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The problem of atypicality as a biopsychosocial phenomenon on the one hand requires
comprehension in the context of philosophical study and further search for a solution to problems in the field
of socio-philosophical research. On the other hand, the polysemantic content and terminological uncertainty
of the concept of "atypicality" implies the need to create classifications using a categorical approach that
allows you to generalize and determine the social phenomenon in a sociocultural context. Modern conditions
of social and political instability and uncertainty, the transition to a new paradigm for the development of
society and social relations require the formation of a special attitude to another person and, moreover, to
people with disabilities. In this regard, it seems necessary to rethink reality and abandon "Western models"
of attitude to atypicality, which led to a formal attitude on the part of the state and society. The crisis in
Russian society was created under the influence of Western European models, based not so much on
humanism as on pragmatism and economic conditioning, which had a strong influence on the spiritual
inculturation and involvement of people with disabilities in public life, as well as on the very attitude to
atypicality in Russia with elements of intolerance and formalization at all levels of public and state power. To
solve these problems, a different vector of development is needed in relation to atypicality and its
comprehension: not denying the borrowing and adaptation of some technologies and methods, but designed
to rely on traditional values embedded in the culture and mentality of the Russian person.
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[E.A. Aeanoea, J1.B. Nl'ywura K Bonpocy oCMbICIIEHUSA HETUNUYHOCTU: COLMOKYNbTYPHbIN acnekT]

lMpobnema HETUNNUYHOCTM Kak OMOMCUXOCOLMANbHOIO SBMEHWUS, C OOHOW CTOPOHbLI, TpebyeT
OCMBICITEHUS B KOHTEKCTE (hUNOCOdICKOro U3ydeHUst U JanbHENLero rnovcka pelleHnsa npobnem B none
coumanbHo-unocodckmx uccnegosaHnii. C  Opyron  CTOPOHbI, MOMMCMBICNIOBOE CcoAdepXaHue WU
TepMUHOMOrnYeckass HeONpPeadenéHHOCTb MOHATUS  «HETUMNWYHOCTbY» npeanonaraeT HeobGXoaMMOCTb
co3faHusa  Knaccudukaumi npu  MNOMOLLM KaTeropuanbHOro nogxopa, nossongwowero ob6obwmte wu
onpenenuTb coumanbHbli PEHOMEH B COLMOKYNbTYpPHOM pa3pe3e. CoBpeMeHHbIE YCNOBUSA COLManbHOW U
NONIMTMYECKON HECTABMNBHOCTN U HeoNpeaenéHHOCTH, Nepexona K HOBOKW Napaanrme passuTtus oduecTea u
coumanbHbIX OTHOLLEHUI TpebyloT hopMMpoBaHMe 0COBOro OTHOLLEHUS K APYroMy YenoBeky u, Tem bonee,
K nuuam C OrpaHMyeHHbIMM BO3MOXHOCTSMU 340pOBbs. B aTOoM CcBA3WM npeacTtaBnsieTcs HeobXoauMbiM
nepeocMbICIIEHNE pearnbHOCTU 1 0TKa3 OT «3anagHblXx 00pasL 0By OTHOLUEHMSI K HETUMUYHOCTU, NPUBEALLNX
K oopmanbHOMY OTHOLUEHWIO CO CTOPOHbI rocygapcTBa M obulectBa. PelleHne komnnekca 3agad no
OTHOLLEHMIO K TakuMm nmuam oOycroBfeHO pas3BUTUEM, MEHTANMTETOM U CUCTEMOM AYXOBHbIX LLEHHOCTEN
Kaxxgoro couunyma. Kpmauc B poccuiickoM obLLecTBe co3faH nog BNnMsHUEM 3anagHoeBponenckux obpasuos,
OCHOBaHHbIX He CTONIbKO Ha FyMaHU3Me, CKOJIbKO Ha nparmaTukKe M 3KOHOMMUYECKOW OOYCrOBIIEHHOCTH,
oKasaBLUNX CUIbHOE BMNUSIHWE Ha OYXOBHYIO MHKYIbTYpaLMIo U BOBIEYEHHOCTb MHBANUOOB B OOLLIECTBEHHYIO
XWU3Hb, @ TakKe Ha CaMO OTHOLUEHME K HeTUnuM4HOCTM B Poccum C anemeHTamu HeTeprnMmocTn U
dopmManm3aumm Ha BCEX YPOBHAX OOLLECTBEHHOW M rOCYSapPCTBEHHOW Bractu. [nsd pelueHus ykasaHHbIX
npobnem HeobXxoaUM MHOW BEKTOP Pa3BUTUS B OTHOLLUEHMM U OCMbICIIEHUN HETUMUYHOCTU: HE OTPULAIOLLNIA
3aMMCTBOBaHUS U ajantauMyM HEKOTOPbIX TEXHOMOMMA UM METOAMK, HO MNPU3BaHHbIA OnupaTbCsa Ha
TPagMLMOHHbIE LIEHHOCTM, 3aNOXEHHbIE B KyNbTYPE N MEHTanNMTETE PyCCKOro YenoBeka.
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Introduction

Addressing the problem of atypicality in modern society, it is extremely important, first
of all, to trace the genesis of this phenomenon, given the fact that atypicality is most likely
a biopsychosocial phenomenon. Consequently, the foundation of society's relations to
people with atypical physicality is laid on the prevailing constructs and models of a socio-
philosophical nature in a particular society [11].

Modern media form the image of a "disabled " person in such a way that the symbol
of atypicality passes to his personality, making it handicapped and thereby denying its
status of a cultural carrier. Perhaps this is due to the centuries-old representation in the
European culture of physical ugliness in negative social significance with an indication of
character traits and a lack of a moral personality. The physical anomaly was used as "a
kind of social code or a cultural cipher in which the vices of mankind were hidden" [1, pp.
95-104], while a person with atypical physicality was perceived as a threat. As a result,
there was a steady trend associated with assessing a person's social status by the
presence or absence of atypicality [11].

The problem of atypicality in society is a constant but changing phenomenon. Due to
its eternity and constancy, it is philosophical in nature and therefore requires awareness at
every stage of development and as a "philosophical problem,” which is manifested in the
need to develop some universal, common to humanity approaches and principles of
solution.

Research methods

The main methods of studying the problem of atypicality were socio-philosophical
and linguoculturological contributing to the identification of the specifics of comprehension
of the atypicality phenomenon based on social cognitivism and sociocultural anthropology.

Results and discussion

Atypicality, being a state of a part of society, has variability due to a specific historical
nature, since society itself changes, and the conditions of being are transformed. The
emergence of new diseases and, accordingly, new forms of atypicality also implies the
comprehension and further search for solutions to problems in changing social
circumstances. Therefore, it seems necessary to include the problem of atypicality as a
social phenomenon in the context of philosophical study, and, accordingly, the category of
"atypicality" in the problematic field of socio-philosophical research.

In our opinion, the term "atypicality" has a polysemantic content and clear
terminological uncertainty, which implies, among other things, the creation of
classifications of the definition of the "atypicality” concept using a categorical approach
that allows you to generalize and determine the social phenomenon in a socio-cultural
context. It is also important in theoretical terms to create a philosophical discourse from
the formulation of a problem to the logical completion and implementation in relation to the
analysis of the phenomenon of atypicality in modern society.

Another problem that requires comprehension is the relationship between "atypical”
and "typical" parts of society. The contradictions that arise at the same time, which largely
develop along the lines of specific social existence, and the features of social and
individual consciousness, in turn, require a dialectical approach in comprehension and
assessment.
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In modern conditions of social and political instability and uncertainty, the transition to
a new paradigm for the development of society and social relations in Russia, the rejection
of the ideology of pragmatism and blurring, and sometimes discrediting traditional values,
the formation of a special attitude to another person and, moreover, to a disabled person
becomes especially important. In this regard, it seems necessary to rethink reality and
abandon "Western models" of attitudes to atypicality and related measures to improve the
quality of life, which have developed under the influence of the ideology of pragmatism and
utilitarianism, which led to formal relations both on the part of the state and society.

The area of interests related to the attitude of society to people with disabilities in the
field of view of any state and the solution of a complex set of tasks in relation to such
people are due to the development, mentality and system of spiritual values of each
individual society. At the same time, all necessary decisions do not always directly depend
on the policies and spiritual values that have developed in a particular society. All this sets
only a certain vector and direction to achieve the goal. Most likely, in this case, the attitude
to these problems of the social system in the complex and each individual included in this
system of public relations and interactions is deterministic. Consequently, any state
studies and analyzes those conditions that influence people with disabilities in society in
order to form a competent social policy focused on their needs [14].

Unfortunately, despite all the efforts made by the Russian state, the situation of
people with disabilities in the system of public relations remains difficult. According to A.l.
Shevchenko, "this situation is probably connected not only with the resource capabilities of
the state, but, most likely, is due to the attitude to the problem of disability in general, and
to people with disabilities in society itself" [14]. Thus, in order to realize the goal of
becoming people with disabilities as full value members of society, it is necessary to solve
not only medical issues, but also the problems of their social adaptation to the conditions
of modern society, the so-called socio-cultural inculturation and integration into the system
of complex social relations” [14].

Obviously, in modern Russia it is necessary to use the full potential of the processes
of humanization and spirituality of social relations, which were lost due to copying Western
systems and forms of implementation of social policies regarding disability. The
achievement of the set goals will be possible only through direct appeal to the problem of
physical and moral health of a person, which undoubtedly becomes especially relevant
against the background of the current events connected with a special military operation
and socio-economic transformations and modernizations of the catching up nature of the
last decades.

In our opinion, a transition from such a concept as "social utility" alien to the Russian
mentality is necessary. And, perhaps, modern researchers should return to the study of
the inclusion of "personality in public relations" [10], covered in the works of A.S.
Makarenko, V.A. Sukhomlinsky and L.S. Vygotsky. Their ideas about the essence and
nature of the connection between the social environment and the individual psychological,
as well as physical development of the individual can become the methodological basis for
rehabilitational, adaptational strategies and tactics against disabled people with various
forms of health disorders [14]. This will create a favorable environment for the disclosure of
human abilities and inclusion of everyone both in equal relations and in attitudes to
everyone as "typical,” and, at the same time, will increase a person's confidence in stability
and will provide an understanding that with changes in health, he will receive state and
ethical support in society itself, contributing to the achievement of the socialization norm.

For this, first of all, it is necessary to exclude in the consciousness of society a
negative connotation of such terms as "disability,” "atypicality," "health limitations," etc.,
determining social and legal isolation. Undoubtedly, all this requires the creation of new
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theoretical prerequisites that can take into account all the diversity of atypicality as a
complex socio-philosophical phenomenon.

It should be noted that humanity has been interested in problems related to
atypicality since ancient times, while the attitude to a person with any deviations ranged
from complete denial to acceptance.

So, in the early stages, with a fairly low level of spiritual and moral values in society,
the attitude to atypicality was intolerant, which, in particular, demonstrates the experience
of Sparta, where the cult of strength and endurance, the cult of the body were confessed
and, therefore, any developmental abnormality were considered unacceptable. In addition,
references to atypicality are observed in the legislative documents of antiquity, which
clearly state that any deviations from the norm removed a person from the society and
equated him with the status of an animal and a slave. For example, Aristotle in his work
"Politics” clearly formulated the attitude of the ancient world to atypicality, stating that one
should not feed and keep a cripple. In general, all the pedagogy of the ancient world was
aimed at eradicating disabled people from society for eugenic and economic reasons.
Thus, the Roman philosopher Seneca proposed to drown and kill freaks, following the
rules of reason to separate the healthy from the spoiled. Consequently, neither ancient nor
Roman law recognized anomalous people as capable, denying their right to exist.

The situation did not develop in the best way in the era of the Western European
Middle Ages, when, according to S.V. Danilova, "Augustine's Christian Neoplatonism in
philosophy and Catholic theology almost until the 13" century prevailed, determining the
main trends of scientific thought" [4, p. 89-92]. It can be assumed that from the 5" to the
13" centuries. attempts to change the attitude to disabled people in society were not
made. The eschatological orientation of early Christianity led away from questions of
mercy and did not seek to soften the attitude to sick people. Thus, almost all European
reformers (secular, church) ignored the disabled people or doubted their usefulness. The
Western European Church, social morality and the law put disabled people in a desperate
situation, not recognizing their equality even in the face of God, and thus condemned them
to the existence deprived of civil rights. Dominant pragmatics proclaimed the protection of
the healthy from all sorts of sick people, perhaps because disability was understood as a
break of the system in which man is a likeness of God. In other words, atypicality was
perceived as disability and did not deserve special attention and attitude, since any
deviation was considered nothing more than "punishment for sins or interference in the
fate of Satan" [4, p. 89-92].

Thus, society and church took a negative position to disabled people. A typical social
norm of mass consciousness and part of the culture in Western European society was
discrimination against people with any deviations from the norm. Such a unity of the so-
called "normal" majority in relation to atypicality did not imply an alternative position of
disabled people in society, which is confirmed by the lack of documentary sources
testifying the desire of doctors or philosophers to change the existence of such people.

For centuries, Western civilization interpreted the words "disabled cripple"” and
"beggar" as synonyms, and literally until the 19" century the natural attitude to them was in
almsgiving and squeamish treatment. In this regard, Western European attitude to people
with mental disabilities, which lasted until the 18" century, which was entrenched in the
term "idiot,” originating from the Greek idiotos, which has the meaning of a person who
does not take part in the life of society, uneducated, is indicative.

The first attempts in Europe to educate people with mental disabilities were made in
France under the influence of a new view of human rights, which was a reaction to the
ideals of universal equality declared by the Convention. However, they looked
unconvincing and were superficial in nature, suggesting some kind of "revision" and
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"compensatory” for the eugenic sentiments of the preceding periods of the history of
Europe as the heiress of ancient civilization.

It seems possible to assume that among all cumulative sources the fascist ideas
about superhuman and disabled people who are subject to destruction originate from, as
evidenced by the European history of genocide of the 20" century, originate.
Unfortunately, nowadays a number of countries have actually legalized Nazi methods of
killing people, in fact, continuing the policy of the Third Reich, the first to introduce
euthanasia by the program "Aktion T4" ("Tiergartenstrale-4"). As M. Zakharova notes,
"the Nazis, in addition to racial prejudices, proceeded from economic layouts. It is
expensive to support people who needed treatment, this is a tax burden” [cited by: 7]. The
opportunity to save money led to the adoption of such practices in Canada and a number
of Western countries, in which euthanasia services are used not only by patients with
incurable diseases, but also by homeless people with diabetes, as well as people with
cognitive and psychiatric diseases such as dementia, depression or schizophrenia, even if
they lack terminal conditions [16]. In addition, the Dutch law allowed euthanasia to be
applied to minors, setting the minimum age for "voluntary care" at 12 years, and
amendments made by the Belgian law in 2014 legalized child euthanasia without age
restrictions. These facts are covered by foreign media, in particular, by "The Washington
Post”, which states the fact that children are killed in Belgium ("Children are being
euthanized in Belgium") [16], as well as "Spectator”, which discusses why Canada kills the
poor ("Why is Canada euthanizing the poor?") [17]. Yu.l. Zhu notes that "since last year,
Canadian legislation in all its majesty has allowed both the rich and the poor to Kkill
themselves if they are too poor to continue to live with dignity. In fact, the ever-generous
Canadian state is even willing to pay for their deaths. But it will not spend money to allow
them to live..." [16]. Unfortunately, such facts about such "kindness" are presented
exclusively as the progressiveness of Western countries, and, in fact, are a fascist
understanding of eugenics, which has been legislated, in particular, in the Canadian law.

A completely different attitude is demonstrated by the situation in Rus'. Moral ideas
about cripples were formed even before the advent of Christianity. So, the wanderer
(traveler, cripple) had an influence and was perceived as an adviser and a wise person
who had seen life. We find the first mention of disabled people known in Kievan Russia in
epics, for example, about llya Muromets, who had been sitting on the furnace for 33 years
and whom only passing cripples could raise to his feet in order to save Rus'. Alyosha
Popovich, according to some sources was lame, which, however, did not affect the
exploits to the glory of the Fatherland.

In general, people with any kind of deviations were considered by society as "God's"
and surrounded by the halo of holiness. In this regard, at the early stages of the formation
of the Kyiv state, a unique phenomenon appears, namely: public charity (i.e., care and
guardianship) of such people and the manifestation of mercy. Thus, the first known official
document "Charter on the Orthodox Church,” approved in 996 under Prince Vladimir
Svyatoslavovich, obliged the church to provide assistance and care to people with
deviations. This charter also influenced the spread in Russia of educational institutions,
which were mainly at the monasteries, which is also mentioned in the Tale of Bygone
Years.

In 1551, an article on the care of all the poor and unreasonable was introduced in
"Stoglav" ("The Book of 100 Chapters”) under Ivan the Terrible, and almshouses were
opened at monasteries and institutions.

It should be noted that the traditions of caring attitude to atypical people followed
both under Peter | and during the reign of Catherine Il, continuing to create institutions for
caring for mental and physical disabled people and orphans. At the same time, Russian
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society was suspicious of the idea of secular philanthropy that originated in Western
Europe, preferring the usual Christian mercy and charity.

Obviously, in the Russian Empire, this trend developed in the church direction. This
is the main feature of the attitude to people with disabilities, which was reflected not only in
state and church relations, but also received a special response from representatives of
the Russian thought who sharply reacted to social problems in society. Thus, the
representative of the Russian literature and philosophy N.A. Dobrolyubov, focusing in a
special way on the conditions of social existence and the causes of social problems and
inequality, tried to attract the public to the fate of children with disabilities. Such Russian
philosophers as L.M. Arkhangelsky, E.V. llyenkov, I.A. llyin, G.P. Fedotov, P.A. Florensky
and others addressed the topic of holy fool and blessed.

Conclusions

Undoubtedly, modern civilization has created a lot of works analyzing the relationship
between society and people with disabilities. However, even at the modern stage, the
methods of denoting atypicality, sociocultural interactions and practices remain blurred,
since today it is quite difficult to distinguish the boundaries between society and
personality in the description of atypicality.

We consider the crisis in Russian society to be created under the influence of
Western European models, based not so much on humanism as on pragmatism and
economic conditionality, which had a strong influence on the spiritual inculturation and
involvement of people with disabilities in public life, as well as on the very attitude to
atypicality in Russia with elements of intolerance and formalization at all levels of public
and state power.

Too different vectors of civilizations development are determined by the origins and
features of their existence: one is characterized by a careful and tolerant attitude to any
kind of disabled people as "God's people,” often surrounded by a halo of holiness, the
other is characterized by the proclamation of eugenic principles of attitude to the person
from the very beginning of his formation.

All this, in our opinion, gives rise to the development of our own developments
(without relying on Western European experience) in the field of spiritual and physical
inclusion of people with disabilities in social processes, as well as, no less important, the
deployment of spiritual and moral vaccination of public consciousness from the standpoint
of traditional cultural values rooted in the Russian cultural core. Through the revival of the
traditional culture as a pillar inherent in the Russian man it is necessary to rethink the
experience of thirty years copying individualism, pragmatism and atomism of Western
civilization, which, through the media, deforms and destroys the cultural core of Russian
civilization, broadcasting what it is necessary for a human-consumer to strive for and what
standards to meet (success, wealth, beauty), completely ignoring the spiritual component.

Thus, we see a different vector of development and overcoming the European crisis
for Russia in relation to and understanding atypicality, which does not deny the borrowing
and adaptation of some technologies and methods, but is designed to rely on traditional
values embedded in the culture and mentality of the Russian man.
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