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The study of normalization of the consciousness of a social subject, the process of forming a
normative consciousness from the point of view of a sociocultural approach, is being carried out. External
determinants, combinations of three regulatory systems are religion, morality and law. They create conditions
for the unification of regulatory components in a conditional complex, conditionally called "normative
consciousness," based on personal attitudes of morality. Social norms do not seek mobility or variability, they
are characterized by traditionalism and continuity. The socio-cultural connection between the processes of
rationing and humanizing the life of a subject of modern society is manifested in the fact that these
processes must go in parallel with each other, and the strengthening of the regulatory component should not
be ahead of humanization. The sociocultural approach helps to understand not only how the development of
normative consciousness is determined, but also how its regression occurs, that is, the formation of "deviant"
consciousness.
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[FO.A. Bypnoea, O.A. baknaHoea HopmaTBHasA OOGyCNOBNEHHOCTb CO3HaHUA CyOGbLeKkTa obLlecTBa:
COLMOKYJIbTYPHbIN noaxoa)]

MpoBoanTCA MccregoBaHWE  HOPMUMPOBAHUS  CO3HAHMSI  couManbHOrO  cyOGbekTa, npouecca
(HOPMUPOBaAHNS HOPMATUBHOIMO CO3HAHWS C TOYKM 3PEHUsT COUMOKYNbTypHOro noaxoda. BHelwHue
AETEPMUHAHTBLI — COYETaHNSI TPEX HOPMATUBHBLIX CUCTEM: PENUrMK, MOpanu 1 Npaea, co3aatoT YCnoBus ans
YHUUKALUMM  HOPMATMBHbIX KOMMOHEHTOB B KOHAMLUMOHANIBHOM KOMMJIEKCE, YCMOBHO Ha3blBAEMOM
«HOpMaTMBHOE CO3HaHme», OCHOBAHHOM Ha JIMYHOCTHbLIX YCTaHOBKax HpaBCTBEHHOCTU. COLI,VIaJ'IbeIe HOpPMbI
HEe CTpeMdaTCca K MNoABMXHOCTU WM  WU3MEHYUBOCTU, ANA HUX XapakKTepHbl TpaaULUMOHHOCTb WU
npeeMcTBeHHOCTb. CoumoxyanypHaﬂ CBA3b MeXay npoueccamMm HOPMMPOBaAHUA U rymMaHU3auun >XU3HU
cyObekta coBpeMeHHOro obulectBa nposiBNsieTcs B TOM, UYTO [JaHHble MpOLecChl AOMKHbl  UATU
napannenbHo Apyr ¢ APYroM, MpUYEM ycuneHve HOpMaTMBHOW COCTaBMSIlOLLEN He OOMKHO onepexarb
rymaHmsauuio. COLI,I/IOKyJ'IbTyprII;I nogxo4d nomMoraeT NMOHATb He TOJIbKO, KakK AeTepMUHUPYETCA pas3BuUTue
HOPMaTUBHOMO CO3HaHUSl, HO W KaK MPOUCXOAWUT €ro perpecc, TO ecTb oOpasoBaHWe «AEBUAHTHOMO»
CO3HaHus.
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Introduction

The everyday existence and activity of a modern person is due to a whole range of
factors, the totality of which is transmitted in the concept of "systemic conditionality” or
"systemic determination.” This includes not only causal determinism, but also functional
factors of conditional (complex, combined) and other forms of conditionality and
determination.

However, a social subject (individual or collective) is not a programmed machine;
taking into account all the wealth of determining factors, it is not devoid of free will.
Sociocultural and especially value determination show that the individual is not fully
determined by external factors, but that it is conducting some kind of anthropological
dialogue with them. This can be described as a peculiar "circular determinism," meaning
that the sociocultural determination of the subject's actions forms a normative
consciousness and at the same time modifies it, depends on it and affects it [3, pp. 29-36].

Results and discussion

The normative determination of a social subject’s life is carried out, for the most part,
through the language practices. Language plays a significant role in the vast majority of
spheres of public life, in the formation and development of normative consciousness.

Deontic modality is formed and realized in a language that becomes the ontological
"home" of social norms. In general, if we look at social norms from the standpoint of social
ontology, then the norm is a kind of sociocultural code. In essence, this is information
about behaviour, the carrier of which is, of course, a language. It is a transmitter from the
field of public consciousness, public memory, to the area of a social subject’s
consciousness. Language helps to transport norms from the social field to the
anthropological one. This process is ambivalent and allows individual norms to be
transmitted into the social domain as feedback or social inquiry [5, p. 67].

In general, this rationing process cannot be called spontaneous. By themselves,
social norms do not seek mobility or variability, they are characterized by traditionalism
and continuity. So, if we look at the norm from the point of socio-synergistic view, then the
norm will appear as an element of social order, stagnation or stability in contrast to
deviation, which is characterized as manifestations of chaos and risks of socio-cultural
dynamics.

The very process of normative consciousness formation is not spontaneous and
uncontrolled. On the contrary, it is organized by regulatory institutions and those who
support social order, that is, government institutions. It is clear that society is stratified, and
a state with personified power in its person is conditionally at the intersection of the
interests of social groups (what is beneficial to the military may not be beneficial to the
intellectual class or the working class). In this regard, of course, some interests are
pursued more than others, and there can be a destabilizing situation. Historical practice,
including Russian, shows that external influences in such conditions are quite capable of
changing traditional, even canonical archetypic norms to the opposite, to set new canons.
But there are always forces of social inertia that are able to return societies to their
previous states even with the most radical, revolutionary changes (it can even be
emphasized that especially with them) [1, pp. 206-209].

These inertial forces are embedded in the values of society, in its spiritual (cultural)
sphere, the dynamics of which, unlike the economic or political sphere, are extremely low.
The study of the spiritual sphere, its dynamics and the ability to "guarantee" society a
return to the previous conditionally stable states during the systemic crisis of all other
spheres is carried out by a sociocultural approach, which, combined with a structural and
functional approach, shows how the social norm can turn into deviation and be dismantled.

In the sociocultural perspective, normative consciousness is considered not as a
constant, inflexible phenomenon, but, on the contrary, as a phenomenon undergoing
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constant transformation, constantly changing according to the logic of a changing social
space. Moreover, these phenomena change not synchronously, but diachronously, even
polychronously. Each trajectory of social spheres has its own speed of development and
change, forming together a whole connected system, in which the public is combined not
only with the public (at different levels), but also with the anthropological. The sociocultural
approach helps to find bonds between anthropological and social in human life, to
understand the processes of mutual agreement of these two most important, and in many
respects opposite directed vectors [10, p. 7].

The sociocultural approach helps to understand not only how the development of
normative consciousness is determined, but also how its regression occurs, that is, the
formation of "deviant" consciousness. Deviant consciousness is the antipode of normative
consciousness. This is an abnormal, non-normative perception of socio-cultural reality by
the subject. Moreover, the phrase "abnormal” in this case has no negative connotation. It
only states the inconsistency of norms, the loss of connection with formal norms,
movement along a different trajectory. This means that the subject stopped using formal
norms and began to reproduce some other, informal ones. They also exist in the
sociocultural space, but something caused the subjects to move from one trajectory to
another [6].

For example, Protestantism at one time was considered the same as terrorism is now
considered, it was persecuted for it. However, there was a massive transition from one
religious norm to another, and today Protestantism has firmly taken its place as one of the
branches of Christianity. There is one more example, once women wore trousers, and it
was considered abnormal and unacceptable. Today it is a familiar form of clothing, a
practical version of the norm in many countries of the world. These examples show that
deviations themselves are not constant, and over time they can acquire the character of
social norms, replace old norms with new ones [9, pp. 262-265].

It should also be noted that deviations, especially in the creative aspect, are a
necessary condition for development, since they help to avoid the stagnation of old norms.
Otherwise, the entire social system as a whole would be destroyed. Even tradition, no
matter how conservative it seems, always has a reserve inside itself for updating outdated
meanings, dismantling old ones. First of all, these changes follow an anthropological line,
relate to new ideas about what exactly is considered humanism. That is, to paraphrase
Hegel, meanings follow the expansion of what is understood as freedom.

This is the sociocultural connection between the processes of rationing and
humanizing the life of a person of modern society, "its ethical and humane component"
[12, pp. 3426-3429]. It seems that these processes should go in parallel with each other,
and the strengthening of the regulatory component should not be ahead of humanization.
These two processes are linked as means and goals. The means of achieving social order
should not diminish the goals of the highest value of human freedom. Humanism suggests
that man is an end in himself. In this regard, rationing is necessary to minimize destructive
processes for the subject or society. But at the same time, rationing must be excluded
from creative activity, it should not be in science, in philosophy, rationing should not take
the form of fighting dissent. Otherwise, a person is deprived of his freedom (the main bond
of anthropological and social), because it is impossible to normalize emotions, external
feelings, creativity.

On the other hand, the goals do not justify the means. The freedom of one should not
violate the freedom of the other. Therefore, rationing and humanization should dialectically
limit each other and coexist as a unity and struggle of opposites.

Moreover, all three elements of social rationing: religious norms, moral norms, legal
norms are mobile, changeable, relative. All of them exist diachronously. Only the
consciousness of the social subject and personality can stabilize them [2]. That is, in some
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attitudes of individual morality, connecting these elements of a complex mosaic into a
single picture of normative consciousness, where there is a mutual addition of all three
regulatory systems.

In modern society, the above is even more difficult due to global external challenges.
Globalization destroys the integrity of ethnocultural borders, produces cultural diffusion,
randomly creating "transit" states in rationing processes. This cannot but affect the minds
of social subjects. On the one hand, subjects in these processes are often doomed to a
sense of marginalization, rejection, loss of transparency and predictability of what is
happening. The external symptom of this is often transit nationalism as an attempt to
urgently restore national integrity, as a fear of losing macro-identity. On the other hand,
national self-awareness compensates for its damage by expanding and tightening religious
normalization, which is often given the status of hyper-value (focusing on religious
foundation as the universal foundation of all life).

The internal manifestation of this state can be called a situation of existential choice,
which a person gets into, forced in one way or another to choose a system of values that
becomes basic for him [7, pp. 210-213]. In particular, this applies to those systems that
contradict each other. Conflict can await a social subject even when the legal system is
rebuilt in its mind, legal consciousness is formed, but the religious or moral system
remains unchanged. They inevitably find themselves in conflict, and the legal
consciousness is most often deformed, because it cannot withstand rivalry with sacred
religious norms (dogmas).

Globalization or the import of regulatory systems is very complex because
regulations cannot change one at a time, consistently, all regulatory systems are then
subject to rational revision, which makes the process of changing regulations extremely
difficult and dangerous. The crisis of any part of normative consciousness often leads to
the fact that the consciousness of the subject falls into the opposite extreme, that is,
reaction, recovery, conservative isolation [11, pp. 559-564].

It is this tendency that is developing in Russian society, in which, after two decades
of active reformation and import of Western regulatory (legal) culture, the ideas of Russian
conservatism turned out to be extremely strong today (the works of the classics of Russian
conservatism of the 19" century became very popular in the public consciousness).

Such an interest is quite consistent with the essence of conservatism itself, which,
according to K. Mannheim, can be interpreted as "reflected traditionalism" [4, p. 597],
which replaces the systemic crisis of regulatory systems.

However, if the Western European version of conservatism has undergone significant
changes since its inception from the first half of the 18" century (found resources to
overcome newly emerging contradictions), then in the Russian version we are faced with a
constant declaration (as among both conservatives of the turn of the 19"-20" centuries,
and modern) of a number of fundamental provisions that, in their opinion, determine the
traditional socio-cultural identity of Russian society. We are speaking about stable
stereotypical statements calling on Russia to look for its own path under the decisive
influence of a religious norm (religious sacralization of power), "community” and
collectivism, allegedly capable of ensuring traditional order and stability [8, pp. 173-181].

In our opinion, such a stable repeatability of ideas is associated not so much with real
awareness and understanding that there is Russia, especially at the moment of its
development, but with a persistent desire to overcome the constant gaps in the cultural
tradition that have continued over the course of more than 350 years of the history of
Russian society [13, pp. 82-89]. Russian conservatism is often not so much nostalgia for
the past, for certain values that actually exist and are rooted in the consciousness of the
people, but for ideals and archetypes and mythologists functioning at the unconscious
level, which leads to their constant "failure" both in socio-political practice and in attempts
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in socio-philosophical reflection.

Unfortunately, this nostalgia is unable to keep the erosion of the Russian public
consciousness, including the normative one, its disintegration into a circle of narrow-
private interests, overcoming the lack of feeling and understanding what | am, as a person,
including as part of society, as a certain unit of collective identity. Reasoning about the
need for strong supreme power and its moral authority among citizens, the justification of
imperial ideas, at the moment are not able to overcome, the developed in the Russian
consciousness stereotype of the state and government officials as some kind of "inevitable
evil." As a result, on the one hand, a person is not ready to take an active life position
(hence there is a steady expectation of actions and a miracle from power), and on the
other hand, there is sometimes total distrust and unwillingness to deal with this very
power.

Conclusion

As a conclusion, it can be noted that the normative conditioning of the consciousness
of a social subject does not yet mean the normative behaviour of this subject. Awareness
of norms does not yet lead to their execution in the process of action, perception differs
from action, in different situations they can exist in different ways. This emphasizes the
practical significance of this work and can largely explain why the norm does not become a
guide to action, and how exactly it is necessary to form a normative consciousness so that
this happens in reality.
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