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This study considers the neo-pagan worldview as a factor influencing certain social strata with the aim
of forming a specific set of specific socio-cultural, political, and historical-cultural representations. The main
social group, to which the activities of neo-pagans are directed, is youth. In the course of a survey conducted
by questioning 360 respondents in 2019 in the cities of Shakhty and Rostov-on-Don in order to determine the
religious and cultural identity of survey participants. It was proved that the role of Orthodox moral education
in the formation of national-cultural identity continues to be decisive for the majority of believing youth. More
than half of the survey participants are inclined to believe that paganism cannot be recognized as a tradition-
al religion. It is shown that the adoption of the National Security Act creates opportunities to limit the influ-
ence of destructive cults on the Russian youth.
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[T.C. OneHuy, A.B. OpewuH Heosn3bI4eCTBO: CKpbITas yrpo3a unvm BIUsIHUE KMSAFKOW CUNbI» Ha poc-
CUMACKYI0 Monoaexb]

B naHHOM nccnefoBaHUKM paccmaTpuBaeTCsl HEOA3blYeCKOe MUPOBO33pEHUe, Kak hakTop BNUAHUS Ha
onpeferneHHble coumnanbHble CNnon ¢ Lenbio hopMmmnpoBaHusa onpeaeneHHoro Habopa cneumdguyecknx coum-
OKYNbTYPHbIX, MOMUTUYECKNX N UCTOPUKO-KYNbTYPHLIX NpeacTaBneHuin. OCHOBHON couunansHOW rpynmnown, Ha
KOTOPYK HanpaBneHa AesATenbHOCTb HEO3bIYHMKOB, SABMsieTcs MmoroAexb. B xoaoe uccnegosaHus, npoBe-
OeHHoro metoaom aHketTnpoBaHus 360 pecnoHaeHToB B 2019 r. B ropogax WaxTel n PoctoB-Ha-[oHy C ue-
Nblo onpefeneHns penurmo3Hon U KynbTypHOW MAOEHTUYHOCTM YYacTHMKOB onpoca. beino gokasaHo, 4To
pOfb NPAaBOCHABHOIMO HPABCTBEHHOIO BOCNUTAHMSA B (POPMUPOBAHUN HALMOHANBHO-KYNbTYPHON UOEHTUYHO-
CTW MpoJo/KaeT ocTaBaTbCs onpegensowen Ans OonbLIMHCTBA BepYOLWMX NpeacTaBuTenen Monogexm.
Bonee NONMoOBMHbI Y4aCTHMKOB aHKETMPOBAHWS CKIOHHbI CYATaTh, YTO A3bI4ECTBO HE MOXET ObITb MPU3HaHO
TpaguLUMOoHHON penurnein. MNMokasaHo, YTO NpuMHATUE 3akoHa O HauuoHanbHOM 6e3onacHOCTM co3faeT BO3-
MOXHOCTM A1 OrPaHNYeHUs BAUSHUSA OECTPYKTUBHBIX KYNbTOB Ha POCCUMCKYIO MOSTOAEXb.
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In modern historical-religious discourse, many aspects of the emergence and func-
tioning of paganism were considered, but a relatively new phenomenon that is neo-
paganism, its genotheistic and syncretic religious ideas have not yet been systematically
studied, although at the beginning of the 20th century in Russia, a large number of public
organizations and movements that promoted pagan and neo-pagan beliefs functioned. In
2017, according to the Federal Service of Russian Statistics, 17 pagan associations were
officially registered in the Russian Federation [2]. The real number of such organizations
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exceeds the official statistics by a hundredfold. Representatives of Neopaganism are is-
sued as ordinary public associations, or are not registered at all. According to unofficial da-
ta, confirmed by religious scholars, there are certain features that characterize adherents
of neo-pagan groups: a small number of members and an average age from 16 to 40
years, i.e. youth audience in general. For carriers of neo-paganism, various ritual activities
are characteristic, including various cultural and everyday customs, which sometimes du-
plicate Christian traditions, a complex hierarchy of priests.

The study of neo-paganism, namely, its various philosophical-religious ideas and fea-
tures of different subcultures that are included in its composition, is an urgent task for the
national religion and philosophy. The neo-pagan worldview, exerting a spiritual influence
on certain social strata (in some cases - marginal), forms a certain set of specific sociocul-
tural, political, and historical-cultural representations among the bearers. Based on this,
the task of this work is to examine the influence of neo-paganism on the Russian youth,
using materials from a current sociological study.

As we indicated, the original term "paganism" comes from the Church Slavonic word
"language”, meaning "people.” In the Old Testament, “nations” is the cumulative designa-
tion of nations with polytheistic religious views and cults. They are characterized by a cer-
tain set of signs: the deification of the forces of nature, polytheism, magic, expressed in the
belief in the ability to get supernormal abilities with the help of spells, rituals and sacrifices.
The phenomenon of neo-paganism contains the prefix "neo-" - that is, "new." Unlike pa-
ganism, neo-paganism is formed among monotheistic peoples, representing a reconstruc-
tion of the pagan tradition, the carrier of which was the ethnos of this territory before the
adoption of monotheism.

Under neo-paganism they usually mean the doctrine that “is artificially created by the
urban intelligentsia from fragments of ancient religions in order to revive the national spirit-
uality” [14, p.3]. Considering neo-paganism as “a new religion constructed on the basis of
polytheistic beliefs in order to search for a new ethnic identity and / or to develop a new
ideological system”. In our opinion, the most successful definition of “neo-paganism” was
developed by A. Gaidukov: “A collection of religious, parareligious, sociopolitical, historical
and cultural associations and movements that appeal to pre-Christian beliefs and cults,
ritual and magical practices that revive them and reconstruction "[4, p.12].

Thus, this form of religion is synthetic and is a mixture of fragments of ancient beliefs,
myths and legends, which are constructed in a special way by historians, philosophers,
folklorists, etc.

Neo-paganism does not have a one-stop centre and consists of many different direc-
tions that have different approaches and religious activities, including the approaches to
the self-identification of organizations. However, the researchers did describe a number of
patterns that are common to almost all the native religious versions of neo-paganism.
These features include, first of all, anti-Christian and anti-Semitic rhetoric. “The Christian
biblical Scriptures do not have any relation to the Russian people and are equated with the
ordinary mythology of the peoples of the world, which is useful to know, but making a text-
book out of it is harmful and unwise” [6]. Criticism of Christianity is very sharp and painful:
neo-pagans consider “Christians to be slaves, whom the cunning Jews cheated” and took
as slaves, while neo-pagans are heirs of free and strong Russians who existed before the
introduction of Christianity.

For neo-pagan cults, attachment to the swastika symbol or, as they call it, kolovratais
a characteristic claiming that it is an ancient Slavic symbol of the sun. “Kolovrat (swastika)
is one of the most revered pagan symbols, the most powerful protective sign is the sacred
symbol of the sun, expressing the unity of Kin (Axis of the World - the Fixed Center of Ko-
lovrat) and the Native Gods (moving sides)” [6]. The historical circumstance of using the
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swastika as a symbol of one of the most brutal political regimes in the history of human-
kind does not confuse adherents of the cult.

One of the common signs of neo-pagan groups is the use of sacred texts of dubious
origin as sources of their religious beliefs. As we have already noted, the adherents of the
neo-cults are mostly young people. This is due to a number of objective factors. Firstly, the
youth face problems of deprivation. Young people are quite uncompromising in defending
their ideals and at the same time, they are defenseless in the case of a collapse. Moreo-
ver, modern girls and boys are greatly influenced by social networks, in which traditional
dogmas lie on individual pages and constantly expose the shortcomings of society. In ad-
dition, a study conducted within the framework of this research reveals the spiritual igno-
rance of young people, which, against the background of the information war with the Rus-
sian Orthodox Church, contributes to the rejection of Orthodoxy and the adoption of neo-
pagan ideas.

Non-traditional beliefs in Russia inherited the characteristics of modern non-
traditional religious organizations, the main feature of which is religious syncretism. At the
same time, there are also peculiarities of neoreligious movements in Russia. First of all, it
refers to the conditions in which non-traditional religions originated and were popularized.
If in Europe and America neoreligions arose in conditions of weak traditional religiosity, in
Russia the emergence of neoreligion coincided with a period of religious renaissance,
which suggests that this phenomenon is a consequence of the crisis of traditional religions
and at the same time actualization of the pluralism of the spiritual life of society. In the
West, sects were an alternative to traditional religions, and in Russia, they were a specific
form of protest against the communist ideology. That is why, in our opinion, neo-paganism
became a kind of compensation for the spiritual vacuum that was formed after the collapse
of the USSR and in the conditions of instability of the subsequent period.

Neo-paganism manifests itself mainly using the concepts of patriotism and respect
for the ancient history of Russia. Using books, films, computer games, role-playing games
and historical reconstructions as a tool of social influence, neo-pagans construct an attrac-
tive image of a heathen as a strong, free and fair warrior. According to the pagans: “There
is almost no philosophy and / or religion that allows people to simultaneously feel them-
selves united, spiritual and ideological community, but at the same does not suppress indi-
vidual differences of personality, but also develops them in every possible way, supporting
and stimulating a variety of feelings and approaches to all phenomena of life "[10].

The trend towards neo-paganism that has developed over the past 15-20 years con-
tinues to act destructively. According to the researcher O.l. Marar it is “the absence of a
holistic, purposeful state socio-cultural and educational policy, especially a policy designed
for the long term and meeting the needs of not the elite part of society, but all the people”
[7, p. 21]. According to N.N. Ponarina the subject, "limiting the sphere of spiritual and mor-
al security, its sociological understanding, empirical analysis, advocates the spiritual and
moral life of an individual, society and government, representing their actually functioning
practical consciousness, considered in connection with the activity on the production, dis-
tribution and consumption of spiritual and moral values. The result of this diverse activity is
the spiritual and moral character of the individual, certain states of mass and specialized
consciousness, which are the main blocks of the system of spiritual and moral security”
[11, c. 83].

Let’'s consider the practical aspects of the impact of neo-paganism on the Russian
youth. With questionnaire survey of the period from January to February of 2019, 360
young people (aged 15 to 35 years) were interviewed, living in the cities of Shakhty, Ros-
tov-on-Don to determine the religious and cultural identity of the respondents. The main
purpose of the study was to describe the attitude of young people in the Rostov region to
neoreligious cults, among which neo-paganism stands out.
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The results of the study, on the one hand, confirm the hypothesis that neo-cults (in-
cluding neopaganism) tend to take part in the moral and spiritual education of modern
Russian youth, creating a social space around a person in which he/she would feel like in
the family circle. The young man receives landmarks, care, reliability, "bombardment of
love." However, these efforts are not effective. The results prove that the role of Christian
(Orthodox) moral education in the formation of national-cultural identity continues to be
decisive for the majority of believing young people.

So, 74% of respondents consider themselves to be believers, but 24% identify them-
selves as non-believers. 60% of respondents are Orthodox, 3% identify themselves as ag-
nostics, and another 6% identify themselves as atheists. Among those surveyed 3% of
Buddhist adherents and 1% of adherents of Catholicism. 16% did not give a definite an-
swer to the question about their religious affiliation. An interesting fact is that 77% of re-
spondents are unanimous in the opinion that religious/spiritual views do not affect their
professional/educational activities, but 51% of respondents agree that their religious / spir-
itual views influence their behavior.

If we talk about the possible recognition of paganism as a traditional religion along
with Christianity, Islam, Judaism and Buddhism, then 34% of respondents believe that “ra-
ther not,” and 43% the opposite. Thus, more than half of the survey participants are in-
clined to believe that paganism cannot be recognized as a traditional religion. Moreover,
another 44% of respondents are inclined to believe that the statement: “At present, pagan-
ism in the Russian Federation is reviving” is incorrect, another 40% of respondents refute
this thesis. In addition, most of the survey participants did not take and do not participate in
pagan rituals and festivals and are not the bearers of the pagan worldview.

In our opinion, the tendency to expand Orthodox values and worldview and, accord-
ingly, reduce the significance of neoreligions, despite their propaganda, is associated with
effective measures taken by state authorities, whose representatives are fully aware of the
facts of a coarse planting in a society of spiritually harmful kinds of religiosity. The most
active in the territory of Russia are various pseudo-religious sects, foreign missions, occult
and satanic organizations, and neopagan groups have developed the most large-scale.
Many of them, breaking the thresholds of morality and rights, carry within them the threat
of the spiritual and moral security of society. Partly in many ways this caused the defor-
mation of the mechanism of production, distribution and consumption of spiritual and moral
values [1, pp.12-14].

In the context of a significant increase in sources of spiritual danger and threats to
the integrity of Russian society, we also see a weakening of “spiritual immunity”. At the
same time, the threat of spirituality to society is borne by the hostile actions of certain forc-
es (starting with foreign special services and ending with criminal communities). Spiritual
threats, according to Professor P. Chizhik, are “internal and external processes, phenom-
ena and conditions of existence of society, which contain a destructive potential. They
have a negative impact on the spirituality of society and its subjects, forcing citizens to ex-
pend additional efforts to adapt to the changed conditions of social life. Threats require the
state, society and individual to take measures to protect their interests and value orienta-
tions, to strengthen the spiritual elements of national security, to make changes in the
strategy and tactics of ensuring it " [13, p.15].

For national security in various fields, such a variety of religious organizations as
“destructive cults” poses a particular threat. According to the Center for Religious Studies
in Russia, there are from 300 to 500 different sects totaling 600-800 thousand people [5,
p.34], which has a correlated connection with the degree of influence of traditional religions
in a particular region, to be exact, where Orthodox traditions were lost in Soviet times, the
number of parishes was reduced, non-traditional religions were more common in the terri-
tories; where Orthodox traditions are more widespread the representatives of neocults are
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less. However, it should be noted that in urban areas objectively representatives of non-
sectoral more than in rural areas, due to the tendency of villages to more conservatism
and less commitment to the modernization of the spiritual sphere and life. The largest
number of sects operated in Moscow, Primorsky and Khabarovsk Territories, the Jewish
Autonomous Region, Taimyr, the Komi Republic, the Arkhangelsk Region, the Sakhalin
Region, North Ossetia, and Khakassia. The smallest number of sects was observed in
Vladimir, Kirov, Kostroma, Kursk, Smolensk and Yaroslavl regions, Dagestan, Tatarstan,
Chuvashia, Bashkortostan, Kalmykia.

A specific feature of Russian legislation in the field of spiritual and moral security is
the adoption of the Law on National Security, in which the state and religious organizations
are considered as full-fledged subjects in the system of ensuring national security in the
spiritual sphere, which undoubtedly imposes certain rights and obligations on these sub-
jects. In such a context, it is clear that those organizations whose activities do not run
counter to the interests of the state and society legally function. In most cases, such or-
ganizations are legalized, have an official legal address and their activities are open.
These conditions are an important factor, because the truth claim of a religious teaching
already creates a certain conflict potential and competition for new converts and influence
in society.

At the same time, despite the efforts of religious organizations in this area, it is not
possible to completely level the sources of interfaith conflicts. Among them we can men-
tion: the ethnic exclusiveness of a particular religious system; politicization of the spiritual
sphere; a high level of intolerance of individual confessions to other faiths, which has deep
historical roots; proselytism, i.e. activities aimed at spreading their faith and involving as
many supporters as possible, based on criticism of existing religious identity, which in fact
leads to competition between religions; the presence of disputes regarding the property of
temples and religious property; unresolved requests of national minorities for the realiza-
tion of their own spiritual needs [9, p.124].

The task of state bodies is still to modernize national legislation in this area and to
promote propaganda of religious tolerance. A key element in countering the activities of
destructive cults is also the promotion of the introduction of a system of religious educa-
tion.

The use of religious education as a tool for resolving contradictions in society is also
characteristic of the experience of foreign countries. For example, in Sweden there are
compulsory courses in the state Evangelical Lutheran Church in schools; in Greece, com-
pulsory study of Orthodox knowledge; in Germany, Denmark, Ireland, Norway, Poland,
Portugal organized electives on the study of world religions and the course on ethics; Bel-
gium has a system of compulsory religious education (Catholicism, Protestantism, Islam,
Judaism), which is enshrined in Article 24 of the Belgian Constitution; in Great Britain, reli-
gious education in public schools has been an obligatory subject of the curriculum since
1944 [9, p.125].

Note that religious education does not mean the popularization and implantation of a
single spiritual system by the state. This is a course aimed at understanding the role of re-
ligion in society and its etymology. Nevertheless, religious education is an important legal
and functional way to counter the spread of sects and radical extremist ideas. Russian
President Putin V.V. at the opening of the World Summit of Religious Leaders back in
2006, he said: “Ignorance of the elementary foundations of religious culture makes a per-
son, and especially a young person, vulnerable in the face of dangerous extremist move-
ments” [3]. Religious education as a way to ensure religious security is optimal and reliable
from a historical perspective. The foundations of religious literacy increase the level of crit-
ical thinking of the population, which will not allow destructive cults to propagate their
teachings.
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There are sociological studies that convincingly prove the social benefits and the ef-
fect of the “soft impact” that the above-mentioned cultural measures have. Based on the
sociological research “Attitude of youth of the Rostov region to the Russian Orthodox
Church and believers in the context of their support of traditional cultural values”, conduct-
ed by the Don State Technical University to assess the readiness of young people to ac-
cept spiritual and moral subjects since 2014. At the initial stage, more than 1,000 respond-
ents aged 18 to 35 years were surveyed. To obtain quantitative characteristics in the
study, a survey method was used, which was carried out according to a formalized ques-
tionnaire, which allowed generalizing the results and confirming the hypothesis about the
readiness of young people to study subjects of spiritual and moral orientation, in particular,
related to Orthodox themes, namely, “Principles of morality” and “Basics of Orthodox Cul-
ture 7, which were supplemented by a block of practical exercises- conversations in the
church of the Holy Martyr Tatiana at DSTU [8, pp.59-60]. The study revealed a high level
of Orthodox religious youth. The main indicators were considered the identity of young
people regarding faith in God and the confession. The study is of an applied nature, aimed
at in-depth study of certain aspects of the pedagogical process, opening the patterns of
multilateral pedagogical practice.

Thus, in modern Russia, two completely opposite tendencies develop in their spirit.
The first is associated with the revival and development of the spiritual traditions of the
creation of Holy Russia, which more than a thousand years ago were laid by the holy
Equal-to-the-Apostles Prince Vladimir and Princess Olga and were strengthened by the
work of an infinite host of Russian saints, devotees of piety and simply pious laity. The
second, largely due to outside influence, is aimed at deepening the spiritual crisis of Rus-
sian society. In order to overcome this spiritual crisis, we face hard work associated with
educating the younger generation in the traditions of the domestic spiritual culture, defend-
ing their religious and cultural identity from destructive influences from outside [12, p.133].

Jlumepamypa

1. Apxuenuckon NoaHH (lMornos), Bossmumernb A.A., Xebinsa-Onurmep A.U. [lyxoBHas
6esonacHocTb Poccun: Hay4YHo-meToamn4veckoe nocobue. M., 2005. 109 c.

2. Bbinucka n3 matepmanoB degepanbHon cnyxbbl poccnmnckon ctatuctnkm npo «Co-
CTaB N KONMUYECTBO PESIUIMO3HbIX OpraHu3auumn, 3apernctpmpoBaHHbix B Poccumn»
[OnekTpoHHbIN pecypc]. URL: www.gks.ru/free_doc/new_site/gosudar/02-11.docx
(nata obpaweHna 09.05.2019).

3. Bebictynnenue lNpe3ngeHta Poccum B.B. MNytnHa Ha oTkpbiTMKM BcemupHoro cammm-
Ta PENUrnMo3HbIX nuoepos [OneKTpoHHbIN pecypc]. URL.:
http://www.patriarchia.ru/db/text/123076.html (qata ob6pawenna 10.05.2019).

4. Tlaludykoe A.B. Vgeonorms u npakTMka CNaBSAHCKOrO HeosA3bldecTBa. aBToped.
anc.kaH .cpun. Hayk. — Cl16.: PITTY nmenn A. U. lepuena, 2000. 19 c.

5. [eopkuH A. CektoBepeHune. ToTanutapHble cekTbl. OnbIT cMCTEMaTUYECKOro Muc-
cnegoBsanuda. H. Hosropoa: W3go-Bo bpatctBa Bo mmsa cB. KHA3s AnekcaHgpa
Hesckoro, 2003. 816 c.

6. WM3BegHuK pycckoro gasbldectBa. [loa ped. OOKT. dounoc. Hayk HarosuubiHa A.E.
[OnekTpoHHbIN pecypc]. URL: http://slavya.ru/delo/krug/izvednik.htm (gata obpa-
weHus 29.04.2019).

7. Mapap O./A. [JyxoBHO-HpaBCTBEHHas 6e30macHOCTb COBpeMEHHOro obuiectBa Kak
COCTaBnsoLLasa 3KONoOrm4eckomn KynbTypbl // BeCTHUK YensbmnHckoro rocyaapCcrBeH-
Horo yHmBepcuteTa. 2010. Ne 20 (201). C. 18-21.

22



10.

11.

12.

13.

14.

ISSN 2414-1143
Hayunsriii aneMmanax ctpan [Ipuuepraomopss. 2019. Tom 18. Ne 2

HecmesiHos E.E., OneHuy T.C., NnomHukog C.A. «OTHOLEHME MOSOAEXMN K NpaBo-
CnaBuiO» B acnekTe aHanmsa npobnembl MeXHaUMOHarnbHbIX OTHOLLUEHWMIA Ha Kore
Poccuun, B PocTtoBckon obnactu (Ha ocHOBe MaTepuanoB COLMONOrMYEeCKOro Hayu-
Horo nccnepoBaHus «OTHowweHne monoaexun Poctosckon obnactu k Pycckon npa-
BOCMaBHOW LIEPKBU U BEPYIOLLMM B KOHTEKCTE UX NOOAEPXKKM TPAOULMOHHbBIX KyIlb-
TYPHbIX UeHHocTeny) // COopHUK: MexHaunoHanbHble OTHOLEHUA B POCTOBCKOM
obnacTtu: ncTtopms, COBPEMEHHOE COCTOSIHME, NMPAKTUKMN PErynmpoBaHus 1 nepcnek-
TBbl. MaTepumansl Hay4HO-NpakTu4eckon KoHgepeHumm. 2016. C. 59-76.

OcHoBbI HaLKMoHanbHon be3onacHocTu: Y4yebHoe nocodbue. A.N. OsyuHHUKo8, A.FO.
Mamebives, A.l". KpasyeHko. M.: L4 PUOP, HALL NHOPA-M, 2016. 235 c.

Mo cTe3e poga pyccos (cant pogHoBepoB HormHckoro pamoHa MockoBckon obna-
ctn). [OnekTpoHHbI pecypc]. URL: http://rodnoverie.narod.ru/ (nata obpaweHus
28.04.2019).

lMoHapuHa H.H. ®unocodckoe 3HayeHne rnobanbHbix Npobnem coBpemeHHocTn //
KasaHckasa Hayka. 2011. Ne 3. C. 82-85.

CesweHHuUk AHmoHut Jlozoeckuu, CosnaaHne Cesaton Pycu 1 sA3bl4eCKnin Bbi30OB B
Poccuu: npobnembl HacTosILLEro U ypoku MUHyBLLEro // BeHnammHoBCKME YTEHUS:
C6opHMK MaTepuarnoB €eXerogHon Hay4YHO-NpakTUu4eckonm KoHdepeHuuu, Bbin. 1,
2016. C. 133-140.

Yuxuk .M. dyxoBHas 6e30nacHOCTb pOCCUMICKOro obLiecTBa Kak hakTop BOEHHOM
6esonacHocTu rocygapctea. M.: BoeHHbin yHuepcuteT, 2000. 408 c.

LlIHupenbmaH B.A. Heosa3blvuecTBO 1 HaumoHannam: BoctouHoeBponenckun apean //
MccnenosaHust No NpUKNagHOM N HEOTNOXHOW 3THonormm HCTuTyta 3THONOrMnN n
aHtpononorun PAH. M., 1998. Ne 114. C. 3-25.

References

Arkhiyepiskop loann (Popov), Voz'mitel' A.A., Khvylya-Olinter A.l. Dukhovnaya be-
zopasnost' Rossii: nauchno-metodicheskoye posobiye. [Spiritual Security of Russia:
Scientific and Methodological Guide]. Moscow, 2005. 109 p. (in Russian).

Vypiska iz materialov Federal'noy sluzhby rossiyskoy statistiki pro «Sostav i kolich-
estvo religioznykh organizatsiy, zaregistrirovannykh v Rossii». [Extract from the ma-
terials of the Federal Service of Russian Statistics about the “Composition and
number of religious organizations registered in Russia’]. Available at:
www.gks.ru/free_doc/new_site/gosudar/02-11.docx (accessed 09.05.2019) (in Rus-
sian).

Vystupleniye Prezidenta Rossii V.V. Putina na otkrytii Vsemirnogo sammita religi-
oznykh liderov. [Speech by the President of Russia V.V. Putin at the opening of the
World Summit of Religious Leaders]. Available at:
http://www.patriarchia.ru/db/text/123076.html (accessed 10.05.2019) (in Russian).
Gaydukov A. V. Ideology and practice of Slavic neopaganism. Abstract of the PhD
Dissection. [Ideologiya i praktika slavyanskogo neoyazychestva. avtoref. dis.kan fil.
nauk]. Saint Petersburg: RGPU imeni A.l. Gertsena, 2000. 19 p. (in Russian).
Dvorkin A. Totalitarian sects. The experience of systematic research. N. Novgorod:
Publishing House of the Brotherhood in the name of St. Prince Alexander Nevsky.
[Sektovedeniye. Totalitarnyye sekty. Opyt sistematicheskogo issledo-vaniya. N.
Novgorod: 1zd-vo Bratstva vo imya sv. Knyazya Aleksandra Nevskogo], 2003. 816
p. (in Russian).

23



6.

10.

11.

12.

13.

14.

ISSN 2414-1143
Hayunsriii aneMmanax ctpan [Ipuuepraomopss. 2019. Tom 18. Ne 2

Journal of Russian paganism. Edited by Doctor of Philosophy Nagovitsyna A.E.
[lzvednik russkogo yazychestva. Pod red. dokt. filos. nauk Nagovitsyna A.Ye.]
Available at: http://slavya.ru/delo/krug/izvednik.htm (accessed 29.04.2019) (in Rus-
sian).
Marar O.l. Dukhovno-nravstvennaya bezopasnost' sovremennogo obshchestva kak
so-stavlyayushchaya ekologicheskoy kul'tury. Vestnik Chelyabinskogo gosudar-
stvennogo universiteta. [Spiritual and moral security of modern society as a constit-
uent of ecological culture. Journal of Chelyabinsk State University], 2010. No. 20
(201). pp. 18-21 (in Russian).
Nesmeyanov E.E., Olenich TS, Plotnikov S.A. «Otnosheniye molodezhi k pra-
voslaviyu» v aspekte analiza problemy mezhnatsional'nykh otnosheniy na yuge
Rossii, v Rostovskoy oblasti (na osnove materialov sotsiologicheskogo nauchnogo
issle-dovaniya «Otnosheniye molodezhi Rostovskoy oblasti k Russkoy pra-
voslavnoy tserkvi i veruyushchim v kontekste ikh podderzhki traditsionnykh
kul'turnykh tsennostey»). Sbornik: Mezhnatsional'nyye otnosheniya v rostovskoy
oblasti: istoriya, sovremennoye sostoyaniye, praktiki regulirovaniya i perspektivy.
Materialy nauchno-prakticheskoy konferentsii. [“The attitude of young people to Or-
thodoxy” in the aspect of analyzing the problem of interethnic relations in the south
of Russia, in the Rostov region (based on materials of the sociological research “At-
titude of the youth of the Rostov region to the Russian Orthodox Church and believ-
ers in the context of their support of traditional cultural values”. Collection: Inter-
ethnic relations in the Rostov region: history, current state, regulatory practices and
prospects. Materials of the scientific-practical conference], 2016. pp. 59-76 (in Rus-
sian).
Osnovy natsional'noy bezopasnosti: Uchebnoye posobiye. [Fundamentals of na-
tional security: textbook]. A.l. Ovchinnikov, A.YU. Mamychev, A.G. Kravchenko.
Moscow: ITS RIOR, NITS INFRA-M, 2016. 235 p. (in Russian).
Po steze roda russov (sayt rodnoverov Noginskogo rayona Moskovskoy oblasti).
[According to the path of the Russ family (site of the Rodnoveres of the Noginsk
District of the Moscow Region)]. Available at: http://rodnoverie.narod.ru/ (accessed
04.28.2019) (in Russian).
Ponarina N.N. Filosofskoye znacheniye global'nykh problem sovremennosti. Ka-
zanskaya nauka. [The philosophical significance of the global problems of moderni-
ty. Kazan science], 2011. No. 3. pp. 82-85 (in Russian).
Svyashchennik [Priest] Antoniy Lozovskiy, Sozidaniye Svyatoy Rusi i yazycheskiy
vyzov Vv Rossii: problemy nastoyashchego i uroki minuvshego. Veniaminovskiye
chteniya: Cbornik materialov yezhegodnoy nauchno-prakticheskoy konferentsii.
[The Creation of Holy Russia and the Pagan Challenge in Russia: Problems of the
Present and the Lessons of the Past. Veniamin Readings: Collection of Materials of
the Annual Scientific-Practical Conference]. V. 1, 2016. pp. 133-140 (in Russian).
Chizhik P.l. Dukhovnaya bezopasnost' rossiyskogo obshchestva kak faktor voy-
ennoy bezopasnosti gosudarstva. [The spiritual security of Russian society as a fac-
tor in the state’s military security]. Moscow: Military University, 2000. 408 p. (in Rus-
sian).
Shnirelman V.A. Neoyazychestvo i natsionalizm: Vostochnoyevropeyskiy areal. Is-
sledovaniya po prikladnoy i neotlozhnoy etnologii Instituta Etnologii i antropologii
RAN. [Neopaganism and nationalism: Eastern European area. Studies in applied
and urgent ethnology of the Institute of Ethnology and Anthropology of the Russian
Academy of Sciences]. Moscow. 1998. No. 114. pp. 3-25 (in Russian).

June, 2019

24



