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The factors that have a direct impact on the positive intercultural dialogue of the peoples of Dagestan
are analyzed. Being a multinational republic, Dagestan has a rather high degree of ethnocultural tolerance.
In the historical context in Dagestan, developed the fundamental ideas of commonality and identity, including
linguistic. In addition, over the long-term cohabitation and interaction of cultures among the peoples of Dage-
stan, numerous common elements have emerged in material culture, economic structure, in clothing, dishes
and, of course, in traditions and customs. It is shown that in matters of constructive intercultural dialogue, it is
of great importance to observe the equality of all represented ethnic groups. The peoples of Dagestan
(Avars, Dargins, Laks, Kumyks, etc.) have a very similar psychological image, which largely contributes to
the successful communication of ethnic groups and understanding of each other as a whole. This factor de-
termines the similarity in attitude, which can also be attributed to the advantages of positive intercultural dia-
logue. One of the conditions for the prevention of interethnic tension, the increase of interethnic understand-
ing between representatives of different cultures is minimization of negative and actualization of the existing
positive ethnic stereotypes.
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[[1.54. ®edomoea KynbTypHoe u sizbilkoBOoe eOWHCTBO HapofoB [arectaHa Kak cakTtop ycnewHom
MEXKYNbTYPHOW KOMMYHUKaLnu]

AHanuanpytotca akTopbl, UMetoLe HeNoCpPeACTBEHHOE BNUSIHUE Ha MO3UTUBHBIN MEXKYNbTYPHbLIN
Aavanor Hapogos [JarectaHa. byayyun mHoroHaumoHanbHon pecnybnukon, [larectaH umeeT AOCTaTOYHO Bbl-
COKYIO CTeneHb 3THOKYNbTYPHOW TOnepaHTHOCTM. B uctopnyeckom koHTekcTe B [larectaHe BbipaboTanvcb
hyHaameHTanbHble ngev obLWHOCTN N MAEHTUYHOCTM, B TOM YMCHEe SA3bIKOBOW. Takke Ha NpOTsSKeHun anu-
TENbHOro COBMECTHOrO NPOXWBAHWA U B3aMMOAENCTBUSA KynbTyp Y Hapodos [larectaHa cdopmmpoBanucb
MHOrOYMCIEeHHble ObLLMe anemMeHTbl B MaTepuanbHON KynbType, XO3ANCTBEHHOM Yknaae, B hopMax oaex-
Abl, 6rogax n KOHEYHO B Tpaamumsax u obblyasx. MNokasaHo, YTO B BONPOCAX KOHCTPYKTUBHOIO MEXKYIbTyp-
Horo Auanora 6onblloe 3HadeHue wurpaet cobniogeHve pasBHOMpPaBUS BCEX MPEeACTaBreHHbIX 3THOCOB.
Hapoabl [darectaHa (aBapupl, JapruHLbl, Nakubl, KYMbIKU U Op.) UMEIT BECbMAa CXOXUN NCUXOMNOrnyeckuin
ob6pas, YTO BO MHOrOM CrMOCOBCTBYET YCMEeLwHONn KOMMYHUKaLMN 3THOCOB M MOHUMAaHUIO UX OpYr Apyra B Le-
nom. OTOT hakTop ONpedenseT N CXOXKECTb B MUPOOLLYLLEHUMN, YTO TaKKe MOXHO OTHECTU K MrcamM nosu-
TUBHOIO MEXKynbTypHOro gnanora. OgHUM 13 yCNnoBMn NpeaoTBpaLleHns MEXHaLNOHANbHON HaNPsXKEHHO-
CTW, NOBbILLIEHNS MEXITHUYECKOro MOHVMaHNA MeXay npeacTaBuTensMu pasHblX KynbTyp SBNSETCA MUHWU-
MMU3aLNA HeraTUBHbIX U aKTyann3aunsa CNOXMBLLUXCS MNO3UTUBHBIX 9THUYECKMX CTEPEOTUMOB.

KntoyeBble cnoea: KynbTypa, 3THOC, KOMMYHWKaLmMs, Hapoael, [larectaH, ctepeoTun.
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«Mne vse narody ochen' nravyatsya,
| trizhdy budet proklyat tot,

Kto vzdumayet, kto popytayetsya
Chernit' kakoy-nibud' narod...... »
(Rasul Gamzatov)

It is known that Dagestan is a multinational republic, where the ethnic groups inhabit-
ing it speak 30 languages and 70 dialects. At the same time, a rather high degree of eth-
nocultural tolerance is noted here, the region practical-ly does not know interethnic con-
flicts. This article analyzes the factors that have a direct impact on the positive intercultural
dialogue of the peoples of Dagestan. Since the problem of respect and tolerance, positive
intercultural dialogue and peaceful coexistence of different peoples on the same territory
al-ways remains actual.

In the historical dimension, the republic was a kind of strategic frontier of the Eura-
sian borderlands, a specific zone of intersection of Eastern and Western civilizations, world
religions, a region of ancient cultures, where the original cultures of local peoples constant-
ly interacted and mutually enriched. In this historical context, common ideas of community
and Dagestan identity were developed. During the long-term cohabitation and interaction
of cultures among the peoples of Dagestan, numerous common elements were developed
in the material culture (settlements, housing, clothing, and food), economic structure, cloth-
ing, dishes, and of course, in traditions and customs.

It can also be said that the cultural interaction of the peoples of Dagestan was influ-
enced by various groups of factors: the first group is natural-historical (where the main role
is played by factors of the ethno-cultural environment, as well as demographic, natural-
geographical), the second group is socio-historical factors (political, social -class, ideologi-
cal), the third group - ethnic properties (language, material and spiritual culture, historical
memory, lifestyle, customs, rituals, ethnic identity).

In geopolitical terms, Dagestan historically acts as a single multi-ethnic organism, as
a kind of conductor who has played and will play the role of a link between the North and
South Caucasus for a long time.

In the conditions of a multinational region, such as Dagestan, in the issues of consol-
idation and intercultural communication the factor of the common culture of the Dagestan
peoples, including the language factor, is of great importance.

In early enough stages of ethnogenesis, it is possible to look at linguistics as a sci-
ence about the origin and properties of language. So P.K. Uslar com-pared languages to
the "true and inexhaustible conclusions of the records; all the Caucasian peoples, like all
peoples on earth, have such chronicles. From these chronicles, you can create a true folk
history” [13]. In 1864, P.K. Uslar formulated the idea of distant kinship of all groups of
Caucasian languages, including languages of the peoples of Dagestan.

The theory of the kinship of the Iberian-Caucasian languages became widespread in
the works of linguists of the twentieth century, although it was certainly not supported by all
scientists. Genetic kinship of the Caucasian languages is proved by such scientists as K.
Bouda, R. Lafon, I.A. Javakhishvili, A.S. Chikobaeva, V.T. Sharadzenidze et al. These and
other linguists share the point of view that East Caucasian and Western Caucasian lan-
guages are related to South Caucasian (that is, Kartvelian - Georgian, Megrelian, Alazani)
and form the so-called "Iberian-Caucasian” family of languages. Such scientists as G.V.
did not share the theory of kinship of the “Iberian-Caucasian languages”. Tsereteli, A.G.
Shakidze, G.S.Avhlediani, T.V. Gamkrelidze, G.l. Machavariani, A.E. Kibrik and others.
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G.A. Klimov noted that if the genetic affinity of the Caucasian languages cannot be proved,
it will be necessary to confine ourselves to stating the fact that they represent a language
union.

By analyzing and summarizing linguistic data, certain conclusions can be drawn.
These generalizations, as we noted earlier, have both supporters and opponents. So, ac-
cording to some linguistics, that in 7 thousand BC all the tribes that inhabited the Cauca-
sus spoke the same language. In 5 thousand BC, these tribes were driven out by stronger
ones into the North territory of the Caucasus and, therefore, the entire North Caucasus
spoke in one language. In 3 thousand BC, this single language fell into two branches: the
West-North-Caucasian branch (the Abkhaz-Adyghe languages) and the East-North-
Caucasian branch (Dagestan and Nakh languages). In 2 thousand BC, Nakh-Dagestan
linguistic unity breaks down into Nakh and Dagestan languages and approximately during
this period all Dagestan spoke the same language. In 1 thousand BC, this common Pagan
language has broken up into separate languages and dialects that exist today. Therefore,
we see that linguists trace language processes in the territory of the Caucasus and Dage-
stan from 7 thousand BC.

The experience of a long interethnic dialogue of the peoples of Dagestan shows that
in matters of intercultural consolidation of peoples, the rising generation, preservation of a
single multiethnic space, prevention of interethnic tensions and social conflicts, the solu-
tion of interethnic problems are of great importance, as well as respect for the equal rights
of all ethnic groups represented [ 14, p. 160; 18, p.12]. So, for example, in some cases, as
soon as any interethnic or even intrageneric conflict in Daghestan is brewing, at the pre-
sent stage traditionally, just as in former times, respected, authoritative for both conflicting
parties are involved and they try to settle the situation that has arisen, or as they say to
make a masliat (truce). Masliat is a distinctive arbitration (or mediator) method of settling
and resolving conflicts, which has traditionally become widespread among some peoples
of the North Caucasus and, in particular, Dagestan. It should be noted that if in the histori-
cal past, the masliat method of reconciliation was resorted to mainly in acute conflicts like
murder, abduction of women, etc., then today they resort to Masliat in quite ordinary eve-
ryday conflicts and situations [1; 11; 5, p. 114].

In the context of the emerging trends of intercultural communication of the peoples of
Dagestan, it has always been relevant not only to identify com-mon features in culture, but
also to know cultural characteristics and specifics of different ethnic groups in order to bet-
ter understand each other and achieve mutual cultural recognition. Since “intercultural in-
teraction is the con-tact of two or more cultural traditions, as a result of which counterpar-
ties exert mutual influence on each other” [8]. At the same time, a feature of Dagestan cul-
ture has always been that, in the framework of Dagestan ethics, the question of national
identity was considered and is considered incorrect, because the one to whom such a
guestion was addressed might have thought that the attitude to it depends on its national
identity. Usually they asked and ask “k’ysy yurtlusan?” (Kumyk), “mun kissa?” (Avar), i.e.
"Where do you come from?" This was done in order to determine the language of commu-
nication (Ma-gomedkhanov, 2008). Thus, for the Dagestanis, in terms of their emotional
and psychological intensity, the main thing remains their affiliation to one or an-other rural
society (territory) rather than to the nationality itself. But at the same time, higher levels of
self-identification are preserved that is Dagestanis, Caucasians, Russians.

The experience of intercultural contacts in Dagestan, interethnic relations and inter-
actions can sometimes create problems caused by a significant difference and discrepan-
cy between certain norms, values, worldview features of different cultures, therefore, in the
polynational, multicultural environment of the university, and actively interact in different
areas of life.
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Modern experience shows that the mutual enrichment of national cultures in Dage-
stan largely takes place against the background of preserving its own ethnic identity, sup-
porting national traditions and native language, creating national clubs, diasporas, organiz-
ing and holding national holidays, significant state dates and honoring national heroes, etc.

Within the framework of intercultural communication, it is also important that each
ethnic group, as a rule, has its own psychological image, its own rules and norms of be-
havior [6; 9, p. 59]. Therefore, the lack of certain knowledge of characteristics, specifics of
customs and traditions, rules and norms of behavior of ethnic groups with which to com-
municate, often leads to complications and some tension. Since traditions, demeanor,
ways of communication between representatives of different ethnic groups not only differ
from each other, but also, at times, can be opposed to each other. Speaking about the
peoples of Dagestan (Avars, Darghins, Laks, Kumyks, etc.), one can say about a certain
similarity of their psychological image, which in many respects promotes successful com-
munication of ethnic groups and understanding of each other as a whole. This factor also
determines their similarity in attitude, which can also be taken from the advantages of posi-
tive intercultural dialogue. Since it is known that the main causes of communication fail-
ures are rooted in differences in attitude, that is, a different attitude to the world and to oth-
er people.

With all this, Dagestan culture is not completely devoid of stereotypes and prejudic-
es, because “negative stereotype is most often formed as a result of multiple repetition of
unsuccessful social interaction between representatives of different cultures and nationali-
ties” [2, p. 15-18; 12]. It is believed that stereotypes (positive and negative) form a fairly
strong, long-term view of the country and its citizens, therefore, today, maximum accuracy,
restraint, tolerance, mutual respect, and compassion are required in the process of inter-
cultural interaction of peoples with each other.

In such multinational, polyethnic regions as Dagestan, different national stereotypes
and national characters’ overlap. So, for example, in the stereotypical representations of
Dagestanis, Avars are considered to be excessively direct, somewhere even short-
tempered, Laks are cunning, Kumyks are passion, Dargins are burdensome to trade and
money. If we take, as a basis, the traditional image of a Dagestanian (male) or Dage-
stanka (female), then in stereotypical representations the Dagestanian is a determined,
peaceful, responsive, ardent, honest, disinterested, courageous, daring, resourceful, un-
balanced, and strong-willed; Dagestanka is kind, modest, somewhere shy, even wild. One
of the conditions for preventing interethnic tension, increasing interethnic under-standing
among people of different cultures, is minimization of negative and actualization of existing
positive ethnic stereotypes.

In fact, it is difficult to overestimate the understanding and consideration of national
character, ethnic characteristics and stereotypes in harmonizing interethnic relations of
young people, since they serve as a certain criterion not only for manifestations of national
character, but also perform an important function of communication, influencing a person’s
likes or dislikes, determining his behavior in various communicative situations [19, p. 11].
Often, the national characters and features of the culture of the Dagestan peoples are pre-
sented and known through folklore, proverbs and sayings, anecdotes (folklore genre), writ-
ten on national themes. For example, jokes — short funny stories — are one of the most
common forms of existence of national stereotypes in the mass consciousness of young
people from different countries.

So, the mutual enrichment of national cultures in Dagestan takes place both against
the background and preservation of their own ethnic identity of peoples, support of national
traditions and native language, and through co-building the holding of national holidays,
significant state dates and honoring of national heroes and etc. [15; 18]. These events held
in the republic promote the popularization of their own national world, acquaint students
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with new languages, cultures and ethnic groups, which promote the development of inter-
national relations and expand the boundaries of international contacts.

Thus, “every individual on Earth enters the common human space through his own
ethnic identity, as an ethnofor of his culture, he cannot “jump over”’ the diverse national
world, culture and life created by his people, his family, which would make him poor, empty
, restless, restless, restless, not having a permanent place. The term “ethnofor”, in the
opinion of T.V. Stallion, means a single individual in a multi-ethnic society, a representative
of any ethnic group [4; 7]. A permanent place, a home for a national person is not just a
wall; it is a place where common generic features — features of national personality — are
preserved. ” [ten]. Moreover, since we are talking about intercultural interaction as a factor
in the prevention and prevention of conflict situations in a multi-ethnic region like Dage-
stan, we should refer to examples of positive stereotypes, knowledge and interchange that
will allow to communicate favorably to representatives of different national groups. At the
same time, it is clear that a number of traditional national stereotypes cannot fully illumi-
nate the real ethnic picture of this or that people, since it is also important to understand
and comprehend foreign culture through other cultural forms - communication, family insti-
tution, language, folk art, education, religion etc.
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