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In a multi-ethnic state, the general principles for solving ethnocultural problems are often given by a politi-

cal formula expressing the general national-state idea, including the principles of ethnic integration. An educa-
tional institution is one of the sociocultural mechanisms for implementing a specific national-state idea. Cultural 
differences, especially in customs and religion, were perceived more or less tolerantly in many parts of the 
world. However, in such an important area of culture as education, tolerance is manifested much less frequent-
ly. The most receptive cultures responded to the globalization of the economy and industry of Western culture 
with measures aimed at finding and maintaining ethnocultural identities. The self-assertion of ethnoculture be-
comes a force that makes it possible to withstand the crisis of identity generated by globalization. As a result of 
ethnocultural self-affirmation, new modern forms of expression of identity arise. The processes taking place on a 
global scale are characterized by the desire of peoples to maintain their identity, emphasize the uniqueness of 
their culture and psychological makeup, and millions of people to realize their belonging to a particular ethnic 
group. A person feels the non-stability of the world. He seeks protection, support and self-confidence in the en-
during, eternal, stable values of his ancestors, seeks to preserve his identity, unique culture. Interest in their 
roots in individuals and entire nations is manifested in a variety of forms: from the revival of ancient customs and 
rituals, folklorization of culture, to the desire to create and restore their national statehood. Therefore, it is inter-
generational stable communities, primarily ethnic groups, which acquire great significance in the life of the mod-
ern man. Ethnocultural revival is considered as one of the main features of human development in the 21st cen-
tury. The main channel for the reproduction of culture in society is education, one of the broadest spheres of 
human activity, a specific structural element of ethnic culture that fulfills the function of continuity of generations. 

Key words: personality, public consciousness, education, education, pedagogical system, civilization, 
ethnic culture, ethnic community, cultural self-identification.   

 
[В.Н. Гончаров, О.Ю. Колосова, А.А. Волков Этнокультурный аспект развития личности в образо-
вательном процессе]  

В полиэтническом государстве общие принципы решения этнокультурных проблем часто задаются 
политической формулой, выражающей общую национально-государственную идею, включая и принципы 
этнической интеграции. Образовательное учреждение выступает одним из социокультурных механизмов 
реализации конкретной национально-государственной идеи. Культурные различия, особенно в сфере 
обычаев и религии, во многих районах мира воспринимались более или менее терпимо. Однако в такой 
важной области культуры, как образование, терпимость проявляется значительно реже. На глобализа-
цию экономики и индустрии западной культуры наиболее восприимчивые культуры отреагировали ме-
рами, направленными на поиск и сохранение этнокультурной самобытности. Самоутверждение этно-
культур становится силой, дающей возможность выдержать кризис самобытности, порожденный глоба-
лизацией. В результате этнокультурного самоутверждения возникают новые современные формы выра-
жения самобытности. Процессы, проходящие в мировом масштабе, характеризуются стремлением 
народов сохранить свою самобытность, подчеркнуть уникальность своей культуры и психологического 
склада, осознанием миллионами людей своей принадлежности к определенному этносу. Человек ощу-
щает нестабильность окружающего мира. Он ищет защиту, поддержку и уверенность в себе в непрехо-
дящих, вечных, стабильных ценностях своих предков, стремится сохранить свою самобытность, уни-
кальную культуру. Интерес к своим корням у отдельных людей и целых народов проявляется в самых 
разных формах: от возрождения старинных обычаев и обрядов, фольклоризации культуры, до стремле-
ния создать и восстановить свою национальную государственность. Поэтому именно межпоколенные 
стабильные общности, прежде всего этносы, приобретают существенное значение в жизни современно-
го человека. Этнокультурное возрождение рассматривается как одна из основных черт развития челове-
чества в XXI веке. Основным каналом воспроизводства культуры в обществе является образование, од-
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на из обширнейших сфер человеческой деятельности, специфический структурный элемент этнокульту-
ры, выполняющий функцию преемственности поколений. 

Ключевые слова: личность, общественное сознание, воспитание, образование, педагогическая си-
стема, цивилизация, этническая культура, этническая общность, культурная самоидентификация.  
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The key task of the educational process today is to assist students in the development 

of the cultural heritage created by humanity. Human nature is transforming and getting better 
thanks to culture. Cultural self-education, self-improvement have a beneficial effect on the 
processes of human mental activity. Thanks to these classes, a person becomes more capa-
ble of realizing the complex, subtle tasks of his life. The process of cultural creation, continu-
ous, repeated by generations, leads to internal changes in the structure of the brain, which 
subsequently become fixed and turn into hereditary. Only in that case, the educational pro-
cess will be effective when the basis will be laid on the direction of human formation, the 
mechanisms of assimilation of culture, based on science, involving certain objects of scien-
tific research. Moreover, "the requirements for the information support of objects ... change in 
the process of scientific research" [5, pp. 123-128]. 

A key feature of the educational process is its characterization as an intentional or de-
liberate process. This trait helps a person to become a part of the integral being of culture, 
helps to comprehend and realize to a single individual the generic and species meaning of 
life. It began to exist when a need appeared, and was intentionally created by man. Educa-
tion, as a purposeful process organized by society, will take place more successfully if factors 
influencing a person are more fully taken into account, in particular, the objective living condi-
tions of a person. Thanks to a variety of activities regarding various elements of both material 
and spiritual culture, the younger generation, under the leadership of the older generation, 
comprehends its wealth and develops specific abilities embodied and crystallized in these 
components of culture. 

The process of education is a very significant process both for society as a whole and 
for the individual in particular. Education is the most technological and moving part of culture. 
This process also creates the opportunity to enter the world of culture globally, and, as a re-
sult, both social consciousness and individual consciousness are formed. True education is 
not limited to simply transmitting the finished cultural product to the younger generation, the 
key component and its peculiarity is determining the direction of movement for the develop-
ment of culture and developing its own new cultural content.  

Pedagogy interprets culture as a complex of material and spiritual activities developed 
by humankind, which becomes its property and is assimilated by a person. In this connection, 
the time has come to solve such a complex task as searching, in the whole variety of activi-
ties, for elements common to all types that are to be assimilated, regardless of the nature of 
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future specific human affairs. When assimilating these elements, the preservation and further 
development of culture is ensured. However, for the fact that culture has been assimilated, it 
is worth noting the significance of social experience, that is, the importance of the form of ex-
pression of culture in knowledge about this culture, in the ways of activity that are the legacy 
of the older generation. The key function of education is expressed in the translation of eth-
nocultural experience. 

The educational process is the main social activity, the key institution of society, which 
was created for the processes of socialization and personality formation, the transmission to 
the new generation of existing experience, knowledge, axiological attitudes, norms, that is, 
everything that can determine the system of views and ideas about the world, about a per-
son’s place in the world and, as a result, about individual and collective behavior of people. 
Education is considered as a course and consequence of a goal-setting, pedagogically 
formed and methodically organized process of socialization of a person’s personality, which 
is carried out in the interests of both the person himself and in the interests of the society of 
which this person is a part. A person is actively socialized through the targeted influence of 
the educational process, which consists of the means developed by culture for the holistic 
development of a person’s personality, for the formation of a person as a person in close 
connection with the culture of society. 

The education process is highly dependent on ethnic culture, ethical values, the level of 
spirituality, and not only on the trends of socio-economic development of society. The educa-
tional process responds to the natural environment of the ethnic group, it also includes the 
foundations of the ethnic group in all areas of activity. 

Each pedagogical system has an ethnocultural nature, due to its reproduction in young-
er generations. In the process of obtaining education in society, the ascent from the individual 
to the ethnosociocultural is practically carried out, a movement towards universal skills and 
knowledge is carried out, a cultured person is able to do everything that others do. Education, 
as a fact of collective consciousness, is involved in maintaining and reproducing the ethno-
cultural structure of this social mechanism. 

The process of education as a goal and result highlights, on the one hand, the ontogen-
esis of human self-awareness, its independence, the ability to be creative, original, autono-
mous person, and on the other hand, the process of successful integration into communities, 
whether it is a family, class, estate or community, as well as familiarization with generally ac-
cepted rules and norms of behavior, inclusion in the system of social values, suggesting “the 
need to consider ... dispositions of social structures” [1, p. 168-177]. Their awareness and 
implementation depend on ethnic characteristics and are fixed in the basic educational tradi-
tions inherent in the ethnic group, which include established ethnic stereotypes. Since the 
ethnic stereotype can be formed both in everyday consciousness and in theoretical con-
sciousness, the design of the ethnic stereotype rests with the education system, which con-
trols, organizes the cognitive and emotional aspects of the acquisition of ethnic stereotypes. 
As a result, the identification of symmetrical features of the process as a whole will appear as 
a requirement. In addition, there is a need to disclose the pedagogical laws of the formation 
of ethnic identity. The education process should be aimed at discovering and identifying the 
best qualities of a person, ethnic self-awareness for the rapprochement of cultures and peo-
ples. 

In matters of solving the problems of the formation of culture, the educational tasks of 
society, the decisive role belongs to the educational system and the organized and focused 
ethnocultural pedagogical process implemented within it, which implements the main func-
tions of education – training, upbringing, development. The education system is an integral 
element of the structure of society, ensuring the normal functioning of it, therefore, the goals 
and objectives of education should meet the goals and objectives of the whole society, de-
termine "the quality of a person and the resulting ability of social agents to purposefully inter-
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act with the environment" [10 , pp. 282-284], given the context of the "formation of a new so-
cial reality" [11, pp. 64-68], as well as the complex interaction of various types of social com-
munication [2]. 

The educational system is a focused, coordinated public institute of an ethnos defined 
by “...forms of spiritual and practical development of the world” [6, p. 9-12]. This is an original 
subject of mastering an ethnocultural experience. Ontogenesis of the educational system is 
associated with the basic laws of the development of the ethnic group 

Although the education system is undergoing some crisis, its role in the life of various 
peoples and states is gaining momentum. This process, characterized as a paradigm crisis 
leading to a change in the educational model, its ideal: from an educated person to a person 
of culture. The new paradigm is associated with the deepening and development of ethnocul-
tural principles. P. Noikov named the reasons that led to self-determination in world civiliza-
tion, the combination of multifunctional ideals with ethnocultural characteristics, including the 
need for the young generation to develop a sense of belonging with their people, a desire to 
work for its prosperity and happiness, and pedagogically influence on the thinking of an eth-
nic group, to make the most of life's experience of an ethnocultural nature.  

Proponents of the humanistic approach see the danger in the lag in the whole spiritual 
culture of mankind from the material, in turning education into a utilitarian teaching of profes-
sional knowledge and skills. Education loses its humanistic meaning. 

Humanism is love for humankind, humanism, it is equivalent to considering a person as 
an individual who, by birth, has parity with other people, regardless of nationality and faith, 
natural and social rights to be free, to develop their abilities and talents, moral qualities, to 
work in the name of affirming human benefits, serve the world, people's friendship, enter the 
system of public relations with a good disposition, respect for the dignity of each individual, 
the desire to be useful to society. I. Kant gave a precise definition of the essence of human-
ism i.e. humanity, companionship, love for humankind”, its main components are a sense of 
good, a sympathetic attitude towards people around and the opportunity to communicate with 
them so that humanity turns into a partnership of mutually cooperating, understanding peo-
ple.  

Humanism is expressed, first of all, for the purposes of education, which are not limited 
only to the formation of theoretical and methodological equipment of thinking and practical 
activity, the main thing is what this thinking and practical abilities of a person will be oriented 
to. Education in a humanistic sense is not just learning. The task of training is simpler than 
the problem of human education in its entirety. If education is humanistic, then this is not just 
training, but above all, the formation of a personality in all the multidimensional completeness 
of the intellectual and ethnocultural development of a person. 

In the most generalized form, the humanization of education is the creation of the most 
favorable conditions for the disclosure and development of the abilities and gifts of the child, 
for his self-determination. This is overcoming ageless education, taking into account the psy-
chophysiological identity, the characteristics of the social and ethnocultural context of a 
child’s life, the complexity and ambiguity of his inner world. Humanization is a key moment of 
new pedagogical thinking. It requires a review, re-evaluation of all components of the peda-
gogical process in the light of their human-forming function. It radically changes the essence 
and nature of this process, putting it in the center of the child. The main meaning of the ped-
agogical process is the development of the student. The measure of this development acts 
as a measure of the quality of work of the teacher, school, and the entire educational system. 

Humanizing education means making it personally significant for every person. In the 
content of education, it is necessary to include the human dimension, the personal principle, 
that is, subjective scientific knowledge. Education is aimed at the formation of personality 
functions — the choice of an activity strategy, responsibility for decisions made, self-
determination, that is, it is intended to promote the growth of a person as a person. The hu-
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manization of education inevitably entails an increase in the focus of the educational process 
on satisfying ethnocultural needs, ensuring the preservation and reproduction of ethnocultural 
values and traditions. The interest in the phenomenon of ethnocultural demands and educa-
tional needs is associated with the general process of humanization of social consciousness 
and, as a consequence, with an increase in the proportion of universal elements in the con-
tent of education. 

Humanistic traditions, going back centuries, originate in folk pedagogy, an integral part 
of culture, a phenomenon that reflects the pedagogical traditions of the people and their cul-
ture, which determines the formation of valuable orientations among the young generation. 
Educational traditions have a powerful humanistic potential embodied in the spiritual and cul-
tural heritage of the people, in the ideals, means and methods of folk pedagogy. 

The roots of folk education lie deep in antiquity. Education, as one of the main areas of 
folk pedagogy, has been tested and developed over many generations. Therefore, G.N. 
Volkov notes that the truths of pedagogy are true and eternal, just like biblical ones. Violation 
of pedagogical truths can lead to disastrous consequences. 

The basis of popular, national education, that is, the basis of traditional pedagogy, the 
traditional culture of education is the foundation of modern education. 

At the same time, it is a kind and core, a spiritual core of humanistic pedagogy. The 
pedagogical culture of each nation is different in its uniqueness, as it reflects the peculiarities 
of the ethnos being. Orientation to folk traditions, culture realizes the essential needs of the 
individual in the present and future on the basis of the development of spiritual values of the 
past and the present. The orientation process has three interpenetrating phases: the appro-
priation by a person of the values of folk pedagogy; personality transformation based on the 
assigned values of ethnopedagogy; self-design, or the forecast of personality for the future. 

For a national revival, an appeal to national pedagogical traditions is necessary. Eth-
nopedagogy is based on seven fundamental axioms-criteria: naturalness, the early start of 
education, its hierarchy, nature conformity, the completeness of the pedagogical cycle i.e. a 
three-generation family, a comprehensive approach to education, an inventory of experience 
and ideas of folk pedagogy. These are the seven pillars on which the whole construction of 
public education rests. 

The problem of generation gap and continuity is one of the most important for human-
kind, as well as the problem of the formation of a new generation culture, education and in-
clusion in the wealth of ethnic culture is a key one. The problem of correlation of the universal 
human mission of education common to all humankind and its ethnocultural function is asso-
ciated with the transfer from generation to generation of a unique ethnocultural heritage and 
the preservation of ethnic identity. Categories of knowledge, the value of which does not de-
pend on time, should become the property of every person. 

Thanks to such features as continuity, variability and inertness, it is possible to transfer 
basic values in upbringing from one generation to another, taking into account the changing 
socio-political, socio-economic conditions, a positive perception of one’s historical past, and 
finding the deepest meanings of social being through the comprehension of one’s own na-
tional roots and the revival of the best folk traditions; also taking into account the religious 
aspects of social life, forming a religious consciousness, which "emphasizing the impact on 
the theological ideas of the philosopher" [7, pp. 29-31], notes “the influence of Orthodoxy on 
the formation and design of Russian culture” [12, pp. 39-44]. 

The development of the idea of continuity in public consciousness, reflecting the re-
quirements for subsequent conscious activity [3, pp. 14-17], inevitably involves a process of 
reforms and innovative changes in the education system, aimed at reviving the historically 
established ethnoculturally oriented forms of education that not only implement the principle 
of variability, but also try to create their own model based on ethno-educational tradition. 
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Such an approach involves the creation of an educational system in which students 
learn their own culture and language and at the same time, the content of education brings 
personality to the world cultural space. Consequently, the goals of the educational system 
are to obtain a complete secondary education, to introduce children of different ethnic groups 
to their national culture, language, history, and traditions. 

Appeal to the pedagogical experience of the people, philosophical, ethnocultural herit-
age is an important natural condition for understanding the genesis of a person’s worldview 
at the stages of development of his people’s culture, ethnic culture, and world civilization. 
Ethnoculture implies a structure that forms a certain type of personality [9, pp. 15-18]. It cre-
ates favorable conditions for the humanization of education, for the moral improvement of 
personality, as well as for the preservation, enrichment and development of ethnic culture [8]. 

Ethnoculture is an integrative means uniting education and upbringing. Education as the 
most important social mechanism for maintaining the identity of a society plays a decisive 
role in recognizing the necessity and beneficence of multiple human differences. Education 
cannot be considered outside the general mental movement of the people. In modern socie-
ty, education becomes the main factor in the revival, preservation and development of ethnic 
culture and self-awareness. 

The process of education is a complex of coordinated, pedagogically controlled pro-
cesses of identifying a person with a culture; it is social adaptation and creative self-
realization of a person. As a result of this process, a person enters into culture, into the life of 
society, creative abilities and capabilities of a person develop. According to I.S. Kona, the ax-
iologically fundamental image of a person and the goal, tasks and methods of the educational 
process firmly connected with it, inherently depend on the culture inherent in a person, which 
is the axis of the everyday psychology of the class, ethnic group, society as a whole, combin-
ing the specifics of axiological attitudes, expectations, and features of social education. 

An implicit, or implied, or unexpressed theory of personality is one of the main value 
guidelines with which all forms of social actions will be related to one degree or another, es-
pecially the educational process of the younger generation. So, Ya.A. Komensky substantiat-
ed the universal process of educating all people, the formation of the young generation's abil-
ity to live in a human community, fulfilling the responsibilities that exist for each other, ability 
to respect other people, through a message about the community of all people, the whole so-
ciety, its aspirations and needs. 

The principles of cultural conformity determine the relationship between the process of 
education and culture as a kind of environment that grows and nourishes the individual. In 
addition, between the process of education and the process of development of a person as a 
person of culture. 

This, in turn, means that the universal core of human principles and values should be 
the cultural core of the educational process, and the attitude to the educated person should 
be based on the perception of a holistic, free person who is capable of independently choos-
ing value orientations in her development, capable of self-determination in society, capable of 
self-realization of the creative beginning of herself. The upbringing process in this case will 
not impose one or another system of values, but will only create certain conditions for their 
demarcation, for awareness and choice, it will stimulate this choice and further internal work 
of the educated person on his own actions and actions. The main purpose of the cultural-like 
educational process is to form different cultural environments, where the process of devel-
opment of the educated takes place and he gets the social experience of the cultural-like be-
havior. In addition, in the framework of this process, assistance can be provided to a person 
brought up for cultural self-realization and self-identification of his abilities and talents. That 
is, it is an educational process that encourages the cultural self-development of the educated. 
This process is based on the idea of self-development of the educated as a creative person. 
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E.V. Bondarevskaya speaks of a person of culture as a goal of modern education. A 
person of culture is called a free, humane (humanized), creative, spiritual person. The key 
property of a completed image of a person of culture stands out his ability to culturally identify 
himself, that is, to realize his belonging to a particular culture, the transition to its values, the 
choice and implementation of lifestyle and behavior in accordance with this particular culture. 
The education process is able to preserve culture if it takes on a mission to educate a person 
of culture on itself, and if through man himself the mission of preserving, restoring and im-
proving culture as a kind of environment, universal manifestation, ensuring "... the upbringing 
of a positive attitude towards cultural differences" [ 4, pp. 7-10], promotes the dialogue of cul-
tures in the development of modern civilization.  
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This article examines the problems of the culture of behavior and etiquette of the Chechen modern 
generation, as well as the culture within family relations. The subject of traditions and features in communi-
cation between generations, as well as ethical standards of behavior within society are considered. Much 
attention is paid to family values, which play an important role in the transmission of moral and ethical rules. 
The family and everyday ideas of the Chechens are analyzed, which are interconnected with the manner of 
communication and behavior in the economic field of life. The emphasis is placed on the fact that the founda-
tion in the formation of an individual personality is considered moral and ethical values in the concept of 
«nokhchalla». 
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[Х.Ш. Вахаева Соотношение норм права с культурой и традициями чеченского народа] 

В данной статье исследуется проблематика культуры поведения и этикета чеченского совре-
менного поколения, а также культура внутри семейных отношений. Рассматривается тематика тради-
ций и особенностей в общении между поколениями, а также этические нормы поведения внутри со-
циума. Большое внимание уделено семейным ценностям, которые играют важную роль в передаче 
нравственных и этических правил. Анализируются семейные и бытовые представления чеченцев, 
которые взаимосвязаны с манерами общения и поведения в хозяйственной области жизнедеятельно-
сти. Делается акцент на том, что фундаментом при становлении индивидуальной личности считается 
моральные и нравственные ценности, заключенные в понятии «нохчалла».  
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Currently, the younger generation feels much better its close relationship with the ac-
cumulated experience of "elders" and ancestors, as well as with their wisdom, filled with a 
deep philosophy of life. In the traditional etiquette of the Chechen people, such features as 
respectful attitude towards older and parents, tolerance and mutual support, sacral attitude 
towards the house, and many other qualities, which were formed in Adats and culture of 
behavior of the Chechen people, are laid down. 

According to the researcher Yu.V. Bromley, the culture of relations is an ethnic fea-
ture of the people that combines with its traditional and domestic feature. He also consid-
ered that "ethnic traditions in the different customs of people's daily behavior are highly 
sustainable, although unfortunately have not sufficiently studied yet. These customs tend 
to be followed by historically established norms of communication characteristic of the 
people" [2, 56 p.]. 

It is obvious that the real situation in the sphere of culture and traditions is a reflection 
of the old one that has long been experienced, which needs to be carefully protected and 

https://www.multitran.com/m.exe?s=the+Chechen+Republic&l1=1&l2=2
https://www.multitran.com/m.exe?s=Ph.D.+student&l1=1&l2=2
https://www.multitran.com/m.exe?s=the+Chechen+Republic&l1=1&l2=2
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transferred to the younger generation for the sake of the better future. When a person los-
es the foundations of his roots, his tradition and culture, it has a bad impact on the whole 
future of the whole people. 

Such features of traditional culture as memory of ancestors, observance of customs 
and traditions are a diverse influence of the whole past on the future. Having got acquaint-
ed with the culture and traditions of the Chechen people, it is obvious that almost all the 
foundations and principles have passed from the past into the 21st century. These include, 
in particular, such qualities of the Chechen people, which are inherent in every "true" Che-
chen as, honor, respect for mother, respect and honoring of guests and father, as well as 
special love for children and honoring of elders. 

A particular phenomenon of the Chechen culture is considered family and attitude 
towards members of the family. Love, respect and care for parents are considered im-
portant qualities necessary for every Chechen in relations with family members. Of course, 
all these qualities have been shaped for a long time and rooted in customs. 

Customs and traditions are a fundamental element of the culture of the Chechen 
people, which replenishes all cultural and spiritual values, as well as ensures the harmoni-
ous development of the entire Chechen society and the personality in particular. As among 
all peoples of the North Caucasus, the culture of moral behavior of the Chechens is im-
bued with a spirit of honor. The feature of the Chechen etiquette remains respectful atti-
tude towards all elders, guests, as well as perfect attitude towards mother and sister. Rely-
ing on these qualities, a special etiquette of the family and the whole culture is formed. 

In family etiquette, the elders are entrusted with the mission of passing on all the ex-
perience gained and wisdom to the younger generation. The fundamental basis of family 
relations of the Chechen people remains the caring attitude towards children. When the 
institution of the family is formed, ethical features play a special role in the relationship be-
tween husband and wife, such as their ability to build mutual and respectful relations, their 
mental training, culture and morality. 

In family and domestic relations, the cultural trait is particularly pronounced. The 
family is a special social institution that must be able to endure all social, economic and 
ideological changes in society. At the same time, this institution is obliged to perform a 
number of socially significant functions. For example, to organize the production and 
transmission of ethnic and cultural traditions, customs, principles, etc. to the modern 
younger generation. Initial perception and learning of the norms of behavior of the whole 
people takes place in the institution of the family. 

The family life of the Chechen people has long been a complex and unique system of 
special regulated relations. Nowadays, many sources say that, in fact, the Chechen people 
have always taken care of their loved ones and relatives. The Chechen showed caress 
and love for his children and wife, but according to etiquette should not have shown it not 
only to outsiders, but also to his parents. For example, a girl after marriage did not appear 
in the house of her parents for a long time, in front of her father it was impossible to play 
and caress her son or daughter, etc. 

Restraint of morals and patience are considered to be ones of the important qualities 
and features of the character of the Chechen ethnic group, as these qualities educate in 
man the belief in the prohibition of the unallowed things, the need to follow the established 
rules of etiquette and behavior. Various peoples had their own prohibitions and rules of 
conduct in society and in the family, and the rules of an ethnic nature established that each 
member of society should follow a given path based on the situation. 

The differences of these rules of conduct depend on the characteristics of the indi-
vidual 's life activity, on the way and moral ideas of a certain people. Each ethnic group 
has historically established written and unwritten rules of conduct. If they are not observed, 
other people may condemn it [3, 24 p.].  
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The ethics of the Chechen people in the field of family law occupies a special place. 
The rules of conduct are most interesting, they relate to the relations between all members 
of the Chechen family in different situations. The Chechen society throughout its history, 
resolved conflict and domestic issues that were reflected in all ethical traditions. Speaking 
about the culture of the Chechen behavior in the performance of economic-type works, it 
means its traditional forms of manifestation. These include mutual assistance, coherence, 
decency, etc. 

It is also possible to include family work ethic, traditions, culture, rules of conduct at 
home, etc. The Chechen people have long had complex relations arising on the basis of 
domestic, family and other ties. These and other relationships are quite closely interlinked 
and intersect in conflicting situations.  

One type of relationship can be the basis for building other types, as well as it can 
maintain its specificity as opposed to other relationships. According to many sources, work 
and activity, both in mountain areas and on lowland, in unpredictable conditions of nature, 
pushed business relations to become kinship. That is why many families united and built 
interpersonal relationships with each other. 

In labor relations, the moral and social features and qualities of the Chechen culture 
are constantly combined. For example, respectful treatment to the own work and to the 
work of another, completely stranger; special attraction to the land and alienation from un-
natural methods of cultivation of the land. T.M. Shavlayev notes in his works that "the 
Chechen people are very competent to adapt economic life, including farming works" [9, 
18 p.], "to the peculiar landscape conditions of the region". 

The organization and competent distribution of the work of the Chechen people are 
noted in many researchers: "In family relations of the Chechen people, a special place was 
paid to sex and age of family members which are two main factors that play a significant 
role in the management and organization of work in the family" [5, 130 p.]. 

The Chechen people did not participate in "non-male occupations" as it was consid-
ered a shame. It was not nice and it was not accepted to interfere in a lady thing. This divi-
sion of labor also characterizes many other ethnos that inhabit the North Caucasus. The 
famous researcher of ethnic groups of the Republic of Dagestan, M.B. Gimbatova notes: 
"Sex and age division of labor, which clearly defined male and female occupations, did not 
allow Nogais to engage in female work, this was also demanded from them by the Nogai 
etiquette" [4, 64 p.] 

The previously established rules of conduct, which are enshrined in the traditional 
norms of the people, also characterize the behavior of the Chechen people in such works 
as arable, sowing, harvest-work, hay-making, etc. The tradition of working activity estab-
lished a steady rate of production of the agricultural type, which was an ideological justifi-
cation in the peasant world view of the Chechen people. 

Family and community perceptions of the ethics and norms of behavior of the Che-
chen people related to behavior in the field of domestic activities are subject to the speci-
fied pace, as well as its preservation for the younger generation. Consequently, traditional 
regulated ethics, which is also characteristic for the rest of the ethnic groups of the North 
Caucasus, played a fundamental role in this. This is indicated by the researcher S.A. Lu-
guyev [7]. 

The traditional manner of behavior and ethics of the Chechen people were influenced 
by the traditions and values of the Eastern world, in particular the religion Islam. In many 
cases they fully coincide with the Chechen culture and their traditions. 

Over the course of history moral attitudes and beliefs have required the Chechen 
people to show respect for their loved ones. The whole Chechen society to this day con-
demns such Chechen people, who do not show respect for their relatives and elders. For 
example, a guy or a girl should get up when they see the eldest and they should say hello. 



ISSN 2414-1143 
                                                         Научный альманах стран Причерноморья. 2020. Том 21. № 1 

 

15 
 

Consequently, parents form respectful and friendly relations in the family among their 
children. Adats (customs, laws) define all actions of the Chechens, which must be ob-
served in society and at home. For example, how to talk to your wife in front of strangers 
and in the family; how to talk to your children in front of parents, guests and strangers; how 
to behave in the family, on a visit and in society; what should and should not be done 
when meeting a friend, neighbor, stranger in the street; how to take care of your guests. 
The whole life of the Chechen people is "impregnated" by these Adats. 

Intergenerational relationships are characterized by continuity of patterns of behavior 
ethics. It is also worth noting that cohabitation with the children of parents and other loved 
ones to this day causes the transmission of all traditions and customs of ancestors and 
moral norms of behavior. From numerous sources, it is obvious, that there are few children 
in such families who have negative character traits [8, 44 p.].  

Noting the role of the family in the process of moral principles transmission, it should 
be noted that the important role here is given to parents. Intergenerational transmission of 
customs and traditions takes place in the process of human socialization, and the family 
and its members' relationships with each other play an important role in this process. Of 
course, today the sphere of transmission of ethical and moral principles is expanded, and 
it is limited not only to family, loved ones or neighbors. School, university and labor rela-
tions also play a decisive role. 

In the analysis of the ethics of the behavior and culture from the 19th till the 20th cen-
turies, the modernization of this process has been noted. The Chechen people adhere to 
all necessary rules very strictly, such as respectful treatment of elders and parents. 
Sources suggest that in relationships in the family the ethics of behavior is strictly ob-
served. 

Ethics and culture of communication among the Chechen people, as a set of regulat-
ed rules, exercise the most important role for society while ensuring understanding and 
interaction between all people. 

The system of social relations of the people is aimed at fostering a culture of behav-
ior and communication, as well as at forming the necessary etiquette of behavior. Muslim 
people had a strong influence on the culture and ethics of the Chechen people. For exam-
ple, norms of behavior were borrowed from Islam at funerals, mosques, weddings, etc. 

Summing up, it should be noted that in the formation of the Chechen personality, the 
labor skills of the Chechen people, their skill and ability to demonstrate them clearly and 
conclusively played an important role. In family relations Chechen trained children in vari-
ous activities. Those who did not meet the established principles were criticized. Everyone 
was strictly required to observe the ethics of behavior and culture of communication, both 
in family relations and throughout society. The opinion of each Chechen separately elevat-
ed those who met the ideal of a Chechen young man or a Chechen girl. 

In conclusion, in the 21st century, the system of ethics of behavior and culture of 
communication of the Chechen people remains the basis of all morality in family relations, 
which regulates family relations. They are based on a practical view of the whole family as 
the most important condition for the life of each personality. 
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Issues of impact of ethnic tourism on formation of inter-ethnic relations are considered. It is noted that 

the growth of ethnic identity can lead to the emergence on the market of tourist products, new proposals that 
will take into account the growing interest of people in understanding the culture and life both of their ances-
tors and of representatives of other ethnic groups. The development of issues which are related to the onto-
genesis of ethnotourism has arisen relatively recently, researches of this nature are still new. The conceptual 
questions are also in the formation stage. Most researchers of this topic highlight the main purpose of ethnic 
tourism as familiarity with the peculiarities of traditional material and spiritual culture, the unique way of life of 
the ethnic group, traditions and customs. Such a definition of "ethnic tourism" can be considered the most ge-
neric and universal. Ethnic tourism as a phenomenon is a significant element in the understanding of inter-
ethnic relations and inter-ethnic culture. In practice, this is realized through the promotion of ethnic tourism and 
awareness of its importance for the tourist industry as a whole. From a theoretical perspective, ethnic tourism 
is a productive strategy for raising awareness of the concepts of "ethnic identity" and "ethnic relations". As a 
conclusion, it is noted that the emergence and strengthening of positive trends in the development of eth-
notourism are particularly relevant, as they contribute to the preservation of the cultural and historical heritage 
of an ethnic group, they support the identity of ethnic groups, and they are a factor of the sustainable devel-
opment of their traditional territories. Considering ethnic identity and tourism, one can say with confidence 
about interinfluence of these two elements. Tourism, one of the largest industries in the world, has an impact 
on the formation of the ethnic identity of the person. 

Key words: ethnic tourism, cultural tourism, inter-ethnic relations, ethnic identity, traditional culture. 
 

[Т.В. Вергун, Д.В. Гришин Влияние этнического туризма на формирование межэтнических отно-
шений] 

Рассматриваются вопросы влияния этнического туризма на формирование межэтнических отно-
шений. Отмечается, что рост этнического самосознания может повлечь появление на рынке туристских 
продуктов, новых предложений, которые будут учитывать растущий интерес людей к постижению куль-
туры и быта как своих предков, так и представителей других этнических групп. Разработка вопросов, 
которые связаны с онтогенезом этнотуризма, возникла относительно недавно, исследования такого 
характера пока являются новыми. Понятийный аппарат также находится на стадии формирования. 
Большинство исследователей данной тематики главной целью этнического туризма выделяют знаком-
ство с особенностями традиционной материальной и духовной культуры, самобытного уклада жизни 
этнической группы, традициями и обычаями. Подобное определение термина «этнический туризм» 
можно считать наиболее обобщенным и универсальным. Этнический туризм как феномен выступает в 
роли значимого элемента в понимании межэтнических взаимоотношений, межэтнической культуры. На 
практике это реализуется посредством популяризации этнического туризма и осознания его значимо-
сти для туриндустрии в целом. С позиций теории этнический туризм выступает в роли продуктивной 
стратегии для более глубокого осознания понятий «этническая самобытность» и «этнические отноше-
ния». В качестве вывода в работе отмечается, что появление и укрепление положительных тенденций 
в развитии этнотуризма особенно актуально, поскольку это способствует сохранению культурно-
исторического наследия той или иной этнической группы, поддерживает самобытный уклад жизни эт-
нических групп, а также является фактором устойчивого развития территорий их традиционного прожи-
вания. Рассматривая этническую идентичность и туризм, можно с уверенность сказать о взаимовлия-
нии этих двух элементов. Туризм, являясь одной из крупнейших индустрий в мире, влияет на процесс 
формирования этнической самобытности человека. 

Ключевые слова: этнический туризм, культурный туризм, межэтнические отношения, этническая 
идентичность, традиционная культура. 
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The development of ethnic tourism at the present stage is becoming a key area of so-
cio-economic activity of individual countries of the world. In recent years, there has been an 
increase of interest in ethnic culture in our country. The growth of ethnic identity leads to the 
emergence of tourist regional products, new proposals on the market. They take into ac-
count the increased interest of the population in the knowledge of the culture and life of their 
ancestors.  

The scientific environment has also seen a natural increase in the number of re-
searches on various aspects of ethnic tourism as well as its impact on ethnic relations. The 
current state and prospects of development of ethnic tourism both in Russia as a whole and 
in individual regions are considered. 

As the development of issues related to the development of ethnic tourism has begun 
relatively recently, researches in this area are innovative. At present the framework of cate-
gories and concepts used by the authors of scientific works is also in the initial stage of for-
mation, it is undergoing changes, and it is being refined and supplemented by various ele-
ments.  

The clarification of the content of the concept of "ethnic tourism" and the identification 
of it as an independent type of tourism create conditions for its more detailed study. Two va-
rieties of ethnic tourism are identified. These are superficial and deep. Deep ethnic tourism 
is linked to the authenticity of resources and knowledge. This criterion is determined by the 
variety of expectations and needs of tourists as well as by the period of time when the tour-
ist gets acquainted with the ethnic group. In addition, the criterion of authenticity combined 
with other motives of tourists when choosing a route characterizes how much the tourist is 
immersed in the knowledge of the ethnic group. 

In the domestic and foreign tradition most researchers consider that the main purpose 
of ethnic tourism is familiarization with the peculiarities of traditional material and spiritual 
culture, the unique way of life of an ethnic group, rites and customs, other ethnic character-
istics of individual indigenous peoples and other ethnic communities. We consider this defi-
nition of ethnic tourism to be the most generic and universal, possible for the usage as basi-
cal in works devoted to ethnic tourism. 

People's interest in the culture of other ethnic groups can be of both cognitive and nos-
talgic character. Tourists are increasingly attracted to the opportunity to become involved in 
the way of life of the Aboriginal population. This broadens the outlook, allows you to com-
pare your life with the realities of the lives of other peoples, to dip into the past, to learn new 
knowledge. All this is connected with the cognitive activity of tourists. The nostalgic charac-
ter is gained by the tours within which tourists visit the places of residence of the ancestors, 
distant relatives, relatives and close people. 

Such authors as Ch.B. Sunduev, L.V. Hishiktueva, M.B. Birzhakov, B.M. Surtayev re-
fer ethnic tourism to the direction of cultural and cognitive [8, 53 p.], cultural [9, 178 p.] or 
cognitive tourism [2, 22 p.]. Others, such as N.A. Malova, A.V. Babkin, N.E. Moraleva, E.Y. 
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Ledovskikh use the concepts of ethnic and ethnographic tourism in their works, without dis-
tinguishing them, recognizing them as synonyms [3, 58 p.]. Still others clearly distinguish 
ethnic tourism and ethnographic tourism. Such authors include A. I. Schukin, who in his 
study indicates that the first of them is aimed at meeting the spiritual needs of a wide range 
of consumers, the second is intended rather for scientists-specialists engaged in studying 
the culture of various ethnicities professionally [10, 15 p.]. 

While in the domestic tradition there is uncertainty in the ratio of the concepts of "eth-
nic tourism" and ethnographic tourism, in foreign literature there is an inconsistency be-
tween the concepts of ethnic tourism and cultural tourism [7, 181 p.]. 

Thus, R. Vud and V. Smith consider that ethnotourism and cultural tourism need to be 
distinguished, but both authors in their works do not clearly define either one or another type 
of tourism [6, 260 p.]. The Japanese researcher K. Yasumura, on the contrary, by analyzing 
various approaches to the definition of "ethnic tourism," concludes that ethnotourism cannot 
be considered as an independent branch, but should be considered as a form of cultural 
tourism [5]. 

This kind of inconsistency of the authors' views on ethnic tourism leads to the fact that 
ethnic tourism as an independent branch has been still taking an insignificant place in tour-
ism flows. However, at the time of reducing of ethnic diversity, and eroding of the identity of 
individual social groups and peoples in the conditions of increasing globalization, the inclu-
sion of ethnic tourism in a full and independent tourism and its active development is be-
coming increasingly evident [6, 260 p.]. 

In the context of world globalization, peoples and their cultural values are also being 
globalized [12, pp. 3-9]. There are questions of the preservation, revival and spread of the 
identity of ethnic groups and peoples. The creation of a single tourist communication space 
absorbs the local identity of individuals and ethnic groups and raises the problem of pre-
serving cultural and linguistic diversity for the sustainable development of States and re-
gions [13, pp. 41-47]. Will the destruction of self-identification of regions that receive tourists 
become the result of globalization? It depends on the extent to which the region is able to 
define and resist the framework of its "local identity".  

In contrast to the impact of globalization, there is a trend of localization that leads to 
homogenization of cultures. It aimed to preserve awareness and "sense of identity, home 
and community" [4, 16 p.]. While trends of globalization blurred boundaries of national and 
destroyed the characteristics of ethnic cultures, localization trends contributed to the crea-
tion and promotion of unique, ethnically rich tourism products on the world market. 

When these two trends interact, a new course of "glocalization" has emerged, which 
combines global and local characteristics in the promotion of tourist products. It means that 
the local tourist product has to be adapted for understanding and perception in the world 
tourist market. 

Ethnic tourism as a phenomenon acts as a significant element in understanding of in-
ter-ethnic relations, inter-ethnic culture, and awareness in modern civilization of its own eth-
nic identity. In practice, this is realized through the dissemination of ethnic tourism and 
awareness of its importance for the tourism industry as a whole. From the perspective of 
theory, ethnic tourism is a productive strategy for raising awareness of the concepts of "eth-
nic identity" and "ethnic relations." The basic principles supporting these arguments are: 

– First, consideration of tourism as a form of inter-ethnic interaction; 
– Secondly, the formation of vectors for the development of ethnic tourism, where ethnic 

tourism is the defining moment in the formation of ethnic identity; 
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– Thirdly, the tourist sphere makes it possible to combine into a whole such concepts as 
visual aspects and experience, which contribute to the perception of artifacts of ethnic cul-
ture [1, p. 26]. 

Ethnic tourism brings together two very different fields, ethnicity, on the one hand, and 
tourism industry, on the other. In fact, it is impossible, at first glance. However, issues of 
ethnic identification and inter-ethnic interaction have remained at the peak of popularity for 
half a century, and there was no need in tourism industry to understand the importance of 
ethnic tourism in the formation of inter-ethnic interaction. Neither social science nor eco-
nomic tradition had a comprehensive study of the subject. It was quite often popularized to 
condemn becoming a commodity by giving tourists a demonstration of artifacts of some par-
ticular authentic culture.  

In fact, ethnic tourism is important in shaping inter-ethnic relations and formalizing eth-
nic identity. Promoting the importance of ethnic tourism for the preservation of the cultural 
heritage of certain ethnic groups of small peoples may be an argument in support of this po-
sition. 

Some researchers came directly to the study of tourism from the study of inter-ethnic 
relations [3, 58 p.]. Tourism is often a form of inter-ethnic relations. As a rule, the tourist, the 
object of his interest, particularly in cultural and ethnic tourism, and the intermediary who 
brings them together represent three different and economically unequal ethnic groups. 
Considering tourism infrastructure more broadly, taking into account tour operators, state 
and municipal bodies engaged in promotion of tourism, it is possible to further expand the 
range of interaction of ethnic groups involved in tourism [1, 27 p.]. This indicates that tour-
ism should be considered as a structural element of the global phenomenon of  
ethnicity and ethnic stratification, not as anything outside it. Tourism often changes relation-
ships in ethnic groups, attitudes towards the State and other ethnic groups. 

Thus, the study of inter-ethnic relations in the context of tourism provides a way of 
identifying processes both in the reproduction and restructuring of national relations and in 
the vision how these processes are increasingly connected with different processes of glob-
alization. 

Some researchers consider that the world culture exists on the basis of diversity or-
ganization [8, 54 p.]. Tourism is a major way of visualizing and structuring diversity as well 
as its obtaining. It is related, to varying degrees, to different forms of world heritage as well 
as to the world population migration. 

It is considered that the emergence of national diaspora as a result of global migration 
is one of the key factors affecting modern identity [9,180 p.]. Tourism has contributed to the 
development of various forms of diaspora by dispersing individuals around the world who 
often become local entrepreneurs in tourism. They are also, most often, generators of "hy-
brid cultures" and "new ethnos." The study of tourism highlights the relative resilience of 
ethnic identity as ethnicity is inherently hereditary. 

In order to maintain interest in the preservation of traditional culture, it is necessary to 
involve the younger generation in the process of bringing ethnic culture to the market by 
promoting ethnic tours filled with various theatrical performances, music, ethnic food and 
other attributes of this or that ethnic culture. This will enable the younger generation to gen-
erate new sources of income and serve as an additional incentive to preserve the identity of 
ethnic culture. Unfortunately, those ethnic cultures that fail to monetize the achievements of 
their people by stimulating tourist interest in themselves are doomed to disappear, they be-
come merely museum exhibits [1, 27 p.]. 

In order to solve the problems of development of ethnic tourism, it is necessary to 
strengthen State support for tourism business, strengthen the legislative base of tourism 
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and cooperation between State authorities and organizations that are related to ethnic tour-
ism. Ethnic tours attract tourists with certain ethnographic objects and specific nationalities. 
It follows the need to create new routes and combine existing routes. It is necessary to in-
clude ethnic direction not only in regional, but also in federal tourism development pro-
grams. All this can contribute to the new level of development of ethnic tourism, which is the 
only possible way to preserve unique traditional landscapes and traditional cultures. But 
with the wrong organization, this type of tourism can contribute to the rapid degeneration of 
peoples and the destruction of existing cultural landscapes.  

Thus, the emergence and strengthening of positive trends in this sphere of tourism in-
dustry are particularly relevant, as they contribute to the preservation of the cultural and his-
torical heritage of the country, maintenance of the unique way of life of ethnic groups ethnic 
stratification as well as they are a factor of sustainable development of their traditional terri-
tories. The object of tourism, internal and inter-ethnic, can be an important force for restruc-
turing inter-ethnic relations. In considering ethnic identity and tourism, one can say with con-
fidence about interinfluence of these two elements. Tourism, being one of the largest indus-
tries in the world, affects the process of the formation of the ethnic identity of the person [11, 
pp. 3-10]. 
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In Russia, there are prospects for the development of various types of tourism. Historically, Russia has 
long been an agricultural country and large territories belong to rural settlements. Therefore, one of the priority 
types of tourism in our country is rural tourism. The interconnection of structural elements in the development of 
rural tourism is presented. In the Chechen Republic, there is some experience in the development of tourism in 
small towns since the Soviet era. For example, a tourist base in the village of Benoy in the Vedensky district 
functioned successfully. The base was of All-Union significance and up to three thousand tourists passed 
through it in a season. The modern socio-economic development of the Chechen Republic is aimed at the re-
vival of the tourism industry. In the Chechen Republic, 65.26% of the population are rural residents. They are 
well aware of the way of rural life, traditions, customs, and features of rural life. The basis of rural tourism is the 
stay of tourists in the countryside, where the rural family takes care of the accommodation, food and service of 
the tourists. Organization of rural tourism may become a priority for the Chechen Republic 

Key words: culture, Black Sea region, Turkey, Turkic languages, West European borrowings.  
 

[Е.Б. Ивушкина, Е.В. Дашкова Перспективы организации сельского туризма в Чеченской респуб-
лике]   

В России существуют перспективы для развития различных видов туризма. Исторически сложи-
лось так, что Россия на протяжении долгого времени была аграрной страной и большие территории от-
носятся к сельским поселениям. Поэтому одним из приоритетных видов туризма в нашей стране являет-
ся сельский туризм. Представлена взаимосвязь структурных элементов в развитии сельского туризма. В 
Чеченской Республике имеется определённый опыт развития туризма в малых населённых пунктах ещё 
с советских времён. К примеру, успешно функционировала туристская база в селении Беной в Веден-
ском районе. База имела Всесоюзное значение и через неё в сезон проходило до трёх тысяч туристов. 
Современное социально-экономическое развитие Чеченской республики направлено на возрождение 
туриндустрии. В Чеченской Республике 65,26% населения является сельскими жителями. Им хорошо 
известен уклад сельской жизни, традиции, обычаи, особенности сельского быта. Основа сельского ту-
ризма состоит в пребывании туристов в сельской местности, где проживание, питание и обслуживание 
туристов берёт на себя сельская семья. Организация сельского туризма может стать приоритетной для 
Чеченской Республики. 

Ключевые слова: Северный Кавказ, туриндустрия, туризм, сельский туризм. 
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The Chechen Republic has unique tourist and recreational opportunities that must be 
included in the general system of the North Caucasus tourist cluster: unique nature, national 
traditions and customs, religious shrines, national cuisine, traditional agriculture. 

The formation of rural tourism in this region may be a direction that contributes to the 
protection and development of cultural and historical heritage, attracting people to actively 
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participate in solving their own economic problems, and promoting the employment of the lo-
cal population. This is a real way of social development of depressed rural areas, which will 
help stop rural degradation, outflow of the population due to lack of work. To solve these 
problems through the development of rural tourism, it is necessary: 

− to create rural tourism infrastructure; 
− to provide state support to entrepreneurs in the field of rural tourism; 
− to develop general documents regulating the development of rural tourism; 
− to provide training for rural tourism [1,15] 

The countryside has a powerful natural, demographic, economic and historical-cultural 
potential, which, if used more fully, rationally and efficiently, can ensure sustainable diversi-
fied development, full employment, a high level and quality of life for the rural population. 

The population of the Chechen Republic is mainly rural (922100 people) and accounts 
for 63% (2019) of the total population of the region [4]. 

The development of rural areas must be considered as a complex. Rural tourism is an 
element of these activities. Its development will contribute to the economic well-being of rural 
residents, to popularize the Chechen culture with its ethnographic features. 

Recreation areas are already appearing in rural zones of the Chechen Republic, which 
are very interesting for tourists and guests of the republic. One of them, the national ethno-
graphic open-air museum "Shira-k1otar." He literally takes the visitor to the past when the 
Vainakhs lived in small but cozy and comfortable houses, with narrow but familiar streets and 
fences knitted from poles. 

Another such area is the Dondi Yurt Museum in the city of Urus-Martan. It was opened 
by a local resident Adam Satuev. The museum is located on the western outskirts of the city, 
in a small area of about 20-30 acres. On the territory of the museum, Adam built a three-story 
tower and collected old exhibits for the museum. 

The formation of rural tourism in the Chechen Republic will help revive the interest of ru-
ral residents in running their own farms. 

The effective use of recreational resources in rural areas and the formation of rural tour-
ism are more dependent on natural conditions and the number of natural and cultural herit-
age objects [3; 4]. 

There are main factors that influence the development of various types of tourism, in-
cluding rural tourism: transport accessibility; high-quality water areas comfortable for use; 
mineral water sources, therapeutic mud and other balneological resources; aesthetics of nat-
ural landscapes; environmental ecology; natural and cultural heritage sites; climatic condi-
tions. 

Almost all regions of the Chechen Republic have the necessary resources for the de-
velopment of rural tourism. Rural tourism is closely intertwined with ecological tourism, from 
which both benefit. A variety of nature with mountain landscapes and steppes, on which vil-
lages with their territories are located with fields, gardens, vineyards, pastures. Additional ob-
jects of ecological and cultural-educational purpose can be natural monuments, historical 
places of worship, monuments of architecture and archeology, which are located in these ter-
ritories. 

Rural areas, as a rule, tourists visit in the summer. This period of the year is replete with 
offers to its guests, different from urban living conditions. Among them: the use of vegetables, 
berries, herbs directly from the garden; long walks in the fresh air; the ability to drink unboiled 
water directly from natural sources; swimming in natural reservoirs; land works; cattle care; 
fresh village products; the opportunity to relax with your pets; participation in public holidays 
and entertainment. The autumn period offers harvesting, preparing pickles, berries. Rural 
tourism is becoming one of the sought-after types of recreation on a global scale. 

The business plan for the development of rural tourism is simple, but for its implementa-
tion it is necessary to observe some obligations. To begin with, there should beinvestment in 
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the form of fixed assets: land, houses suitable for receiving guests, transport, pets, vegetable 
garden or garden. Around or nearby should be located a picturesque area in the form of for-
ests, meadows, natural reservoirs. A tourist should want to work, acquire new skills in work 
and life in the countryside. At the same time, guests will need to be taken care of as family 
members. There is a need of entertainment. This will help experience in organizing public 
holidays, knowledge of local traditions and rituals, mastery of crafts, stories about the history 
of the area, cultural features. 

Rural tourism focuses not only on domestic, but also on foreign tourists. In this part, 
knowledge of a foreign language, national cuisines is necessary. Not everyone will agree on 
a daily "village" table. 

A new promising area i.e. rural tourism initially does not require large financial invest-
ments. You can start with available resources, and then increase the volume. State registra-
tion of activities and compliance with all legal requirements is mandatory. 

In the Chechen Republic, there is some experience in the development of tourism in 
small towns since the Soviet era. For example, a tourist base in the village of Benoy in the 
Vedeno district functioned successfully. The base was of All-Union significance and up to 
three thousand tourists passed through it in a season. Dozens of people were engaged in 
permanent work: instructors, drivers, technical and medical workers, cooks. From the hostel, 
hiking and horse riding routes ran to Lake Kezenoi Am, Makazhoy and further to the Soviet 
(Shatoi) districts. 

In the Chechen Republic today there are 16 comfortable hotels, mostly private, with a 
total of one thousand beds. Two local tour operators offer 13 routes including a trip to water-
falls in the villages of Buni and Boskhoy. 

To organize rural tourism in the Chechen Republic, it is necessary to develop an algo-
rithm for the actions of participants in this process. 

 

 
 
Rural tourism can get effective development in the spaces of villages; small cities with 

unique architecture, local life, culture; farms; forestland; natural complexes. For this, it is nec-



  ISSN 2414-1143 
                                                         Научный альманах стран Причерноморья. 2020. Том 21. № 1 

 

27 
 

essary to create an infrastructure with safe conditions for tourists to stay, while not violating 
the ecology of the surrounding nature. 

The development of rural tourism, as a promising direction of the rural economy of the 
country, as the necessary conditions involves 

− the presence of free or conditionally free housing in rural areas; 
− good condition of this housing stock with a sufficient level of comfort; 
− systemic state support for rural tourism: making a political decision to support rural tour-

ism as a service sector; 
− organizational support: the creation of special structures that provide systematic assis-

tance and are involved in organizing this sector of the tourism industry, as well as the intro-
duction of information technologies that allow creating a large-scale rural tourism market in 
virtual form; 

− organization of associations of rural tourism entities supporting portals with databases 
for the entire agro-tourism sector; 

− legal and regulatory (adoption of relevant laws and state programs), informational and 
advertising-informational support for the promotion of aggregate national and regional agro-
tourism products; 

− financial support. 
Pure rural tourism is not yet fully developed. There are a large number of factors that 

hinder the development of rural tourism in the Chechen Republic: this is the lack of infor-
mation on tourist sites and routes in the Chechen Republic; there is no local interest in the 
development of rural tourism, and there is no regulatory framework. 

The development of rural tourism will also contribute to the development of rural areas. 
Rural tourism factors contributing to the development of rural areas: the possibility of addi-
tional income for local residents; revival of folk crafts, cultural traditions; increased self-
esteem of local residents, harmonization of society; creation of a favorable living environ-
ment, preservation of historical objects; infrastructure development, improvement of housing 
improvement. 

Thus, it is necessary first to work with the population of the Chechen Republic to clarify 
the possibilities of rural tourism in the region. Here is a huge field for initiatives. Entrepre-
neurship in rural tourism has a multiplier effect, that is, one type of business becomes an ini-
tiative for another. 

Rural tourism in the Chechen Republic can become a significant source of basic or ad-
ditional income for the rural population. 
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The concept of stereotype, or ethnic stereotype, in ethnic science is associated with the formula «eth-

nic stereotype of behavior». Numerous works by ethnographers, culturologists and other scientists confirm 
the special relevance of the study of this phenomenon. There is an urgent need for a holistic consideration of 
ethnic stereotypes of behavior, not just in the usual way to ethnographers (as expressed in a particular form 
of elements of traditional everyday culture), but also in terms of their functioning in the sphere of everyday 
consciousness. However, stereotyping in ethnic tradition is a concept that covers a wider range of issues 
that differ from exclusively behavioral forms. Stereotyping is a phenomenon that is characteristic of many 
manifestations of the functioning of elements of traditional everyday culture. Tradition is understood as expe-
rience accumulating in the form of a system of stereotypes of human activity (activity), stereotypes of ideas 
about them and ways of their designation or symbolization. From this point of view, behavioral acts can be 
considered as particular manifestations of symbolic stereotypes. Relevant here are the aspects of human 
activity related to the production of material components of culture, ideas about them, or their perception as 
ethnic carriers. The main thesis - communicativeness is one of the most important functions of tradition, in-
volves a number of questions: which of the components of the material culture of peoples most persistently 
retain their specificity, being ethnic indicators of historical consciousness; how they function in time, what are 
the factors that stabilize, consolidate and transmit precisely these, and not other components of culture, what 
is the intensity of their historical existence (discreteness, continuity). In that case the problem of territorial 
and spatial relations appears, that is, the correlation of sub-ethnic, ethnic and superethnic in the cultural tra-
dition, in this case, in its material components and their functioning.  

Key words: ethnos, sub-ethnos, ethnic marker, ethnic indicator, ethnic culture, ethnocultural infor-
mation, ethnic stereotype, sociocultural communication.  

 
[М.Г. Кулешин, П.Г. Немашкалов, О.О. Пляко Историческое сознание в процессе формирования 
этнических стереотипов материальной культуры]  

Понятие стереотип, или этнический стереотип, в этнической науке ассоциируется с формулой 
этнический стереотип поведения. Многочисленные работы этнографов, культурологов и других уче-
ных подтверждает особую актуальность исследования данного феномена. Назрела насущная необ-
ходимость целостного рассмотрения этнических стереотипов поведения не только в привычном для 
этнографов ключе (как выраженных в конкретной форме элементов традиционно-бытовой культуры), 
но и с точки зрения их функционирования в сфере обыденного сознания. Однако стереотипизация в 
этнической традиции – понятие, охватывающее более широкий круг вопросов, отличающихся от ис-
ключительно поведенческих форм. Стереотипизация – это явление, характерное для множества про-
явлений функционирования элементов традиционно-бытовой культуры. Под традицией понимается 
опыт, накапливающийся в виде системы стереотипов человеческой деятельности (активности), сте-
реотипов представлений о них и способов их обозначения или символизации. С этой точки зрения 
поведенческие акты можно рассматривать как частные проявления знаковых стереотипов. Актуаль-
ными здесь являются аспекты человеческой деятельности, связанные с производством материаль-
ных компонентов культуры, представлениями о них или их восприятием как этносами-носителями. 
Основной тезис - коммуникативность является одной из главнейших функций традиции, предполагает 
ряд вопросов: какие из компонентов материальной культуры народов наиболее стойко сохраняют 
свою специфику, являясь этническими индикаторами исторического сознания; как они функционируют 
во времени, каковы факторы, стабилизирующие, закрепляющие и передающие именно эти, а не иные 
компоненты культуры, какова интенсивность их исторического бытования (дискретность, непрерыв-
ность). Отсюда также вытекает проблема территориально-пространственных связей, то есть соотно-
шения субэтнического, этнического и суперэтнического в культурной традиции, в данном случае в ее 
материальных компонентах и их функционировании. 

Ключевые слова: этнос, субэтнос, этнический маркер, этнический индикатор, этническая куль-
тура, этнокультурная информация, этнический стереотип, социально-культурная коммуникация.  
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Among ethnographers the assertion that among all the components of material cul-
ture, food retains its ethnic specificity most persistently is familiar and recognized; that in 
the modern era of the rapid spread of a more or less unified (or standardized) global urban 
culture, it is food that has the long-term preservation of historically established traditions, 
which "are forms of spiritual and practical development of the world, express the value atti-
tude of a person to reality" [4, from. 9-12], "ensure the upbringing of a positive attitude to-
wards cultural differences" [2, p. 7-10]. However, there are also components in the nutri-
tion system in which traditional forms are more stable compared to others that are more 
prone to leveling not only in the ethnic, but also in the superethnic context in large territo-
ries. The greatest stability is shown by such components of the food system as the food 
model, methods of processing and cooking dishes, food preferences, restrictions and pro-
hibitions, and some ritual-ritual elements of food that carry a significant symbolic load (in 
particular, bread). 

The stability of many traditional settlement systems and the corresponding forms of 
rural settlements, the types of building of a courtyard, the location of individual premises of 
a residential building, its decoration, and preferences in choosing means of decoration, 
many of which bear a symbolic and prestigious load, are also high. The complex of the 
traditional folk costume turned out to be less stable; however, the methods of completing 
modern women's clothing (its layering, color preferences and decoration methods, as well 
as elements complementing the costume) found a certain stability. 

Considering the stereotype as the consolidation in the consciousness of representa-
tives of an ethnos or subethnos of the most typical forms of life support system compo-
nents and as the reproduction of these forms with varying degrees of variability, it can be 
stated with certainty that these components (generally retaining at least a century of histor-
ical experience) exist in our time, only stereotyped, variable forms, and not complete tradi-
tional structures. And this is natural. The key indications that are the main in typologization 
become the basis for stereotypic manifestations in the culture of life support. They suggest 
"the need to consider ... the disposition of social structures" [1, p. 168-177].  

Many components of folk culture (eating pattern, construction equipment, building 
material, technological methods for obtaining and processing raw materials and materials 
for making clothes) are more closely related to the development of productive forces and 
socio-economic changes, and therefore they have a shorter period of functioning. Howev-
er, even at a certain stage they can become indicators of ideas about the ethnos (sub-
ethnos) of the carriers themselves and their environment. 

So, for example, potatoes, which began to play a great part in the life of the Eastern 
Slavs only in the 18th century and did not have then wide popularity; by the end of the 19th 
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century and in the 20th century it became so typical of the Belarusian cuisine and food of 
the Ukrainian-Belarusian Polesye that it acquired ethnic status brand. It is considered 
prestigious to cook regional potato dishes in canteens and restaurants of Polesye: draniki 
or deruni (potato pancakes or hash browns), cartoplyaniki (pancakes with the stuffing) and 
potato dumplings, comi (meatballs with potato). 

The cottage of daub and wattle with whitewashed walls under a four-pitched thatched 
roof, which replaced the formerly log house under a two-pitched roof on the territory of 
Ukraine in the XVII-XVIII centuries, has become an ethnic symbol of the Ukrainian home in 
the past. The traditional methods of whitewashing (painting) the walls, having acquired the 
status of an ethnic brand, are used by Ukrainians regardless of the building materials used 
(shell rock, brick). The ethnographically specific realities of the pictorial interpretation of 
such a generalized epic image-symbol of a national hero as Cossack-Mamai with his con-
stant material attributes (peculiar clothes, hairstyle, tube, bandura, horse with harness un-
der the saddle can be indicative in this regard) can be indicative.  

The existence of certain elements of culture is predetermined by various factors: en-
vironmental, socio-economic, prestigious, but the stereotype of perceptions about them 
that is established in consciousness often remains much longer than these realities them-
selves, which are associated with “public consciousness ... common cultural norms and 
values” [6, pp. 6-12]. 

Some elements of the culture of life support are particularly persistent, and even if 
they cease to exist for some time, then subsequently they begin to actively exist again. 
The discreteness of these elements does not reduce their significance as a social phe-
nomenon; on the contrary, it is they who often occupy a prominent place in the system of 
traditions. They were formed in various historical periods of the development of society [3, 
p. 45-49]. 

It is known that bread plays a special role in the Ukrainian rites and it has a high sig-
nificant status. There are mentions of karavai (a loaf) as a ceremonial bread in ancient 
Russian sources. The long struggle of the Christian church with pagan karavai prayers 
was unsuccessful, and the loaf as an attribute of family (in particular, wedding) and calen-
dar (including labor) ceremonies has retained its significance to this day. Its iconic essence 
is especially pronounced in wedding ceremonies, where it plays the role of an ethnic 
marker. For the Ukrainian wedding of the 19th century, the karavai ceremony was so 
characteristic that extremely rare cases of non-compliance were recorded for a long time 
in the people's memory and were reflected even when receiving the names (Bez-
korovayny). In the 40-50s of the XX century in urban culture, the karavai tradition in many 
places was interrupted. Recently, however, she has been regaining her position – the 
karavai is gradually becoming an obligatory attribute of city and rural weddings again. 
Thus, the karavai was and remains the pivotal symbol, which in the system of perception 
of the Ukrainian wedding ceremony both from the inside and from the outside is realized 
as an ethnic stereotype. 

Equally lengthy (sometimes continuously for several centuries) are elements of tradi-
tional food preferences, restrictions and prohibitions (for example, the ban on eating horse 
meat, meat of strangled animals, observing various fasts). Many of these prohibitions, 
which are based on a confessional basis, are not ethnic but superethnic in nature and are 
typical of East Slavic, East Romanesque, Baltic peoples, that is, large territorial units, unit-
ing several historical and ethnographic regions. Others have been developed over the cen-
turies in connection with the rational and hygienic requirements of individual geographic 
and climatic zones and are characteristic of most European peoples. This also applies to a 
number of material components of farm buildings of the courtyard and apartment building, 
clothing complex, agricultural implements. For example, the tendency of abandoning tradi-
tional forms of furniture, utensils, natural fabrics, which emerged in the post-war years, 
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was replaced in the 70-80s of the XX century with the desire to creatively master positive 
traditional experience and use these elements in modern everyday culture, not only villag-
es, but also cities, due to the increased status of their ethnic labeling. 

Undoubtedly, the question of the reasons for the sustainability in the modern life sup-
port system of those traditional components that have earned the status of ethnic markers, 
which are expanding immeasurably with an increase in the level of education and cultural 
activity of an individual, is unquestionably important [7, pp. 15-18] in the context of “the 
formation of a new social reality” [8, pp. 64-68]. 

Speaking about the reasons for preserving food preferences, cooking methods, indi-
vidual dishes that are especially common and loved by the people, a number of answers 
can be offered. Food is deeply connected with the biological spheres of human life, and 
this, in particular, can explain some food preferences, difficulties in adapting to new food 
products. Here, perhaps, a hereditary-social stereotype of perception (in this case, taste) 
plays an important role, to a greater or lesser extent associated with natural factors (envi-
ronmental and biological nature). In addition, the transfer of culinary folk experience is fa-
cilitated by the fact that it occurs, as a rule, in the family sphere and is simplified by the 
possibility of direct intergenerational transmission. 

The following hypotheses can be proposed to explain the reasons for the consolida-
tion of both ethnic indicators and the high symbolic status of such cultural components as 
ceremonial bread, interior organization, decorative and artistic means of decorating homes 
and clothes. 

The ritual bread in Ukrainian rites for many centuries has been the personification of 
the highest moral values of the agricultural culture of the people. Currently, his iconic (in 
the past sacred) essence has a tendency to move into an aesthetic (and at the same time 
to a certain extent prestigious). Nevertheless, even changing the symbolic functional orien-
tation, the karavai continues to be an ethnic identifier. The duration of its existence or its 
revival, apparently, depends on its multifunctional orientation: ethical, aesthetic, ethnic. 

It can also be assumed that, during certain periods of the history of the development 
of ethnic culture, events occurred or phenomena formed, which were later oriented to-
wards the historical memory of descendants. For the Ukraine, this is to some extent the 
period of the Zaporozhian Cossackdom, the liberation wars of the 17th century, which 
ended with reunification with Russia. The ethical and aesthetic ethnic stereotype was em-
bodied in the system of values, realized in the concept of the Zaporozhian Cossack (with 
its unchanged material attributes mentioned above) and enshrined in folklore, literature 
and visual arts. This stereotype existed in a certain historical period as a phenomenon of 
real life. Then he moved from the sphere of being into the sphere of performance, re-
mained only in the people's memory and entrenched as a stereotype of material culture (in 
particular, clothing) in amateur performances and professional stage art, in art in general 
and in souvenir products.  

We can give other examples of the consolidation of bright historical strata in the 
memory of the people and their reflection in the culture of later periods: Ancient Rus and 
some elements of clothing of the North Russian provinces of the 19th century (as well as 
the long existence of the epics of the Kiev cyclus there).  

With the change in value orientations, naturally, many elements of culture that were 
widespread earlier change or completely disappear and ideas about them are lost or erod-
ed. 

At present, with the expansion of the mass communication network, the possibilities 
of exchanging cultural, including ethnocultural, information are being strengthened, not on-
ly at the personal level, but also at the public (interethnic) level. During interethnic con-
tacts, the natural desire to present the best progressive elements of their national culture is 
expressed in the widespread use of ethnic indicators (in the Ukraine, in particular, these 
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are towels, bread and salt, stylized clothing, monumental techniques of traditional decora-
tion of the subject-spatial environment, treating with national dishes). 

Spheres of manifestation of ethnic stereotypes in the modern culture of Ukrainians 
are diverse: museum, art and craft spheres; folklore stage life; cinema and theatrical and 
scenographic practice of mass spectacles, competition-design creative practice of fashion 
designers, architects, monumentalists, designers; sphere of fair trade; book graphics and 
graphics of small printing forms (greeting cards), souvenir products. 

Depending on the goals and objectives of the creative development of traditionally 
stereotyped cultural forms, the need arises to appeal to their folk sources, historical 
memory, the depth of which largely depends on the stock of ethnic stereotypes and forms 
of their fixation (written, visual-graphic, phono-sound, material) . 

The reasons for the stabilization, disappearance, revival and creative development of 
ethnographic realities are by no means completely investigated and require further study. 
Some of them considered, which touched upon the temporal aspect of stereotyping the 
experience of people’s activities, are connected with the life support system. The spatial 
analysis of this problem also needs attention, that is, the issues of correlation of ethnic and 
subethnic in the synchronous diachronic context. 

A comparison of the areas of different forms of various types of culture (food, hous-
ing, rituals) at different times, as well as the traits of systems that determine their types 
and complexes, shows their mobility, variability, which is especially clearly demonstrated 
by maps of dynamic ranges. 

Five ethnographic zones identified in the Ukraine at the turn of the 19th and 20th 
centuries – Polesskaya, Central-Right-Bank, Central-Left-Bank, South and Carpathian - 
are characterized by the presence of sub-ethnic cultural and social complexes. Comparing 
them with modern areas has revealed a tendency toward territorial continuity of ethnocul-
tural phenomena (in particular, construction equipment, spatial solutions). The most per-
sistent were the aesthetic stereotypes of ideas about the elements of material culture pre-
cisely in a sub-ethnic environment. Historical memory in the material-objective sphere at 
the sub-ethnic level is much stronger and more stable than at the general ethnic level. This 
is evidenced by the traditional zonal distribution of modern elements and complexes of 
traditional everyday culture with a tendency toward enlargement (a decrease in the varia-
bility of intrazonal division) and erosion of the boundaries of ethnographic zones. At the 
same time, at the ethnic level, there is a tendency to transfer to the elements of the subcul-
ture the symbolic functions of the ethnic identifier. For example, the Carpathian clothing 
complex, folk musical instruments, as well as some folklore traditions, are currently acquir-
ing the status of an ethnic marker (both for a carrier ethnic group and for other peoples). 

In modern conditions, the processes of ethnocultural interaction in ethnocontact 
zones are clearly manifested. This is a kind of basis on the basis of which it is possible to 
analyze and then predict the processes of interethnic interactions. Not the last role is 
played by cultural characteristics – language, customs, religion [5, p. 152], “the influence of 
Orthodoxy on the formation and design of Russian culture” is noted [9, pp. 39-44].   

On the territories of interethnic borderlands, in marginal zones of ethnic mixing 
(Ukrainian-Russian, Ukrainian-Moldavian, Ukrainian-Belarusian), significant variability of 
the existing elements of the traditional life support system, active interpenetration into the 
culture of neighboring ethnic groups of identical cultural forms were recorded; the for-
mation of local variants of the corresponding areal (zonal) complexes is observed in the 
culture of Ukrainians and ethnic groups in contact with them. 

In the marginal zones of the interethnic borderlands of closely related ethnic groups 
(in particular, the Eastern Slavs), there are few distinctive features and an extensive layer 
of interethnic cultural analogies and identical forms in traditional everyday culture. The lat-
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ter are usually interpreted by the carriers as their own i.e., belonging to each of the neigh-
boring ethnic groups. 

Such marginal ethnic contact zones are characterized by greater temporal stability 
and less variability of the material components of culture than, for example, the Ukrainian-
Moldavian borderland. 

When comparing the modern components of the culture of life support with the mate-
rials of the late XIX – early XX centuries in the Ukrainian-Moldavian ethno-contact zone, 
the expansion of the boundaries of their existence, an increase in transitional areas with 
mixed zonal attributes and areas of aesthetically brighter, more colorful (and therefore 
prestigious) multifunctional cultural and everyday stereotypes are found. 

An analysis of modern material culture in marginal ethnocontact zones does not yet 
allow us to talk about the emergence and functioning of interethnic complexes, for exam-
ple, housing or food. 

However, there are tendencies toward a shift in the emphasis of ethnic perception of 
the elements of culture of one's and neighboring ethnic groups, as if integration of ethnic 
and interethnic marking of objects. It can be assumed that in modern conditions of special 
intensification of socio-cultural communication, in the process of interchange of cultural 
values, the formation of interethnic transition zones on the basis of ethno-contact areas. 
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Forms of conflict regulation in pre-revolutionary Dagestan are analyzed: Maslaat (an arbitrational or 

mediatory method of conflict regulation, which has become common in the North Caucasus) and Adat (a 
custom, relic norms of pre-Islamic legal complexes, a set of rules of a customary law among Dagestan peo-
ples). Various models of their implementation in the traditional pre-revolutionary culture of the peoples of 
Dagestan are revealed. Features of Dagestan Adats of different societies and settlements are noted. These 
features are manifested in the fact that, for all the unity and external similarity of codes and provisions, no 
paragraph repeats the other literally, that is, all of them are of a private nature. The authors analyze the ori-
gins of Adats in Dagestan and note that each community (jamaat) had its own code on the basis of common, 
i.e. single Adat right in Dagestan is divided into many codified codes. Each code fell into Adats of specific 
communities. The reasons of sustainability of these forms in society are investigated, despite numerous at-
tempts to introduce Shariat norms in pre-revolutionary Dagestan, and the main factors by which Shariat has 
not displaced Adats are being identified. According to the authors among such factors there is, for example, 
the fact that Adats got into the life of the Highlanders firmly, and became the basis of their lifestyle and mo-
rality. They were more understandable for the Highlanders, as they provided for less stringent punishments 
than Shariat. Adats were means of replenishment of the budget of leadership elite: bek (the category of privi-
leged population), uzden (the feudal class in the Caucasus), etc. In their elimination the last saw a real threat 
of their financial wellbeing. The significance and relevance of Adats and Maslaat in modern society are justi-
fied and their role in modern culture of Dagestan peoples is determined.   

Key words: Maslaat, Adat, culture, Dagestan, peoples, right, crimes, punishments, conflicts. 
 

[С.Г. Хиясова, М.Г. Мустафаева, Э.Ш. Мусаева Формы регулирования конфликтов в дорево-
люционном Дагестане] 

Анализируются формы регулирования конфликтов в дореволюционном Дагестане: маслаат 
(третейский или посреднический способ урегулирования конфликтов, получивший распространение 
на Северном Кавказе) и адат (обычай, пережиточные нормы доисламских правовых комплексов, со-
вокупность норм обычного права у дагестанских народов). Раскрываются различные модели их реа-
лизации в традиционной дореволюционной культуре народов Дагестана. Отмечаются особенности 
дагестанских адатов разных обществ и поселений. Эти особенности проявляются в том, что при всем 
единстве и внешней схожести кодексов и положений ни один пункт не повторяет другой буквально, 
т.е. все они носят партикулярный (частный) характер. Авторы анализируют истоки происхождения 
адатов в Дагестане и отмечают, что каждая община (джамаат) имела собственный кодекс на основе 
общего, т.е. единое адатное право в Дагестане разделено на множество кодифицированных сводов. 
Каждый свод распадался на адаты конкретных общин. Выясняются причины устойчивости этих форм 
в обществе, несмотря на многочисленные попытки внедрения в дореволюционном Дагестане норм 
шариата, и указываются основные факторы, по которым шариат не вытеснил адаты. К таким факто-
рам авторы относят, например, то, что адаты прочно вошли в быт горцев, стали основой образа жиз-
ни и нравственности. Они были более понятны горцам, так как предусматривали менее строгие, чем 
шариат наказания. Адаты являлись средством пополнения бюджета правящей верхушки (беков, уз-
деней и т.д.). В их ликвидации последние видели реальную угрозу своего финансового благополучия. 
Обосновывается значимость и актуальность адатов и маслиата в современном обществе и опреде-
ляется их роль в современной культуре дагестанских народов. 

Ключевые слова: маслаат, адат, культура, Дагестан, народы, право, преступления, наказания, 
конфликты. 
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Maslaat. The system of community administration and rural justice of the people of 

Dagestan during the period under review was based on Adat law, Shariat law, as well as 
on the forms of truce (Maslaat). 

It is generally accepted that the main authority of formation and development of for-
mation of Adat of the Caucasus peoples was arbitration, i.e. the magistrate's court with the 
help of intermediaries. Various proceedings, conflicts, which were resolved with the help of 
intermediaries chosen by litigants, became the main source of formation of new mountain 
Adats. Authoritative people, wise old people, well-versed in folk customs, having an expe-
rience of such proceedings in the past were usually invited to resolve controversial issues.  

Despite a large number of fatal incidents, in Dagestan the murder of a person was 
considered a great tragedy not only for the family of the victim, but also for the relatives of 
the killer. The situation was exacerbated by the fact that, owing to the established custom 
of blood revenge at that time, innocent people, namely close relatives of the killer, could 
have suffered because of their blood affiliation with the killer. Therefore, in Dagestan peo-
ple resorted to the traditional forms of conflict regulation established in society at that time 
as much as possible. 

Historically, in the case of ancestral disputes, the elders in the genus consulted, col-
lected Maslaat to settle the case, negotiated, and no one contradicted them. Over time, the 
population grew, there were more and more litigations. The court of the elders in the genus 
became no longer sufficient, because it was difficult to monitor the implementation of its 
orders. Nevertheless, the mediation court remained an authoritative institution in resolving 
conflicts of various kinds. People resorted to Maslaat or to reconciliation everywhere in 
Dagestan. The arguing people were reconciled with the help of requests, rewards, con-
cessions. The feature of Maslaat is that it was committed by independent judges elected 
from honorary third parties. This often excluded the bias of their decisions. 

Maslaat procedure carried out in case of consent to the truce of the injured party was 
very interesting. Let's give as an example one of its common forms in traditional culture. 
After waiting for the time set by Adat (custom), the relatives of the perpetrator (killer) gath-
ered in a pre-marked and negotiated place and headed to the house of the victim. This 
march was completed by the killer himself, a potential blood enemy, the one whose fault 
could have led to the blood feud. The column was headed by respected people of the vil-
lage (elders), relatives of the perpetrator, sometimes representatives of the clergy. The 
clergy in this situation tended to emphasize the obligation of the truce, stressing that the 
best representatives of Islam always solicited a truce and cited precedents from the past.  
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It should be noted that the rite of truce, Maslaat, among different peoples of Dage-
stan was embodied in various and very original forms. Thus, for example, among such 
mountain people of Dagestan as Khwarshi people, relatives of the perpetrator literally 
crawled on knees to the place of reconciliation, closing the procession. They monotonous-
ly with crying quoted prayers, beat themselves in the chest. The killer in front of the column 
also crawled on his knees, usually with his head uncoated. This example is very indicative 
because it demonstrates that moral compensation in the form of insults and humiliation of 
the killer and his family was often more important than material compensation. If the side 
of the victim was ready to forgive the perpetrator, after observing this rite, the relative of 
the victim took a knife and cut a strand of hair from the head of the blood enemy, lifting it 
from the knees, this meant forgiveness. It is indicative that the raced killer at times became 
a blood brother, that could be interpreted to some extent as replacing the victim in the fam-
ily.  

Adats are described in detail by Manai Alibekov in his "Adats of Kumyks". Adats dur-
ing the murders reveal the procedure of reconciliation of the warring parties in detail inter-
estingly. This kind of researches show that the process of truce (Maslaat) in the traditional 
culture of pre-revolutionary Dagestan was detailed. Let us give it as an example for reveal-
ing the essence of the truce rite, as in one form or another this rite was also observed 
among other peoples of Dagestan. 

Shortly after the murder the man who committed the murder took refuge with his pa-
ternal relatives in his Prince's house. The Prince, according to the customs and traditions 
of Dagestan, had to take them under his protection and patronage. He took the lead in the 
cases of the killer he had sheltered in order to prevent retaliatory bloodshed, for reassure 
the victims, before the killer reconciled with the injured party. He sometimes gathered his 
uzdens and milk relatives (relatives which were breast-fed) as a help. The Prince fed the 
whole sheltered genus of the killer until the end of all the troubles of reconciliation between 
the parties. For the purposes of moral support and following the custom, fellow villagers 
and friends came to the Prince's house as well as to the victims. They expressed their 
condolences to them, they usually said: "God will send his peace". Relatives of the killer in 
the Prince's house performed a rite of mourning of the victim (held "Yassa") and at the 
same time cursed and abused out their relative, the killer. The Prince, having waited for 
the end of the ritual of mourning at the victim`s house, sent his qadi (the judge) and two 
"tamazes" (honorary old men) to negotiate reconciliation with the relatives of the killer. In 
case the relatives of the victim did not agree to forgive the killer, the envoys of the Prince 
offered to evict the killer far from the native aul (according to the Adat of the kanly (blood 
enemy)) and at the same time asked to reconcile with the relatives of the killer. If, for the 
first time, negotiations were unsuccessful and the envoys were sent back to the Prince 
without result, the Prince sent them for the second and third time until the relatives of the 
victim agreed to reconcile. It should be stressed that in the latter case the so-called "alym" 
(payment) presented to the family of the victim was collected from the family of the killer. 
"Alym from smoke", that is, from the relatives, tasting "from one boiler" (figuratively speak-
ing) has long been installed in one sheep. Later alym was set in money. In case when the 
relative of the killer did not wish to take part in alym, the relatives of the victim had the right 
to kill. Of course, alym was big in the family where there were a lot of relatives and it was 
small where there were few. If the killer had a small genus and it was consisted of poor 
relatives, these relatives did not participate in alym.  

So, when alym was collected the messenger was sent to the relatives of the victim to 
say that "we are going with alym". The relatives of the killer with the honorary old men of 
the aul, the cadi, and the Prince in the lead giving alym to the cadi, were on their way to 
the house where the deceased was mourned. In advance, the killer's relatives took off all 
weapons and shoes. Being barefoot, lifting the pants above the knees, removing papakhas 
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(tall Caucasian fur hats) the killer`s relatives were walking to their destination. When this 
procession approached the court, the elders with alym, leaving the relatives of the killer at 
a respectful distance from the court of mourning, together with the Prince and honorary 
villagers approached the destination. They uttered the words of greeting (salama), per-
formed the so-called prayer (dua), delivered a sermon about forgiveness and peaceful life. 
Then the representative of the elders approached the oldest of the family of the victim, sit-
ting in the yard of mourning (taziat), and, giving him alym said: "This alym is given by 
(such) Prince". Taking the alym, the relatives of the victim faced to the relatives of the kill-
er. This ended the rite of alym presenting and the so-called date of both parties. After that, 
the conciliators, together with the relatives of the killer, returned home. Before returning, 
they said, "God will send his peace". The killer was sent as a kanly (blood enemy) to other 
villages. If he was found and killed there by the relatives of the victim, they said, "Blood for 
blood" and it was forgotten. If they could not kill him, he was as a kanly until his relatives 
reconciled with him. The relatives of the killer, after reconciliation with the relatives of the 
victim, should not have left their cautious attitude towards them. In cases when a relative 
of the victim killed a relative of a killer who gave alym, such a killer was a blood enemy-
"kanly" of the Prince for a year from the day of the murder. No one took such blood ene-
my-"kanly" of the Prince and no one gave him the shelter. It was important to note that, by 
means of Maslaat investigations, among the Dagestan peoples not only litigation and dis-
putes between individuals, but also hostile clashes between communities and nationalities 
were regulated.  

Adats. 
Adat (from Arab. "custom," from Avar. "bal") is an unwritten law based on a custom-

ary law, which reflected the norms of pre-Islamic legal complexes and the realities of legal 
life, not reflected by Shariat. Adat is also understood as customs and rules of conduct 
adopted by a group of Muslims, established in a certain region of the spread of Islam and 
observed mainly because of the habit. 

Adats were inherently a system of social norms based on customs usually of non-
Islamic origin. Many of them developed even in the context of the prevalence of maternity 
relations and pagan beliefs. It is generally accepted that the Highlanders knew the provi-
sions of Adat, applied and respected them in everyday public life, as well as in judicial pro-
ceedings, and passed them verbally from generation to generation. 

Having emerged even in clan system as customs and morals governing the relations 
of people, they have undergone a long evolution and transformed in modern culture as all 
traditions and customs rooted in the life of people and reflected in their minds. The epithet 
"unwritten" was often applied to Adats, because most of the "domestic", legal Adats (ac-
cording to B. Dalgat), dealing mainly with the norms of social and family life, had not previ-
ously been specified in any normative documents. The available "printed collections of 
Adats concern only criminal or procedural Adats" – wrote B.V. Dalgat [3, 83 p.]. This gap 
was perfectly closed by him (B. Dalgat) in his work "Materials on the customary law of 
Darginians", where he described the domestic Adats of Darginians. Domestic Adats of the 
Avars are described in the work of G. Tsadas "Adats about marriage and family of the 
Avars from the 19th till the beginning of the 20th centuries", where they are clearly spelled 
out among the Avars. The classic collections of Adats are also "Collection of Adats of the 
Avar People" (compiled in the 11th century by Omarhan of Avar); "Collection of Adats of 
Rustam Khan of the 12th century; Collection of Kaitag Adats of the 16th century (compiled 
by the ruler Akhmat). 

We cannot but agree with V.K. Gardanov, who notes: "It is possible to say without 
exaggeration that Adats of the Highlanders of the North Caucasus are the most important 
and sometimes the only source for the characterization of social relations among these 
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peoples for many centuries, since the Middle Ages and especially for the period of the 18th 
- the beginning of the 19th centuries" [2, 19 p.]. 

Thus, the rules of law covered by "Adat" during the period under review can distin-
guish three types of legal relations: relations of "ethnographic" domestic character, legal 
customs and the rules of law themselves. The investigation of the case, the judicial pro-
ceeding, as a rule, began when there was an oral statement of the victim (the plaintiff) or 
his next of kin. Not only the cases of members of the society were taken, but also of out-
siders being in the territory at the time of the offence. The claims were of two types: direct 
(with evidence) and on suspicion. Adat evidence was considered to be own confessions 
without coercion; an oath (people defined the number of sworn people themselves, usually 
at least two); sworn testimony of a wounded or dying person; material evidence (scratch 
marks, blood on weapons, etc.), as well as written documents confirmed with the oath. It 
was required in the claims on suspicion that the plaintiff together with the people making 
an oath would confirm his demands with oath or the defendant and the suspect would 
make a cleansing swear. The term of the oath lasted until the sunset, after which it was 
considered that the oath was not sworn by the party who did not appear with the people 
making an oath on the appointed day. 

In some societies, a person who refused to "purify" a suspect was found guilty him-
self. In order to protect themselves from vain accusations, in proof of their innocence, peo-
ple sometimes resorted to an oath that was of the nature of a public vow, such as, "If I 
killed a man, let no one read a prayer at my tombstone" or "if I am guilty, let something 
happen". 

With the strengthening of Islam among the Avars, an oath form with the touch of a 
hand (palm) onto the Koran also appeared. It is believed that the oath “Khatun-Talak” is 
associated with the same norms (of Islam) (for example, if I stole cattle, I will divorce my 
wife); in the case of a false oath, the man was denied the right to his wife.  The following 
persons were not involved in the oath: a person, who made a vow of refusal to take the 
oath, a slave and an employee. The man who gave the elders a cow was also provided 
with the right not to be involved in the oath by the elders who had taken a gift.  Also, un-
married boys and girls and two persons from the same household were not involved in the 
oath [1, 133 p.].  The number of witnesses and the people making an oath was largely de-
termined by the nature of the crime and the size of the claim.  So, in murder cases, up to 
50 people were required and 1 person was required for the theft of a sheep. For the 
cleansing oath it was necessary: in case of theft – 6 people, theft of a horse – also 6 peo-
ple, etc. The greatest number of oaths was required to cleanse the man accused of adul-
tery – 15 people and among them close relatives could not be appointed. 

At the same time, "the person who cleansed the suspect once cannot be appointed 
to cleanse the same person for another crime committed earlier than a year. The person 
who was caught giving a false certificate or taking a false oath also could not take part in 
the oath. The perpetrator of the false oath was subjected to a fine. 

It should be noted that making a false oath was rare and here the deterrent for the 
people was not so much monetary punishment in the form of a fine as public censure. In 
this case, public opinion was an effective means of ideological and psychological coercion, 
on which the observance of moral principles and provisions developed in society was 
based. "Old morality was supported by the power of public opinion, age-old traditions, old 
habits, the system of education", R. Magomedov stressed [7, pp. 202-203].  

The Village Court met in time free from agricultural work, if the application did not re-
quire immediate proceedings, i.e. if anyone's actions did not cause moral or material dam-
age to the interests of the community as a whole; did not relate to an attempt on the honor 
of a woman or other unlawful act that could have resulted in blood revenge. As a rule, tri-
als were conducted openly, publicly, except for affairs concerning rape, withdrawal, abduc-
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tion of women and maidens when private meetings with minimum of witnesses were re-
quired. The decision of the court was usually not subjected to appeal, the sentence com-
menced immediately. The exceptions were cases when time for reimbursement of heavy 
fines and compensation was given, as well as some cases were reviewed by the court of 
intermediaries with the mutual consent of the parties (the Maslaat World Court). 

Specialists in Caucasian studies noted that Adat-legal systems of Dagestan were 
united in the main provisions. Thus, M.M. Kovalevsky wrote that "despite the variety of 
tribal composition and languages, residents of Dagestan adhere to more or less identical 
basis of rights" [5, 103 p.]. In his work he also noted that despite the great diversity of peo-
ples and societies in Dagestan we are dealing with a unified legal system "common and 
basic provisions equally penetrate the customs of the Avars and the Andes, the Darginians 
and the Tabasaranians" [5, 104 p.]. 

Thus, the feature of Dagestan Adats of different societies and settlements is that with 
all the unity of codes and provisions, no paragraph repeats the other literally, i.e. all of 
them are of a private nature. This determined their differences, which could be expressed 
in different degrees of punishment, fine, number of the people making an oath, etc. Each 
jamaat (community) had its own code based on common, i.e. single Adat right in Dagestan 
is divided into many codified codes which were distributed into Adats of specific Jamaats.  

If we sum up many common signs, the cases considered according to Adats of the 
peoples of Dagestan can be grouped according to the following points:  

− Murder and bloodshed; 
− Injuries, injuries; 
− Quarrels and fights; 
− Marriage brokerage and abduction of women; 
− Insult, rape of women; 
− Debauchery, adultery; 
− Theft (robbery); 
− Arson and damage to property of others; 
− Land disputes, complaints; 
− Complaints of violation of various public regulations; 
− Lost and found items. 

Adat also provided for certain penalties for committed crimes. The penalties provided 
by Adat for the crimes were as follows:  

1. Expulsion from the village, granting the offended and his relatives the right to kill 
the expelled person with impunity or to forgive him on known terms. This type of punish-
ment is commonly called "exit to kanly" (from Turkic languages kan is blood), kanly is a 
blood enemy. 

2. Expulsion from the village for a certain period of time, but without granting the of-
fended the right to kill the expelled. 

3. Collecting money or property from the perpetrator in favor of the offended. This 
form was determined mainly for dishonor, wounds, injuries, theft. The amount of the penal-
ty depended more often on the importance of the case. 

4. Ishkil (from the East languages "Shekil" is a unit of money of the Ancient East) is 
the seizure of property to force the defendant to satisfy property claims or other obliga-
tions. It happened that sometimes the property of the debtor's jamaat was seized to force 
him to pay (it is one of the varieties of Adat incompatible with Shariat). 

5. Alym (from Turkic languages this word means "taken") is collected always from the 
killer and his relatives according to a special arrangement soon after the murder. 



  ISSN 2414-1143 
                                                         Научный альманах стран Причерноморья. 2020. Том 21. № 1 

 

42 
 

6. Diyat (from Arab. the word means "reward") is a special fee for which persons enti-
tled to bloodshed agree to forgive the killer. The feature of diyat is that it is paid if the truce 
of the warring parties took place. 

The death penalty did not exist according to Adat, but in many cases there was a 
right to kill the perpetrator: a man who was dishonest to the family, a man declared an en-
emy of society; a thief caught at the crime scene; women caught with a lover, etc. Thus, 
personal grievances and the most serious crimes (for example, violence) were not sub-
jected to trial. The Highlanders also did not know such a form of punishment as imprison-
ment. At the same time, the person who committed the evil always had the opportunity to 
leave, so Adat allowed bloodshed or the right of kanly (blood enemy), not only to the guilty, 
but also to the relatives. For example, in Unkratla (an administrative unit within the Dage-
stan region and the Dagestan Autonomous Soviet Socialist Republic, which existed in 
1861), the murder of a blood enemy before reconciliation was considered unpunished. "If 
the man kills the blood enemy before the reconciliation, he is not punished for this, the dis-
pute also ends if a member of the blood enemy`s family is killed" [9, pp. 58-59]. Therefore, 
"the killer and relatives, for three days after the murder, while living in their village must 
remain in hiding and not be shown; after three days, when the relatives of the killer go to 
the relatives of the victim with a winding sheet and a bull to reconcile with them, they can 
live as other fellow villagers live" [9, 63 p.]. If after the blood enemy was expelled from the 
aul, the relatives of the victim killed the brother of the blood enemy or another relative, 100 
sheep were recovered from the killer. In addition, he was obliged to return diyat that he 
had received from his blood enemy, and his entire family was condemned to eternal exile 
without the right to return to the aul.  

Let us give examples of Adats of murders in different societies to trace similarities 
and minor differences in them. 

Adats of the Tindalsky naibstvo (administrative division): 
– By court order the killer pays relatives of the murdered 250 rubles of diyat, he is 

expelled as a kanly to the far district for an indefinite period. In case of accidental murder, 
he pays relatives of the victim 50 rubles, gives a winding sheet, a bull and buys at the 
cemetery a plot of land for the grave of the victim. 

Adats of the Andean naibstvo (administrative division): 
– For premeditated and any murder, wherever it is committed, 100 rubles are recov-

ered from the killer in favor of relatives of the murdered by court order, 50 rubles from 
these 100 rubles are handed over to relatives of the victim by relatives of the killer. After 3 
days they with smart and honorary people from society and women go to the house of the 
victim with a bull for reconciliation and 50 rubles after the decision of the court. Before rec-
onciliation the killer has no right to plough the fields, to mow hay and to use his property 
freely at all, although he may stay in his house and his village, but the relatives of the vic-
tim always have the right to trace him. 

– The son for the murder of the father is deprived of the right to inheritance, he be-
comes a kanly and he is responsible to other brothers for the blood of the father; 

If the husband kills the lover and the wife, he is not responsible for the blood; If he 
kills only the lover, he takes responsibility as a blood enemy. 

Adats of the Kelebskiy settlements: 
– If the brother kills the sister or the husband kills the wife or the cousin kills the 

cousin, finding them with a stranger, then nobody will look for their blood, it will disappear 
(it means that there will not be blood revenge, bloodshed). 

As we can see, compensation for personal injury was accompanied by payment of 
the so-called "blood price" (composition) or eviction of the perpetrator (traditions of ostra-
cism) and his family from the native village for a time or forever. The size of these compo-
sitions was not small and therefore the members of the family, tukkhum (a tribe, a family), 
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took part in their payment. The composition for the murder of a woman was lower than for 
the murder of a man, although for other crimes against a woman Adat penalties were 
stricter. For example, Adats of the Darginsky district stated that the perpetrator was not 
punished for "beating a man, even with remained signs, as well as for causing a wound 
that did not require treatment.  

The main forms of conflict regulation in the culture of pre-revolutionary Dagestan re-
mained Maslaat and Adat. At the same time, Islamic clergy in the regulation of conflict sit-
uations tried to introduce Shariat norms (a set of regulations defining beliefs, as well as 
forming religious conscience and moral values of Muslims). In the cultural and legal field of 
pre-revolutionary Dagestan Shariat had not managed to displace the norms of Adat. 

After analyzing a number of factors, we identified the main reasons why Shariat had 
not displaced Adats: 

1. Adats, even before the approval of Shariat, had got into the life of the Highlanders 
firmly, and became their tradition and the basis of their lifestyle and morality. 

2. Adats are closer and more understandable for the Highlanders. 
3. According to many Highlanders, Shariat provided too severe penalties for some 

crimes that were considered minor by Adat (for example, theft). 
To the question of the severity of punishment according to Shariat, let's give an ex-

ample of one Adat from the collection of Adats of Tarkovsky Shamkhalate and 
Mekhtulinsky Khanate. Adat on the retreat from faith said: "For the retreat from the Muslim 
religion, the perpetrators, if they are in the power of society, are immediately killed accord-
ing to Adat, and according to Shariat they are initially called to repent and return to Islam-
ism. If one who retreats from the Muslim religion has time to escape, he is deprived of all 
inheritance rights".  

4. The Highlanders believed that it was difficult to envisage all the nuances of a multi-
faceted human life according to Shariat, as this required educated people with perfect 
knowledge of the Koran and Sunnah, and people able to interpret knowledge correctly. 

5. Adats have always been means of replenishment of the budget of leadership elite: 
bek (the category of privileged population), uzden (the feudal class in the Caucasus), etc. 
In their elimination they saw a real threat of their financial wellbeing.  

Thus, due to these main reasons and the resulting circumstances, Adats in the cul-
ture of pre-revolutionary Dagestan continued to exert a strong influence on public life and 
therefore were fully guided by their norms in criminal matters in the Dagestan society of 
the pre-revolutionary period. This did not exclude the fact that in many villages Shariat had 
a significant impact on the content and on the norms of Adat. 

At present, the norms of Adat and Shariat continue to have a significant impact on 
the life of Dagestan. But if earlier in the culture of pre-revolutionary Dagestan they repre-
sented the system of judicial proceedings, today they more affect various aspects of pri-
vate life of people, having transformed from the system of regulation of conflict situations 
into customs, traditions and norms of Dagestan. 
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This article is devoted to an important, very complex and controversial issue in the sphere of state-

confessional relations - the return to religious organizations of once nationalized religious buildings and other 
religious property. In the Russian Federation, unlike some other post-Soviet countries, they categorically re-
fused to restitution of nationalized property, however, they made some concessions regarding religious organi-
zations, recognizing the possibility of returning buildings and religious utensils. Several government decrees 
were issued that regulated this process, and a Commission on Religious Associations under the Government of 
the Russian Federation was created specifically to coordinate these issues. In 2010, Federal Law No. 327-FZ 
“On the transfer of religious property owned by state or municipal property” to religious organizations was is-
sued, in accordance with which, in the case of official treatment by a religious organization, any religious proper-
ty is subject to transfer, regardless of the form of ownership. However, to put into practice the right granted by 
the state turned out to be quite difficult. A large number of problems arose, which were difficult to solve. As a 
rule, religious buildings often housed museums or other institutions that needed to be translated somewhere. 
The question arose about the safety of the property being transferred, which could inevitably suffer from regular 
use. Under the conditions of Karachay-Cherkessia, the church’s attempts to return the temple complexes of the 
10th century met with stiff resistance not only from the museum management, but also from the public, who 
considered the monuments, primarily, as the cultural value of their people. This article shows how this problem 
was solved in the KCR in the post-Soviet period. The article is based on documents from the archive of the Au-
thorized Head of the KCR on relations with religious organizations, copies of which were kindly transferred to 
the author. 

Key words: state-confessional relations, state-confessional politics, Karachay-Cherkess Republic, recent 
history of Russia, restitution of church property, Russian Orthodox Church. 

 
[Н.В. Кратова Памятники истории и культуры в системе государственно-конфессионального 
взаимодействия в постсоветский период (на примере Карачаево-Черкесии)]  

Настоящая статья посвящена важному, весьма сложному и неоднозначному вопросу сферы госу-
дарственно-конфессиональных отношений – возвращению религиозным организациям некогда национа-
лизированных культовых зданий и другого имущества религиозного назначения. В Российской Федера-
ции, в отличие от некоторых других стран постсоветского пространства, категорически отказались от 
проведения реституции национализированного имущества, однако в отношении религиозных организа-
ций пошли на некоторые уступки, признав возможность возвращения зданий и утвари религиозного 
назначения. Вышло несколько правительственных постановлений, регламентировавших этой процесс, 
специально для координации этих вопросов была создана Комиссия по вопросам религиозных объеди-
нений при Правительстве РФ. В 2010 году был издан Федеральный закон № 327-ФЗ «О передаче рели-
гиозным организациям имущества религиозного назначения, находящегося в государственной или муни-
ципальной собственности», в соответствии с которым в случае официального обращения религиозной 
организации передаче подлежат любые объекты религиозного назначения, независимо от формы соб-
ственности. Однако реализовать на практике предоставленное государством право оказалось совсем 
непросто. Возникло большое количество проблем, решить которые было достаточно трудно. Как прави-
ло, в культовых зданиях часто располагались музеи либо иные учреждения, которые нужно было куда-то 
переводить. Вставал и вопрос о сохранности передаваемого имущества, которое неизбежно могло по-
страдать от регулярного использования. В условиях Карачаево-Черкесии попытки церкви вернуть хра-
мовые комплексы Х века натолкнулись на жесткое сопротивление не только музейного руководства, но и 
общественности, рассматривавшей памятники прежде всего как культурную ценность своего народа. В 
настоящей статье показано, как решалась эта проблема в КЧР в постсоветский период. Статья основана 
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на документах из архива Уполномоченного Главы КЧР по связям с религиозными организациями, копии 
которых были любезно переданы автору. 

Ключевые слова: Государственно-конфессиональные отношения, государственно-
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An important place in state-confessional relations in the post-Soviet period was occu-
pied by the problem of the return to religious organizations of nationalized religious buildings 
and religious property. 

The need to restore justice was recognized by the Soviet government. The possibility of 
transferring state property to religious organizations was discussed in Art. 17 of the Law of 
the USSR of 01.10.1990 No. 1689-I "On Freedom of Conscience and Religious Organiza-
tions" and Art. 26 of the Law of the RSFSR of 10.25.90 No. 267-I "On Freedom of Religion". 
On December 29, 1990, a resolution of the Council of Ministers of the USSR “On the Proce-
dure for Transferring Religious Organizations into the Ownership of Religious Buildings, 
Structures, and Other Religious Property Owned by the State” was issued. This decree ex-
tended to religious organizations the procedure for transferring property that was in effect for 
public organizations, established by decree of the Council of Ministers of the USSR of Octo-
ber 16, 1979 No. 940 “On the Procedure for the Transfer of Enterprises, Associations, Organ-
izations, Institutions, Buildings and Structures”. The Council of Religions under the Council of 
Ministers of the USSR sent corresponding explanations to the regional executive committees 
on February 28, 1991. In turn, the Commissioner of the Council for KCAO (Karachay-
Cherkess Autonomous Oblast) sent them to city and regional executive committees [19]. 

In accordance with this decree and these explanations, religious organizations had the 
preemptive right to transfer to them ownership or gratuitous use of religious buildings with an 
adjacent territory. The transfer was carried out by the local Councils of People's Deputies af-
ter approval by the state authorities for the protection of monuments on the basis of a state-
ment by a religious organization. In the event that the property being transferred was a cul-
tural monument, the conclusion of a protection agreement was envisaged. 

The main object located on the territory of Karachay-Cherkessia, falling under the scope 
of this decree, was the temple complexes of the Karachay-Cherkess historical-cultural and 
natural museum-reserve. 

Five temples of the 10th century (Sentinsky – near the village of Nizhny Teberda, 
Shoaninsky – near the village of K. Khetagurov and three temples – North, Middle and South 
– near the village of Nizhny-Arkhyz) are the oldest Christian churches in Russia. 

In the 9th-13th centuries, on the territory of modern Karachay-Cherkessia, there was a 
large political and cultural center of the Alanian state, an ally of Byzantium, an outpost of 
eastern Christianity. It was here that the center of the Alan diocese was located. The cathe-
dral was the Northern Church of the Nizhny Arkhyz complex (the bishop's chair was located 
in its altar). 

 At the end of the 19th century, the Holy Alexander Nevsky Monastery was created on 
the basis of these temples. At the beginning of the 20th century, the Transfiguration of the 
Savior Monastery was formed near the Senty Church. After the revolution, the monasteries 
were closed; their property was confiscated. 
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In the Soviet period, various institutions were located on the territory of the monastery, 
the latter being the Arkhyz tourist base for children.  

In 1988, the temples and buildings of the monastery became part of the Karachay-
Cherkess historical-cultural and natural museum-reserve. 

The issue of the return of the churches of the Russian Orthodox Church was first public-
ly raised in 1991. In June 1991, the Karachay-Cherkess Council of People's Deputies re-
ceived an appeal from the All-Church Orthodox Youth Movement (VPMD) with a request to 
transfer the Nizhny Arkhyz temple complexes to the Stavropol-Baku Diocese, citing the need 
to preserve collapsing monuments of great importance for the Christian world [17]. In confir-
mation of the seriousness of intentions, the Russian Orthodox Church on the territory of 
Nizhny Arkhyz organized an International youth camp. Church initiative received the support 
of the Minister of Culture of the RSFSR (Russian Soviet Federative Socialist Republic) Yu.M. 
Solomina. Within 10 days, young believers from France and Belgium (21 people) cleared the 
territory of the former monastery [22].  

November 6, 1991 Zelenchuk District Council of People's Deputies, supported the ap-
peal of the Orthodox community of the village. Nizhny Arkhyz went on a petition to the Coun-
cil of People's Deputies of the KCAO, the Council of Ministers of the RSFSR, the Presidium 
of the Supreme Council of the RSFSR and to the President of the RSFSR B.N. Yeltsin on the 
transfer of buildings and structures of the former Holy Alexander Nevsky Athos Monastery to 
the jurisdiction of the Orthodox community of the village. Nizhny Arkhyz, the rector of which 
at that time was the priest Victor Boyko [27].  

The petition was based on Article 17 of the USSR Law “On Freedom of Conscience and 
Religious Organizations,” which stipulated that local Councils of People's Deputies and state 
bodies may transfer religious buildings and other state-owned property to religious organiza-
tions for free or for free use. 

The transfer was proposed to be implemented in stages. Initially, before February 1, 
1992, the buildings and structures of the former Arkhyz children's camp site were to be trans-
ferred to the Nizhny Arkhyz community for worship at the Ilyinsky Church. In addition, until 
January 1, 1993 all the buildings and structures of the Karachay-Cherkess Museum-Reserve 
should be transferred to the restored monastery. The argument for the transfer was the lack 
of funds for the restoration and maintenance of the monuments and the willingness of the 
Russian Orthodox Church to take these costs upon itself.  

The petition of the Zelenchuk regional council had no result. In 1992, the Metropolitan of 
Stavropol and Baku Gideon addressed the Deputy Prime Minister A.N. Shokhin, Head of the 
Administration of the KCAO V.I. Khubiev, Chairman of the Committee on Freedom of Con-
science, Religion, Charity and Charity V.S. Polosinu [14]. The appeal contained a request to 
transfer to the Russian Orthodox Church the Southern and Middle Temples of the Nizhny 
Arkhyz Complex, the Senty Church and the buildings of the Preobrazhensky Monastery in 
Nizhnya Teberda, the Shoana Church and the buildings of the St. George Monastery near 
village named after Costa Khetagurova. In the treatment, the coexistence of the monastery 
and the museum was discussed.  

No decision on the transfer was made, however, it was possible to attract the attention 
of the authorities. Correspondence has been preserved on the allocation of 340 million rubles 
from the federal budget “to support the Muslim and Orthodox communities of the republic” 
[10]. The result of this correspondence, unfortunately, is not known. 

On April 23, 1993, Presidential Decree No. 281-rp “On the Transfer of Religious Build-
ings and Other Property to Religious Organizations” was issued. On April 30, a request from 
the Chairman of the Council of Ministers of the Russian Federation V.S. Chernomyrdina was 
sent to the Council of Ministers of the KCR. Chernomyrdin on the execution of the order of 
the President of the Russian Federation. May 13, 1993 addressed to the Deputy Prime Minis-
ter of the Russian Federation V.F. Shumeyko and Chairman of the Council of Ministers of the 
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KCR V.I. Khubiev was sent a repeated request from His Grace Gideon for the transfer of 
temple complexes of the Russian Orthodox Church [15] 

 The Metropolitan’s appeal caused a sharply negative reaction from the Karachai public. 
May 31 addressed to the Chairman of the Supreme Council of the KCR, V. Savelyev, and the 
Chairman of the Council of Ministers of the KCR, V.I. Khubiev was sent a letter signed by the 
Chairman of the Circassian branch of the Karachay Democratic Organization "Jamagat" K.I. 
Chomaev. The letter said about the inadmissibility of the transfer of churches to the Church 
because: 

a) the churches have nothing to do with the Church, because they ceased to be church-
es / monasteries / for a thousand years; 

b) are of fundamental importance to the KCR, since they are the oldest monuments of 
classical architecture in Russia;   

c) are the original and inalienable property of the Karachai people; 
d) it (the Stavropol diocese) can help their maintenance and restoration by their own 

means, by no means claiming to take them into property [20]. 
The leadership of the museum-reserve also reacted negatively to the possibility of 

transferring the temple complexes of the Church. July 30, 1993 in the name of V.S. Cherno-
myrdin was sent a letter signed by A.G. Ozova. The draft letter was prepared by the museum 
director M.O. Baychorova. The letter stated that the transfer of the Russian Orthodox Church 
complexes was not practical, one of the reasons was that "indigenous peoples evaluate this 
act as an infringement of their historical, cultural and spiritual interests." At the same time, it 
was stipulated that “the management of the Museum-Reserve will not obstruct visiting these 
unique monuments, including the clergy and believers” [18]. 

Commissioner for Relations with Religious Organizations N.G. Provatorov prepared an 
alternative draft response to Chernomyrdin, which proposed a compromise option for trans-
ferring museum property to the church [23]. So, the project proposed to transfer to the Kara-
chay-Cherkess rural dean not the churches, but the buildings of the monastery of the late XIX 
- early XX centuries, which did not have cultural and historical values: a monastic ("brotherly") 
building, a dining room and an office near the Ilyinsky temple of the Nizhnearkhiz fortress; the 
refectory with the inner church, the dormitory with the inner church and the basement of the 
former Preobrazhensky nunnery near a. Nizhny Teberda, as well as church utensils from the 
museum. This project has not been implemented. 

The result of the appeals was the corresponding instructions of the Government of the 
Russian Federation dated August 26 and November 16, 1993 to the State Property Commit-
tee of the Russian Federation. The result of the consideration of the issue was a letter from 
the Deputy Chairman of the State Property Committee of the Russian Federation O.Yu. Ka-
chanova to the Council of Ministers of the KCR and the Zelenchuksky District Council of 
People’s Deputies [13]. The federal center has taken a neutral position. It was recommended 
to interested parties “to find a solution on the basis of existing legislative acts of the Russian 
Federation taking into account regional interests”. Referring to the existing practice of resolv-
ing such issues, it was proposed to conclude an agreement between the Museum-Reserve 
and the diocesan administration. 

In accordance with the proposed scheme, in 1993 between the museum and the Ortho-
dox community an agreement was signed on the use of the South (Ilyinsky) church. In 1994, 
after the address of the Dean of the Orthodox Churches Vasily Afonin to the Deputy Prime 
Minister of the Russian Federation, Chairman of the Commission on Religious Associations 
S.M. Shahrai [11], the agreement was supplemented with clauses on the possibility of provid-
ing the Orthodox community of the Northern Zelenchuksky temple for worship on holidays, 
and a modern building in the complex for non-public activities [24].  

Thus, a compromise was reached, which allowed to translate the relations of the Ortho-
dox community and the museum into the legal channel. The attempts of the Orthodox to re-
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turn to the discussion of the issue were unsuccessful, although the reasons were sufficient. 
On May 6, 1994, Decree of the Government of the Russian Federation No. 466 was adopted 
“On the Procedure for the Transfer to Religious Associations of Religious Buildings and Other 
Religious Property Related to Federal Property”. 

In 1995, Metropolitan Gideon sent a letter to the Chairman of the Council of Ministers of 
the KCR V.I. Khubiyev, in which the question of the transfer of temples was raised again [16]. 
The opinion of the bishop was completely correlated with the general Church position. In the 
definition of the Russian Orthodox Church Council on November 29, 1994 “On the Relations 
of the Church with the State and Secular Society in the Canonical Territory of the Moscow 
Patriarchate at the present time”, the question was directly raised about the return to the ca-
nonical church structures of property nationalized in the post-revolutionary period and it was 
proposed to introduce a set of tax and customs preferences [30]. By this time, there was an 
experience of transferring to the Russian Orthodox Church, both individual religious build-
ings, and the joint use of museum complexes of the Moscow Kremlin, Novodevichy Convent, 
New Jerusalem. The Moscow Patriarchate entered into cooperation agreements with the 
Ministry of Defense of the Russian Federation, the Ministry of Education of the Russian Fed-
eration and the Ministry of Culture of the Russian Federation. 

However, the republic insisted on the agreements reached in 1993. The letter of the 
bishop remained unanswered. The leadership position was communicated to Gideon through 
the diocesan secretary. 

In 1995, by Decree of the President of the Russian Federation No. 176 of February 20, 
the Karachayev-Cherkess Museum-Reserve was included in the list of objects of historical 
and cultural heritage of federal (all-Russian) significance. 

On October 25, 1997, a new agreement was signed between the museum and the Or-
thodox community of Nizhny Arkhyz on the preservation and use of a historical and cultural 
monument of religious designation. The agreement was accompanied by “Special Condi-
tions”, which stipulated, among other things, the possibility of one-time services in the North-
ern and Middle churches, as well as the Act of the technical condition of the Ilyinsky church 
and two houses transferred to the community [5]. 

In 2000, the issue of transferring temple complexes of the Russian Orthodox Church 
was again updated. On May 1, 2000, the museum’s directorate demanded that the Ilyinsky 
Temple be vacated for restoration work. This caused concern of the Orthodox public. In July 
2000, the Deputy of the National Assembly S.V. Zhilkin addressed to the President of the 
KCR with a proposal to secure the Ilyinsky Temple for unlimited and gratuitous use, transfer 
the Bratsk corps to the community, conclude an agreement between the Ministry of Culture of 
the Russian Federation and the Russian Orthodox Church on the joint use of temple com-
plexes and create a Russian Christian humanitarian center on the basis of the Nizhny Arkhyz 
complex [7].   

The proposed scheme, on the one hand, secured the possibility of using temples, both 
for liturgical and for cultural and educational purposes. The question of the reconstruction of 
the monastery was removed. Similar letters were sent to the Patriarch of Moscow and All 
Russia Alexy II, Metropolitan of Stavropol and Vladikavkaz Gideon, Minister of Culture of the 
Russian Federation. 

The deputy initiative was supported by Metropolitan Gideon, who sent his request for 
the transfer of churches of the Russian Orthodox Church and the reconstruction of the mon-
astery to the Minister of Justice of the Russian Federation Yu.Ya. Chayka, Minister of Culture 
of the Russian Federation M.E. Shvydko, President of the KCR V.M. Semenov. 

The letters received by the President of the KCR were examined at the Ministry of Cul-
ture of the KCR and the Commissioner for Relations with Religious Organizations. On behalf 
of the Head of the Administration of the President of the KCR, two notes were prepared re-
flecting a different vision of the current situation [28]. 
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The discussion was summarized at the meeting of the President of the KCR V.M. Se-
menov with representatives of the Russian Orthodox Church and the Ministry of Culture of 
the KCR on October 19, 2000. At the meeting, an agreement was reached on revising the 
agreement between the Museum-Reserve and the Ilya community, a decision was made to 
transfer the Brotherhood Corps, an order was given to prepare letters to the Ministry of Cul-
ture of Russia with support for the initiative of the diocese on the joint use of temple com-
plexes and the creation of the Russian Christian Humanitarian Center on their basis [25]. 

The discussion of the problem and the decisions made received a wide response 
among the Karachai public. October 21, 2000, in the name of V.M. Semenov a letter was 
sent to the chairman of the Interregional Karachai Association "Alan" A.A. Katchiev, contain-
ing harsh criticism of the submitted projects [21]. Director of the Nizhny Arkhyz Branch of the 
Museum-Reserve U.Yu. Elkanov also categorically refused to comply with the agreements 
reached at the meeting of the President of the KCR.  

In this situation, it was decided to consider the matter on a commission basis. January 
18, 2001 at a meeting of the Commission under the President of the KCR on economic and 
property issues, chaired by the Vice President of the KCR, A.G. Lyashov decided to create a 
special commission to study the issue, headed by Deputy Chairman of the Government of 
the KCR, S. A. Mukhortovym. On February 6, 2001, the commission held a visiting meeting in 
the village. Nizhny Arkhyz, where the problem of the use of temples was comprehensively 
discussed with the participation of all interested parties [26]. The commission also received 
letters from the Republican Inspectorate for the Preservation of Monuments of History and 
Culture, which very critically evaluated the activities of the museum-reserve and its Lower 
Arkhyz branch [9]. Based on the results of the discussions, a conclusion was formulated and 
presented to the leadership of the republic, which reflected specific proposals aimed at im-
proving the efficiency of the museum-reserve [8]. 

The results of the work of the special commission were discussed on March 20, 2001 at 
a meeting of the Commission on Economic and Property Issues. Most of the proposals of the 
special commission remained unclaimed. The transfer of churches to the Russian Orthodox 
Church was deemed inappropriate, the current procedure for using the Southern Church and 
two buildings by the Orthodox community was enshrined. The main result of the commis-
sion's work was a more thorough legal elaboration of an agreement of the use a church and 
museum premises by the Russian Orthodox Church [6]. 

The next aggravation of the situation around the temple complexes was caused by 
statements made by the bishop of Stavropol and Vladikavkaz Feofan (Ashurkov) during his 
study visit to the republic after being appointed to the Stavropol department in July 2003. On 
July 17, the Republic Day published his speech during a press conference held at the Repub-
lican Library on July 13 [4]. His Grace spoke rather harshly about the necessity of returning 
the churches of the Russian Orthodox Church. This position caused a wide public outcry. The 
answer was the publication in MK-Caucasus on October 1-8, 2003 of a lengthy open letter by 
Professor I.I. Aliyev, in which the claims of the Church were categorically denounced. The 
letter was widely circulated, sent to state authorities and to the Patriarchate [1]. 

This "discussion" was continued in 2009. On May 14, 2009, a meeting of the delegation 
of the Public Chamber of the Russian Federation with public organizations of the republic 
was held at the Government House of the KCR. I.I. Aliyev who took part in the meeting was 
at that time the deputy chairman of the KCR Government, spoke sharply about the actions of 
the Russian Orthodox Church to return the temples. The incident was perceived painfully by 
the Orthodox Slavic community. Dean Valentin Korneev, who was present at the meeting, left 
the meeting room and sent letters addressed to the President of the KCR B.S. Ebzeev and 
Plenipotentiary Representative of the President of the Russian Federation in the Southern 
Federal District V.V. Ustinov, in which he expressed concern about the negative attitude of 
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I.I. Aliyev to the Russian Orthodox Church and its hierarchy [12]. Despite the intervention of 
the federal center, no official clarification was made. 

The peak of tension came in 2010. On June 7, 2010, Patriarch of Moscow and All Rus-
sia Kirill sent a letter to the Prime Minister of the Russian Federation, Vladimir Putin, in which 
the question of the return of churches of the Russian Orthodox Church was again raised. In 
the State Duma of the Russian Federation, the preparation of the Federal Law “On the trans-
fer of religious property owned by state or municipal property” to religious organizations has 
begun. This aroused great concern among politicians and public figures of the Karachay-
Cherkess Republic. A group of deputies of the KCR People’s Assembly submitted a draft ap-
peal to V.V. Putin for consideration by the Republican Parliament, which categorically reject-
ed the possibility of transferring churches to the ownership of the Russian Orthodox Church. 

The important thing, from the point of view of opponents of the transfer of churches to 
the church, was the registration of complexes in the republican property [2]. From a legal 
point of view, this action did not make sense. According to the Federal Law N 327-FZ adopt-
ed on November 30, 2010 “On the Transfer to Religious Organizations of State-or Municipal-
Owned Property for Religious Purpose”, in case of official appeal to a religious organization, 
any religious objects are subject to transfer, regardless of the form of ownership. However, 
the removal of objects from federal ownership significantly reduced the possibility of obtaining 
funds from the federal budget for their restoration and maintenance, and also imposed corre-
sponding obligations on the republican budget.   

The end of 2010 and the beginning of 2011 were marked by resonant acts of vandalism. 
On the night of November 1, 2010, two Orthodox churches (Panteleimonovsky in Karacha-
yevsk and the Martyr Barbara in the village of Ordzhonikidzevsky) were set on fire and the 
prayer house of the Evangelical Christian Baptists in Karachayevsk. On December 8, the 
Stella of St. Uastyrdzhi was destroyed. Six months later, on the morning of April 30, 2011, an 
arson of the Shoaninsky (St. George's) temple was committed [29]. It is difficult to say for 
sure how these actions were related to the dispute about the temples, but experts openly 
considered the issue of the transfer of temples to the church as a factor that destabilizes 
interethnic and interfaith relations. The acuteness of the debate unfolding under expert publi-
cations fully confirmed these fears [4]. At the domestic level, arson was perceived as a direct 
threat.   

The constructive and balanced position of the new Head of the KCR R.B. Temrezov 
helped solve this difficult situation as well as of the head of the newly formed Pyatigorsk and 
Circassian diocese of Bishop Feofilakt. During his visit to the republic in March 2011, the 
bishop made an important, at the same time, unexpected for many statement about the ab-
sence of claims from the Russian Orthodox Church on the transfer of temple complexes to 
property. At the same time, the importance of using churches for their intended purpose was 
emphasized, without prejudice to their preservation. Mutual understanding on this issue was 
demonstrated both with the leadership of the republic and with the Muslim community. One of 
the statements on this topic was made during a meeting with the chairman of the Coordina-
tion Center for Muslims of the North Caucasus I. Berdiev. This position was reinforced during 
the official meeting of R.B. Temrezov with the Patriarch of Moscow and All Russia Kirill, 
which took place on April 4, 2012. Steps were taken to normalize relations with the leader-
ship of the Museum-Reserve; a set of bishop vestments was presented to the museum as a 
gift. 

In turn, the Head of the Republic Rashid Temrezov did everything possible to complete 
the construction of St. Nicholas Cathedral in the city of Cherkessk, for a year a church in the 
village Kavkazskiy, in the Nizhny Arkhyz the Cathedral of Christ the Savior as well as a stair-
case to the Face of Christ were built. Direct contacts with the diocesan bishop made it possi-
ble to quickly resolve all emerging issues.  
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The result of such cooperation was the solution of an important problem. Preserving the 
temples in state ownership, public opinion was reassured. At the same time, it was ensured 
not only the legal stay of the Russian Orthodox Church near the ancient Christian holy plac-
es, but also the unhindered conduct of worship in these churches, which, in fact, the Ortho-
dox sought. The influx of pilgrims increased significantly. Thousands of believers from the 
Southern and North Caucasian federal districts gathered for worships during the patronal 
feasts of ancient temples (Trinity, St. Elijah, St. George). This was largely facilitated by the 
appointment of Archimandrite Anthony (Skrynnikov), the former head priest of the Holy As-
sumption Alansky Monastery, who enjoys great authority among the believers of North Osse-
tia and the KCR. 

In 2018, the temples were placed under the jurisdiction of a specially created institution 
i.e. the Karachay-Cherkess Republican State Budgetary Institution “Alan Ancient Christian 
Center in the North Caucasus” (director – Ahmad Kemalovich Erkenov), under the authority 
of the Ministry of Tourism, Resorts and Youth Policy of the KCR. Among the goals stated in 
the charter are “organizing tourist routes to places of archaeological sites on the territory of 
the republic, ... ensuring the integrity of the historical and architectural complex, historical en-
vironment and surrounding landscapes, promoting and popularizing the historical and cultural 
heritage and natural heritage of Karachay-Cherkessia in the tourist market of Karachaevo- 
Circassian Republic, the Russian Federation and outside the Russian Federation ”[31].  
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The field of ethnography is extremely broad, nevertheless, conditionally it is possible to distinguish two 

classes of objects of this science depending on its attitude to its material. The first class of such objects in-
cludes spontaneous ethnic processes or processes which have taken place in the past, and the second 
class includes ethnic processes which by their nature, involve a certain social regulation. In the first case, the 
task of ethnography consists in scientific study of facts and maximum complete reconstruction of the past 
ethnic cultures, in the second its task is not exhausted by research and theoretical reconstruction of the ac-
tivities of ethnic groups, although, of course, the creation of theories is the first task for any science. In socie-
ty, ethnography is increasingly faced with the task of exercising, within the limits of its competence, a socio-
technological, regulatory function. Increasing the efficiency of carrying out socio-technological or already so-
cio-pedagogical tasks by ethnography significantly actualizes the problem of further clarification and enrich-
ment of its framework of categories and concepts, of mobilization for this purpose of theoretical and cognitive 
means of other disciplines (social psychology, literature, linguistics). 

Key words: personality, spiritual life, cultural fund of the people, ethnic identity, culture of ethnic 
groups, cultural values, sociocultural memory, ethnic history. 

 
[В.А. Берковский, Н.А. Леонова, Л.А. Тронина Исторические формы этнического самосознания 
в контексте развития современного искусства] 

Область этнографии чрезвычайно широка, тем не менее можно условно выделить два класса 
объектов этой науки в зависимости от ее отношения к своему материалу. К первому классу таких 
объектов относятся стихийно протекающие этнические процессы или же процессы, имевшие место в 
прошлом, ко второму – этнические процессы, предполагающие в силу своей природы определенное 
общественное регулирование. В первом случае задача этнографии заключается в научном изучении 
фактов и максимально полной реконструкции прошлых этнических культур, во втором ее задача не 
исчерпывается исследованием и теоретическим воссозданием деятельности этносов, хотя, разуме-
ется, создание теорий является для всякой науки ее первейшей задачей. В обществе перед этногра-
фией все более настоятельно встает задача осуществлять в пределах своей компетенции социально-
технологическую, регулятивную функцию. Повышение эффективности выполнения социально-
технологических или - уже - социально-педагогических задач этнографией значительно актуализирует 
проблему дальнейшего уточнения и обогащения ее категориально-понятийного аппарата, мобилиза-
ции с этой целью теоретико-познавательных средств иных дисциплин (социальной психологии, лите-
ратуроведения, лингвистики). 

Ключевые слова: личность, духовная жизнь, культурный фонд народа, этническое самосозна-
ние, культура этносов, культурные ценности, социокультурная память, этническая история. 
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If to agree that the ultimate goal of educational impact on the personality is the 

maximum identification and improvement of the identity (for scientific sociology it is an 
axiom), then it is also necessary to recognize that the uniqueness of the personality is 
connected, in a deep way, with history and culture of the people which generated it, and it 
is especially determined by the degree of internationality of native culture and the way of 
life of native ethnos, "… by the forms of spiritual and practical development of the world, 
which express the valuable attitude of the person towards the reality" [4, pp. 9-12]. 
Therefore, the most important social and pedagogical means of disclosure of a unique 
originality of the individual is its spiritual guiding on the ways of centuries-old progressive 
forward ascension of mankind to the modern achievements of culture. The developed 
identity can be created mainly in the conditions of ethnos with the developed international 
traditions on the basis of familiarizing with ethnic and world culture.   

Ethnography has a sufficient stock of empirical and theoretical material showing the 
significant social potential of the ethnic components of culture. In addition, there is a lot of 
data collected not only by ethnographers, but also by sociologists, cultural scientists, 
workers of mass communication means, and according to the data practice (and theory) of 
human education does not use all the internal possibilities of ethnic culture, in particular of 
ethnic history, naturally changing in historical time [3, pp. 45-49]. 

Ethnic processes in society are diverse. They are influenced by complex interactions 
of natural and regulated processes, ancient and new components of culture, nameless-
mass (anonymous) and author's forms of art. All problems of national ethnography are 
directly or indirectly connected with social reality, spiritual life of society. The question of 
cultural and educational functions of nameless and mass forms of folk art, both ancient 
and contemporary, has become particularly acute. Whether these forms are included in 
the tradition of society, what are the laws of such inclusion, these questions concern not 
only ethnographers and not only specialists. The positive answer to the first question is 
undeniable for the ethnographer, and as for the second, it is possible to state the existence 
of a problematic situation.  

The cultural fund of modern ethnic groups consists of both the results of mass folk art 
and of the creations of professional cultural figures. This well-known provision should be 
cited here, as the laws of inheritance, broadcasting, understanding and learning of cultural 
values are different for these subsystems. The cultural fund of the people is a historical 
phenomenon. In various formations, the values of ethnic culture have increased 
spontaneously. The historism of folk art is extremely complex, contradictory. The results of 
this are incompletness of historical memory of ethnos, displacement of time layers in it, 
known non critical thinking to various ideological phenomena. 

The cultural fund of modern ethnic groups is a typologically different entity. The 
important feature of its development is the fact that not only new material and spiritual 
values are being increased, but also cultural heritage is being developed on an increasing 
scale. Life provides a lot of evidence that without serious consequences it is impossible to 
limit the validity of the principle: history belongs to the people. The return to modern ethnos 
of their past takes place in various ways. Ethnography has considerable scientific 
possibilities for reconstruction of lost fragments and whole types of culture and for creation 
of certain cognitive prerequisites for their return to the fund of culture of the people. In 
modern conditions, it is science and professional art that act as the most powerful 
channels for the creation of secondary (in the ethnographic sense of the word) layers of 
folk culture.  
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Ethnic identity is a synthetic component of the cultural fund. Y. V. Bromley and V. I. 
Kozlov define this phenomenon as self-awareness of the members of the ethnic group as 
focusing ideas about the commonality of the territory (native land), language (native 
language), distinctive features of culture and psyche, as well as commonality of origin and 
historical fate of the people included in it. 

The most important task of ethnography is to deepen our ideas about the laws of 
functioning and development of the fund of culture of ethnos. This is important for the first 
class of objects of its subject area, but this is even more important for the second, because 
the lag in scientific support of the regulation of ethnocultural and ethnic processes in 
society results in tangible losses in many spheres of social life. 

Nameless and mass and professional and author's forms of culture are united by the 
fact that in a certain part (namely updated for modern generations of ethnos) they form 
cultural fund of the people. Their community in the specified sense allows to use 
advancement of studying of one form for knowledge of laws of development of another. 

In the field of literary criticism works on studying of regularities of life of the work of 
art during various historical periods, of the nature of understanding of the literary work in 
other historical and cultural eras, in other ethnic environments were developed some time 
ago. Such referral of researches got the name of historical and functional. By way of 
illustration it is possible to give the following example.  

Analyzing the historical fates of such a masterpiece of ancient Russian literature as 
"Life of the protopop Avvakum, written by him", it is possible to reach the following 
conclusion. Historical and cultural study of ancient Russian literature may prove promising 
for the development of national-patriotic and cultural traditions of the native olden time and 
contribute to further work on the introduction of outstanding monuments into the compound 
of cultural values of modern times. Religious beliefs are also relevant, which "emphasizing 
the influence on the philosopher of theological ideas..." [5, pp. 29-31], note "the influence 
of Orthodoxy on the formation and design of Russian culture" [9, pp. 39-44].  

Various elements of maintenance of a monument are differently broadcast and 
interpreted by various generations of ethnos, otherwise, they are included into its cultural 
fund in peculiar way. In this regard it is necessary to distinguish the substantial and 
ideological and esthetic parts (functions) of a monument. If the first is very removed from 
the modern person in most cases, then the situation with the second function is different. 
Substantial and ideological function of a monument is caused by the main, but passing 
signs of a feudal and medieval formation (religious and symbolical, moral and didactic, 
historiosophical and informative, and first of all feudal and political). The value of esthetic 
function of an ancient monument does not weaken eventually, but, on the contrary, 
increases. Thus, the monument is included into the cultural fund of ethnos, undergoing 
certain changes. The main for an era of creation features of a monument stop being those 
during the subsequent eras. In historical memory of the people the cultural monument 
continues to live already in other semantic understanding, there is strengthening of its 
emotional and esthetic, national and psychological and social and patriotic functions 
providing "… education of the positive attitude towards cultural distinctions" [2, pp. 7-10]. 

It is safe to assume that here before us there is an essential feature of the 
development of the cultural fund of ethnos. The certain phenomenon of culture (work of 
folklore, rite, author's writing), which goes through its time (era of its creation) and 
develops features of ethnocultural experience of the people, continues its existence as an 
aesthetic phenomenon with pronounced ethnic marking. 

Aestheticization and glorification of the past of its people is a historically early form of 
social (in this case only ethnocentric) memory. Thus, in form, the early spiritual works of 
ethnos are artistic (it should not be forgotten that it is a special artistic, which does not yet 
know the opposition to rationality and in an undeveloped form contains this future 
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rationality). What is their content? 
The man began the spiritual mastering the reality with a holistic reflection of the 

external-natural and own bodily-natural world. The mythological creativity of the peoples of 
all continents confirms this situation strongly. So, the early types of ethnic consciousness 
can be characterized as artistic in form and worldly, if so allowed, in content. Pictures of 
the world of ethnos contain both general and specific features. Ethnography provided 
extensive evidence of diversity and commonality of perceptions of the world of different 
ethnic groups. Thus, science solves the fundamental problem of studying the historical and 
cultural prerequisites of ideology and practice of public consciousness. 

As noted above, the theoretical and methodological arsenal of ethnography contains 
the category of ethnic identity. Let's talk about the ratio of this category to the concept of 
the ethnic picture of the world.  

The scope of the category of ethnic identity is of a world-encompassing nature and in 
this sense it is consistent with the concept of the ethnic picture of the world. But there is 
also a difference between them. The first is born of the need to reflect the dynamics of 
ethnic processes, subjective moments of ethno-contact relations. The second applies 
more in cases when it is necessary to emphasize the objective nature of some historical 
form of ethnic consciousness, which allows to identify the best qualities of the individual [7, 
pp. 15-18] in the context of "shaping a new social reality" [8, pp. 64-68] related to "the 
public consciousness... of common cultural norms and values" [6, pp. 6-12]. 

The synthetic concept of the picture of the world is attracting the increasing attention 
of representatives of many sciences these days. Concepts of scientific, artistic and 
language picture of the world are developed actively. By introducing the concept of an 
ethnic picture of the world, we are able to solve our own problems, based on the 
methodological potential of a new interdisciplinary scientific direction.  

Issues related to the language picture of the world are of considerable interest for 
ethnography. Lexical, ideographic, frequency dictionaries of the Russian language, which 
have been published in recent years, allow to study certain aspects of verbal forms of 
ethnic consciousness not only qualitatively, but also in structural-quantitative terms. 

Ethnos theory specifically addresses the nature and boundaries of a certain 
dependence of people's thinking and behavior on the type of language. In this case, there 
is no need to give a detailed assessment of Sapir-Whorf's linguistic relativity hypothesis. 
What is important for us is that modern researchers see a certain rational kernel in Sapir-
Whorf`s assumptions, leaning toward the idea that there are indeed differences in 
languages which neither determined nor explained by differences of non-linguistic realities. 
Language is related to reality not only because it has a list of names of its constituent 
elements, but also because the very structure of language, in the most general sense – the 
rules of formation of some expressions from others, also reflects human perceptions of the 
world. 

Differences between languages are most evident in the structure of vocabulary. The 
number of words characterizing personality varies greatly in different languages. The 
analysis shows what sense sets form the noted quantitative differences, but the fact of 
such differences only signals the presence of a problem situation. 

The ethnic uniqueness of language is largely embedded in the secondary nomination 
system, a metaphor. It is true that the spirit of the people expresses itself most deeply in 
metaphors, they most likely convey the difference in thinking and feeling of races and 
tribes. 

The difficult diversity of the world's ethnic pictures constitutes the cultural wealth of 
mankind. Diverse in detail, these pictures are united in the essential foundations of human 
being. In fact, the ancient layers of the world pictures` representations of peoples reveal 
significant similarities that unite the spiritual life of ethnic groups. For example, the so-
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called permanent symbols have developed at the early stage of human history and they 
are close and accessible to the understanding of people of different nationalities and 
different eras. This includes images-symbols of earth, water, sky, mother and child, light 
and darkness, life and death, war and peace. 

The language picture of the world is evolving with the development of ethnos and it is 
conditioned by this development. Just as three main types of ethnic identity are identified: 
ethnic groups of pre-class societies, ethnic groups of class societies, and ethnic groups of 
the same type of society, three types of pictures of the world of ethnic groups can be 
assumed. The picture of the world of modern ethnos is qualitatively different from the 
previous ones, it contains the principles of dialectical-materialistic worldview, it develops in 
the context of scientific worldview, it is fundamentally oriented to include the best artistic 
and aesthetic achievements of all previous stages of development, it determines "the need 
of consideration... of dispositions of social structures" [1, pp. 168-177]. 

The cultural fund of ethnos is not without structure. Its structure is closely related to 
its genesis and development. In turn, both the structure and the historical development of 
ethnic culture significantly influence the nature of its inclusion into the context of the 
spiritual life of modern ethnic groups. The allocation in the traditional and professional 
culture of the people of the ethnic picture of the world, of its historical types, is an attempt 
to penetrate the internal structure of the sociocultural memory of the people, to find out the 
laws of the introduction of new generations to the treasure of folk knowledge, skills, 
language and other forms of mastering the world. 

Living or experiencing an ethnic history by an individual is a complex 
multidimensional process. In its cognitive form, it is a generalized learning of ethnic and 
world culture. Species, forms of such generalization can be different. The specific type of 
integrated perception of historical reality is the ethnic picture of the world and its language 
form of existence. 
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The issue that is relevant for Turkish linguistics i.e. borrowing words from various European languages is 
considered, Turkish is a language belonging to the Turkic group of languages. For a long time, the Turkish al-
phabet consisted of letters in Arabic letters, until they were replaced by Latin ones. Currently, the national Turk-
ish language is a synthesis of the Turkish folk language, Old Turkic language and Asian Turkic languages. The 
Turkish language also contains many borrowings that come from the vocabulary of other countries. It is noted 
that a large number of borrowings in it are from the French language, which penetrated into the vocabulary of 
the Turks through the inclusion of French literature in the educational program of schools. Since that time, an 
important criterion for human education was the ability to speak a foreign language. The growing importance of 
Turkey in the field of trade and shipping has led to the emergence of many marine terms borrowed from the 
Italian language. The Lausanne Treaty, on the basis of which there was an exchange of settlements between 
Turkey and Greece, is the reason for the Greek borrowings of feudal terminology and household vocabulary 
existing in the Turkish vocabulary. It is emphasized that the source of English borrowing is scientific and tech-
nological progress, the terminological explosion of which forced to adopt vocabulary from the English language, 
since the number of new names was so great that the creation of neologisms was not relevant. Currently, due 
to the global spread of media and the Internet, the number of borrowings in the Turkish language has increased 
unusually. Using linguistic and cultural procedures and taking into account the peculiarities of cultural and his-
torical evolution, the Turkish language reveals the national identities of a nation by means of language, preserv-
ing and transmitting the value connotations of the cultural code. 

Key words: culture, Black Sea region, Turkey, Turkic languages, West European borrowings.  
 

[Ю.А. Петрова, К.А. Кулешова Культурно-историческая эволюция турецкого языка под влиянием 
и заимствованием европейских языков]  

Рассматривается вопрос, актуальный для турецкой лингвистики, – вопрос заимствования слов из 
различных европейских языков. Турецкий язык – это язык, относящийся к тюркской группе языков. Дол-
гое время турецкий алфавит складывался из букв арабского письма, пока те не были заменены на ла-
тинские. В настоящее время национальный турецкий язык представляет собой синтез народного языка 
Турции, старотюркского языка и азиатских тюркских языков. Турецкий язык также содержит множество 
заимствований, пришедших из словарного запаса других стран. Отмечается, что большое количество 
заимствований в турецком языке составляют заимствования из французского языка, которые проникали 
в лексику турок через включение французской литературы в образовательную программу школ. С того 
времени важным критерием образованности человека являлось умение говорить на иностранном языке. 
Возрастание значимости Турции в сфере торговли и мореплавания привело к появлению множества 
морских терминов, заимствованных из итальянского языка. Лозаннский договор, на основании которого 
происходил обмен населенными пунктами между Турцией и Грецией, является причиной существующих 
в турецком словарном запасе греческих заимствований феодальной терминологии и бытовой лексики. 
Подчеркивается, что источником английских заимствований служит научно-технический прогресс, тер-
минологический взрыв которого вынуждал перенимать лексику из английского языка, поскольку число 
новых наименований было так велико, что создание неологизмов не являлось актуальным. В настоящее 
время глобального распространения средств массовой информации, интернета количество заимство-
ваний в турецком языке необычайно возросло. С помощью лингвокультурологических процедур и с уче-
том особенностей культурно-исторической эволюции турецкий язык раскрывает национальные идентич-
ности нации по средствам языка, сохраняя и передавая ценностные коннотации культурного кода. 

Ключевые слова: культура, Причерноморье, Турция, тюркские языки, западноевропейские заим-
ствования. 
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The national language of Turkey is the Turkish language, which belongs to the Turkic 
group of languages. For a long time, the Turkish alphabet consisted of the letters of Persian 
and Arabic letters, however, in 1928 Mustafa Kemal Atatürk, a Turkish state and political fig-
ure, set out to improve the language of Turkey, as a result of which the Latin letters served 
as a substitute for Arabic. In modern conditions, the Turkish language can be said to be a 
combination of the Turkish folk language, Old Turkic and Asian Turkic languages, and it con-
tains many borrowings from the vocabulary of other countries. Initially, before the revolution 
of 1918-1923 and the declaration of Turkey as a Republic, the language was called Ottoman 
by the name of the Ottoman Empire. The replacement of borrowings with truly Turkic word 
stock took place already in the 1930s thanks to the language policy of the Turkish linguistic 
society. The Turkish language, in the process of its development and improvement, took in 
itself borrowings from languages such as French, Italian, Greek and English. 

The end of the XVIII century is the period when the Turkish language began to replen-
ish actively with borrowings from the French language. One of the reasons for this phenom-
enon was the creation of capital schools, classes in which were held exclusively in French. A 
considerable influence on the development of national literature and on the accumulation of 
borrowings was made by French literature, which was studied in educational institutions and 
was a source of inspiration for poets and writers of Turkey [2, pp. 49-65].  

The work "Language Reform in Modern Turkey" is worth mentioning, which deals with 
the reform of the Turkish language in the mid-nineteenth century. Under the influence of Eu-
ropean culture, the executive, legislative and educational systems were modernized, which 
caused significant changes in the Turkish language. The volume of borrowed words was re-
plenished at an incredible rate due to the need for new names coming from European lan-
guages. The first words appeared that denoted new objects, after the word, which served as 
a replacement for the original Turkish vocabulary. It is believed that the Turkish linguistic so-
ciety, originating in 1932, from time to time deliberately increased the number of European 
borrowings in the vocabulary of the Turkish language by replacing the Arabic-Persian lexicon 
with the western one, since during the process the so-called "Europeanization" Western ter-
minology was considered a priority. 

Compared with the process of adopting Arabic-Persian vocabulary, the adoption of Eu-
ropean borrowings was more limited. The introduction of Latin letters, numerous translations 
of foreign literature, an increase in the level of knowledge in the study of Western languages 
by all sectors of the population – all this contributed to the emergence of the largest number 
of borrowings in the national language of Turkey. The process of their implementation inten-
sified, it was becoming easier and easier. 

It is worth noting that knowledge of the French language was an indicator of human 
education. Turkish linguistic society made unsuccessful attempts, if not to reduce the num-
ber of borrowings, then at least stop their growth. The members of this society made at-
tempts to replace some of the borrowings with Turkish neologisms, but there were few suc-
cessful analogues [9, p. 116]. Perceiving vocabulary, priority was given to French forms (de-
terjan, kilosikl). Speaking of the vowel sounds in Turkish (a, o, i, ö, ü), one can notice that 
they are very similar to similar French ones. Forming feminine nouns, the ready-made, pre-
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viously created forms of the French language (aktris, dansöz) are used in the Turkish lan-
guage. There are frequent cases when French borrowings were combined with the Turkish 
words kız “girl” or kadın “woman” (kadın garson “waitress”). I would like to note that directly 
in French the word garçon refers to the masculine gender (“guy”, “man”), but the inhabitants 
of Turkish lands, not understanding the meaning, interpreted it as a feminine word. If we talk 
about stresses, European borrowings often left their true stress on the penultimate syllable 
(lokanta, gazete) [11, p. 303].  

Turkish language borrowed not only words, but also some grammar. For example, 
French syntactic combinations migrated into it, such as: 

1) communication between words using the preposition de (tabldot, ropdöşambr); 
2) a defining adjective does not stand before the noun, but after it (ekonomi politik, 

kartpostal, postrestant, şezlong) [12, p. 696]. 
The 1959 French Influence on the Turkish Language Study stated that in Turkish the 

French words in their written expression also corresponded to pronunciation. However, in 
Turkish, unlike French, the duration of vowels was not respected (ruj, hektar). To show soft-
ness in the pronunciation of the letter (l), the ^ symbol is used before the vowel (a). The con-
sonant (n), used to create nasal vowels, began to be pronounced in Turkish (balkon, 
restoran). Speaking of stresses, it is worth noting that French vocabulary generally had no 
difficulties in switching to Turkish, but there are several cases when the French word was 
stressed on the penultimate syllable, imitating the Italian pattern (manto, parke). As for the 
semantic meaning, it is not uncommon for a borrowed word from a foreign language to take 
on a completely different meaning in Turkish, different from the original. For example, the 
French Dis donc means “Hey, you!”, but the Turks pronounced this combination together, 
like didon, which originally had the meaning “French” and then “dude”. The French word 
comtesse "countess" for schoolchildren, and then for the entire Turkish population, began to 
mean "teacher" - kontes. The flow of borrowings from the French language penetrated into 
such areas as science, art, sports and industry. The vocabulary, which is an integral part of 
the Turkish language and serves as the names for items of clothing, furniture and products, 
is diverse. At first glance, the number of borrowings from the French language can cause a 
sense of anxiety, but do not forget that “horizons of progress” were discovered with their 
help, and the Turkish language added new expressions to its vocabulary, which, undoubted-
ly, is an indispensable contribution to the culture of the country. 

If we compare the statistics of dictionaries of different years of production, we can see 
that the number of borrowings from the French language is steadily growing every year; in 
the 1885 dictionary – 165 French borrowings, in the 1896 dictionary – 269, in the 1928 dic-
tionary – 1412, in the 1939 dictionary – 1968, in the 1941 dictionary – 2411, in the 1945 dic-
tionary – 2482 and, finally, in the 1955 dictionary – 2500. However, we must not miss the 
fact that the special vocabulary used by workers in the scientific, medical sphere, mechanics, 
creative figures, etc. for a number of unknown reasons, did not count. This is confirmed by 
the fact that there were much more French borrowings in the vocabulary of the Turkish lan-
guage, and we can only guess how much [8, p. 31].  

French borrowings have a significant percentage among all borrowings of the Turkish 
language, but do not forget about the contribution to the Italian vocabulary of Italian and 
Greek. From the study “Lingua franca in the Levant” in 1985, we determine that from the XV 
till the XVIII centuries in the Turkish language a lot of words appeared from the above lan-
guages, most of them were nautical terms. The work presents 723 Italian and 155 Greek 
borrowings. Particular attention is paid to the role of the Greek language in the transmission 
of Italian vocabulary [10, p. 752].  

Italian words joined the Turkish lexicon due to the serious significance acquired by the 
Italian republics in the fifteenth century in the field of trade and shipping. The Ottoman Em-
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pire at that time took over from the Italian language the bulk of the financial, commercial and 
maritime names, which are used to this day. 

It is generally accepted that there are two ways of the possible penetration of Greek 
borrowings into the vocabulary of Turkey: 

1. The Turkish population studied some Greek institutions, at the same time adopting 
and terminology; 

2. Directly through communication between the Turkish population and the Greek 
population, since the latter lived in such Turkish cities as Istanbul and Izmir until 1923-1925. 
The reason was the Lausanne Treaty of 1923, on the basis of which the population was ex-
changed. However, Greek borrowings are not numerous, they include old feudal terms and 
typical household vocabulary [1, pp. 121-134]. 

The number of Greek and Italian borrowings combined will not compete with the num-
ber of French borrowings. The English language can, one of the main world languages, 
which to this day is a source of enrichment of the vocabulary of many countries [4, p. 238]. 

As the study of the historical interaction between English and Turkish shows, the latter 
until the early 1930s was not exposed to any influence from the English language. At pre-
sent, neologisms play far from the last role in the vocabulary of the Turkish language. The 
Kemalist revolution, which fundamentally reversed the economy and life, created new inter-
connections, things, objects, goods, definitions, for the designation of which new lexical units 
were invented, the borrowing of which came mostly from the English language. The transi-
tion to the Latin script provided an even larger penetration of borrowings from the English 
language, as they began to be adopted in writing, which, in turn, was introduced through var-
ious translations of English texts. 

 It is well known that it is precisely in the process of translation a language borrows the 
greatest number of words. The Turkish language was no exception, adding to itself a large 
layer of English terminology, which can be attributed to different layers of the literary lan-
guage of Turkey. Among international names, a large number of English names penetrate 
into many spheres of human knowledge. English has become, in a sense, a pioneer in the 
scientific and technological revolution and caused a terminological explosion. Researchers 
emphasize that the spread of English and international words is increasing every year for the 
development of the Turkish population, and at this time in the Turkish vocabulary in the field 
of scientific and socio-political names, the number of borrowings is more than the number of 
indigenous Turkish words [7]. It is important to note that the transfer of English terminology 
into Turkish vocabulary for almost a century has been without phonetic changes in words. 
There is nothing surprising in such a large number of borrowings of English names in the 
Turkish language. 

Over the past decades, many important events have taken place in Turkey: a change in 
the political system and political situation, a reassessment of social and civic values, and 
openness to the West in orientation in the field of economy and politics. The involvement of a 
particular sphere of activity in international cooperation opens the vocabulary and names of 
this sphere to foreign innovations [5, pp. 142-161]. 

English borrowings make up numerous groups that can be classified into various cate-
gories: 

1. Scientific and technical terminology. This category contains lexical units that form the 
terminology of the fields of science: acut – acute; stress – stress; çekap – check up; hekır – 
hacker; hyperlink – hyperlink; çita – cheetah; flamingo – flamingo; greypfrut – grapefruit; caz 
– jazz; hit – hit; 

2. Names, the reason for the formation of which is the economic development of Tur-
key and its language, respectively: accseptans – acceptance; banknot  – banknote; çek– 
check, cheque; aktüeryal - actuarial; partner – partner;  
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3. Socio-political vocabulary: aparthayd (apartheaid) – racial isolation; boykot (boycott) 
– boycott, lider (leader) – leader, lort (lord) – lord, etc. 

4. Sports names can be considered one of the largest groups of modern English bor-
rowings: averaj – average; çelenç – challenge; rally – rally; jogging – jogging; sprint – sprint; 
hokey – hockey; ski – ski, basketbol  – basketball; golf – golf; boks – box. 

5. The vocabulary of show business: blucin – blue-jeans; blazer– blazer; bermuda – 
bermudas, bermuda shorts; cin – gin; frak – frock; kep –cap; medya – mass media; show – 
show; rating – rating [6, pp. 137-142]. 

Determining the reasons for filling the Turkish language with European borrowings, it 
can be assumed that the reason was the cessation of ties with the culture of the East and 
the establishment of ties with the culture of the West. Do not forget that many schools began 
to learn foreign languages, and many young people had the goal of getting an education in 
the West and, in order to achieve it, they studied Western languages. The number of con-
tacts with Western countries in science, art, trade, etc. has also increased. All of these cir-
cumstances, to a greater or lesser extent, influenced the Turkish language in many areas. 
An important role was played by the craving of uneducated people for the educated ones, 
and they, trying to imitate, studied foreign languages. Borrowings from European vocabulary 
were found in journalism (anons, politik) and sports articles (ekip, maç, tribün). In shops, at-
eliers, hairdressers, European names of clothes, jewelry, and toiletries were used (fason, 
kostüm, model). The scientific worker and people of art used foreign names (aktör, artist, 
filolog). The scientific and technical process, which did not bypass Turkey, required Turkish 
analogues for a huge flow of Western lexical units. However, their number was so numerous, 
and penetration into everyday life is so inevitable that making efforts in the search for ana-
logues was useless. For this reason, a large number of borrowings have successfully taken 
root in the Turkish language (traktör, astronot, radar). Drivers of vehicles used the names: 
pedal, vites, etc. A number of Western borrowings used in state institutions, in instructions, 
official letters, became widespread in the language of the whole people (dekan, kontrolör, 
üniversite). 

 Comparing data on the lexical composition of the Turkish language before and after 
alphabetical reform, we can observe such changes: the 1901 dictionary gives us information 
about 1,133 borrowings, and the 1974 dictionary gives us information about 4,266 borrow-
ings in the Turkish language. Thus, the volume of European vocabulary increased by 10.2%, 
and the number of Persian-Arabic words decreased by more than 30% [3, pp. 170-174]. 
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In the course of evolutionary historical development in Russia, the national education system has 
been built and it is developing, including preschool, school, multi-level professional and additional education. 
Preschool education in the modern Russian Federation is understood as education, training and develop-
ment, as well as supervision, care and rehabilitation of children of preschool age from 2 months to 7 years. 
According to the analytical report of the international audit and consulting company FinExpertiza, in 2019 
78.9% of Russian babies (4.1 million children) under the age of 3 years did not attend a day nursery. At the 
same time, the largest share of babies under the age of 3 years who do not attend nurseries is recorded, 
according to the study, in the Republic of Ingushetia. Here, 96.59% of toddlers stay with their mothers, and 
only 800 out of 23,492 children of the republic under the age of 3 visit the nursery. This figure is slightly lower 
in the Republic of Dagestan. Here 94.22%, or 139,205 babies stayed at home, and 8 540 babies go to the 
nursery. In third place is the Republic of Crimea, in which 91.13% of toddlers are with their parents at home, 
and only 8.87%, or 5,665 kindergarten children attend.  Given the fact that in Russia now more than a third 
of young families with a child are not provided with preschool institutions, and in the south of Russia these 
statistics are even higher, preparing parents for the basics of family preschool education is becoming one of 
the most important tasks of youth family policy. It is obvious that the system of preschool education, like the 
entire system of relations in the field of education and upbringing of the younger generation, is influenced by 
powerful civilizational and technological trends, which often destroy historical features and national traditions. 
In this regard, the study of the characteristics of the national education system in its historical evolution is of 
particular relevance and significance.  

Key words: Friedrich Froebel's philosophy, the Soviet system of preschool education, the Federal 
state educational standard for preschool education, development of education in 2013-2020. 

 
[Ж.Х. Баскаева, Ф.Ч. Татрова Исторические вехи развития дошкольного образования в Рос-
сийской Федерации] 

В ходе эволюционного исторического развития в России выстроена и развивается националь-
ная система образования, включая дошкольное, школьное, многоуровневое профессиональное и до-
полнительное образование. Дошкольное образование в современной Российской Федерации пони-
мается как воспитание, обучение и развитие, а также присмотр, уход и оздоровление детей дошколь-
ного возраста от 2 месяцев до 7 лет. Согласно данным аналитического доклада международной 
аудиторско-консалтинговой компании FinExpertiza, в 2019 году 78,9% российских детей (4,1 млн.) в 
возрасте до 3 лет не посещали ясли. При этом самая значительная доля малышей в возрасте до 3 
лет, не посещающих ясли, зафиксирована, согласно результатам исследования, в Республике Ингу-
шетия. Здесь с мамами остаются 96,59% детей ясельного возраста, а посещают ясли всего 800 из 23 
492 детей республики в возрасте до 3 лет. Чуть ниже эта цифра в Республике Дагестан. Здесь 
94,22%, или 139 205 малышей остались дома, в ясли здесь ходят 8 540 малышей. На третьем месте – 
Республика Крым, в которой 91,13% детей ясельного возраста находятся с родителями дома, и лишь 
8,87%, или 5 665 детей ясли посещают. С учётом того обстоятельства, что в России сейчас более 
трети молодых семей, имеющих ребёнка, не обеспечены детскими дошкольными учреждениями, а на 
Юге России эта статистика еще выше, подготовка родителей к азам семейного дошкольного воспита-
ния становится одной из важнейших задач молодёжной семейной политики. Очевидно, что система 
дошкольного воспитания, как и вся система отношений в области образования и воспитания подрас-
тающего поколения, находится под влиянием мощных цивилизационных и технологических трендов, 
нередко разрушающих исторические особенности и национальные традиции. В этой связи изучение 
особенностей национальной системы образования в его исторической эволюции приобретает особую 
актуальность и значимость.  
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Preschool education in Tsarist Russia. The first pre-school institutions in Russia of 

the royal period began to appear in major cities such as Moscow and St. Petersburg in the 
1860-70s. It should be noted that new types of educational institutions for pre-school chil-
dren appeared in Western Europe a little earlier. The first free, "people's kindergarten" in 
Russia for children of citizens from lower strata of the population was opened in 1866 un-
der the charitable "Society of Cheap Apartments" in St. Petersburg. In the same year A. S. 
Simonovich opened a paid private kindergarten for children of intellectuals [3]. Thus, two 
types of pre-school institutions appeared in Russia almost simultaneously: private, serving 
mainly wealthy families, and free, intended for children of working mothers. The latter were 
inexpensive and they were managed by charitable foundations. In addition to free kinder-
gartens, charitable foundations in Moscow and St. Petersburg organized many free 
grounds, shelters and hotbeds for children of lower strata of the population, as well as for 
orphans. 

In the same years the method of pre-school education arose. The first journal, where 
systematic notes on forms and methods of education of children of pre-school age were 
published, became "Kindergarten" edited by A. Simonovich. It should be noted that the au-
thority of the edition was quite high, as evidenced by the participation of K. D. Ushinsky in 
its work and publication. 

It is important to note that unlike primary and secondary schools, pre-school institu-
tions were not controlled by the Ministry of Education and therefore had a wide variety of 
formats and educational approaches. The philosophy of education that inspired the pio-
neers of Russian preschool education was the philosophy of Friedrich Froebel. The first St. 
Petersburg Froebel society for the promotion of the initial upbringing of preschool children 
was established in 1871. The Society promoted the opening of courses to train female ed-
ucators in families and kindergartens, as well as lectures on preschool education. And five 
years later similar societies were organized in different cities of the empire, which held 
courses lasting a season, a year and three years [7]. In 1908, the Froebelev Institute was 
opened in Kiev with a three-year course of pedagogical training of gardeners, which also 
organized pedagogical and psychological laboratories and kindergartens, where students 
could have practical training [8]. 

The Froebelian approach, in which teachers of young children were compared to 
gardeners caring for plants, left its mark in today's Russian preschool education, because 
the education and upbringing institution for young children is still called kindergarten. And 
Froebel societies played an important role in teaching preschool teachers and teaching 
parents early development and education [7]. 

At the beginning of the 20th century the so-called home kindergartens appeared, the 
children were brought to the apartments of project participants in turn, and parents them-
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selves acted as educators. In 1908 there were 16 such kindergartens in St. Petersburg. 
There had been 19 pre-school institutions in major cities and 343 seasonal nurseries in 
rural areas by 1913. Since a large family in Russia is very common, most young children 
were under the care of family members. There had been 150 kindergartens for 4,000 chil-
dren in the country by 1914. In 1913-1917, the Vice-President of the St. Petersburg Socie-
ty for the Promotion of Preschool Education was the famous Russian teacher Elizabeth 
Ivanova Tikheeva, who studied didactics and methods of primary education. Since 1913, 
she had been running the kindergarten established under the Society for the Promotion of 
Preschool Education, which she had been running from 1917 till 1928. In Russia the num-
ber of kindergartens had increased to 280 by 1917 [1].  

As the number of pre-school institutions grew, there was an increasing need to de-
velop theoretical foundations for early education compatible with Russian culture and with 
values of Russian society. Many of Russia's leading intellectuals, from educators to psy-
chologists and doctors, have contributed to the creation of such a fund, but not all of their 
work has had the same impact on the development of preschool education in the following 
decades. 

Soviet preschool education system. The State system of pre-school education in 
Russia began after the adoption of "the Declaration on Pre-school Education" on the 20th 
of December, in 1917. This document defined the principles of Soviet pre-school educa-
tion: free and accessible social education of children of pre-school age. 

In 1918 on the basis of the Moscow Higher Women's Courses on the initiative of Pro-
fessor K. N. Kornilov the second Moscow State University was opened where the peda-
gogical faculty with pre-school department was organized. 

The number of pre-school institutions grew rapidly, from 400 in 1918 to 4,723 in two 
years. The number of their pupils had increased to 250,000 [8]. 

The first All-Russian Congress on Pre-school Education, held in Moscow in 1919, 
was an important milestone in the creation of the State system of training of teachers of 
pre-school education.   

Calls for universal day childcare were mainly the result of new labour laws in post-
revolutionary Russia and in other USSR republics requiring work outside the house for all 
women, including mothers of young children. Soviet ideologists also defended the idea of 
childcare in non-family settings as the most compatible with the prevailing Leninist views 
on institutional education, which is favorable for the development of collectivist values and 
behaviour. 

 From the beginning, Soviet pre-school institutions were considered as providing 
childcare and education for young children. Before the introduction of the first national pre-
school curriculum guides in 1932, preschool teachers had used various educational ap-
proaches, including a project approach, open learning, and free play. Since 1932 subse-
quent iterations of the national preschool program aimed to ensure continuity between 
preschool and primary education, which required preschool teachers to follow a certain 
volume and sequence of specific skills and concepts which were to prepare children for 
school. Another trend in Soviet preschool education, which has been seen since the 
1930s, was a growing focus on teacher-oriented activities. The focus is on child choice 
and free play. The Standard Kindergarten Education Program (Standard Preschool Educa-
tion Program) has been published [9].  

The first "Kindergarten Work Program" was published in 1934, and the "Kindergarten 
Charter" was published in 1938, defining the tasks, structure and peculiarities of the func-
tioning of pre-school institutions, and the "Kindergarten Teachers Manual" which contained 
methodological instructions on the sections of work with children. According to the special 
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decree of the Soviet Union departmental kindergartens were introduced in 1937, and 
model states for kindergartens of all kinds and departments were established in 1939 [3]. 

In 1928 the monthly scientific and methodological journal "Preschool Education" be-
gan to be published. 

In 1937 the resolution of the Soviet Union gave a green light to the creation of de-
partmental kindergartens at factories and large enterprises, which allowed to expand the 
sources of financing of pre-school education and bring it closer to production. At the same 
time, there was a form of early care for children, a nursery, where babies were taken start-
ing from 2 months, that is, at the end of maternity leave of the mother. To continue breast-
feeding mothers were granted paid special breaks during the working day [9]. 

In 1939 model staff states were established for the kindergartens of each type and 
departmental affiliation. By 1940 more than two million pupils had been covered by public 
education. The surge in the number of places in kindergartens was caused by the Great 
Patriotic War. By 1945 the number of kindergartens had been increased to 25 thousand, 
compared to 14.3 thousand in 1941 [8]. 

After the war, the development of the system of public pre-school education contin-
ued, which was also driven by the need to involve women in the economy destroyed by 
the war and to provide them with conditions for education and career development. 

In 1959 there was a new type of pre-school educational institution, preprimary 
school, where, at the request of parents, children could be raised from two months to sev-
en years. This was due to the need to improve the organization of pre-school institutions 
and, in particular, to establish continuity in the upbringing of early and pre-school children. 

In 1964 a comprehensive kindergarten education program was established, which 
became a single compulsory document in the work of pre-school institutions in the country. 
Leading research institutes of pre-school education of academy of pedagogical sciences of 
the USSR and leading departments of pre-school pedagogy worked on the program. In 
1978 after making further changes, the program was named the Model. It lasted until 
1984, when it was replaced by the Model Kindergarten Education and Training Program 
[3]. 

In connection with the reform of the education system, the Concept of Preschool Ed-
ucation emerged on the threshold of the 1980s and 1990s [6]. It highlights four basic prin-
ciples, which are fundamental for the expert assessments of Russian preschool education: 

−  Humanization – education of humanistic orientation of pre-school personality, civic, 
hard work, respect for human rights and freedoms, love for family, Motherland, nature; 

−  Developmental nature of education – orientation towards the child's personality, 
preservation and promotion of his health, setting on mastery of ways of thinking and activi-
ty; 

−  Individual approach to education and training – development of the child in accord-
ance with his or her tendencies, interests, abilities and capabilities; 

−  Deideologization of preschool education – priority of universal human values, rejec-
tion of ideological orientation of content of kindergarten educational programs [9]. 

Preschool education in modern Russia. After the collapse of the USSR and the sub-
sequent economy's plunge, the system of pre-school education declined sharply, primarily 
at the expense of departmental kindergartens: the social load was a burden for privatized 
enterprises. The vacated premises were sold or rented. As a result of such ill-conceived 
policies, the system of pre-school education has been in deep crisis in ten years: not only 
the number of pre-school education institutions has decreased dramatically, but also their 
financing, that in turn has led to the decline of the material base of the state system of pre-
school education of Russia. In general, the financing of state pre-school institutions of new 
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Russia significantly lagged behind the Soviet standards: the salary of pedagogical workers 
was low, the equipment was not updated. 

At the same time, since the early 1990s, pre-school institutions in the commercial 
sector of Russia have begun to appear and develop actively. Most non-State pre-school 
institutions were established on a fee-paying basis at private secondary schools and were 
designed for the well-off segment of the population, remaining poorly accessible for low-
income families. To a certain extent, the shortage of places in free state pre-school institu-
tions against the background of weak state policies of support of family and motherhood 
led to the fall in the birth rate, depopulation of the Russian population in the mid-2000s. 
After the financial and economic crisis of 2007-2008 the number of families with incomes 
below the subsistence minimum began to grow steadily, the birth of the second child and 
the third child became a disabling burden of the average Russian family. More than 2 mil-
lion children were on the waiting list for a place in the kindergarten in 2012 [14]. 

The situation has begun to change since 2010. In 2012 the Federal Law "On Educa-
tion in the Russian Federation" was adopted, according to which all children between the 
ages of 2 months and 8 years are guaranteed access to the State preschool institution. 
The adopted Federal State Educational Standard of Preschool Education in 2013 is aimed 
at combining the best features of the existing system with the representation of young chil-
dren as agents of their own development. [11]. The State Program of the Russian Federa-
tion "Development of Education in 2013-2020" provided for the formation of a qualitative 
subject-development environment in pre-school institutions and an effective system of 
psychological and pedagogical expertise of the educational process for the development of 
the abilities of each child. The goals, objectives and subject of preschool education are 
described in the Federal State Standard adopted for the first time in Russian history [11, 
12]. 

Changes in population policies, and especially the maternal capital program have 
contributed to the increase in fertility, that has led to a shortage of kindergarten places 
even though most women have benefited from parental leave up to the age of 3. 

Construction of new kindergartens, including departmental kindergartens, has begun. 
In 2018 the number of preschool institutions reached 46,000, they are visited by more than 
6 million children, and by the end of 2019 it is planned to create 90,749 additional places 
only for children between the ages of 2 months and 3 years [2]. 

The Federal State Educational Standard sets the following objectives for preschool 
education in the Russian Federation: 

• Social status of preschool education has been raised. 
• The State ensures equal opportunities for all children to have access to high-quality 

preschool education. 
• The State ensures that all preschool institutions across the country meet the same 

program standards. 
• All pre-school institutions of the Russian Federation continue to create a single edu-

cational space. 
The Federal State Educational Standard also defines tasks for preschool institutions: 
• To preserve and to promote the health and well-being of children, including emo-

tional well-being. 
• To guarantee equal opportunities for development for all young children, regardless 

of their place of residence, sex, ethnicity, language, social status, health and other individ-
ual characteristics. 

• To ensure continuity between preschool and primary education for their purposes 
and their content. 
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• To enable all children to develop according to their age and individual abilities and 
interests. 

• To integrate cognitive and non-cognitive learning into a comprehensive educational 
system based on societal norms and values. 

• To develop comprehensively developed people by promoting healthy lifestyles, 
promoting physical, cognitive, moral and social development, developing initiative and re-
sponsibility, and laying the foundation for the readiness to school. 

• To provide a range of educational programs and teaching methodologies to meet 
the needs of different students. 

• To create a sociocultural environment suitable for children of different ages, levels 
of development and individual needs. 

• Psychological and educational support for families; training of parents on topics re-
lated to the health and development of the child. 

Finally, the Federal State Education Standard defines the basic principles governing 
education policy as well as classroom practice: 

• Children have to be able to realize completely unique opportunities and advantages 
of all three stages of the early childhood (infancy, baby age and preschool age); Their de-
velopment at these stages must be strengthened and never accelerated. 

• The instruction should take into account the individual characteristics and prefer-
ences of children, so that children play an active role in choosing the content of their edu-
cation. 

• Adults and children participate in interaction in the classroom as partners. 
• Children's initiative is encouraged. 
• Pre-school institutions establish and maintain partnerships with families. 
• Children learn about sociocultural norms and traditions of their families, communi-

ties and the State. 
• Children develop learning skills and motivation to learn by participating in various 

activities. 
• Teaching practices and expectations used by pre-school educators are appropriate 

to the level of development and meet the needs of individual children. 
• Account is taken of the ethnocultural situation of children's development. 
The introduction of the Federal State Educational Standard has had a profound im-

pact on the development and adoption of new models for the education and upbringing of 
children in kindergartens, as well as on the development of quality criteria for the evalua-
tion of educational programs. However, it should be recognized that all these processes 
need organizational and methodological support, public assessment and necessary financ-
ing in order to achieve the goals of the State Program of the Russian Federation "Devel-
opment of Education in 2013-2020" and to meet the requirements of the Federal State Ed-
ucational Standard of pre-school education in the Russian Federation. 
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The revival of the cultural potential of each people and its disclosure through the education system, 

the inclusion of social and pedagogical processes into the content of the education of ethnic culture are the 
most important tasks of modern society. The global challenge of civilizational development is the creation of 
a single multicultural and educational space based on a multilateral dialogue of cultures that promotes the 
mental compatibility of people in the context of their complementarity and mutual enrichment. Based on the 
ethnoculturological approach, the essential characteristics and basic structural components of the ethnocul-
tural education system are determined, and personal, ethnopedagogic, linguistic, bilinguistic and moral as-
pects of the education system are revealed. From the point of view of procedural and efficient approach the 
essence of ethnocultural education system is interpreted as a process and a result of socio-historical devel-
opment of ethnos, its main trends and features, and the readiness for ethnic self-identification is interpreted 
as a core quality in the structure of ethnic culture. It is alleged that the study of the ethnocultural environment 
in the system of formation and the pedagogical foundations of its formation should contribute to the realiza-
tion of the cultural core of the content of education on the basis of universal human and regional values. 

Key words: personality, culture, socialization, education, ethnocultural environment, ethnocultural edu-
cation system, personality-oriented education, ethnocultural principles of morality. 
 
[Е.И. Зритнева, Н.П. Клушина, Ю.А. Лобейко Формирование этнопедагогики в контексте со-
временного этнокультурного пространства] 

Возрождение культурного потенциала каждого народа и его раскрытие посредством системы 
образования, включение социально-педагогических процессов в содержание образования этнической 
культуры – важнейшие задачи современного общества. Глобальная задача цивилизационного разви-
тия: создание единого поликультурного и образовательного пространства на основе многостороннего 
диалога культур, способствующего ментальной совместимости людей в условиях их взаимодополне-
ния и взаимообогащения. На основе этнокультурологического подхода определяются сущностные 
характеристики и основные структурные компоненты этнокультурной системы образования, раскры-
ваются личностные, этнопедагогические, языковые, билингвистические, нравственные аспекты си-
стемы образования. С позиций процессуально-результативного подхода сущность этнокультурной 
системы образования трактуется как процесс и результат социально-исторического развития этноса, 
его основных тенденций и особенностей, а готовность к этнической самоидентификации - как стерж-
невое качество в структуре этнической культуры. Утверждается, что исследование этнокультурной 
среды в системе формирования и педагогических основ ее формирования должны способствовать 
реализации культурного ядра содержания образования на основе общечеловеческих и региональных 
ценностей. 

Ключевые слова: личность, культура, социализация, воспитание, этнокультурная среда, этно-
культурная система образования, личностно-ориентированное образование, этнокультурные принци-
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In pedagogy the ethnic revival manifests itself as ethnopedagogy, an actively devel-

oping field of human education science. Within the framework of ethnopedagogy valuable 
experience of preservation and re-establishment of ethnocultural identity of modern sociali-
ty in society has been compiled [1, pp. 168-177], methodological provisions on which hu-
man education is based in the conditions of a multinational State have been formulated. 

The idea of Y.A. Komensky about the nationality of education is enriched by K. D. 
Ushinsky, who argued that it is impossible to ignore the existence of each people's own 
system of education, on which the effectiveness of the pedagogical process depends. He 
neither singles out nationalities nor focuses on national ones. Only by rising to the top of 
the culture the person can reveal universal human values for himself and learn the world 
culture. "Culture is understood as the inner essence of human ideas..." [10, pp. 3-9]. The 
cultural and pedagogical heritage of each ethnic group contains a unique educational po-
tential that can be successfully realized through the education system. The mainstreaming 
of traditional pedagogical views and achievements of ethnic culture should become the 
main factor in the formation of the moral, ethical and social base of the personality. It had 
been formed in various historical periods of society development [3, pp. 45-49].  

The conditions for the formation of modern ethnoculture; the strategy of revival and 
support of cultures; the ethnocultural identification; the integrating function of the language, 
the ethnolinguicultural component of the content of education; bilingualism in education as 
the interaction of cultures, are fundamental to ethnopedagogy. 

Ethnoculture is viewed in organic connection with the history of development of the 
people, its mentality, the stereotype of national character, and it is defined as a means of 
development and education of the basic ethnic personality, of the carrier of national identi-
ty. 

Based on the ethnoculturological approach the essential characteristics and basic 
structural components of the ethnocultural education system are determined, and person-
al, ethnopedagogic, linguistic, bilinguistic and moral aspects of the education system are 
revealed. From the point of view of procedural and efficient approach the essence of eth-
nocultural education system is interpreted as a process and a result of socio-historical de-
velopment of ethnos, its main trends and features, and the readiness for ethnic self-
identification is interpreted as a core quality in the structure of ethnic culture.  

The study of the ethnocultural environment in the system of formation and the peda-
gogical foundations of its formation, the identification of principles should contribute to the 
realization of the cultural core of the content of education on the basis of universal human 
and regional values [4]. The realization of the cultural-creative function, which ensures 
preservation, transmission, reproduction and development of culture through education, 
involves, first of all, the education of the human being of culture, the selection of culture-
congruent content and the re-establishment in the national educational system of cultural 
samples and norms designing visible elements of the cultural environment, the culture-
congruent structure of children's life.  

Education is considered as an essential structural element in the process of revival, 
preservation and development of ethnic culture. Multi-disciplinary and interdisciplinary re-
flect assimilation and integration of scientific data on education, of objective provisions of 
psychology, philosophy, history, cultural studies, anthropology vividly. This provides an 
aspectual and conceptual vision of the essence of education and ethnoculture, their dy-
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namic and dialectical nature. At the same time, it is quite convincing and reasoned to em-
phasize such eternal values and creative ideas and positions as a historical-material and 
spiritual traditional continuity of ethnocultural development, and a calendar tradition. 

The concept of the developing ethnocultural education system and the scientific and 
pedagogical basis of the design and formation of a bilingual ethnocultural school, in the 
context of the personality-oriented educational paradigm, guide the personality towards 
universal human values through ethnic culture. Value orientations of ethnoculture ensure 
systemicity and integrity of the personality formation. The pedagogical condition for the 
formation of modern ethnoculture is a set of joint educational collective activities of stu-
dents to learn social experience. The systemically important factor in the formation of 
modern culture is humanistically directed, socially significant joint activities of students 
(representatives of different ethnic groups). 

The education system is considered to be the most important structural element of 
the process of revival, preservation and development of ethnic culture. The preservation of 
the values of ethnic culture and the acceptance of universal human values by the object of 
the educational process largely depends on the orientation of the educational system to-
wards ethnic culture as an integrative social and personal phenomenon. "Culture is an es-
sential characteristic of the social sphere of society, it is inseparable from the social activity 
of man" [5, pp. 74-78].  

The national-regional education system acts as a kind of organizational structure, 
ensuring the inclusion of ethnocultural connotated educational systems into the multicul-
tural educational space, the uniform level of quality and the accessibility of education, the 
agreed democratic inter-ethnic policy in the field of education. National-regional educa-
tional systems possess the highest relevance, self-significance and the state of being rele-
vant in time, modern social, cultural and educational reality. This is a pedagogical, or, 
more precisely, ethnopedagogic instrument, perhaps even the main instrument of federali-
zation, federal structure and existence of a multinational Russian State, which means a lot 
for the reasonable national policy regulating not only inter-ethnic but also interpersonal re-
lations in the multi-ethnic environment, in the multicultural society. 

The modern period is characterized as a period of formation of national-regional sys-
tems of education, which, in one way or another, form the national character. The national 
character can be learnt by studying the national system of education [2, 85 p.]. The princi-
ple of ethnocultural connotation, which emphasizes the ethnocultural feature of modern 
education is particularly important as a leading principle in the design of national-regional 
education systems. Education is considered as an essential structural element in the pro-
cess of revival, preservation and development of ethnic culture. The problem of ethno-
cultural connotation of education is paramount in a series of multi-ethnocultural studies. 
The concept of ethnocultural connotation reveals and actualizes the ethnocultural feature 
of the modern educational system as a socio-historical phenomenon that focuses on the 
preservation and development of ethnic culture, as the formation of a person in the pro-
cess of educational activity depends on the depth of learning of the cultural experience of 
the people. The principle of ethnocultural connotation of education is realized through the 
continuous process of transmission from generation to generation of spiritual values, eth-
nocultural traditions and features reflecting different aspects of life support, which are man-
ifestations of ethnocultural memory. The entry of students into the ethnic culture environ-
ment is a factor of the formation of the moral, ethical and social base of the personality, 
which is characterized by "public consciousness... common cultural norms and values" [7, 
pp. 6-12], which is closely related to historical memory [11, pp. 41-47]. It is necessary to 
organize the system of upbringing and education based on scientific research of forms, 
methods, directions and mechanisms of personal development [8, pp. 15-18]. 



ISSN 2414-1143 
                                                         Научный альманах стран Причерноморья. 2020. Том 21. № 1 

 

83 
 

Ethnocultural connotated system of education is considered as a system that en-
sures preservation and development of ethnic constants of the central cultural theme of 
ethnos. It is optimized through ethnolinguulological themes present in all structural compo-
nents of the system. This ensures the development in the student of confidence in his/her 
abilities, the formation of ethnic identity and ethno-planetary thinking, the responsibility for 
preservation and development of cultural tradition, including religious tradition [6, 155 p.]. It 
also notes the influence of Orthodoxy on the formation of Russian culture [9, 60 p.].  

The ethnocultural component of education is inextricably linked to the language per-
forming the integrating function. The pedagogical justification of the cultural function of the 
native language, its writing, those norms of behavior which are encoded in the meanings 
of words, phraseologisms, in the works of the folk epic is relevant. Taking into account the 
achievements of linguoculturology, the huge layer of special research in the field of eth-
nography, ethnology, sociolinguistics, cultural studies, philosophy is being considered. On 
the basis of an in-depth analysis, the essence of ethnolinguicultural determination of mod-
ern education and the role of the mother tongue as a carrier of ethnocultural specificity in 
the content of modern education is scientifically justified. 

Socialization of younger members of society in the context of natural bilingualism will 
be more effective if teachers take maximum account of the cultural potential of their moth-
er tongue, combined with the capabilities of Russian as a means of intercultural communi-
cation. This is important for those ethnic groups that, for various reasons, have been put 
on the verge of losing their identity. 

In order to form the parity National-Russian bilingualism with priority usage of the na-
tive language as a means of studying, it is necessary to create prerequisite for the devel-
opment of equality of languages and cultures. It is important to expand the scope of com-
munication in the mother tongue through teaching in the mother tongue. The ethnic com-
ponent in education is inextricably linked to the language, it is oriented towards the devel-
opment of the student as a person, rising from the native ethnic culture to the world 
through the all-Russian culture. The question of the language of instruction in the context 
of revival of the mother tongue is acute. It is necessary to expand the sphere of communi-
cation in the native language, which is possible if the language becomes the language of 
instruction. The parallel existence and mutual enrichment of languages is an essential tool 
for preservation of ethnic minorities in the modern multi-ethnic world. 

Mechanisms of revival and development of ethnoculture in the education system are 
very important. Personal-oriented education and personal approach are the methodologi-
cal principle of design of ethnocultural education system. 

One way to move towards genuine humanistic education systems at the State and 
regional levels is the establishment of such educational systems which would promote the 
full disclosure of the personality, the revival and development of numerous Russian ethnic-
ities. The ethnocultural component is an essential quality of the personality and it has a 
great humanistic potential for its development and formation. The deliberate and systemat-
ic usage of progressive achievements of elements of ethnic culture is a serious prerequi-
site for the formation of intelligence and the improvement of the personal structure of the 
young generation. As it is known, the focus of the personality is expressed in needs, inter-
ests, beliefs and motives of behavior. It is also important to study the abilities, gifts, will 
and morality of the personality.  

The principle of ethno-cultural connotation is put forward as the methodological basis 
of design, the essence of which is the provisions on mainstreaming of ethnogenetic, lin-
guistic and social mechanisms of learning of ethno-cultural experience, which manifests 
itself in dialectical unity of the three beginnings: ethnic, inter-ethnic and world. The princi-
ple of ethnocultural connotation of the education system and the scientific and pedagogical 
basis of the design and formation of a bilingual ethnocultural school contribute to the de-
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velopment and design of modern educational models. But it is very difficult to determine 
the specifics of the design and management of ethnocultural connotated education, to de-
termine the ethnocultural component organically embedded into this education system and 
to identify the psycho-pedagogical conditions of its learning by students.  

On the basis of the principle of ethnocultural connotation, the project of the educa-
tional system is being created, which includes the objectives of the educational process, 
the level content of ethnocultural experience in the system of subjects of national-regional 
competence, pedagogical technologies and the model of management of educational insti-
tutions at various levels. 

The basis of this model of the education system is the usage in the educational pro-
cess of universal human and ethnocultural principles of morality, which will fill the increas-
ing deficit of ethnocultural interaction in modern multi-ethnic society, the usage of the level 
content of ethnocultural experience in the system of subjects of national-regional compe-
tence corresponding to education goals. 

The positive and personal articulation of the content of education is relevant and 
practically significant not only for the modern national-regional education system, but also 
for all pedagogical science. Its humanistic character implies, first of all, a multidimensional 
intellectual, ethnocultural, psychological, social and multicultural level of personal devel-
opment. Here there are principles not only of ethnopedagogic dialogue of cultures, but also 
of creative expediency of consumption, preservation and creation of new cultural values. 

Since the 1990s, the process of diversification of education and development of na-
tional-regional education systems began. Repeated attempts to reform them did not 
change the conceptual basis that`s why they had not led to major successes. In the Law of 
the Russian Federation "On Education" one of the most important principles is the princi-
ple of protection of the system of education of national cultures and traditions in the condi-
tions of a multinational State. The rejection of the unitary model of education has contrib-
uted to the emergence of multilingualism, multidisciplinary nature of various types of edu-
cational institutions, the expansion of the range of multi-level educational programs, the 
consideration of ethno-regional characteristics of culture, the formation of national-regional 
education systems. The education system is faced with the tasks of restoring the cultural 
potential of each ethnic group and preserving it through the education system, focusing the 
content of education on the preservation and development of ethnic traditions in the edu-
cational activities of educational institutions. 

The modern education system of the Russian Federation is in the process of mod-
ernization. The draft National Doctrine of Education of the Russian Federation states that 
as a priority task the education system is intended to ensure the historical continuity of 
generations, preservation, dissemination and development of national culture; education of 
patriots of Russia, of citizens of the democratic and social State, respecting the rights and 
freedoms of the personality and having moral rectitude. At the beginning of the 21st centu-
ry domestic education reached the level of formation of ethnocultural personal-oriented 
education systems. 

The important place in ethnocultural education is taken by media education and its 
means: press, television, radio, cinema, broadband Internet paying much attention to fa-
miliarizing of people with cultural wealth. This makes it possible to avoid closure, to reach 
the level of comparison, to compare different approaches to pedagogy in different coun-
tries. 
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