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Abstract

Introduction. The article examines the role of Protestantism in the interaction between Western and Chinese cultures.
It is of interest to analyse the goals and objectives of Protestant missionaries in China. Protestantism and the missionary
activities of Protestant missionaries are assessed by both Western and Chinese researchers, which provides a more
complete picture of the essence of these activities and their impact on bilateral relations.

Materials and Methods. This research employs general scientific methods of research as historicism, comparison,
description, dialectical approach. The materials are based on historical, scientific and philosophical works of domestic
and foreign authors on the topic of the study.

Results. 1t is shown that the factor of the presence of Christianity in the cultural space of China is assessed both positively
and negatively. In addition, it is demonstrated that due to the activities of Protestant missionaries and the process of
cultural interaction, Christianity has become an integral part of Chinese culture.

Discussion and Conclusion. The basis for the interaction between Western and Chinese cultures is Christianity, which
opened China to European science, religion, philosophy, etc. In Chinese scholarship, Christianity is perceived as a factor
of colonisation and humiliation of China. However, despite the fact that the interaction of cultures was confrontational,
the opening of China to the world and the world to China has become an undeniable fact.
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AHHOTanUA

Beeoenue. PaccmarpuBaercs poib HMpOTECTAaHTH3Ma BO B3aMMOACMCTBHM 3amaJHOM M KUTailckol Kyasryp. MHTepec
TIPE/ICTABISIET aHAM3 LeNie U 3a/1a4, KOTOpble CTaBWIIN Tepes coboii mporecTanTckie Muccuonepsl B Kurae. Onenka
MPOTECTAHTH3MA U MUCCHOHEPCKOH 1eATeTbHOCTH MPOTECTAHTCKUX MUCCUOHEPOB AAETCS KakK 3aMna HbIMU, TaK U KUTal-
CKUMH HCCIIEIOBATENIIMU, HA OCHOBAaHMM YEro CKJaJbIBaeTCs Ooiee MoyiHasi KapTHHA CYTH JaHHOM JESTeNbHOCTH U ee
BIIMSIHUS Ha JBYCTOPOHHUE OTHOIICHHUS.

Mamepuanst u memoowt. IIpuMeHsIOTCS 00IIEHAYYHbIE METOABI HCCIIEA0BAaHMS. MICIIONB3YIOTCSI METOBI HICTOPH3MA, CPaB-
HEHUsI, OTIMCAaHMs, THATEKTHIECKUH 1MoaxoA. B kadecTBe MaTrepuaioB 3a OCHOBY B3STHl HCTOPHUYECKUE, HAYIHBIC M (PHIIO-
codckre paboThl OTEYECTBEHHBIX U 3apy0EKHBIX aBTOPOB I10 TEME HCCIICIOBaHMSI.
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Pezynomamut uccnedosanus. Ilokazano, 9to (hakTop MPUCYTCTBUSI XPUCTHAHCTBA B KyJIBTYPHOM HpocTpaHcTBe Kutas
OLICHNWBAETCS KaK C MOJOKUTENBHOMN, TaK M C OTPULIATENIbHON cTOpOoHBI. Kpome Toro, mpoaeMOHCTPHPOBAHO, YTO Oiaro-
Japs AesITeIbHOCTH NPOTECTAHTCKUX MHCCUOHEPOB U MPOLECCY B3aUMOACUCTBUS KYJIBTYP XPUCTHAHCTBO CTAl0 HEOTh-
€MJIEMOM YaCThIO KUTAMCKOHN KYJIBTYPBI.

Obcysicoenue u 3axkntouenue. basucom Iy B3auMOACHCTBHS 3aIafHON W KATAHCKOH KYIIBTYp SBJSETCS XPHUCTHAHCTBO,
Omaromaps Kotopomy KuTait OTKpBIICS ISl €BPOIEHCKON HAyKH, peNUTHH, Grtocoduu U T. 1. B xuTaiickoir Hayke XpH-
CTHAHCTBO BOCHPHUHHMMAETCS KaKk (akTOp KOJIOHM3AIMU M yHIDKeHUs Kuras. OqHako HeCMOTpsl Ha TO 4TO B3aMMOJICH-
CTBHE KYJIBTYp HPOUCXOIIIIO B YCIOBUSIX KOH(PPOHTANWH, OTKpbITHE KnuTas Mupy u Mupa Kuraro crano HeocnopuMbiM
(akxTom.

KroueBble c10Ba: MpoTeCTaHTU3M, MUCCHOHEPCKas JEATELHOCTD, B3aUMOJICHCTBHE KybTyp, Kurtaii, 3amanHas Kyiab-
Typa, KHTaicKas KyJabsTypa

Jast uutupoBanusi. Pomanenko T.B. IIpoTecTaHTH3M Kak «MOCT» JJi B3aUMOJIEHCTBUS 3aaJHON U KUTaWCKOM KYJIBTYP.
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Introduction. Religious activity is one of the main elements of intercultural communication. Thanks to the
dissemination of religious ideas, the dialogue of cultures begins, which results in interaction in various spheres of activity,
since religious contacts are not limited to only one local sphere of activity, but penetrate into all other social spheres
of society. In this case, religion and accompanying missionary activity become a bridge between interacting cultures.
Nevertheless, the interaction of cultures will always be accompanied by the connection between ‘one’s own — correct,
understandable’ and ‘alien — wrong, distant, strange’, in these categories the difference between the interacting cultures
is defined. In order to stop associating the notion of ‘alien’ with the notion of ‘other’, the donor culture should not be
perceived by the recipient culture as an adversary.

Materials and methods. General scientific methods of research are applied, using the methods of historicism,
comparison, and description. The method of historicism helped to identify the strengths and weaknesses of the missionary
activity of Christian missionaries; the methods of comparison and description, i. e. the peculiarities of Protestant missio-
nary activity, as well as the peculiarities of interaction and conflict between Western and Chinese cultures. A dialectical
approach is used, which allows to reveal the phenomena and processes under study in a comprehensive and interrelated
way. The materials are based on historical, scientific and philosophical works of domestic and foreign specialists in the
field under study: D.B. Dubrovskaya, N. Standaert, V.G. Datsyshen, Shen Shuyu. E. Ukhtomsky, A. Baron, etc.

Results. Missionary activity in preaching should take into account the existing social and social realities of a particular
cultural environment in a given society, i. ., missionaries need to find the most favourable ground for spreading their
religious ideology. It should also be noted that missionary activity should be carried out taking into account the basic
principles of adaptation, the basis of which are two important points: learning the language of the country to which the
missionaries are going to go and respect for the culture of the host country. It is necessary to recognise the fact that these
principles were initially put into practice by the Jesuits, for which they were often attacked by their co-religionists. As
D.V. Dubrovskaya writes, nowadays the requirement to learn the language of the natives seems to be an obvious necessity,
and yet this first law of cultural adaptation was previously completely ignored: the usual practice of missionaries in
distant countries was to instruct in the faith through interpreters [1, pp. 66—68]. Despite this, the introduction of these two
principles into missionary activity has produced tremendous results in cultural-religious, philosophical, scientific, and
social aspects.

If we talk about Russia and China, the specifics of the evangelisation of the two nations was that it came from the top
down. In Russia, Christianity was first adopted by the ruling class; in China, Christianity was spread through Confucian
scholars, who enjoyed the greatest authority and respect in Chinese society.

The most intensive spread of Christianity on the territory of China began with Catholic missionaries in the 17th
century, which allowed Protestants who appeared in China to use scientific foundations for their activities in the Celestial
Empire. When spreading Protestantism, the main conditions for missionaries were, firstly, translation activities (translation
of Christian literature, the Holy Scriptures into Chinese and local dialects, publication of special commentaries, as is
customary in the Chinese literary tradition, on certain parts of the Holy Scriptures, development of basic tools for learning
the Chinese language, etc.).

Secondly, the interaction between Chinese and Western culture in the form of Protestantism could not take place
without conflict, which gave rise to the need to study the main philosophical schools of China, as well as the most ancient
literary monuments and commentaries on them, etc. It should be noted that the leading philosophical school of China
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has always been the Confucian school, although in a rather modified form, if we compare it with the school founded by
Confucius himself. At the same time, as Nicholas Standaert notes, Christianity, perceived as a marginal religion, had to
prove its right to be adapted and integrated into Chinese traditional culture, because as a religion that came from outside,
it could not correspond to ‘the deep structure of Chinese religious life’ [2].

All the difficulties of adapting and penetrating Christianity into the structure of Chinese culture were coped by
Catholic missionaries. Matteo Ricci realised that the embedding of Christianity in Chinese culture depended on how
Christianity, its liturgical practices, and the very possibility of preaching Christianity in China would be viewed by
the highest echelons of power, as well as on the compatibility of Christianity and its practices with Confucianism, its
norms and values.

The first Protestant missionary to China was Robert Morrison in 1807. Robert Morrison, a major Chinese scholar and
an outstanding translator, made a significant contribution not only to Chinese studies but also to the dialogue of cultures.
Thanks to Robert Morrison, a Chinese dictionary was compiled, the Bible was translated into Chinese, a systematic
grammar of the Chinese language, a three-volume Chinese-English dictionary, many English-language works on China,
the first English-language school in Canton and an English-Chinese college in Malacca [3, p. 66].

V.G. Datsishen notes that at first Protestantism was characterised by a certain uncompromising attitude towards
Chinese traditional culture [4, p. 71], which did not allow Protestant preachers to assess Chinese spiritual culture more
objectively and, based on its positive aspects, to turn towards Christianity, thus attracting more Chinese to their side.
This fact of uncompromisingness could not but affect the Chinese belief that Christian and Chinese cultures are complete
antagonists.

At the same time, it should be noted that if in the 19th century the main spheres of preaching of Protestantism,
according to Richard S. Bush, were medicine, pedagogy and politics [5, p. 82], then today, without being able to penetrate
into these spheres, Protestantism, as the Chinese researcher Shen Shuyu notes, carries out active missionary activities, and
also has a tradition of charity, which has created:

1) a positive image of Protestantism in Chinese society;

2) a good reputation for Protestantism;

3) a certain attractiveness [6].

Shen Shuyu categorises these causes as internal causes. He also identifies external causes. To the external causes
of Protestantism development, Shen Shuyu also includes social causes [6]. Starting from domestic and international
historical reasons, the huge development of religion at a certain stage of history has often been accompanied by
great social changes or transformations. In China, after the opening-up reform, the social development of Chinese
society has changed greatly since the late 1970s. Such radical changes have had a profound impact on people’s values
and behaviour [6]. As a result of such changes, great development has occurred, but also many socially undesirable
phenomena have emerged. All these contributed to a great extent to the development of Protestantism.

In particular, firstly, from the point of view of beliefs, people had and have a need for religion. In modern society with
its developed economy, the number of natural and man-made disasters has not decreased, people are as susceptible to
diseases as before, experience a sense of helplessness and insecurity in front of society, etc. All this further strengthens
people’s religious feelings. All this further strengthens people’s religious feelings. Secondly, in terms of social attitudes,
people’s religious attitudes have changed after reform and openness. The concept of ‘religion is an opium for the people’
has become obsolete, and religion has become a worldview and culture. With the deepening of reform and opening up,
Western culture has penetrated into China [6].

Some Chinese intellectuals are increasingly interested in Western thought, especially Christianity. In the past twenty
years, various books on Christianity have been published, which have objectively promoted the spread of Christianity in
society [6]. In addition, after the openness reforms, Protestantism has become the symbol and embodiment of Western
civilisation. Christianity’s philosophy of equality, freedom and tolerance, as well as the democratic style of church
governance were attractive to the society.

Thirdly, in terms of social environment, after the III Plenum of the XI Central Committee, people’s living standards
have improved significantly. At the same time, the difference between the rich and the poor has increased. Compared with
the high-income group, the disadvantaged groups are relatively helpless and confused. In addition, competition and the
pursuit of financial gains have also led to the destruction of traditional morality, such as lust for profit, indifference to
human kindness and corruption. After the III Plenum of the XI Central Committee of the Communist Party of China, the
policy of religious freedom was put into practice and the restoration of religious sites began [6].

In 1982, the Central Committee of the Communist Party of China issued a document comprehensively and scientifically
explaining and clarifying the Party’s basic views on religious issues, which confirms and enriches the policy of religious
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freedom. With the advent of the 1990s, various laws and regulations have been issued one after another, the ‘Regulations
on Religious Affairs’ was officially promulgated in 2004, and religious administration was put on the path of legalisation
[6]. It can be seen from this that a free and reasonable political environment provides an appropriate political space for
the development of Protestantism.

In this regard, it is significant that the interaction between Western and Chinese cultures has given rise to the concept
of ‘Chineseisation of Christianity’ (the term refers to all three branches of Christianity). The concept stems from a well-
established feature of East Asian culture, i. e. syncretism of thought. This peculiarity, including Chinese thinking, is not
understandable and does not correspond to the European ideological-religious view. In the present case we are talking
about the fact that East Asian thinking is characterised by the breadth of religious views, i.e. the possibility of reading
the Gospel, keeping the Cross, honouring Jesus Christ as God, without cancelling the possibility of honouring Buddha,
worshipping ancestors, etc. This peculiarity of East Asian thinking was emphasised by E.E. Ukhtomsky [7, p. 30]. This is
the essence of the conflict in the interaction of Western and Chinese cultures, which was inevitable.

In addition, two views on the traditional religious and ritual system of China were formed in the Protestant
environment. As V.G. Datsishen notes, on the one hand, Protestant missionaries assessed Chinese culture from
extremely negative positions [4, p. 71], on the other hand, Protestant missionaries sought to compromise with Chinese
culture [ibid.].

Protestants paid the main attention in their missionary activity to two things: 1) education, because missionaries
perceived school first of all as a place for preaching, and then as a place for receiving education [8, pp. 86-99];
2) medicine, because through medicine it was possible to attract the population and at the same time to preach
Christianity [ibid.].

Despite the construction of various educational and medical institutions, as well as temples, prayer houses, etc.,
Chinese researchers assess this only in terms of attempts to colonise China and the desire to replace Chinese culture with
European culture. However, thanks to the activities of missionaries, the achievements of European scientific thought began
to penetrate into China, and the construction of hospitals and schools contributed to the fact that education and medicine
became available to the general population. In addition, various charitable institutions appeared in China, temples were
reconstructed, and religious communities were founded.

It is also important to take into account the fact that conflict inevitably arises when cultures interact. The desire of
European powers to trade with China, to open diplomatic and religious institutions throughout China, and to conduct more
active preaching activities were all perceived by the Chinese as an encroachment on their sovereignty and independence,
which led to a violent confrontation between China and Europe that resulted in two Opium Wars, in which China lost and
effectively became a semi-colony.

Many Chinese researchers still consider Christianity to be a symbol of the loss of independence. In addition,
Christianity in general, and Protestantism in particular, is perceived as a way of obtaining exclusive rights for foreigners,
their desire to occupy a privileged position in the Chinese state, and the cause of opium expansion is associated with
Christianity [3, p. 66]. This opinion of Chinese researchers is based on the clauses of the ‘Beijing’ and ‘Tianjin’ treaties,
which the Qing government was forced to sign [9, p. 169]. ‘Tianjin’ and “Peking” treaties were of great importance for the
spread of Christianity not just in the trading cities of China, but, most importantly, within the country. Especially the fact
of giving Christianity equal rights on a par with the traditional beliefs of China contributed to this [10, p. 235; 11, p. 17].

In addition, the signing of the ‘unequal treaties’, in which the position of Christianity was stipulated in separate
clauses, meant that Christianity became an integral part of the religious and social life of China, which the Chinese
government has to reckon with to this day. In addition, the presence of Christianity meant the introduction of great
changes in all spheres of Chinese society.

As Nicholas Standert writes, Christianity for the connection between Western and Chinese cultures was one of the
unique types of cultural interaction because, firstly, from the point of view that both Catholic and Protestant missionaries
made a lot of efforts for the successful cultural adaptation of Christianity into Chinese culture [2]. Secondly, Nicholas
Standert understands the dialogue between Chinese and European cultures as a dialogue between equals, since the socio-
social structure of the Chinese Empire and the European powers of that time were culturally, economically, intellectually and
materially much more developed than other non-European states that Europeans had to face at that time [12, pp. 602—604].
For example, if we talk about the difference in approaches to the enlightenment of aborigines, the culture of Peruvian
Indians, as well as the representatives of this culture themselves, were not perceived by Europeans as equal [13, p. 13].
Despite the fact that Chinese culture interacted with Christian culture for quite a long time, and there were quite severe
contradictions, nevertheless, Chinese culture was able to preserve and not lose its cultural identity.

Discussion and conclusion. When referring to the peculiarities of interaction between Western and Chinese cultures,
one cannot but speak about Christianity (all three branches), since this factor, on the one hand, was of great importance for
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the opening of China to European science, religion, philosophy, European thinking and worldview, etc. On the other hand,
the factor of the presence of Christianity in China is assessed by Chinese specialists as a factor of colonisation, loss of power
and sovereignty. Special attention is paid to the relationship with traditional Chinese culture, most often Confucianism,
i. e. to what extent Christianity and Confucianism harmonise with each other, to what extent they complement each other
and whether Christianity can be superior to Confucianism. Despite the negative attitude of Chinese scholars towards
Christianity in general, and Protestantism in particular, it is impossible to deny the merits of Christian and Protestant
missionaries in the process of cultural interaction. It should be emphasised that in the process of interaction, which took
place under conditions of confrontation, China opened up to the world, and the world opened up to China.
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