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Abstract

Introduction. The core of the Adyghe culture is a moral and ethical code with high stability and minimal variability, and
the periphery is a system of public institutions that is constantly changing under the influence of the social environment.
One of these institutions is religion, which among the Adyghe people occurs in the form of paganism, Christianity and
Islam. The purpose of the article is to identify the social factors that led to the emergence of Christianity in the Adyghe
culture, and then to its displacement by Islam.

Materials and Methods. The material was primarily the work of modern researchers, considering the essence of the Adyghe
culture, as well as the role that various religious ideas play in it. Publications on this topic belonging to pre-revolutionary
researchers of the Adyghe culture from among foreign writers and travelers are also used. The main one is the historical
method by which the authors try to show the evolution of the religious component in the culture of the Adyghe people.
Results. Most scholars of Christianity in the Adyghe culture believe that it came from Byzantium, although some of
them also mention Georgia and Russia. However, the Christian roots in this culture were not very deep, since the Adyghe
people flourished a syncretic cult, which consisted in a mixture of elements of Christianity and traditional beliefs. After
the fall of Byzantium, Christianity in the East lost organizational and ideological support, while the Ottoman Empire did
not weaken its efforts aimed at Islamizing the peoples of the North Caucasus. Gradually, Islam merged with the traditional
beliefs of the Adyghe people, but never became an ethno-forming factor for it, the role of which the Adyghe people
continued to play as a moral and ethical complex that forms the core of the Adyghe culture.

Discussion and Conclusion. In addition to traditional beliefs, the Adyghe culture reflected the ideas of two world religions,
Christianity and Islam. At the same time, both Christianity and Islam were always intertwined among the Adyghe people
with their traditional beliefs. Most Adyghe people are currently adherents of Islam, which, as a result of merging with
pre-Islamic beliefs, has acquired a largely ethnic character.
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IO BIMSIHUEM COLMAIbHON cpenpl. OMHUM U3 3THX WHCTHUTYTOB SIBISIETCS PEIUTHSI, KOTOpas y aJbIrOB BCTPEYAETCS B
(dopme s3pIYeCcTBa, XPUCTHAHCTBA M Hcinama. Llens cTaTby 3akimoyaercst B TOM, YTOOB! BBISBUTH COLMAIbHBIC (DaKTOPHI,
MPUBCAUINE K NOABJICHUIO XPUCTUAHCTBA B KYJIBTYPE aJIbII'OB, a 3aTCM K BLITCCHCHUIO €T0 MCIIaMOM.

Mamepuanst u memoost. MatepranoM MOCTYXHIHN IPEXE BCETo pabOTH COBPEMEHHBIX HCCIIEIOBATENEH, paccMaTpu-
BAIOIME CYITHOCTH AJBITCKOM KYIBTYpPBI, a TaKXKe Ty pOJib, KOTOPYIO HUIPAIOT B HEH pa3iMyHBIC PEIUTHO3HBIEC MPEa-
ctaBineHus. Mcnone3yrores Takxe MyOIMKalMy 110 pacCMaTpUBAaeMOM TeMe, MPUHAJISKAINe JOPEBOIIOIMOHHBIM HC-
CJICIOBATENAM aJbITCKOM KyNbTyphl M3 YHCJIA MHOCTPAHHBIX NMHUCATENCH M MyTeIIeCTBEHHUKOB. OCHOBHBIM SIBIISIETCS
HCTOPHUYECKHHA METOJ, C MOMOIIBIO KOTOPOTO aBTOPHI IBITAIOTCS MOKA3aTh ABOJIOLMIO PEIUTHO3HOW COCTABISIONIEH B
KyJIBType aJbI'CKOTO Hapo/a.

Pezynomamut uccnedosanus. bonbIIMHCTBO HCCIIE0OBATENE XPUCTHAHCTBA B KYJIBTYPE aJ[bIT0OB MOJIATACT, YTO OHO MPH-
1o B Heé n3 BuzaHTHu, XOTS HEKOTOpBIE W3 HUX yIOMHUHAIOT Takke [py3nio n Pyck. OnHako XpucTnaHcKne KOPHHU B
9TOHM KYNBType OKa3aJUCh HE OYEHb ITyOOKHUMH, MTOCKOJIBKY Y aJbITOB NPOIBETA CHHKPETHUECKUH KYINBT, 3aKJII04aB-
IIMICS] B CMEIICHUH 3JIEMEHTOB XPUCTHAHCTBA U TPaJUIIMOHHBIX BepoBaHuil. [locie manenns Buzantum xpucTuaHcTBo
Ha BocToke nuImmiioch opraHn3aloOHHON U HAEOIOIMIECKOM MOIEePKKH, Torna kKak OcMaHcKast UMIIepHs He ocadisiia
CBOHUX yCWJIUI{, HalpaBlIeHHbIX Ha Hcnamusanuto Haponos CesepHoro Kapkasa. [locTenenHo ucnam ciuBaics ¢ Tpaau-
IIMOHHBIMU BEPOBAHHUSIMH a/IBITCKOT0 HApOJa, HO TaK M HE CTal IJIsl HETO 3THOOOPa3yomuM (akTopoM, poib KOTOPOTO
TIPOJOIDKATIO UTPATh aJBI'CTBO KaK MOPAJIbHO-3THYECKUI KOMITIEKC, 00pa3yIONIUH SIIPO aAbITCKOM KYJIBTYpHI.
Obcyscoenue u 3aknrouenue. [1oMruMo TpaAULIMOHHBIX BEPOBaHUM, B KyJIbTYpe aJbIIOB HAIIUIM OTPaKEHUE UAEU JIBYX
MHPOBBIX PEIUTUI — XPUCTHAHCTBA U MciaMa. IIpu 3TOM B XpUCTHAHCTBO, M MCJIaM BCET/A NMEPEIIETAINCh y aJbIrOB C
UX TPAIULIMOHHBEIMU BEpPOBAaHHUSAMH. BOJIBIIMHCTBO a/lbITOB SIBISIFOTCS B HACTOSIIIIEE BpeMsI IIPHBEPKEHIIaMU HCIaMa, KO-

TOPBIiA B pe3yJIbTaTe CIUSHUS C JJOUCTAMCKUMH BEPOBAHUSIMU IPUOOPEN B 3HAUUTENEHON CTENIEHN STHUUECKUI XapakTep.

KioueBble ci10Ba: KynbTypa afpIroB, sIPO aAbITCKOH KyJIBTYpHI, TepudepHst abIrCKOH KYJIBTYPBI, S3bIY€CTBO, XPHCTH-

aHCTBO, UCJIaM

Jasi uutupoBanusi. Aranos E.I1., [lengopuna JLII. XpucTaHncTBO U UcaaM B KyNbType afblroB. Hayunwiii arvmanax
cmpan [puuepromopos. 2025;11(4):48—53. https://doi.org/10.23947/2414-1143-2025-11-4-48-53

Introduction. The word “Adyghe” is a common name for the autochthonous people of the North Caucasus, which
includes the Adyghe, Kabardians, Circassians and Shapsugs who speak the Adyghe dialects of the West Caucasian
language family. S.A. Razdolsky defines the Adyghe culture as a thousand-year experience of the Adyghe people who
have unique knowledge about the world around them, transmitting them in interpersonal communication as the most
important values [13, p. 215]. In the structure of any culture, the core and periphery can be distinguished: the first includes
norms, standards, rules of activity, as well as a system of values, while the second covers its elements, which are subject
to changes under the influence of various social factors. The core of the Adyghe culture is the moral and ethical code, for
which the word “Adyghe” (Adyg. “Adyghagye”) is used. In a broad sense, this word means humanity, and in a narrow
sense, it means the traditional norms of behavior of the Circassians, including attentiveness, integrity, truthfulness, shame,
respect for elders and persons of the opposite sex, the ability to behave in society, honesty, honor, sensitivity, etc. [2, p. 1].

The core of the Adyghe culture has high stability and minimal variability, due to which it plays the role of its
protective belt. In contrast, the periphery of the Adyghe culture does not remain unchanged in the process of its historical
development, but constantly changes under the influence of the social environment. One of the social institutions that
form it is religion, which is found in the form of paganism, Christianity and Islam among the Circassians. The purpose
of the article is to identify social factors that led to the emergence of Christianity in the Adyghe culture, and then to its
displacement by Islam.

Materials and Methods. The material was primarily the work of modern researchers, considering the essence of
the Adyghe culture, as well as the role that various religious ideas play in it. In addition to the works of modern authors,
publications on the topic under consideration belonging to pre-revolutionary researchers of the Adyghe culture from
among foreign writers and travelers are used. The main thing in the article is the historical method by which the authors
try to show the evolution of the religious component in the culture of the Adyghe people.

Results. Like other ancient peoples, at a certain stage of historical development, the Circassians have a pantheon
of pagan deities. At the head of this pantheon there was the god Tha, who was genetically related to the archaic deity
of the Sun. As a result of his evolution, the functions performed by him gradually passed to the god Thashkho (lit. Tha
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the Great), who began to be considered the creator of everything that exists. In his honor, the Adyghe people regularly
organized festivities, which were accompanied by dances and sacrifices, as well as the pronunciation of health resorts in
the form of an appeal to the Almighty, called “khokhi” [1, p. 220].

The next after Thashkho in the pantheon of the Adyghe deities was Psatha, who, together with the Supreme deity,
was in charge of human souls. His role in this pantheon is evidenced by the fact that he led the feast of the deities, which
was arranged on Mount Elbrus (Adyg. Oshhamaho). According to the ideas of the ancient Circassians, Psatha was able to
influence nature, pacifying not only storms and hurricanes, but also the raging ocean. Festivities lasting up to two months
were held in his honor, during which dances were performed around his idol, which was a wooden fetish. Since Psatha
was also considered the manager of human souls, in the existence of which the Adyghe people believed, it was he who
determined the further fate of the soul when it appeared before him in heaven. The afterlife of a person, as well as the
fate of his soul, depended on how he lived on earth. According to S.T. Chamokova, the perception of Tkhashkho as the
Supreme deity among the Circassians indicates that they were ready for the perception of a monotheistic religion, the first
of which in their culture was Orthodoxy [17, p. 51].

Most scholars of Christianity in the Adyghe culture believe that it came to it from Byzantium, although some of them
also mention Georgia and Russia [9, p. 54]. According to their ideas, the Circassians got acquainted with Christianity
in 40, when the missionary activities of the Orthodox St. Andrew the First-Called and Simon Kananaios, as well as the
apostles Bartholomew, Matthew, Peter and Philip, took place in the North-West Caucasus. Greek and Italian travelers
familiar with the medieval Caucasus claimed that the Circassians were converted to Christianity by Andrew the First-
Called or his followers. The basis for their approval was that the Circassians were familiar with the St. Andrew’s cross,
symbolizing the crucifixion of St. Andrew the First-Called [14, p. 58].

The German scientist and traveler Johann Anton Giildenstadt, who, at the invitation of the St. Petersburg Academy of
Sciences, came to Russia, spoke about the role of Russia and Georgia in spreading Christianity among the Circassians.
In the late 70s — early 80s of the 18th century, he participated in academic expeditions aimed at exploring the Astrakhan
province, as well as the North Caucasus and Georgia. The result of these studies was the book “Geographical and Statistical
Description of Georgia and the Caucasus from the Journey of Mr. Academician J.A. Giildenstddt through Russia and
the Caucasus Mountains, in 1770, 71, 72 and 73”, which was published in 1809. Circassians (the Adyghe people) are
characterized by J. Giildenstddt as a special people who has some resemblance only to their neighbors Abkhazians,
speaking with them in different dialects of the same language. During the time of Ivan the Terrible, thanks to the Georgian
and Russian clergy, the Greek Catholic faith was introduced on their land, in which worship was performed in Greek
according to the Byzantine rite developed in the Orthodox Church of Constantinople. Its presence among the Circassians
is evidenced by the old stone churches preserved until the 18th century, crosses on graves along the banks of the Kuma
River, keeping the fast by them, etc. [3, p. 137].

A large role in the spread of Christianity among the Circassians was played by the Abkhaz kingdom, which in the
Middle Ages had significant political influence in the Caucasus, as well as Tmutarakan, which passed at the end of the
10th century under the rule of Russia after the defeat of the Kyiv prince Svyatoslav Igorevich of the Khazar Khanate.
The formation of the Tmutarakan principality, in which Saints Cyril and Methodius preached at one time, is considered
a special stage in the Christianization of the peoples of the North-West Caucasus. This principality became a major
Christian center, in which there was a cathedral, as well as churches and monasteries [12, p. 80].

For several centuries, Byzantium sent clergymen and religious books to the Caucasus, which contributed to the
establishment of Christianity in the form of Orthodoxy on its territory. However, its power weakened significantly after
the fall of Constantinople, which was the culmination of the Fourth Crusade undertaken by the Catholic Church at the
beginning of the 13th century. Against the background of the weakening influence of Orthodoxy in the Northern Black
Sea region, the activities of Genoese trading posts (colonies) intensified, which were engaged not only in trade, but also
in missionary work, which had the goal of converting the Adyghe people and Abkhazians to Catholicism. The activities
of Catholic missionaries not only did not achieve the desired result, but to some extent had the opposite effect. Orthodoxy
in the Northern Black Sea region was not supplanted by Catholicism, but retained its positions or even strengthened them
alittle [10, p. 181].

In 1453, the Ottoman sultan Mehmed II, nicknamed the Conqueror, captured Constantinople, the capital of the
Byzantine Empire, after a two-month siege. The capture by the Turks of the capital of Byzantium marked the fall of the
Empire itself, which served as a stronghold of Christianity in the East. The collapse of the Eastern Roman Empire resulted
in a gradual change in the religious preferences of the Circassians, expressed in the emergence of syncretic dualism, in
which, along with the Orthodox, they practiced pagan cults.
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According to modern scholars, the Christianization of the Adyghe people began in the 6th century and lasted a whole
millennium. Initially, it was carried out by Byzantium, Georgia and Russia, professing the Orthodox faith, and later
by the Genoese, who were champions of Catholicism. Since neither Orthodoxy nor Catholicism took deep roots in the
consciousness of the Adyghe people, the Christianization they experienced is called supetficial [4, p. 140]. Moreover, S.B. Filatov
claims that it was almost completely eradicated [15, p. 162].

The Christianization of the Adyghe people contributed to its introduction to the cultural traditions of Orthodoxy,
although it did not have a significant impact on its consciousness. In the 16th century it was replaced by Islamization
associated with the policies of the Ottoman Empire, which had long tried to subjugate the Circassians, if not politically,
then with the help of Islam. There is no doubt that Islam has an important place in the religious preferences of the
Circassians, but it has not become a decisive factor in the development of their culture [15, p. 141]. In this regard, the
following questions arise: (1) how deep were the roots launched by Christianity in the culture of the Adyghe people?
(2) why did Catholicism fail to oust Orthodox ideas from the Adyghe culture, and Islam to some extent succeeded?
(3) why did Islam not become a decisive factor in the development of the Adyghe culture, although most Adyghe people
are Muslims belonging to one of its directions — Sunnis? The answers to these questions, which contain the results of our
study, can be formulated as follows:

(1) According to numerous testimonies of Russian and foreign authors who personally observed the life of the Adyghe
people, the Christian roots in its culture were not very deep. Since the Circassians flourished a syncretic cult, consisting
in a mixture of elements of Christianity and traditional beliefs, some of these authors found it difficult to determine their
religion or even called them unbelievers [11, p. 37]. The deeper rooting of Christianity in the Adyghe culture was also not
facilitated by the fact that the clergy who used the Greek language in their sermons themselves did not always understand
their meaning [19, p. 4062].

(2) After the fall of Byzantium, Christianity in the East lost organizational and ideological support, while the Ottoman
Empire did not weaken its efforts aimed at Islamizing the peoples of the North Caucasus. The expansion of the Ottoman
Empire and the Crimean Khanate, which was in vassal dependence on it, resulted in the penetration of Islam into all
layers of the Adyghe society. According to the Kabardian princes to the Crimean Khan, which dates back to the beginning
of the 18th century, most Circassians converted to Islam, a mosque was built in almost every village and an elementary
school was opened. However, the penetration of Islam into the culture of the Circassians was a rather long process, in
which not only Muslim sermons played an important role, but also the forceful methods practiced by the Turkish sultans
and Crimean khans [5, p. 73]. Undoubtedly, it had a certain influence on the religious representations of the Circassians,
but their confession of Islam, as in its time and Christianity, was formal due to a lack of educated clergy, which makes it
impossible to thoroughly familiarize themselves with the religious dogma of Muslims [7, p. 108]. Nevertheless, Islam,
relying on the military and ideological power of the Ottoman Empire, was able to do what Catholicism could not do,
which lost its influence in the East: to oust Orthodoxy and strengthen its position among the Circassians.

(3) The Adyghe culture was characterized by religious syncretism, which was expressed in the coexistence of
traditional beliefs, as well as Christianity and Islam. In order for Islam to become the dominant form of religion among the
Circassians, it had to be integrated into their traditional beliefs. Merging with these beliefs, Islam increasingly acquired
an ethnic character, influencing the national feelings of the Adyghe people [16, p. 18]. Nevertheless, it never became an
ethno-forming factor, the role of which Adyghe continued to play as a moral and ethical complex that forms the core of
the Adyghe culture.

Discussion and Conclusion. In addition to traditional beliefs, the Adyghe culture reflected the ideas of two world
religions: Christianity and Islam. At the same time, both Christianity and Islam were always intertwined among the
Circassians with their traditional beliefs. Most Circassians are currently adherents of Islam, which, as a result of merging
with pre-Islamic beliefs, has acquired a largely ethnic character.

The problem of the relationship between traditional beliefs of the Circassians and two world religions, the consideration of
which is devoted to the article, is multifaceted. One of its aspects is the understanding of this relationship as an interreligious
dialogue, the identification of the essence and typology of which is becoming a popular topic of research in the field of
socio-humanitarian knowledge [8, p. 61-101; 20, p. 15-30]. Another interesting and little-studied aspect of the problem we
are considering is the reflection in the Adyghe culture of the ideas of Buddhism, which their closest neighbors, the Kalmyks,
have been professing since the 13th century [6, p. 21-33; 18, p. 15]. We believe that the aspects of this problem identified by
us can become the subject of further research on the philosophical foundations of the Adyghe culture.
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