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Abstract

Introduction. The aim of the article is to analyze the peculiarities of the influence of the lifestyle culture of the Stavropol
and Kuban communities on the transformation of the linguomental complex of the Cossacks in the late 19th century.
Materials and methods. Functional, structural, stylistic and comparative method, built on the combination of methods of
linguistics and historical science within the framework of diachronic approach were used.

Results. The study analyzes the problem of mosaic of Kuban communities and small part of representatives of the first
Cossack communities of Stavropol in the formation of a special linguistic culture and way of thinking, as well as the direct
relationship of complimentarity and linguomental complex of the Cossacks on the example of song traditions.
Discussion and conclusion. The song and ritual traits and folklore of the group under study were imbued with a semi-
vagabond lifestyle and military everyday life, which influenced the craving in the songs for the “good old time”. This
hypersymbolism replaced the original cultural code, according to which the Cossack communities existed until the
settlement of the territory of Stavropol region. The prospect of further research on this topic is expressed in the potential
of this study both linguistically and diachronically: most of the ethnic systems of the peoples of the Caucasus coincide
with their linguistic communities, which makes diachronic analysis much easier for the linguist.
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AHHOTAIHUSA

Beeoenue. 1lens crarbu — aHann3 0COOCHHOCTEW BIUSHUS KyJIbTYpbl 00pasa sku3Hu coodiects CtaBpononbs u Kybanu
Ha TpaHC)OPMAIIHIO TUHTBOMEHTAIBHOTO KOMIUIEKCa Ka3akoB B KoHIle XIX B.

Mamepuanst u memoost. Vicrions30BaHbl (PyHKIHOHATBHBIHN, CTPYKTYPHBIA, CTHIIMCTUYECKAN M CPABHUTEIBHBIA METO],
MIOCTPOCHHBIE HA COYETAHUN METO/IOB JIMHTBUCTUKU W HICTOPUYECKON HAyKH B PaMKaxX JHAXPOHHYECKOTO IOIX0/a.
Pesynomameut uccnedosanusn. B xonme wccnenoBaHUs aHAIH3UPYETCs MPOOIeMa MO3aMYHOCTh COOOIIECTB KyOaHIICB
Y MaJIOi YacTH MpeACTaBUTEIICH MEPBBIX Ka3aubix 00uH CTaBponoibs Ipu GOPMHUPOBAHUH 0COOOH SI3BIKOBOH KYJIBTYPBI
n 06pa3a MBIIIJICHUS, @ TAKXKC IIpsAMas B3aMMOCBA3b KOMIVIMMCHTAPHOCTH U JIMHTBOMCHTAJIbHOI'O KOMIIJICKCA Ka3aKOB Ha
IIpUMepe MECEHHBIX TPaJAULINN.
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Obcyscoenue u 3axnwyenue. IleceHHO-00psAIOBas depTra W (QONBKIOP HCCICAYEMOW TPYIIBl OBUIA HPOHUKHYTHI
oTyOposiuuM 00pa3oM KM3HU M BOGHHOM MOBCEJHEBHOCTHIO, YTO MOBJIMSUIIO HA TATY B MECHIX K «CTapoMy JA00pomy
BpeMeHW». JIaHHBI THHNEPCHMBOIM3M 3aMEHWJI HMCXOIHBIA KYNIBTYpHBIH KOJ, 10 KOTOPOMY Ka3aubH COOOIIECTBA
CYIIIECTBOBAIM BILIOTH JI0 3acesieHus TeppuTopuu CTaBpomnoibCkoi ryoepHun. IlepcnekTrBa JaibHEUIITNX NCCIIeIOBAaHHA
110 JTaHHOM TEMaTHUKE BbIpaXKEHA B OTEHLMAJIE JAHHOIO UCCIEA0BAaHUS KaK B JIMHIBUCTUYECKOM, TaK U IHaXPOHUYECKOM
HaTIpaBJICHUN: OOJbBIIAS YaCTh STHHYECKUX CHCTEM HapomoB KaBka3a COBMAAAlOT C WX S3BIKOBEIMH OOIIHOCTSMH, YTO
3aMeTHO O0Jier4aeT AUaXpOHHBIN aHAHN3 ISl TMHTBUCTA.

KuroueBble ci1oBa: 1m033usi, Gosbkiop, Mud, HOMaau3M, kKapTuHa Mupa, Kyoauns, CTaBpornoiibe

Jasi uurupoBanus. Ilpiranckas O.IN [TaBirokoBenn M.A., 3uHoBbeBa JI.FO. JIMHrBOMEHTaIbHBIA KOMITJIEKC Ka3aubero
HOMaaM3Ma: 0030p HOMAaIMUYECKOH KYIbTypHl B MeCHIX Ka3akoB CraBpomonssi u Kybanu B konne XIX B. Hayuwsrit
anpMaHax ctpad [IpuueprHomopss. 2024;10(2):46—52. https://doi.org/10.23947/2414-1143-2024-10-2-46-52

Introduction. The linguomental complex in linguistics is usually referred to the established linguistic and song
traditions reflecting the picture of the world of certain peoples. The main representative of this direction P. Werth believed
that in the case of linguistic communities living in frontier conditions, the researcher should pay attention to: 1) actualism:
everyday activities of the community; 2) natural-geographical determinism; 3) peculiarities of mythopoetry and rhizome
(a set of traditions conditioned by the nature of life of the community in unus mundus) [14, p. 114].

Initially, the nomadic actualism of Kuban Cossacks was formed within the framework of military everyday life in
the Kuban Cossack army. The various settlements of the Kubans, even before the separation of the Kuban region from
the Stavropol province, were governed by koshev and kuren atamans, and then by nakaznye, who were appointed by
the imperial court. After the Kuban region was divided into administrative units — departments, they were headed by
departmental atamans appointed by the nakaznoy. It can be said that the Cossack administration was formed under the
influence of a kind of “chiefdom”, the authority of the ataman, whose image actualized the mythopoetics of everyday life
and religious concepts peculiar to Orthodox culture.

Materials and methods. The study of these facts and phenomena of everyday life can be based on the methods
of linguistics, historical science and cultural studies. In particular, we should emphasize the introspective method, the
oppositional method and the method of component analysis, which are most important in the framework of natural-
geographical determinism. In this case, the following should be mentioned: the Kuban Cossacks were characterized by the
riverine feature of housing culture, although mythopoetics and peculiarities of nomadic behavioral stereotypes suggest the
formation of settlements near lakes, streams, swamps, estuaries and some other types of water bodies, including clusters
of deep ponds. On the other hand, the tributaries of the Kuban, swampy rivers and old rivers that dry up in summer can be
called with certainty a factor of mixed lifestyle culture, both nomadic and Georgievsky. This is evidenced by the fact that
initially many Cossack settlements of the Wild Field during the genesis of proto-Cossack communities settled both near
rivers and lakes. In the third quarter of the 14th — early 15th century, the housing culture of the Cossacks was conditioned
by the need to keep a huge number of livestock and the importance of the development of Cossack koshas in territories
where there might not be rivers, but there were many lakes or a long old river [13].

The extraction of drinking water in Kuban in the 19th century had common features with the way the communities
of the Wild Field extracted water after settling near rivers and lakes. The main way of obtaining drinking water was
purification through sand and gravel (several holes were made in the container, it was covered with a cloth and two layers
of fine gravel and sand were poured on top, fixing the container on a branch and placing another large container, so that the
untreated water overflowed over the edge and did not get into the inlet). The second method was filtration in a pit under
the reservoir, what in modern times is called “earthen pump”. For this purpose, a pit was dug below the water level near
an existing pond with untreated water, and soon soil-filtered water accumulated in this pit. Cossacks collected drinking
water through woolen nets, trying not to lift mud and sand from the bottom at the same time [7].

Water collection was an important part of leisure, sometimes — a way of its saturation and expansion of social space,
creating a positive emotional background: “A Cossack went with a sieve to the water in the wake of the boy” [3, p. 40].
There were other ways. For example: by driving wooden pegs into the ground, Cossacks stretched a processed skin of
a large animal or a large piece of cloth, creating a construction like a modern tent. Thus, rainwater flowed into the tent. If
there was a forest in the neighborhood of the settlement, it was possible to wrap a soft cloth around the shins, collecting
dew, or to put a large bag on a branch with leaves, tightly tying it and getting condensed liquid [3, p. 406].

These methods did not cease to be relevant in the 19th century, although the proximity to the Black and Azov seas made
the process of water extraction much easier, making more primitive methods irrelevant. On the other hand, Cossacks with
a lower than average level of wealth, who could not buy drinking water, regularly used these methods of water extraction,
which were more typical of nomadic culture, as other methods were more widespread among agriculturalists.
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One way or another, hydrography and sacralization of water resources played a huge role in the vital aspect, in
the formation of primary cultural traits, socio-economic relations between Cossack communities and actualized the
adoption of nomadic actualism at the level of collective unconsciousness. The external natural-graphic and morphological
characteristics of rivers and reservoirs contributed to the emergence of special needs in myth-making and the creation of
their own, unique song traditions [4, p. 7].

Results. Geographical concepts and value attractors of “freedom” and “will” were not closely related, but were quite
relevant in family life and household motives. The interior decoration in the 19th century was quite peculiar to the nature
of nomadics, although it underwent significant changes under the influence of Orthodox culture [4, p. 9].

In the framework of ethnolinguistics we can give such an example: the perception of the concept “fire” and the
attitude to “fire” did not go beyond the conceptualization of the fire-hearth in unus mundus. In the form of a denotation
fire personified family comfort and devotion to faith (in the broadest sense), and in the form of a positive connotation
it was identified with a reliable dwelling and confidence in the future. Another example is related to the denotation and
connotation of “river”: the functions of a cultural concept transferred from one word to another in the form of a metaphor,
thus revealing the value basis of the original code [5].

The peculiarities of the Cossacks’ thinking and world picture, the reflection of nature on the linguistic consciousness
can be traced in folklore. Here is an excerpt from the song tradition of the early 19th century:

T'onoBbI HE NPEKIIOHSIEIb,

KoHb TBI MO¥ peTHBBIii,

C cemokoM Kak BUXOPB,

Kax BUXOpB THI JieTacwIb,

VBe3u MeHS IOMOH,

Ha ponnoii-to ctopoHe

Bcesik yroTHel U ClIOKOMHEH

Oii, Ha POJTHON-TO CTOPOHE. ..

Bor oH 10M, 32 YHCTEIM TTOJIEM,

Bech neinaeT u cuser,

3a ceMeHbIM 04aroMm

CsiieM, BCIIOMHHM O OBLIOM

O Pacceroike crioem,

backo cBeTut connie,

Backo sibeTcs 1 peka 3a CKIOHOM,

[TycTh mposbeTcs MeCHs CIEAOM. ..

[9, c. 113]

The residential feature of nomadism of the Kuban Cossacks of the 19th century was closest to the nomadic culture of
the Caucasian and Transcaucasian highlanders, and most of all resembled the actualism of neighboring tribes. In fact, the
nomadic way of life of the Cossacks, nomads by nature, who had truly vast territories for settlement, but did not want to
intensively cultivate the land, as they already had a large number of livestock, as well as spaces for grazing, resembled
the way the nomadic tribes of Stavropol (Nogais, Kalmyks) organized life in the specially allocated for them “Territory
of nomadic peoples” [8, p. 189].

For example, the Nogais received lands quite suitable for cultivation and development of arable skills, but stopped
only at cattle breeding and small forms of horticulture. This was not enough for agricultural production to provide food
for all families, so the Nogais were often forced to work for the Cossacks. And, it should be said that there was never any
complimentarity between the Cossacks and the Nogais, despite ethnic and linguistic differences. If the Nogais organized
raids, it was suppressed with less aggression and pressure on the local population. Nogais preferred plains, steppes and
semi-steppes, had experience of living on meadows, and therefore often cooperated with Cossacks in organizing such
trades as meadow and forestry. Dangerous neighbors and the negative experience of resettlement policy led to the taboo
of sedentary housing culture among the Nogai [8, p. 196].

The change feature in the songs of the Kuban Cossacks was due to the nature of stable social ties and the ease of
conducting trade policy at different levels of community and social organization. The cultural integration of the Cossacks
and the peasantry made it clear that the attitude of the two social groups to the acquisition of new social concepts related
to status or prestige and social claims was diametrically opposed. Peasants never sought gain beyond necessity, beyond
what could be a good for the family or the community. Men and trade in the utilitarian perspective of the Cossacks caused
disputes and contradictions, while trade relations were expressed as a daily necessity and expanded according to personal
gain and the need to obtain a new status [1].



Tsyganskaya O.G. et al. Linguomental complex of Cossack nomadism

Kocapu kocsTh, BUT?p IOBUBAE,

BuyHa ynosa 3 60rauom po3MoBIIse.

Borauy — Oorauy, s 7903 gaBHO Oauy,

Hb cBaraii Moeii JOUKEI, 00 KOPOB HI Maro.

B Helin KOPOBBI — TO YOPHUITH OPOBHI,

B Holin 0B3UYKH — JIACKOBU CIIOB3UKHI. . .

[1,p. 117]

The Cossack way of life in the aspect of social relations and trade completely coincided with that of the Nogai. Even
the Cossacks of Stavropol were closer to the Nogais in many domestic, family and cultural aspects, but not to the peasants;
the only exceptions are the poorest stratum and the commoners, those who had lost the most significant cultural concepts.

JIronpKa MOsI IPHBKOBAsI 3 BUAPA KyphLIACh,

[TocraBbIB s Ha MOJIBILIO, BIIaJa Ta i po30bLIACH.

JIronbKa MOsI ISHBKOBAs, K T903 HaXKHTH,

Oi1 mupy s o 6a3apro, 1O JIOIBIN TYKUTHL.

Ha 6a3apu auBKa JIOBKa MIIOHO MPOJaBaa,

BoHa % MHHH MOJIOIOMY JIFOJIbKY CTOPIYBaJa. ..

[1, c.270]

The economic feature of nomadism was a reflection of the differentiation of social strata of the Kuban region, which
took place not only intensively, but also destructively: the way to achieve a new status, to satisfy their social needs and
claims often led to the fact that the Cossacks “degraded” the idea of land as a genuine form of social and economic
good [11, p. 9].

In the absence of the need to obtain rights to land plots, the Anomad Cossacks lost their sense of belonging to the cult
of land and the cult of ancestors, at least at the level of collective unconsciousness [11, p. 3].

In the 19th century, as evidenced by some songs and collections of poems, the cult of ancestors in Kuban existed in
a modified form, formalized and contradictory due to the infusion of religious concepts of Orthodox culture, which
dictated the comparison of labor on the land with a heavy burden, a sin inherited from the ancestors. On the other hand, the
most stable pagan, Arian traditions and complexes of beliefs, actualized by the settlement of the Old Believers, prescribed
the perception of arable plots as gifts of the earth-feeder, and virgin lands as sacralized associates of the concept «land»
in the mythopoetics of the Eastern Slavs. In conditions of extremely high yield of fertile strips of the Kuban lowland,
the processes of sacralization and idealization can be called quite natural and justified. Diachronically, a change in the
attitude to land among the Kuban Cossacks occurred only on January 28, 1918, when the Kuban People’s Republic was
proclaimed [10].

And yet, the dichotomy between cattle breeding and farming did not allow the actualization of new axioforms, even
taking into account the rich valeric basis laid by the principles of the Slavic worldview. The special cohesion and sense
of belonging of the Kuban Cossacks are the factors that distanced them from farming and brought them closer to cattle
breeding and fishing, those trades that were more suitable for the military everyday life and allowed to reveal agonism.
If the peasants achieved high performance in agricultural production by collective labor, unhurried and measured, the
Cossacks were dominated by a competitive spirit (who will graze the cattle earlier, who will catch more fish, etc.) [12, p. 74].

The Cossack circle respected military merits and trophies, this factor developed in the Cossacks individualism, the
desire for independence. Cohesion was supported by agonism and did not harm the development of individual actor
cultural traits [12, p. 95].

It will be easiest to reveal the agonism of the Cossacks of the Kuban region and Stavropol province on the example of
the songs “Zazhurylys chornomortsi” and “From morning day to evening” [S utra den’ do vecheru] [1].

3a)XypbUIBICH YOPHOMOPIIH,

[Io HUTID TPOKUTHL,

Haiinxama MockoBIuHa,

Briranse 3 xarsl.

Ofi, rogu BaMm, YOPHOMOPIIH,

XynoOy TIOABITHI.

Oi1, gyac — mopa BaM, YOPHOMOPIIH,

Vte1 Ha KyGaHb KUTHL

WnyTh HALIK YOPHOMOPIIH

Ta i H3 oI AAIOTHCA.

OnaHyThCS B pUAHBIA Kpai —

Cu3bMBI YMBIBAIOTBCH. . .

[1, c. 39]
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The first song was composed in Kuban, in the process of competition between the Kubans and the Black Sea people
who moved to Kuban. Agonism here is actualized through a simple competition — who can herd more cattle in a short
period of time (kub. bal. “thinness”). It is also an interesting fact that usually competitions between Cossacks were not
supported by a dispute, as, for example, competitions between officers who settled along the Stavropol and Kuban regions
in the early XX century [2].

The second song shows agonism between the Stavropol Cossacks of the village of Nogutsky in Alexandrovsky
regions, a household song with lyrical elements actualizes an aggressive dispute, but, immediately after highlighting the
negative connotation, the dispute in the author’s intension is immediately replaced by the concepts of laughter culture,
and the motif of a dance song emerges:

C yTpa aeHb 10 Beyepy,

Brinacanu MbI oBel,

backo ropmo, 6acko pesiHO,

Bo ceno Horytckom.

Mo nozacnopunu

AJK MOB3J0pUITH 113,

Kro Gomnblue BhImacer,

Tot u Momozel,

Oii, KTO OOJBIIIE BBIMMACET,

ToT 1 Mosozerr. ..

[4, p. 62]

The military, heroic trait of nomadism is the main one when considering the nomadic culture of the Cossacks as
a whole, but it is also the most controversial, as the specificity of the military everyday life of the Kuban and Stavropol
Cossacks in relationship with the military mentality was conditioned by an external factor rather than an internal one. This
fact can make the analysis of the heroic trait one-sided. However, if we connect the military mentality with the “business vein”
inherent in the Kuban Cossacks in the early 18th century, then it becomes clearer the craving of the Kubans for military
trophies, as well as the characteristic feature of military skills, originating not so much in bravery and self-denial, but in
ingenuity and cunning (this may indicate the utilitarian perspective as such, which stands out significantly against the
perspective of the Don group) [6, p. 3].

The family and household features of nomadism were distorted by the influence of Orthodox culture (as it was spread
among the Cossacks). The influence of traditions, ritual part of ceremonies and cultural universals of the Don Cossacks
noticeably transformed the nomadism of the Kubans, who separated from the unified ethno-cultural environment of the
Cossacks. On the other hand, compared to the Stavropol Cossacks, the nomadism of family life still retained the nature
of nomadism. Although, from the ratio of how many different Cossack and peasant groups influenced the formation of
mentality and linguistic consciousness, the cultural basis of all Cossack communities and stanitsa of Stavropol region
by the end of the 19th century, we should not be surprised that nomadic culture was not constantly reflected in family
everyday life [6, p. 5].

At some point, the Cossacks-Stavropol even began to acquire syncretic elements of the complex of folk beliefs of the
mountain tribes (but not those that could be classified as nomads); this hit hard the utilitarian perspective and nomadism in
general. On the other hand, the influence of multiple social ties with the Nogais relatively saved the germinating rhizomes,
even if the ripening fruits could end up being hybrid [7, p. 11].

Kak Bo Tepeme, kak y Hac,

Kak Bo TepeMe BBICOKOM,

Tam CTOIBI CTOSIIH,

Cronbl HOBBIE — TyOOBHIE,

Tak 51 y Haraiiua B xare

CkarepTy pa3ocTiIaHbI?

Tak sin OyTBHUIOUKH paccTaBiIeHbI?

Taxk 11 cTakaHYMKH [TOCTABICHBI?

O uem peds MoiizeT, 0 TOM He 3HaIo,

Oii, Haraell, MbI 3aT€EM,

MeI 3aTeeM KU3Hb CTEMHYIO!

OnocTelnen 10M pOAHOM,

To-To 5 mevyaynroch ¥ TOCKYIO. ..

[9, p. 103]

The Nogai, judging by their culture, language and way of life and thinking, retained a more «pure» nomadic nature
than the Kuban and even more so the Stavropol Cossacks, but somehow their model of nomadism was completely
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different, they were not ceased to be perceived as foreign cultural phenomena in the eyes of the entire Cossacks of the
South Russian stanzas as a whole. At the same time, the homeostasis and hypersymbolism of some Nogai tribes interested
the Cossacks rather than alarmed them.

L.A. Yakobi believed, that is why the linguist can assume that the neighborhood with the Nogais supported structural
elements of nomadism, formal rhizomes in the songs of the Cossacks-Stavropolians, but did not develop the functions of
nomadic culture in folklore, since both the traditions and customs of versification, and many songs were borrowed by the
Cossack part of the population of Stavropol province either from the Kubans or the Black Sea people, and new folklore
was created, as a rule, by former rich and prosperous peasants who had joined the Cossack class (this can be judged at
least by linguistic indicators (lexemes, lexemes, morphemes, morphemes, allomorphs, concepts, discourses, syntagmas,
etc.), inherent in the Kuban balachka or the colloquialism of the Stavropol Cossacks) [11, p. 4].

Discussion and conclusion. Thus, defining the linguomental complex of the Cossacks-nomads, we can conclude that
the consequence of the infusion of new linguistic dominants, ethnic and cultural idioforms into the surrounding territories
was that the Kubans rejected the peasant life, way of life and thinking, resisted the penetration of Georgiev culture into the
Cossack environment, despite the fact that they needed peasants as free, or at least cheap labor force. The contradictory
policy of the chiefs and governors of the Kuban region only played into the hands of those wealthy families who opposed
the settlement of non-Cossack classes on the territory of the Kuban. They believed that peasants should retain their role
as farmers, and this applied primarily to non-natives, refugees and migrants.

The song and ritual trait is thus dual in many aspects: the folklore that developed in the linguistic space of Kuban and
Stavropol during the period under study was permeated by both nomadic nature and Dahlia culture. Locus topicus is a line
of expiration, and, undoubtedly, this problem deserves a separate and non-disciplinary study.

The linguomental complex that we observe in Stavropol province is quite different: Cossacks accepted peasants
relatively easily and even actively cooperated with them, providing support in their transition to the Cossack estate. In
Stavropol at the end of the 19th century, special cultural, linguistic and song traditions began to emerge, which were
characterized by the synthesis of the Cossacks’ nomadic and the peasants’ agricultural culture.
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