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The subject of consideration is the emerging practice of participation of public institutions in the spir-
itual and moral education of students and schoolchildren, and within its framework, the practice of state-
religious partnership. The formed model of activity "university-school-social partnership" is analyzed. The
process of forming a system of state-religious partnership in the spiritual and moral education of students is
considered in more detail, carried out in the educational and pedagogical process by the teaching staff of the
oldest in the North Caucasus Dagestan State Pedagogical University. Almost all faculties of the pedagogical
university conduct disciplines - religious studies, the history of world religions. It is emphasized that the train-
ing of students in this direction is necessary for a modern specialist. On the basis of questionnaires, it was
concluded that university students study with interest the peculiarities of the religions of Dagestan as a multi-
national and polydenominational region of the Russian Federation, there is a growing interest in Muslim law
and religious disciplines in general. This interest is explained not only by the recognition of the serious con-
tribution of Muslim lawyers to the world legal culture, but also by the role that Islam plays in the modern
world, which has a direct impact on the political situation in many countries and the system of international
relations in general.
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[M.I. Mycmaghaeea, .M. Mycmadpaee, C.I". Xusicoea CoBpeMeHHasa peanu3aumsa KOHUEeNnuM1M AyxoB-
HO-HPaBCTBEHHOro obpa3oBaHMA CTyAeH4YecKou mornogexu (Ha npumepe [arectaHckoro rocygap-
CTBEHHOro neAarorn4yeckoro yHmBepcureta)]

MpeoMeToM pacCcMOTPEHUS SIBNSIETCSA CKMNaAblBaloLLasaCa NpakTUKa yv4acTus 06LLeCTBEHHbIX UHCTUTY-
TOB B AYXOBHO-HPaBCTBEHHOM 0Opa3oBaHUM CTYOEHTOB W LUKOSIbHUKOB, M B €e paMkax npakTuka rocygap-
CTBEHHO-PENUrMo3HOro naptHepcTsa. AHanuanpyeTcss cHOpMUPOBAaBLLAACSA MOLENb AESATENbHOCTU «BY3-
LLUKOMa-coymnansHoe napTHepcTBo». bonee nogpobHo paccmaTtpuBaeTcs npouecc popMMpoBaHUS CUCTEMbI
rocyaapCTBEHHO-PENUIMO3HOr0 NapTHEPCTBA B AYXOBHO-HPABCTBEHHOM 06pa3oBaHUM CTYLEHTOB, OCY-
LLI,eCTBJ'IFleMbIVI B yqe6Ho-nep,arorV|quKOM npouecce r|poq)eccopCKo-ne,qarormqecmM KONnekTmBomMm Cta-
penwero Ha CeBepHom KaBkase [larectaHcKoOro rocyapCTBEHHOMO nefarormyeckoro yHuBepcuteTa. Moutu
Ha BCex hakyrnbTeTax nefarormyeckoro Bysa BeAyTCs AUCUMUMMUHBI — PENUTMOBEAEHNE, UCTOPUSI MUPOBbIX
penurmnit. NMogyépknBaeTcsl, YTO MOArOTOBKAa CTYAEHTOB B AAHHOM HanpaBrieHuu siBRsieTcst Heobxoaumon
ANs COBPEMEHHOro crneunanucTa. Ha ocHoBaHUM aHKETHbLIX ONPOCOB, cAeMaH BbIBOA, YTO CTYAEHThl By3a C
MHTEPECOM M3y4atoT 0coOBEeHHOCTU penurnii [larectaHa kak NofiMHaLMOHANbHOMO U NONUKOHMECCUOHABbHO-
ro pervoHa P®, pacteT MHTEpeC K MyCySibMaHCKOMY MpaBy, PENUrMoBeAYECKUM AUCLMMIIMHAM B LernoMm. Ta-
KON MHTEepec 06bACHSAETCA He TOMNbKO NPU3HAHMEM CEPLE3HOro BKNaga MyCynbMaHCKUX IOPUCTOB B MUPOBYIO
NpaBoBYIO KyIbTypy, CKOJTIbKO TOW POJibi0, KOTOPYKD B COBPEMEHHOM MUpEe urpaeT ucriam, oKasbiBatoLLuin
npamMoe BrinaHMe Ha NoJinTn4ecKyro CUTyaunto BO MHOIMX CTpaHax U CUCTEMY MeXOYyHapPOAHbIX OTHOLLEHUN
B LIENOM.
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Since 2009, in a number of regions, and since 2012 in all constituent entities of Rus-
sia, a new subject area of educational orientation "Foundations of the spiritual and moral
culture of the peoples of Russia” has been introduced in the general education school.
Later this name was changed in elementary school to "Fundamentals of Religious Cultures
and Secular Ethics” (FRCSE). This is the name of a comprehensive training course, which
includes six training modules, one of which is studied at the choice of the student's family,
four modules on religious cultures (Orthodox Christianity, Islam, Buddhism, Judaism) and
two alternative modules on secular (civic) ethics and religious studies. In fact, we are talk-
ing about the restoration in the modern Russian school of the traditional religious and mor-
al education of children at the choice of their family.

By the mid-2000s, approximately 5-8% of schoolchildren had already studied such
subjects and courses in different classes [9 p. 3]. The subject area of the FRCSE is cur-
rently included in the compulsory part of the curriculum in a minimal, actually experimental
format, in the 4t"grade (1 hour per week, 34 hours in total) in schools of the Republic of
Dagestan. Nevertheless, despite the minimized and in some respects distorted format of
teaching (“complex course” instead of a group of subjects), this already forms a new social
and pedagogical reality for our education system and society as a whole.

The novelty lies mainly in two features. The first is the direct participation of parents
and families in the choice of an educational discipline of an ideological educational orienta-
tion for their child, the teaching of which in a general education school is guaranteed by
the state. The second is the participation of religious organizations (denominations) in the
teaching of relevant academic disciplines on religious cultures, in the spiritual and moral
education of schoolchildren, which is the purpose of this teaching.

At the same time, we would like to note that in the conditions of a multi-national and
poly- denominational region, that is the Republic of Dagestan with its polyjuridism in family
and household relations, this problem acquires a certain significance and specificity.

The subject of our consideration is the emerging practice of participation of public in-
stitutions in the spiritual and moral education of students and schoolchildren and, within its
framework, the practice of state-religious partnership. Spiritual and moral education is un-
derstood here as the study by schoolchildren (at the choice of parents or legal representa-
tives) of traditional religious culture and their upbringing, the formation of a value-semantic
sphere and moral attitudes. At the same time, it is clear that the practice in question is an
integral part of the integral educational process at school.

The subject of our consideration is the emerging practice of participation of public in-
stitutions in the spiritual and moral education of students and schoolchildren and, within its
framework, the practice of state-religious partnership. Spiritual and moral education is un-
derstood here as the study by pupils (at the choice of parents or legal representatives) of
traditional religious culture and their upbringing, the formation of a value-semantic sphere
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and moral attitudes. At the same time, it is clear that the practice in question is an integral
part of the holistic educational process at school.

A qualitatively new condition of state-religious partnership in spiritual and moral edu-
cation with the introduction of the FRCSE became the fact that the teaching of religious
culture in state and municipal educational organizations is how the sphere of joint compe-
tence of the state and the relevant denominations. This situation is gradually emerging in
our education system as the teaching of religious cultures expands in the regions; it has
already become the subject of scientific and pedagogical research [8, p.6].

Until 2009, the participation of denominations in the spiritual and moral education of
schoolchildren was regulated at the regional level. The federal level was represented only
by the information and methodological material of the Ministry of Education and Science of
the Russian Federation with an approximate agreement on cooperation between the edu-
cational administration of the constituent entity of the Russian Federation and the Russian
Orthodox Church. In this rough agreement, the main directions of interaction between the
state executive body in the field of education and the religious organization were fixed,
which can be enshrined in agreements, cooperation treaty concluded in the regions. Its
development and publication contributed to the streamlining of state-religious agreements
in this area in the constituent entities of the Russian Federation and their development in
general. The letter also noted that “such agreements can be concluded with centralized
religious organizations of other religions, which constitute an integral part of the historical
and cultural heritage of the peoples of Russia, taking into account the peculiarities of their
structuring and functioning on the territory of the Russian Federation” [2].

This material played a positive role in terms of legal elaboration and correct termino-
logical fixation, the formulation of the main positions of interaction, social partnership of the
state and denominations in the spiritual and moral education of schoolchildren. Such posi-
tions were recorded as the participation of a denomination in “addressing issues of ensur-
ing the rights of citizens to free and voluntary introduction of their children to the values
and traditions of denominational culture in state and municipal educational institutions, tak-
ing into account the legitimate interests and rights of representatives of other religious or-
ganizations and the non-religious part of society”; in solving organizational issues related
to the teaching of these subjects, the development of their educational and methodological
support and scientific and pedagogical base, training, professional development and “re-
ceiving recommendations by teachers who want to teach these subjects”, conducting an
examination of the content of textbooks and educational materials intended for teaching
these academic subjects.

In the future, these positions were reflected in the regulatory documents and meth-
odological materials on the FRCSE. Let us note that the "Model agreement on cooperation
between the educational administration of a constituent entity of the Russian Federation
and a centralized religious organization ..." was developed in 2007 [8].

Since 2009, the participation of denominations in the spiritual and moral education of
schoolchildren has been regulated by documents and materials on the FRCSE of federal
authorities, including the Ministry of Education and Science of Russia, and since 2012 the
Law "On Education in the Russian Federation" [2].

Among the main spheres of participation or functions of denominations, three main
ones can be distinguished: participation in determining the content of education in religious
culture; participation in the development of appropriate educational and methodological
support and in the training of teachers in religious culture, including the development and
implementation of professional educational programs.
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Since 2012, the main functions of denominations in the spiritual and moral education
of schoolchildren have been enshrined, as indicated, in Article 87 of the Law "On Educa-
tion in the Russian Federation” [2]. This is the norm (part 3 on examination) in centralized
religious organizations of exemplary basic educational programs of academic subjects,
courses, disciplines (modules) aimed at obtaining by students’ knowledge about the basics
of the spiritual and moral culture of the peoples of the Russian Federation, about moral
principles, about historical and cultural traditions of the world religion (world religions). The
subject of the examination is compliance with the " spiritual doctrine, historical and cultural
traditions of this organization."

Such an examination actually means coordination of the content of education in reli-
gious cultures with the relevant religious organizations. Based on this content, educational
and methodological support is then developed, and teaching staff is trained. The proce-
dure for conducting a confessional examination of exemplary basic educational programs
is set out in the methodological materials of the Ministry of Education and Science of Rus-
sia on this issue [8 p.17].

Taking into account these requirements, the teaching staff of the oldest in the North
Caucasus Dagestan State Pedagogical University conducts active educational and scien-
tific and methodological work to form the spiritual and moral qualities of students.

At the faculties of the DSPU lectures are given, practical classes are held on a cycle
of socio-humanitarian disciplines: Muslim law, religious studies, history of world religions,
ethnology, philosophy of religion, intercultural communication in the educational space,
etc. In 2019, on the basis of the Department of Social and Humanitarian Disciplines of the
DSPU, to help teachers of educational institutions of the republic, an additional profes-
sional advanced training program "Foundations of World Cultures and Secular Ethics" was
developed (authors S.G. Hiyasova, M.G. Mustafaeva). This advanced training program
was developed in accordance with the requirements of the federal state educational
standard for primary general education, the Concept of spiritual and moral development
and education of the personality of a citizen of Russia.

Based on the fact that 90% of the population of the republic professes Islam, 10% -
other religions, the program includes various modules on the basics of world religious cul-
tures (Jewish, Orthodox, Islamic, etc.) and is implemented within the framework of the
course "Foundations of Religious Cultures and Secular Ethics". It has a culturological
character and is quite relevant. Its importance is due to the fact that the nature of a secular
school is determined by its relationship with the social environment, religious associations,
recognition of freedom of religion and worldview of participants in the educational process.

The purpose of this training course is to prepare teachers of elementary grades, his-
tory, law, Russian language and literature to teach a comprehensive training course "Fun-
damentals of World Religious Cultures and Secular Ethics" (FWRCSE) to form their nec-
essary competencies in the field of teaching the curriculum.

This course will improve the theoretical and practical training for the implementation
of FWRCSE through familiarization with the essence of religious culture and secular eth-
ics, the regulatory framework of this subject, requirements for the development of thematic
planning and other relevant materials that make it possible to make an adequate choice of
technologies and teaching methods of the FWRCSE.

The main principles inherent in the content of the program are community in diversity,
multi-unity, multiculturalism that reflect the cultural, social, ethnic, religious complexity of
the modern world in general, and Dagestan in particular. Only a highly qualified teacher
who has undergone special training can be entrusted with the teaching of lessons on the
foundations of world culture and secular ethics. It is important here not only to give stu-
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dents dry facts, but to try to convey to them as much as possible the wisdom, knowledge
and moral foundations that humanity has accumulated for millennia. Perhaps these are the
lessons that in the future will protect some of the children from rash decisions and direct
them to the right path in life.

The current situation in the Republic of Dagestan, associated with the re-Islamization
of all spheres of public life, obliges us to reckon with the fact that the religiosity of the re-
public's population is inextricably linked with the problems of the spiritual revival of a per-
son, and this in its own way specifically takes the form of moral and legal law. As we noted
above, in a region where the majority of the population is Muslim, for a certain part of Da-
gestanis, Sharia to some extent begins to acquire the character of a law of life.

It is interesting to note that in any legal system (the history of law has more than 40
thousand varieties of legal systems, of which about 4 thousand are modern) there are var-
iable and constant components. Comparative study of the types of legal systems, their
components (industries, institutions, norms) is the subject of comparative jurisprudence,
which has long identified several main legal families, each of which includes many national
and religious legal systems.

As evidenced by the studies of well-known Islamic scholars: G.M. Kerimov, L.R.
Syukiyainen, M.Z. Misrokov, M.V. Vagabov, Z.M. Abdulagatov and others, Muslim law is
one of eight existing today, in the world of legal families. Its study for Russia, including for
the Republic of Dagestan, is of particular importance. A feature of Muslim law in the re-
gions where Islam is traditionally spread is that the principles and norms of Sharia are es-
pecially manifested in family and domestic relations [6.p.130].

Islam is based on ideology that shapes the worldview and life aspirations of its fol-
lowers. It is followed by religious precepts that determine the way of life of Muslims, and
are also the source of his moral and ethical code. In third place are legal norms. These
three interacting elements form a harmonious mechanism for regulating family and house-
hold relations of the peoples of Dagestan.

With the aim that the students of the Faculty of Management and Law of the DSPU
could professionally analyze the problems of Muslim law as a socio-cultural phenomenon
at the faculty for more than 15 years, an elective course "Fundamentals of Muslim Law"
(compiled by M.B. Mustafaev, M.G. Mustafaeva, F.M. Mustafaev), which takes into ac-
count the historical and ethno-confessional specifics of the region and the processes of
Islamic revival in the post-Soviet space. The role and importance of teaching this special
course is steadily increasing, and the students of the faculty show great interest. On the
subject of this special course, graduation theses are written and successfully controlled, in
which the most pressing problems of the theory and practice of Muslim law are consid-
ered.

In the process of teaching the basics of Islamic law at the faculty, we do not equate
Sharia with Islamic law. In fact, Shariah covers a wider range of issues: both secular and
religious ones. In it, they are presented as a single system of laws regulating economic
life, moral and ethical norms, Muslim rituals and holidays that determine the behavior of
believers and the order of life of the entire Muslim community. The Shariah sets out in de-
tail the prohibitions, lists the permissible and condemned actions [4, p. 36]. As noted by
the well-known expert on Muslim law L.R. Syukiyainen “Shariah is a universal, the widest
possible complex norm, the main distinction between which is along the line of religious
and cult precepts (ibadat) and the rules of worldly relationships between people (muama-
lat) [6, p. 117]. Sharia subordinates to itself all the phenomena of human life, penetrates
into its most delicate and intimate corners. And Muslim law (figh) is an integral part of the
Sharia [9, p. 98].
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Almost all faculties of a pedagogical university conduct disciplines as religious stud-
ies, history of world religions (faculty of Human resources, history, graphic arts, etc.) In our
opinion, training students in this direction is necessary for a modern specialist. It is known
that the problems of religion with all its types and forms are the traditional content of all
philosophical systems. Philosophy not only explored various religious beliefs, but even
formed its own specialty, i.e. the philosophy of religion. The study of religion inevitably
turns us to philosophical and worldview questions about man, about the world, and socie-
ty.

University students study with interest the peculiarities of the religions of Dagestan
taking into account the specifics of the republic, as a multinational and polydenominational
region of the Russian Federation. All religious denominations (Islam, Orthodoxy, Judaism,
etc.) coexist tolerantly on the territory of the mountainous republic.

It should be especially noted that in recent years among DPU students there has
been a noticeable increase in interest in Islam, Muslim law, and religious disciplines in
general. At the same time, it must be admitted that such interest is explained not only and
not so much by the recognition of the serious contribution of Muslim lawyers to the world
legal culture, but by the role that Islam plays in the modern world, which has a direct im-
pact on the political situation in many countries and the system of international relations in
general. Therefore, in the process of teaching special courses, we especially draw the at-
tention of students to the fact that it would be a serious mistake to unconditionally associ-
ate Islam and Sharia only with politics. After all, Islam is, first of all, a world religion and a
corresponding culture that underlies the way of life of many generations of followers of Is-
lam. The most important part of this culture is Sharia, which occupies a special place in
Islam. It is in the Sharia that the universal character of Islam is clearly manifested.

Sharia is a very controversial phenomenon, a kind of meeting point for religion, mo-
rality, and law. When they say that Islam is both a faith and a way of life, then such a syn-
thesis is embodied precisely in the Shariah. It is safe to say that within the framework of
those complex processes of the search for truth, perhaps, the Sharia can play in Dagestan
society the role of a constant uniting Muslims, a common guideline for all of them, and
even a guarantor of the inviolability of Islam as a civilization [9, p.13].

In this regard, it should be noted the work of Z. Abdulagatov "Islam in the mass con-
sciousness of Dagestanis" (Makhachkala, 2008), where the author considers the problems
of adaptation of the mass Islamic consciousness to the conditions of global changes and
on this basis the search for the priorities of the moral guidelines of today's Dagestani Mus-
lim is carried out. In terms of the formation and definition of the morality of the Dagestanis,
he put forward the following questions:

1. Can religious morality be the universal basis of morality in a society that has de-
clared the pluralism of worldviews and ideologies?

2. To what extent does the mass consciousness of Dagestanis recognize a person's
religiosity as a necessary condition for morality?

3. Is an ordinary Muslim inclined to adhere to strict religious morality contained in the
fundamental sacred texts or, in the context of globalization and other processes and
changes, will he look for other ways of adapting to the changing world? [1, p.131]

Analyzing the results of questionnaires of university students of the republic, the au-
thors come to the conclusion that the principles of faith, voluntarily chosen by a person,
express the autonomy and subjectivity of his morality. But religion cannot recognize the
autonomy of morality in the sense of the possibility of being moral outside of it. Often, stu-
dents argue that only a connection with God makes a person a chosen spiritual being. At
the same time, they very often refer to the well-known statement of F.M. Dostoevsky: "If
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there is no God, then everything is allowed." The same statement of the great Russian
writer is given in the "Fundamentals of the social program of Russian Muslims" [6, p. 18].
According to the results of opinion polls conducted by Z.M. Abdulagatov, Sharia is as-
signed a role mainly as a regulator of interpersonal relations in the family, in the sphere of
morality, but its significance in the formation of morality is not absolutized by the over-
whelming majority of Dagestanis. Some believers deny the universal and absolute nature
of religious morality, the exclusive right of religion to form a moral personality [1, p. 76].
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INTERTEXTUALITY OF THE GENRE, TAKING INTO ACCOUNT DIALOGIZATION
AND NATIONAL APPLICABILITY
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The chronology of the development of the terminological components of the intertext is investigated,
some stages of study in domestic and foreign philological, sociological and cultural science are highlighted.
The article examines and analyzes step by step the definitions of intertext and intertextuality in the works of
N. Fateeva, D. Bagretsov, G. Burkitbaeva, N. Feyklau, Yu. Kristeva, M. Kremshokalova and others. national
applicability. The contemporary impact of mythical postmodernism is considered. It is shown that many of the
current tendencies of postmodernism have acquired their own linguopoetics in the Circassian prose of the
new millennium. The intertext and inter-discourse that we distinguish work with specific linguistic and seman-
tic features of certain exclamations, causing the inter-genre of these fragments in the corresponding (includ-
ing Adyghe) language. In this way, the author's creation, opposed to the author's departure, does not at all
oppose the intertext, since the latter is also defined as the balance of verbal statements. At the same time,
taking into account the multitude of interpretations of the recipient available in the minds and forced by the
literary line, one of its most important aspects is the understanding of the subscriber, which is just a reliable
intertextual resource.

Key words: intertext, discourse, fiction, postmodernity, communication, speech act.

[®.H. Xyako UHTepTeKCTyanbHOCTb XaHpa C y4eToM Auanoruvsauuv M HauuoHarbHOWM MPUMEHUMO-
ctu]

Vccneoyetca XpOHOMOrusa pasBuTUS TEPMUHOMOMMYECKUX KOMMOHEHTOB MHTEPTEKCTa, OCBeLLaloTCs
HeKoTOpble 3Tamnbl U3y4YEHHOCTU B OTEYECTBEHHOW U 3apybexXHON (OUNOMNOrM4eckon, COLMONOrM4eckon u
KynbTypornormdeckon Hayke. PaccmatpuBaeTcs U NowaroBO aHanM3upyloTCs onpedeneHns UHTepTekcTa u
WHTEp-TEKCTyanbHOCTM B paboTax H. ®arteeBon, [1. barpeuosa, . bypkutbaeron, H. deripknay, K. Kpu-
cteBon, M. Kpemwokanoson n gp. Viccnegyetca BONpoC O NpakTUYECKOW MPUMEHUMOCTU UHTEPTEKCTa, a
TaKkKe ero HauuoHarbHOW MpUMEHUMOCTU. PaccmaTtpuBaeTcs COBpeEMEHHOE BO3OencTBuME MUUYECKOro
noctmMogepHuama. NokasaHo, YTO MHOrMe OeNCTByoWMe TEHAEHUUN NOCTMOAEpHU3Ma npuobpenu B Yep-
KeCCKOW npo3e HOBOro ThiCAYENEeTUss COOCTBEHHYIO NMUHIBOMOATUKY. BblaensemMble HaMy UHTEPTEKCT U UH-
Tepauckypc paboTalT cneunduyeckMn a3bIKOBbIMU U CMbICIIOBbIMU YepTamMu TEX UMK UHbIX BOCKIMLAHUNA
BbI3bIBAIOT MHTEPXXAHPOBOCTb AaHHbIX (hparMeHTOB B COOTBETCTBYIOLLEM (B TOM YUCIE, U B aObIrCKOM) 53bl-
Ke. Takum nyTem aBTOPCKOE CO3upaHue, NPOTUBOCTOsILLEE aBTOPCKOMY yXOAy, COBCEM He BO3paxkaeT WH-
TEPTEKCTY, MOCKOMNbKY MOCNeOHUN onpefensieTcs U B Ka4yeCcTBe PaBHOBECUSI CMOBECHbIX U3NoxeHun. MNpu
3TOM C Y4E€TOM MHOFOYMCIEHHOCTM UMEIOLLMNXCA B yMax U bopcupyemMblX NUTEpaTypHON CTPOKON TPaKTOBOK
nonyyatensi, OOHOW U3 CaMblX BaXHbIX €€ CTOPOH OENCTBYET MMEHHO MOHMMaHWe aboHeHTa, ABnsoLee
cobol kak pa3 JOCTOBEPHbIV MHTEPTEKCTYarnbHbIN pecypc.

KnioyeBble crnoBa: MHTEPTEKCT, ANCKYPC, XyOOXKeCTBEeHHas nuTepaTypa, NOCTMOAEPH, KOMMYHMKaLus,
pe4yeBOmn akKT.
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