition obligatory in literature
(good against evil). The problem of observing ethical standards of the behavior expected by
society is also traced in the story. The narrative is a picture containing the psychology of an
apostate forgetting about the spiritual norm. It should be emphasized that when covering
such issues, Kh.l. Teuchezh does not always go directly. This happens through the sensa-
tions and reflexes of the heroine. There are her reflections on treason, her rejection of be-
trayal like any other anti-national catastrophe, breaking dogmas borrowed from her ances-
tors. The writer focuses on this. Thus, the focus here is on the spiritual and moral dominant,
then mandatory elevation of heroism.

However, the same Kh.I. Teuchezh was able to reproduce (which was his purpose) the
tragedy, catastrophic severity of the war period. It contained a surge of anger formed in the
female heart. It was the contemptuous attitude of the heroine to the traitor, the grim contrast
of the obligatory spaces located in the neighborhood — good and evil. Moreover, gender diffi-
culties are manifested heterogeneous: men and women are not identical at all at the paralin-
guistic and speech levels of emotional tendencies (including negative), which are facilitated
by certain facts. Moreover, in the global landscape, the concepts of “woman” and “man” are
pivotal in various civilizations, in fact, harmonious constant phenomena of all kinds of cul-
tures. Kh. I. Teuchez mainly attributes the constant to characters representing the military,
which builds signs according to ethical signs, which was necessary in Soviet times as part of
the nationwide “defense of the Soviet system”.

Women could go beyond their gender roles. Perhaps because of this, one of the most
characteristic and vivid phenomena of the 1960-80-s, and partly the 1990-s, was the devel-
opment of the lyric novel genre in Russian literature. It most adequately corresponds to gen-
der phenomena in literature (including Adyghe). Gender separation is successfully combined
with the lyricism of this period. Against the background of increasing author’s interest in the
expression of characters, the dialectics of souls, the moral bases of the heroes’ behavior, and
possible internal conflicts are more extensively written out. Lyric works containing properties
of the following genres are published: memaoirs, prose poems, diary entries, travel notes, etc.
One of the most adequate examples of this genre on a gender theme is the story of the Ka-
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bardian author A. Kushhaunov, “Southerner and Northerner” and “Flood”, where the central
characters of the plot are couples of lovers, in the description of which the storyteller’'s atten-
tion more often goes from a young man to a girl, to recreate her fragile, sometimes unre-
strained, but sensitive and sincere inner world.

According to O.A. Dygova, when considering the prose of the second half of the last
century, women's issues since the formation of written literature have been among the most
involved and urgent. Both North Caucasian and Adyghe authors have written works on gen-
der issues. “In our opinion, the most successful in the genre of the story is Ad. Shogentsuko-
va "Spring Sofiyat" and P. Misakova "Pears are in bloom." The writers created complex, psy-
chologically reliable female images, embodying the best aspirations of the "weak" but such a
strong sex of Kabardian society "[2, p. nineteen]. This issue in conjunction with the analysis
of the works takes place to be in the specified work, and therefore we will not carry out detail-
ing now.

As for the means of expressiveness in portraying women, for example, M.M. Bakhtin
guotes Panurgh from the book of F. Rabelais: “I see,” he says, “that women are cheaper than
stones in this city: walls should be built from female parts, and they should be placed in full
architectural symmetry: put large ones in the front rows; further by lifting two slopes medium
ones and, finally, small ones. Then, like a big tower in Bourges run through with the hardened
swords inhabiting the monastic codpieces. What a devil will destroy such walls! " [1, p. 287].
Somewhat unconventional, but understandable for the French writer, the symbolic imagery of
the grotesque. That is why indignation of M.M. Bakhtin frightens a little. As far as the modern
French theoretician A. Companion is concerned, associations related to women, epithets and
metaphors, personifications and comparisons are mentioned, structured and proved very ac-
tively and often. Therefore, for example, he manages to review and evaluate such a meta-
phorical form of deriving a female image as a “cat”. Speaking about the opinion of the French
philologist of the first half of the last century M. Riffater, he reproaches the opponent for the
useless use of a “more dogmatic and more expensive wording”, when “each poem explicates
its own metaphors, so that the poetic passage cannot be metaphorical if it does not reveal to
us explicit signs of metaphor”’[6, p. 88]. A. Kompanion argues the thesis of futility as follows:
“The result is the same:” Whatever the role of cats in the personal erotic imagery of the poet,
it is not so important that because of this he instinctively writes “cat”, wanting to say “woman”
as we noticed, when he does this, he feels obligated to provide the reader with an explication
"(Riffaterre, p. 359)” [6, p. 88]. By the way, a similar, “cat-like” metaphorical format was
known and was already actively used by the critic of the 1930-s of the 20" century A.
Grigoriev. He describes such a heroine, endowed with “cat-like” flexibility, as the embodiment
of “graceful beauty, which never yields to completely gravitating over another, albeit beloved
person” [3, p. 506], as one of the subspecies points in our classification of women, cited by
us above.

Adyghe writers of the late 60s are no less active in addressing gender issues. The clas-
sics of that time A. Evtikh could not ignore it. His short story “The Story of a Woman” com-
plies with the laws of the topic. The plot of the work is direct and elementary, and, according
to the rules of lyricism, even simple. A woman is obliged to behave with dignity and not defi-
antly, she must be externally well-groomed in order to calm and make happy her fellow
tribesmen. The central character of the plot is again gender. It is a young Adyghe heroine,
brought up in a poor house of the mountain farmer, where, as is traditionally in the Adyghe
society, girls up to maturity and boys till the age of 6 were brought up by women. The circle of
activity of the child was built in this case, depending on the vital role and plans for the future.
However, there was an elementary household routine. For example, housing care, not con-
sidered separately in scientific sources, or, for example, cooking. Inherent in women activities
are reproduced by writers according to folklore (family songs) or personal, family experience.
So, in particular, at Y. Tlyusten ("Girl's Dawns"), already at the beginning, a rider who ap-
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peared to be exhausted and frozen on the way suddenly finds himself in a family unknown to
him, caring for and warming him. And it is imperative that in such a family a cheese and hot
cakes are served to the guest for breakfast, from which the narrator concludes that the host-
esses got up earlier than he did.

In addition, we mention such an aspect of activities as female inclination towards nee-
dlework, because. According to A.A. Bezrukova, quoting S. Siyukhov (Krasnodar, 1922), “in
conditions of subsistence farming, the Adyghe, when choosing a bride, paid special attention
to “the knowledge of needlework” [2, p. 131]. Or, for example, the middle of the 20" century,
Georgian novelist K. Gamsakhurdia, in his famous work "David the Builder", embroidery al-
most constantly accompanies the bride of King David and is one of her main activities as a
positive personality indicator. Similarly, another example, in Y. Tlyusten ("Girl's Dawns"), the
needlework complex of skills that invariably and often accompanies his heroines is constantly
praised. One of them sews beautiful, hand-made hats for all interested mountain men; the
other is a craftswoman in mats. However, the famous and successfully presenting Adyghe to
this day, gold embroidery was the creative product of the aristocratic class of society. It may
be too bright for the modern world, but these sweet and soul-taking, soothing mats, in our
opinion, are no less professional.

Women took part in such important institutions of traditional Adyghe society as foster-
age, hospitality and other life stages. So, the heroine of A. Evtykh, facing difficulties, does not
resolve them personally, but agrees with everything that fate gives her. Suddenly, the mo-
ment expected by her and the reader comes up, drawn by the writer with the help of meta-
phorical expression: “She remembers the day when, like the sun, happiness came to her” [3,
p. 5]. Love for work did not go unnoticed, and the girl earned a good reputation. A. Evtikh re-
fused idealization and decided to show the negative side of society, which is rare for those
times. We see a noble woman who finds herself in a difficult situation, and who cannot ex-
press her feelings and emotions. A member of the Adyghe society was not entitled to
demonstrate their emotions, since in a large ethnic family such behaviors set and limited the
boundaries within the couple, prohibiting any access to it from the outside. Similarly, the main
character of A. Evtykh does not want to advertise her family difficulties, protects the family
and covers her deceiving companion.

Just like spouses avoided fights and arguments, there was also ban on feelings towards
children. This: “on the one hand, strictly limited the public and deliberate manifestation of
feelings, and on the other, it did not allow physical punishment of children and discussion of
their behavior with outsiders” [7, p. 27]. We can see that happen in the "Girl Dawns" by Y.
Tlyusten. For example, the eldest woman in the family wove a beautiful mat, and the happy
granddaughter at the same moment turned out to be next to her grandmother in order to ex-
press her joy. Here is how the author outlines the reaction of a strict woman in this case: “The
old mistress liked the girl’s praise, but she didn’t give out her feelings, she said she was dis-
satisfied: “Go, go, do your business, you said too much already” [9, p. 25].

In general, as we note in our monograph in relation to the main character of A. Evtykh,
“The strength of the spirit of the main character, her determination, combined with emotional
softness and humanity are a harmonious fusion of precisely these qualities, their objective
reflection in the story — this is what we call the character’s artistic wholeness "[11, p. 81].
Nevertheless, the main factor here is not only the individuality of her partner, but also the new
model of her own family. The main character tries her best to make everything in her house
perfect and suit her companion’s taste. Usually, even in childhood, the Adyghe tried to accus-
tom girls to hard work, while explaining how to care for elders. Girls got used to work earlier
than boys did, as they were sent with questions, parcels or tasks to neighbors, for water, etc.
This is illustrated in his episode by Y.I. Tlyusten ("Girl Dawns"). Fifteen-year-old sisters set
off, as usual, for water; but, when one of the young men decided to help them with buckets,
they were very surprised. “They had not seen before that the Adyghe man carried water. Af-
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ter all, everyone knows that this is a women's work! ” [9, p. 23]. In this work, we also observe
the power of a woman in resolving conflict situations. For example, a woman with one wave
of her handkerchief could stop a fight. Moreover, this particular factor as a component of the
gender aspect in fiction can be considered a direct incentive in the process of forming ethnic
consciousness for centuries.

Summing up, we can say that for all the current relevance and little study of the female

image and gender component in prose, the available material can be considered sufficient
and therefore the further prospect of research is well justified.

how

No

9.

Jlumepamypa

baxmuH M.M. CobpaHue counHeHun B 7-mu Tomax, T. 3, M.: A3bIk1n CnaBAHCKUX Kynb-
Typ, 2012, 880 c.

bespykosa A.A. 'eHOepHble XapakTePUCTUKM coumanbHbIX NO3ULNKW KEHLLNH B Tpaau-
LMOHHOM afpirckom obuiectse // BeCTHUK AQbIreICKOro rocygapCTBEHHOMO YHUBEPCU-
Teta. Mankon: Al'Y, 2011, Ne 1, C. 130-137.

puzopbes A. JIntepatypHas kputuka. M.: XygoxecTBeHHasa nutepartypa, 1967, 632 c.
Lbizosa O.A. XyooxeCTBEHHO-3CTETUYECKOE cBOeobpa3sne noBecTn B kabapamHCKon
nutepatype 1960 — 90-x rogoB: B KOHTEKCTE ceBepoKaBka3ckon npo3sbl. Mankon: Ka-
YyecTBO, 2008.

Eembix A.K. Cnep d4enoseka. Mawkon: Agbirerickoe otaeneHne KpacHogapcKoro
KHMXKHOro nagartenoctea, 1971, 397 c.

KomnaHboH A. JemoH Teopumn. M: NsgatenbctBo um. CabawwHukosbix, 2001, 336 c.
Tekyeea M.A. ['eHaep Kak COLMOKYNbTYPHbIN KOHCTPYKT aablirckoro obuiectesa. Maxau-
kana, 2006.

Teyuyex X. COopHUK pacckasoB. Mawnkon: Agbirenckoe otaeneHne KpacHogapckoro
KHMXKHOro nagartenocrtea, 1974.

TrirocmeH KO.U. N3bpaHHoe. Mawkon: Agbirenckoe pecnybrnmkaHCcKoe KHUXHOE uaga-
TenbcTBo, 1998, 608 c.

10. XaHaxy P.A. TpagnuunoHHas kynbTypa CeBepHoro KaBkasa: Bbl30Bbl BpEMEHU (COLM-

anbHo-dunocodckm aHanua). Mankon: 3uxu, 1997, 194 c.

11.Xyako @.H. [dBaguaTtbii BeK: arnoxa uU ee XygoXecTBeHHoe oTobpaxeHue. Mawnkon:

MITY, 2012, 270 c.

12.3dxeHbaym B.H. O npoase. J1.: XygoxecTBeHHas nutepartypa, 1969.

References

Bakhtin M.M. Sobraniye sochineniy v 7-mi tomakh. [Collected works in 7 volumes]. V.
3, Moskva: yazyki slavyanskikh kultur, 2012, 880 p. (In Russian).

Bezrukova A.A. Gendernyye kharakteristiki sotsialnykh pozitsiy zhenshchin v tra-
ditsionnom adygskom obshchestve. Vestnik Adygeyskogo gosudarstvennogo universi-
teta. [Gender characteristics of the social positions of women in the traditional Adyghe
society. Bulletin of the Adygea State University]. Maykop: ASU, 2011, No. 1, pp. 130-
137 (In Russian).

Grigoryev A. Literaturnaya kritika. [Literary criticism]. Moskva: Khudozhestvennaya lit-
eratura, 1967, 632 p. (In Russian).

Dygova O.A. Khudozhestvenno-esteticheskoye svoyeobraziye povesti v kabardinskoy
literature 1960 — 90-kh godov: v kontekste severokavkazskoy prozy. [The artistic and

90



10.

ISSN 2414-1143
Hay4dHbIn anbmaHax ctpaH NpuyepHomopbs. 2020. Tom 22. Ne 2

aesthetic originality of the story in Kabardian literature of the 1960s-90s: in the context
of North Caucasian prose]. Maykop: Kachestvo, 2008 (In Russian).

Evtikh A.K. Sled cheloveka. [Trace of man]. Maykop, 1971, 397 p. (In Russian).
Kompanion A. Demon teorii. [Demon of a theory]. Moskva: Izdatelstvo im. Sabashni-
kovykh, 2001, 336 p. (In Russian).

Tekueva M.A. Gender kak sotsiokulturnyy konstrukt adygskogo obshchestva. [Gender
as a sociocultural construct of the Adyghe society]. Makhachkala, 2006. (In Russian).
Teuchezh Kh. Sbornik rasskazov. [Storybook]. Maykop, 1974 (In Russian).

Tlyusten Y.l. Izbrannoye. [Selected writings]. Maykop, 1998, 608 p. (In Russian).
Khanakhu R.A. Traditsionnaya kultura Severnogo Kavkaza: vyzovy vremeni (sotsi-
alno-filosofskiy analiz) [Traditional culture of the North Caucasus: challenges of the
time (socio-philosophical analysis)]. Maykop: Zikhi, 1997, 194 p. (In Russian).

11.Khuako F.N. Dvadtsatyy vek: epokha i yeye khudozhestvennoye otobrazheniye.

12.

[Twentieth century: era and its artistic display]. Maykop: MGTU, 2012, 270 p. (In Rus-
sian).

Eichenbaum B.N. O proze. [About prose]. Leningrad: Khudozhestvennaya literatura,
1969 (In Russian).

20 June, 2020

91



ISSN 2414-1143
HayuHbin anbmaHax ctpaH NpudepHomopb4a. 2020. Tom 22. Ne 2

DOI 10.23947/2414-1143-2020-22-2-92-99
UDC 379.85

"THE SILK ROUTE" AS A TOURIST RESOURSE
© Elena V. Dashkova, Elena B. Ivushkina

Chechen State University, Grozny, Chechen Republic, Russian Federation
science-almanac@mail.ru

The North Caucasus is one of the most beautiful and mysterious corners of the planet Earth. Amazing
nature, majestic mountain peaks and ancient monuments attract numerous tourists. One of the important tasks of
social and economic development of Russia is the creation of large-scale modern tourist zones or, as it is now said,
destinations in the North Caucasus. The famous Silk Route, which played a unique role in the social, economic and
cultural development of the regions of Eurasian space, was here centuries ago. The Silk Route (SR) is a grandiose
trade route which connected the East and the West. It has caused the emergence of unique cities, historical
monuments, customs and even states. In fact, it was a system of caravan roads leading from China to the countries
in the Middle East and Europe. The Silk Route trails are resources for developing modern tourist routes. According
to the World Tourism Organization (WTO) the Silk Route is the longest modern tourist route in the world. It covers
Europe, Asia and Africa and links three oceans: Pacific, Indian and Atlantic. The Silk Route also passed through
the southern territories of the Russian Federation and now Russia has become one of the active participants of the
International Tourism Project "The Silk Route." In order to implement the international tourism project on this
subject, it is necessary to develop new tourist routes based on the resources of the entities of the North Caucasus
Federal District.

Key words: The Silk Route, culture, tourism, tourist route, tourist resources.

[E.B. Qawkoea, E.b. MeywkuHa «Benukuin LLENKOBBLIN NYTb» Kak TYPUCTCKUI pecypc]

CeBepHbin KaBka3 — oguH M3 caMbIX KpacuBbIX M 3aradoyHbIX YronkoB nnaHeTbl 3emns. M3ymutenbHas
npupoaa, BENMYECTBEHHbIE TOPHbIE BEPLUMHbI U APEBHME MAMSATHUKM — BCE 3TO MPMBIEKAET MHOTrOYMCIIEHHbIX
TypuctoB. OOHOW M3 BaXHbIX 3aday CouMarbHO-3KOHOMMWYECKOro passutms Poccum sBnsieTca co3gaHue Ha
CeBepHom KaBkase MaclUTabHbIX COBPEMEHHbIX TYPUCTCKMX 30H, UMW, Kak Tenepb roBopATt, AgecTuHauun. MHoro
BEKOB Ha3aj 34ecb nponeran 3HaMeHUTbIN Benukum LWENKOBbIN MyTb, KOTOPbLIA Urpan yHUKanbHY ponb B
coumanbHO-3KOHOMUYECKOM U KYNbTYPHOM Pa3BUTUM PETMOHOB €BPA3UNCKOro NpocTpaHcTBa. Benvkuin WEnkKoBbIn
nyte (BLWIM) — rpaHavMO3HbIN TOProBbii MapLlpyT, coefuHuBlIMKA BocTtok u 3anag v CcTaBwUW NPUYMHOWN
BO3HUKHOBEHUS YHUKambHbIX rOPOAOB, UCTOPUYECKUX MaMATHWKOB, obbl4aeB M faxe rocygapctB. o cytu, aTo
Oblna cucTema kapaBaHHbIX JAopor, Beaywmx u3 Kutasa B ctpaHbl BnvwkHero Boctoka 1 EBponbl. Tponbl Benukoro
LWENKOBOrO MyTU SBMAAKOTCA pecypcamy AN pa3paboTkym COBPEMEHHbLIX TYPUCTCKUX MaplpyToB. Mo AaHHbIM
BcemupHon Typuctckon opranmnsaumm (KOHBTO), 3To camblin NPOTSHKEHHbLIN COBPEMEHHbIN TYPUCTCKUIA MapLUPYT B
mupe. OH oxBaTtbiBaeT EBpony, A3nio n Adpuky 1 CBA3bIBAeT Tpu okeaHa: Tuxuii, MHOUNACKUIA U ATNAHTUYECKUNA.
Benvkuii LWENKoBbIN NyTb NPOXOAUIT K MO XHBbIM TeppuTopuamMm Poccuinckon ®epepaunn n tenepb Poccus ctana
OOHUM W3 aKTMBHbIX Yy4YacTHMKOB MexayHapogHOro TypWUCTCKOro npoekTa «Benuvkuii WEnkoBbIM MyTby». [Ons
peanu3aumv MeXayHapOA4HOro TYPWUCTCKOrO MpoekTa Mo 3ToM TemaTuke, Heobxogumo paspaboTaTb HOBble
TYPUCTCKME MapLUPYThbl HA OCHOBE pecypcoB cybbekToB CeBepHoro-Kaskasckoro dpeaepanbHOro okpyra.

Knioyesble cnosa: Benukun LWEnKkoBbIM NyTb, KynbTypa, TypusM, TYPUCTCKMMA MapLUpyT, TYypUCTCKUE
pecypcsl.
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Hawkoea EneHa BanepbesHa — kaHOuGam uiiocopckux Hayk, OoueHm, YedeHckul aocydapcmeeHHbIl
yHusepcumem, 2. [po3Hbili, YeyeHckas pecriybnuka, Pocculickas ®edepayusi.
UeywkuHa EneHa bBbopucosHa — Ookmop unocopckux Hayk, npogeccop, YedeHckul eocydapcmeeHHbIl
yHusepcumem, 2. [po3Hbili, YeyeHckas pecriybnuka, Pocculickas ®edepayusi.

The Silk Route covered significant areas from China to Europe. This territory has
preserved a unique cultural heritage, which can become the basis of cultural tourism. At the
present stage, the Silk Route is a resource for the development of a cross-border tourist route.
According to the World Tourism Organization (WTO) it is the longest tourist route in the world. It
covers Asia, North Africa, Southern Europe and links three oceans: Pacific, Indian and Atlantic.
"The route passes through the territory of countries with an area of 55.4 million km2 or 43% of
the land area of the globe, the population is 4.7 billion people (66.9% of the total population of
the planet), the total GDP is 27.4 trillion dollars (53.6%) [3]."

The Silk Route project will be implemented by two international organizations UNESCO
and WTO which have special powers. UNESCO will operate under the slogan "The Silk Route —
the Path of Dialogue, Diversity and Development.” In 1988-1997 comprehensive international
studies "The Silk Route is Towards Dialogue" were carried out under the auspices of UNESCO.

In the first quarter of the 21st century, with the development of digitalization of the
communication process, the online platform "The Silk Route" was created. "The promotion of
cultural diversity and the assistance of intercultural dialogue are the most effective ways of
building bridges between peoples, which contributes to peace, and it is for this purpose
UNESCO launched a new online platform "The Silk Route" in accordance with the proclamation
of the International Decade for the Rapprochement of Cultures (2013-2022) [4].

The online platform "The Silk Route" provides information on the traditions of peoples
participating in the project of revival of the Silk Route, assists in understanding the importance
of such an issue as the rapprochement of cultures in countries traditionally located in the
territories where the Silk Route passed in ancient times. There are more than 40 modern
countries on the territory of the Silk Route (Figure 1).

aenifosrert

The Silk and Spice Routes ‘(g
Figure 1. The Silk Route
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An interactive map of the Silk Route has been developed on the online platform. It
identifies centers where scientific conferences and festivals are held, World Cultural and Natural
Heritage sites, tangible and intangible cultural heritage sites, centers of useful arts, etc.

The Russian Federation is represented by only four cultural and historical sites on the
interactive map. These are the Golden Mountains of Altai, Uvs Lake Basin, the natural park
"Volga-Akhtubinsky floodplain™ (Volgograd region) and the collection of maps of the Russian
Empire of the 18th century (Moscow). This does not correspond to the entire cultural and
historical heritage of Russia, which is connected with the Silk Route. Based on this situation, the
attention to the participation in the implementation of the international project "The Silk Route"
has increased in Russia. The Activity Plan of the Ministry of Culture of the Russian Federation
included paragraph 5.9: "...To form interregional historical and cultural tourist routes by involving
in the tourist circulation monuments of history, culture, archaeology — "The Silk Route..." [2, p.
12].

In 2015 the Russian Federation took an active part in the Seventh International Meeting of
the World Tourism Organization (WTQO) of the United Nations on tourism on the Silk Route.
Russia, together with China, Kazakhstan, Oman, Azerbaijan and other participating countries,
has entered the international program for the development of the Silk Route, the main goal of
which is to ensure the sustainable development of tourism in the territory of the countries where
the Silk Route passed. Sustainable development of tourism is possible only with the use of the
potential of cultural tourism in the territory on the principles of preservation of the cultural,
historical, natural and intangible heritage of the peoples of these countries.

The Russian Federation, like other UNESCO member States on the Silk Route, joined the
Committee of the International Network "The Silk Route." "The adopted joint declaration
stressed the importance of the Silk Route in solving the problems of rapprochement of different
peoples, strengthening of intercultural dialogue and mutual understanding [5]."

The theme of the Silk Route is complex, multifaceted. Let's focus on some aspects of it.

Geopolitical aspects. The trails of the Silk Route "were an arterial road on which religious
teachings, works of art, science, languages and technical achievements were exchanged. A lot
of elements of civilization came with commercial goods which traders carried from country to
country.” [6, p. 208]

The new project of the Silk Route is more often presented under the slogan "One belt is
one way!". It covers more than 3 billion people. Industrial outputs can reach 21 trillion dollars
within its borders. One of the main tools for promoting this project is "The Silk Route
Development Fund", established in 2014, for which China has allocated $40 billion. However,
the project of revival of the Silk Route is geopolitical because it is aimed at mutually beneficial
international cooperation and formation of a balanced and comprehensive model of
development of modern society. Implementation of the project of the new Silk Route will provide
impetus to the development of tourism. The inflow of foreign investments in the tourism industry
will increase, innovative processes in reducing various barriers will intensify, etc.

Geographical aspects. In terms of geography, the features of the project "The Silk Route —
the Path of Dialogue, Diversity and Development" are revealed through the diversity and
concentration of cultural and historical objects (although this feature is characterized by uneven
coverage of very large territories). Ways of the Silk Route are laid down in areas where tourist
resources of natural and man-made origin are concentrated. Cultural tourism resources are
concentrated in countries such as the People's Republic of China, the Republics of Uzbekistan,
Kazakhstan, Azerbaijan, the Russian Federation and others. Therefore, the rich potential of the
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various resources found on the overland and sea trails of the Silk Route seems to be a strong
aspect of the project "The Silk Route — the Path of Dialogue, Diversity and Development.”

Economic aspects. The trails of the Silk Route pass through the territory of countries with
huge socio-economic potential for tourism development. In the East there are two of the five
BRIC countries with the world's largest economies in terms of GDP parity: China is on the 1st
place in the world, India is on the 3rd.

Russia as a participant of the project "The Silk Route — the Path of Dialogue, Diversity and
Development” has unique cultural and historical resources. Participation in this international
project contributes to the solution of the tasks set out in the Strategy for the Development of
Tourism in the Russian Federation for the period up to 2035:

" — Usage of an integrated approach to tourism development that takes into account
economic, social, cultural, environmental and other aspects of tourism development;

— Ensuring intercultural communication and international cooperation in tourism
development;

— Ensuring the necessary diversity through the formation of a tourist product, taking into
account ethnic, religious and other characteristics of the population” [7, p. 13].

The tourism industry has now become a world-wide industry. It is on the 3rd place among
the largest export sectors of the economy in terms of income, behind only the oil and automotive
industries. Therefore, the economic dimension is given considerable attention.

The North Caucasus is one of the most beautiful corners of the planet Earth. Majestic
pristine nature, mountain climate, interesting cultural and historical heritage, all this attracts
numerous tourists. The history of the North Caucasus intersects with the Silk Route. Therefore,
the phenomenon of the Silk Route can contribute to the sustainable development of tourism in
the republics of the North Caucasus. Let us consider in more detail the resource component of
the project "The Silk Route — the Path of Dialogue, Diversity and Development" in the territory of
the current Chechen Republic.

The Silk Route is known in the world history from the 5th century BC. From the 2nd
century BC until the end of the 17th century it was one of the most famous and the longest trade
routes. The main historical significance of the Silk Route lies primarily in the fact that the trails of
the Silk Route contributed to the cultural exchange among various peoples of the world. They
also contributed to the destruction of the isolation of the Vainakh peoples who inhabited the
territories of modern Chechnya and Ingushetia. The Silk Route started with the territory of China
and, crossing vast territories, went to Europe by two branches. First-direction trails exited China
through India, Afghanistan, further down the south side of the Khazar Sea (now, the Caspian
Sea), crossed Iran, Byzantium, and reached Southern Europe. The second direction trails
passed through Central Asia, on the northern shore of the Khazar Sea, then turned south and
on the coasts of Terek of Kuban went to Crimea and Europe.

At different historical periods traffic on these branches was different in intensity. For
example, after the Islamic Caliphate had seized Iran with Transcaucasia and after the
Caliphate's years-long wars with Byzantium, the southern trails of the Silk Route merged with
the northern trails and passed through the entire North Caucasus. This occurred during the
heyday of the Khazar Kaganate (7th-10th centuries).

And although the name "The Silk Route" appeared only in the 19th century, one of the
main civilizational achievements of this trade route was the spread not only of silk, but also of
silkworm. Along the main trails of the Silk Route new centers for the production and sale of silk
appears. The example of such centers is Central Asia (Sogdia), Iran and Byzantium. In the
North Caucasus, including Chechnya, artifacts related to silk production are being found to this
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day. The names of settlements, such as the village of Shelkovskaya, also speak of the spread
of this craft until the 19th century. "Analysis of silk fabrics found in North Caucasus graves (in
archaeological excavations) gives an idea of the ratio of importing countries in this international
trade: about 50% of Sogdian-made silk tissues, 25% Byzantine, 20% Chinese and 5% Persian.
According to the information we received, Central Asian silk fabrics dominated both among
merchants and among buyers. The North Caucasus, including Chechnya, in the 6th-14th
centuries were connected to the outside world by four or five northern branches of the Silk
Route. The first was from Iran to Coastal Dagestan, then to Chechnya and further to Byzantium,
Rus and Europe. The second was from Iran to Georgia, then to the Darial Gorge, to Chechnya
and further. The third was from Byzantium to the Black Sea coast, then to Chechnya and
further. The fourth was from Central Asia to lower Volga, then to Terek (Chechnya) and further
[8]."

Since Chechnya occupied a strategic position in the North Caucasus, there was another
trail along the Argun Gorge to Georgia, Iran and Byzantium. During excavations elements of
various goods from distant countries are found in these territories, and Vainakh merchants were
known in many countries. Going on the trails of the Silk Route through the territory of modern
Chechnya contributed to the economic development of Vainakh society: the development of
trading relations, the high level of craft production led to the emergence of large medieval
settlements. Due to the weakening of the Khazar State in the 10th century, the Alan State is
formed within the borders of Chechnya, Ingushetia, North Ossetia, Kabardino-Balkaria,
Karachay-Cherkessia and Pyatigoria. The high level of cultural development of the Nakh people
in the early Middle Ages is evidenced by the fact that more than 150 only large settlements and
towns of the early Middle Ages were discovered here. "Numerous representatives of Caucasian
scientists argue that the Chechen people (Nakh people, Nakhchmatian people) are the
indigenous, aboriginal population of the North Caucasus, who had very close trade and cultural
ties with West Asia and Transcaucasia” [1, p. 111].

The largest Nakhian settlements and towns are Alhan-Kalinsky, Shelkov and Gudermes.
These settlements were densely populated, and the economic activities of the population were
diverse: cattle farming, pottery, fishing and others.

In the 13th century the Mongolian nomads did not spare Nakh towns and the record
mentions the one-and-a-half-month siege of the city of Magas (1238). This difficult period is the
persistent struggle of Nach people against Mongolo-Tatar invaders.

In the 1940s of the 13th century Alania broke up into separate feudal ownerships. At the
same time, the State of Simsir, located in the territory of present-day Chechnya and Ingushetia,
is mentioned. In 1395 this State was destroyed by the new conqueror Timur, with whom the
ruler of Simsir Gayurhan fought. Nevertheless, in written sources and testimonies of travelers, it
is noted that contrary to the military events khans of the Golden Horde encouraged international
transit trade, including the caravan trade of silk, herds of horses and other goods, as the trade
generated great income to the Golden Horde treasury.

Therefore, it can be considered that at that time the Silk Route continued to play an
important role in the economic and cultural life of the region.

In the second half of the 16th century, the peoples of the North Caucasus established
friendly ties with Moscow Rus and the Cossacks began to settle on the coast of Terek. In the
17th-18th centuries Russia attempted to revive silkworm and silk production on the left bank of
the river Terek. To this end, silky worms were brought here from Iran and specialists were
invited from Armenia and Georgia. These events are connected with the appearance of the
names of the villages Shelkovskaya and Shelkozavodskaya in the current Shelkovsky district on
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the territory of Chechnya. This occupation generated income for the Cossacks and this activity
was carried out by the Chechen people living on the right bank of the river Terek. Peter the
Great was very interested in the revival of silk production and repeatedly wrote about it to the
commander of the fortress Terki and to the Astrakhan voivode. The Chechen people, who lived
in the fortresses of Terki and Kizlyar, were intermediaries in the delivery of raw silk and silk
material from Chechnya to Astrakhan. Thus, Chechnya has the historical right to participate in
the project "The Silk Route — the Path of Dialogue, Diversity and Development,” as it passed
through the territory of Chechnya by several branches and had been playing an important role
in the life of Chechen society for many centuries.

At the present stage, the leadership of the Chechen Republic is betting on the
development of tourism. One type of tourism that has a powerful resource base is cultural
tourism. In order to attract tourists to the Chechen Republic, such tourist objects as open-air
museums, architectural and ethnographic museums stylized as medieval Chechen settlements
are being created. The complex called "Shira-Yurt" is located in the Shalinsky district, near the
village of Germenchuk. In the mountainous area, in the area of the villages of Shata and Borza
there is construction of the ethnic park "Dailam.” On the territory of the ethnic park there will be
a prototype of the Chechen aul with a fortress wall, towers, a forge, a bakery and other
elements of traditional mountain rural life. A unique complex "Shira bena yurt" has been created
in Kolay-Yurt district, where techniques of historical reconstruction are actively used during
animation programs for tourists. This can contribute to the development of new tourist routes
within the framework of the project "The Silk Route — the Path of Dialogue, Diversity and
Development.”
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